[image: cover-image, OT Prophets April 2021 for epub part3]
 
Pandit Teaches the Bible Series

Let's Read the Old Testament Prophetic Books!
Part 3: 
Introduction, Maps & chronologies,
The Twelve Minor prophets,
Understand and interpret prophetic texts
epub edition
T. Pandit
 
This book is the International version of a college level textbook prepared a few years ago for a Bible college in South India. So it was written it with the South Indian Christian context in mind (I have sometimes referred to the two common Kannada Bible translations pavitra grantha and satyavEdavu). But with minor adaptions it should be useful in any cultural context.
The book can also be used for Bible study groups in local churches and for individual students of the Bible.
I have made use of study Bibles and various Bible dictionaries. I have found the commentary series The Bible Speaks Today particularly useful. My main resources are mentioned in the introductions to some of the units.
T. Pandit
April 2021
T. Pandit has many years of experience as an educationist, as a Bible teacher and as a college principal, in India as well as internationally.
The author of this work hereby waives all claim of copyright (economic and moral) in this work and immediately places it in the public domain. It may be used, distorted or destroyed in any manner whatsoever without further attribution or notice to the creator. 
The author would, however, object to to any republishing of this work for the purposes of financial gain. For further information please contact editor@panditteachesthebible.net
 

Introduction
The prophets in a nutshell
Introduction
The sixteen Old Testament prophetic books occupy a large section in our Bibles, a section that runs to hundreds of pages. So they challenge the patience of a modern reader. But they also challenge our interpretation skills. So you will hopefully find this introductory study useful. It will help you to stay on track as you go deeper into the studies that follow. Some of the studies are quite theoretical, while others can be bewildering with lots of detailed information.
The maps and chronologies that constitute the first unit of this textbook will also provide orientation for you in the often bewildering world of the Old Testament prophets. 
This study is based on a college textbook by David Petts from England. He is a well-known pastor, Bible teacher and college principal, but also a Bible scholar. The name of his book is Themes from the Major Prophets, and it primarily deals with Isaiah, Jeremiah, and Ezekiel. But most of his points also apply to the other prophets. I have adapted the table of contents of his book and added comments, some from David Petts and some from myself. 
The prophets were men with a message
There are two aspects of the message of the Old Testament prophets, like the two sides of a coin. 
The first aspect is the origin of their message. It came from God. So the prophets were the messengers of God, the Lord of Israel. 
The second aspect is the destination of their message. Their message was usually intended for God’s people. But sometimes it was intended for the Gentile nations. So the prophets had a message for the world. Their message was about the only true God, his judgment on sin and unrighteousness, and his promise of salvation for those who trust in him. 
We should note that their message was not primarily intended for us modern-day Bible believing Christians, but for people who lived in those days. God used the prophets to speak into their circumstances. 
So when God speaks to us through the prophetic books, he speaks indirectly. He speaks to us through the ancient Israelites and the Gentile nations of those days. When we understand what God said to them in their situation, we will be able to hear God’s message for us in our situation today.
The prophets were God’s servants
The prophets as God’s servants can be summarized in three points:
1. They were called to serve
God had called them to serve him. So they were well aware of their calling. They had met God in a very personal and often dramatic way. They had perhaps seen God in a vision or been overwhelmed by a word from the Lord. And they had committed their lives to his service. They were no longer their own masters but God’s servants.
2. They were aware of their special responsibility
They were also well aware of the responsibility that God had entrusted them with. To refuse to deliver God’s word was not an option for them – even if the situations were complicated and dangerous and even if the recipients of the messages were powerful and threatening.
3. They had to undergo trials and testings
Their call from God and their acceptance of their responsibility to God often brought them difficulties and hardships. They had to face trials and testings. They were often opposed. Sometimes they were ridiculed or even beaten and imprisoned. They rarely enjoyed lives of comfort and blessing.
The prophets had a message about God
The prophets’ understanding of God can be summarized in four main points:
1. God is one and there is no other God
The gods of the Gentile nations were many. So the ancient Israelites were surrounded by nations of idolators who worshiped many different gods. But there were also idol worshiping non-Israelites who lived within the boundaries of the Holy Land. Later, after the fall of Judah and Jerusalem, large groups Israelites were exiled to Babylon where they lived among polytheists and idolators. So during the whole period of Old Testament prophecy the Israelites were constantly exposed to the influences of foreign religious beliefs and practices.
But the prophets had a clear message about God, the Lord of Israel: They knew that he is is the only God and that there are no other gods. The idols of the nations are no true gods: they cannot speak, they have no breath, they are senseless and foolish, they are powerless, they are created by men, and they will perish. But the Lord of Israel speaks. He is powerful. He is the creator of the universe. He is wise. He is living. He is true. And he is everlasting.
2. God is all-powerful
In ancient times people commonly believed in local gods. These gods lived in certain places or ruled over a certain nation. They were thought to have limited power, but their power could grow with the political power of the nation they represented. Their power was often limited to certain forces of nature (fertility, the climate, the sky and the heavenly bodies, the netherworld, and so on). 
But the prophets represented the Lord, the all-powerful God of Israel. They proclaimed the God of all creation, of every nation, and of every aspect of human life. They proclaimed the God who controls history, the God of the past, the present, and the future. They proclaimed an all-powerful God: There is nothing that he cannot do.There is no problem that he cannot solve. There is no political situation that he cannot handle. And there is no enemy that he cannot destroy. 
3. God is holy
The false gods of the Gentile nations were thought to be unpredictable and moody. They could not be trusted. You could never be sure of their continued support. They were likely to misuse their power. The were immoral and greedy. 
But the prophets served a God who is the Holy One of Israel. In spite of his omnipotence he will never misuse his power and authority. He will not be bribed or influenced to disregard the sins and the faithlessness even of his own people and their leaders. His holiness separates him from his created world. His holiness sets him far above man. Nobody and nothing can be compared with him. That he is holy also means that no sin is found in him. His goodness, his purity, and his righteousness are perfect. As a consequence, he loves righteousness. But he hates sin, and he will not let sin be unpunished. He also wants man to be sanctified, to stay away from sin and unrighteousness, to be holy, to live a godly life, and to be dedicated in worship to him. 
4. God is love 
The false gods of the Gentile nations were not expected to love their worshipers. People knew that they were selfish. They sought food and drink, gold and silver from their followers. They desired blessings for themselves and would only grudgingly grant favors to those who worshiped them in exchange for sacrifices and offerings. 
But the prophets proclaimed a loving God. A God who had chosen them and made a covenant of blessing with them. In spite of the Israelites’ rejection of their Lord and his covenant in favor of the false gods of the Gentile nations, he still loved them. His love is everlasting. His love provides forgiveness, even to those who have broken his covenant and turned their backs on their Lord.
The prophets had a message about judgment
God is a holy and righteous God. His holiness and righteousness do not allow for sin and unrighteousness to remain unpunished. The prophets proclaimed that the sinfulness of the Gentile nations, of God’s own covenant people of Israel, and of individuals could only result in one thing  – God’s judgment on them. 
1. Nations judged
God is the God of all nations. Consequently he has the authority to judge and punish even the Gentile nations. So it is not surprising that the prophetic books contain many judgments on the nations that surrounded ancient Israel and on the world powers of those days.
2. God’s people judged
Israel was God’s chosen people. So they had a unique relationship with him. This relationship was expressed through the covenants that God had made with them. God’s covenant with Abraham, the founding father of the Israelite nation, included promises of future blessing. After God had brought the Israelites out of bondage in Egypt under the leadership of Moses, he made a covenant with them at Mount Sinai. This covenant set the Israelites apart from other nations and forged a special bond between them and their Lord. But it also contained stipulations: If the people were faithful, God would bless them. If they were unfaithful and broke the covenant, they would experience God’s curses. Later, God made a covenant with king David, a covenant that included a promise of messianic salvation through David’s family line.
So Israel was a chosen nation, different from all other nations. It had been chosen with a purpose. This purpose was to become a blessing for the nations, to bring God’s salvation to them. Their unique relationship with God was founded on their faithfulness to the covenant. 
But the history of the Israelites is mainly a history of rebellion against God. The prophets kept on reminding them of the severe consequences of their sin and rebellion. God would certainly judge them. The Assyrian conquest of the Northern kingdom around 720 BC and the Babylonian conquest of the Southern Kingdom around 597 BC (with the destruction of Jerusalem and its temple in 586 BC as the final blow) were God’s punishments on his rebellious and sinful people.
3. Individuals judged
God in his holiness is not only the judge of Gentile nations and of his covenant people. He is also the judge of individuals. We can see how God in the Old Testament judged and punished evil kings for their sins and false prophets for their lies. 
This means that the Old Testament prophets also taught individual responsibility for choices and actions. They particularly addressed the Israelite leaders (kings, priests, prophets, elders, and officials) on matters of justice in society and the importance of providing for the needs of the poor and the vulnerable. They reminded them that God was their judge and that he would punish them, also for their individual sins and their individual acts of unfaithfulness to the stipulations of the covenant. 
The prophets had a message about salvation
1. God’s promise of a Savior
On the road to Emmaus on the day of his resurrection, Jesus explained to two disciples what had been said in the Old Testament (including the prophetic books) about him (Luke 24:25–27). 
So the prophets spoke about Jesus, the Savior of the world. They spoke about his birth: Isaiah 7:14 (compare Matthew 1:18), Micah 5:2 (compare Matthew 2:5–6). They spoke about his ministry: Isaiah 42:1–4 (compare Luke 4:16–21). They spoke about his suffering, death, and resurrection: Isaiah 53:1–12 (compare the accounts in the four gospels). They spoke about salvation and the forgiveness of sins: Isaiah 1:18. They spoke about a new covenant and a new life: Jeremiah 31:31–34.
2. God’s promise of a people
The message of the Old Testament is not only a message about God. It is also the story of a nation, a story about how God chose and prepared a people for himself. It tells us about Israel, how it rose to great power, how it turned its back on God and his covenant, how God passed his judgment on it, and how God restored it after the Babylonian exile.
But God still had a purpose for Israel – to bring his salvation to the ends of the earth. So throughout the prophetic books we find a message of restoration of God’s people. God would restore Israel as a nation. But God would also fulfill his salvation plan through a “new Israel” (or “the Israel of God’s promise”, compare Romans 9:6–8). This is the church, God’s people of the new covenant which includes people from every nation, both ethnic Jews and ethnic Gentiles.
3. God’s promise of a kingdom
One of the difficulties that we come across as we read the Old Testament prophetic books is how to understand some of the prophecies about the future. We have already seen that God made a covenant with king David. God promised David a great future for his kingdom and that it would be ruled forever by David’s son. But already after two generations the Israelite kingdom split into two, Israel in the north and Judah in the south. The kings of David’s family line ruled only in Judah, and most of them did evil in the eyes of the Lord. Finally God’s judgment brought disaster on Judah and its kings. 
In spite of this, the prophets had visions of a future eternal kingdom of God’s perfect rule, which will be established “in the last days” (Micah 4:1–5). Isaiah saw this kingdom arrive with the birth of a son called “Wonderful Counselor, Mighty God, Everlasting Father, Prince of Peace”. He will “reign on David’s throne and over his kingdom” forever (Isaiah 9:2–7). The New Testament shows us that this kingdom came in a new and tangible way with Jesus and that it will be consummated gloriously at his second coming. Our Lord and Savior Jesus, “God with us”, is the king of the Kingdom of God. He is King of Kings and Lord of Lords (Revelation 17:14; 19:16). 
Questions: The prophets in a nutshell
The answers to these questions can easily be found in the text above, so no answers have been given in the answer section at the end of this textbook. But do your best to answer the questions yourself – before you check in the text above.
	The prophets were God’s messengers. But who were the first recipients of God’s messages?

	What does it mean that God speaks to us “indirectly” through the prophets?

	How would you describe the prophets as God’s servants?

	Explain the prophets’ message about God.

	The prophets’ message about judgment had three groups of recipients. Who were they?

	Why did God judge the people of Israel? And what was his punishment?

	The prophets’ message about salvation consisted of three points. Which?

	Explain how Jesus is the fulfillment of God’s promise of a savior. 

	In what way is the church the fulfillment of God’s promise of a people?

	Explain Jesus’ role in the fulfillment of God’s promise of a kingdom.

The Old Testament writing prophets
There are many prophets that have their ministry described in the Old Testament texts. But only sixteen of them (apart from Samuel who was both a judge and a prophet) have given names to books. These books form the last section of the Old Testament in our modern Bibles. 
The first four prophets (Isaiah, Jeremiah, Ezekiel and Daniel – this is their order in our modern Bibles) are called “major”, because their texts are longer so the books became bigger. Their texts are so long that they were written on separate scrolls in ancient times (but the Jews did not include the book of Daniel among the prophetic books. It is one of “the Writings” in the Hebrew Bible). The last twelve prophets are called “minor”, because their texts are shorter so these books became smaller. All twelve even fitted into one scroll so they are called “the Book of the Twelve” in the Hebrew Bible. In our modern Bibles they come in an order which is more or less chronological: Hosea, Joel, Amos, Obadiah, Jonah, Micah, Nahum, Habakkuk, Zephaniah, Haggai, Zechariah, and Malachi. 
These sixteen prophets ministered over a period of almost 400 years, from perhaps before 800 BC to around 430 BC. This period included most of the divided Israelite kingdom (Israel in the north and Judah in the south), the Babylonian exile, and the first century after the return of the Jews from exile.
Here follows a brief presentation of all the sixteen writing prophets in chronological order:
1. Joel
We know nothing definite about when Joel lived. But we understand from the text that his ministry was in the Southern Kingdom, as he mentions Jerusalem and the temple several times. He could have ministered around 820 BC or several hundred years later. But the date does not really matter. It is the message that is important.
The book starts with a disaster, an invasion of locusts that devour the crops and bring devastating drought (chapter 1). This invasion can be interpreted either literally (that there were real locusts causing a natural disaster) or metaphorically (that the locusts symbolize enemy armies invading the country). In either case, the prophecies point to the coming of “the day of the Lord” (2:1–17). 
The message of Joel is that – unless the people repent and turn to the Lord – the day of the Lord will strike them with destruction. But if they repent they will receive the blessings of the Lord (2:18–3:21). Peter refers to this blessing in his sermon in Jerusalem on the first day of Pentecost (Acts 2:16–21). God will pour his Spirit over people (2:28–29).
2. Jonah
This book is different from the other prophetic books as it is consists of a narrative and does not contain any prophetic oracles. It recounts how God calls Jonah to go to the important Assyrian city of Nineveh and warn the Ninevites of God’s approaching judgment. Jonah does not accept the call but tries to run away from his assignment. While he is in the belly of the large fish, he realizes who God is. So he finally goes to Nineveh. When the people there repent and turn to God, God changes his mind and decides not to punish them. This really upsets Jonah and he starts blaming God. Again God has to rebuke him. 
The book of Jonah is difficult to date, but many scholars think that it was written around 780 BC. Nineveh was finally destroyed in 612 BC, when the Babylonians conquered Assyria. “Jonah son of Amittai, the prophet from Gath Hepher” is mentioned in 2 Kings 14:25. He ministered during the reign of king Jeroboam II of Israel (793–753 BC). Gath Hepher was a town in the Northern Kingdom.
The book shows God’s love and concern. He will rather forgive and save than punish and destroy. 
3. Amos
Amos was contemporary with Hosea and ministered in the Northern Kingdom around 760–750 BC. But he himself belonged to a shepherd family in the Southern Kingdom, where he had tended sheep and taken care of sycamore-fig trees (1:1; 7:14-15). 
At this time, the Northern Kingdom of Israel is wealthy and flourishing. The people have an outward appearance of religiosity. But Amos condemns their hypocrisy. They oppress the poor, and their religious life is false. Amos is brave to expose all these things in the name of the Lord. He proclaims that “justice will roll on like a river, righteousness like a never-failing stream” (5:24). Forty years later the Assyrians had destroyed Samaria and deported the people into captivity. 
A Messianic prophecy is found in 9:11–12.
4. Hosea
Hosea is perhaps the most dramatic of all the prophets. God told him live out his message – and not only proclaim it – and to marry a prostitute woman. He delivered his prophecies in the Northern Kingdom during a period of perhaps 30 years before the conquest of Samaria by the Assyrians in 722 BC. Those were turbulent times, and Israel had six kings in just over 20 years. They were unfaithful to God and often worshiped foreign idols.
Hosea’s wife was repeatedly unfaithful to him, which hurt him very much. Even then, he continued loving his unfaithful wife, forgiving and restoring her again and again. Through his behavior, Hosea presents a prophetic message about God’s unfailing love for his people. God is hurt when his people turn away from him, but he longs to restore his unfaithful people to a renewed fellowship with him. In chapter 11 we find one of the most powerful statements in the Bible about God’s mercy and love for his people (11:1–11). 
5. Micah
Micah from Moresheth in Judah ministered in the Southern Kingdom sometime between 740 and 710 BC. So he was contemporary with Isaiah. 
Micah’s prophecies are directed to both Israel and Judah. Like Amos he exposes kings, priests and prophets, accusing them of exploiting the poor and the defenseless through financial and religious deceit. God’s punishment will strike both Samaria and Jerusalem. 
But Micah also preaches a message of hope. He promises that God will bring peace to the whole world through a great king from the family line of David. 
Messianic prophecies are found in 4:7; 5:2–5. 
6. Isaiah
The prophet Isaiah ministered in the Southern Kingdom around 740–680 BC. His book is one of the most magnificent books in the Old Testament. It has a fantastic message about God’s power and about God’s plans for a great future for his people. Isaiah’s own call to become a prophet is told in chapter 6. 
The book can be divided into two main parts. 
Chapters 1–39, which are sometimes called “the book of judgment”, contain mainly the prophetic warnings that Isaiah delivered to the kings of Israel and Judah, at a time in history when they were threatened by the Assyrians, the dominant empire of those days. Again and again he urges the kings to repent of their sins and their disobedience to God, or else they will perish. If the nation does not turn back to God and restore righteousness and justice in the land, it will be destroyed. But even in this part of the book we can find many promises: God’s people will be saved, in spite of their present trials, and peace will be restored. A descendant of king David will rule the nation and implement God’s will.
The second part of the book (chapters 40–66) is sometimes called the “book of comfort”. It contains powerful revelations about the future. It speaks words of consolation to the people of Israel during the hardships of their future exile in Babylon. The difficult times of the people will come to an end and their transgressions will be pardoned. There are also predictions about the future of the whole world, about a time when everything will be perfected and return to the paradisiacal state described in the story of the Garden of Eden in the book of Genesis.
The prophesies of Isaiah are often quoted in the New Testament to show how Jesus is the final fulfillment of Isaiah’s prophecies about the coming Messiah. So the Christian church finds the messages of Christmas (7:14; 9:1–7), Good Friday and Easter (42:1–4; 49:1-6; 52:13–53:12) as well as of Pentecost (55:1) foretold in the book of Isaiah. 
7. Nahum
Nahum ministered in Judah before the fall of Nineveh in 612 BC. His book is a poem about the judgment and fall of this great capital city of the Assyrian empire. The name of the prophet means “comfort”, and he really comforts the people of the kingdom of Judah, who live in constant fear of the Assyrians. 
8. Zephaniah
Zephaniah ministered in the kingdom of Judah around 620 BC during the reign of king Josiah, his own relative. 
Zephaniah prophesied about God’s approaching judgment on the kingdom of Judah. His main theme is the coming of the Lord (“the day of the Lord”), when God will severely punish the nations. But God will also punish the people of Judah, who have turned away from him. The day of the Lord is described with words that are very strong and expressive. 
But the day of the Lord is also a day when the fortunes of “the remnant” (all those who have remained faithful to God) will be restored. At that time, there will be gladness and joy in the city of Jerusalem, as all the nations are purified and transformed (3:9–20). 
9. Jeremiah
Jeremiah, who came from a priestly family, ministered in Judah 626–585 BC. During his days, the Assyrian empire was crushed by the Babylonians, who became the new threat to the kingdom of Judah. Jeremiah is often called “the weeping prophet”. The king and the people refused to listen to his prophecies. He was persecuted. His life was threatened. He was called a traitor and was despised in every way. He had hardly any friends. But in spite of all these difficulties he did not keep quiet. 
His ministry lasted for over 40 years. This was a stormy and difficult period in the history of the Israelites and the surrounding nations. There were constant wars between the empires of Assyria, Babylon, and Egypt, which seriously affected – and even destroyed – many of the smaller countries, including Judah. The Babylonian king Nebuchadnezzar besieged Jerusalem in 605 BC, attacked it again in 597 BC and destroyed it ten years later. Jeremiah was personally involved in the political developments in Judah during these turbulent years. The final passage of the book brings the narrative up to the death of king Jehoiachin, exiled in Babylon, some time after 560 BC. The prophet himself was brought to Egypt, where according to Jewish tradition he was stoned.
Just like Isaiah, Jeremiah sometimes looked into the far future. He is the first Old Testament prophet to speak in a clear way of a new covenant (chapter 31). Jesus refers to this expression, when he institutes the Lord’s Supper: “This cup is the new covenant in my blood” (Luke 22:20). 
Messianic prophecies are found in chapters 30–34, a unit often called the Book of Consolation.
Jeremiah is the longest book in the Bible.
10. Habakkuk
The book of Habakkuk is different from the other prophetic books because of its structure. It consists of a dialogue between the prophet Habakkuk and God, like this:
a.Habakkuk’s first complaint: Why doesn’t God punish the evil in Judah (1:2–4)? God’s answer: The Babylonians will punish Judah (1:5–11).
b.Habakkuk’s second complaint: How can a just God use wicked Babylon to punish his people (1:12–2:1)? God’s answer: Babylon will be punished, and the faithful will be rewarded (2:2–20).
c.Habakkuk’s prayer: He praises God, who is in control of everything (chapter 3)
Habakkuk ministered in the kingdom of Judah probably around 610–605 BC. So he was a contemporary of Jeremiah, but we do not know much about him. 
11. Obadiah
This is the shortest book in the Old Testament. It is unknown to us who Obadiah was, but he ministered in Judah, probably at the time of Jerusalem’s destruction around 605–585 BC. The contents of his prophecies are very clear. They begin with a judgment of destruction on the Edomites, who in their arrogance had taken part in the plundering of Jerusalem (verses 1–6). The sin of the people of Edom – the descendants of Isaac’s son Esau – is very serious, because they were blood relatives of the Israelites. Over a hundred years later, Edom was conquered by the Arabs.
The last part of the book describes “the day of the Lord” (God’s judgment over the nations, verse 15) as the future hope of Israel – “the kingdom will be the Lord’s” (verse 21).
12. Daniel
The book of Daniel is associated with Babylon. The historical framework is found in the first part of the book (chapters 1–6). Daniel and his three friends were deported from Judah to Babylon in 605 BC. They are brought to king Nebuchadnezzar’s royal court, where they stand up for their Jewish faith and way of life. Daniel, who in some ways is more of a statesman than a prophet, receives special wisdom from God. He can “understand visions and dreams of all kinds” (1:17). Daniel experiences the whole period of the Babylonian exile and continues to serve the Lord even after Babylon has been conquered by king Cyrus of Persia in 539 BC.
Daniel’s wisdom and understanding is the basis for his interpretations of the visions and dreams found in the second half of the book (chapters 7–12). Through these visions the fall of the great empires of the world is described. The establishment of the kingdom of God – a kingdom never to be destroyed – will be established through “one like the son of man” (7:13–14). The second part of the book has many literary points in common with the book of Revelation in the New Testament. The use of imagery, numbers and symbols are for example very similar. This type of text was later called “apocalyptic”, which means “revelation” or “disclosing”. 
The theological theme of the book is God’s sovereignty (5:21). Daniel’s visions always show God as triumphant. 
Parts of this book (chapters 2–7) are written in Aramaic, the administrative language of that part of the world in those days.
The term “the Son of Man” (7:13–14) is messianic. Jesus uses it frequently about himself in the gospels.
13. Ezekiel
Ezekiel from Judah, who ministered in Babylon 593–571 BC, was among the Jews who were taken to captivity in Babylon in 597 BC together with king Jehoiachin. Ezekiel and Jeremiah give the same reason for the Babylonian exile: The people have deserted God, and now God’s punishment has come through the Babylonians. Ezekiel often demonstrates his message by acting out sign-actions or symbolic dramas (for example in chapter 4). 
The book begins with the call of the prophet at the age of 30, and the intense vision of the glory of the Lord (chapters 1–3). Chapters 4–24 contain warnings to Israel. God will punish them, and the temple will be destroyed. Ezekiel also receives messages for the nations who threaten the people of God (chapters 25–32). 
After the fall of Jerusalem the tone of Ezekiel’s prophecies changes. He now consoles the people and conveys hope to them about their future (chapters 33–39). God will surely restore his people. At the end of the book we find Ezekiel’s vision of a time when God’s people will worship the Lord in a new temple in a restructured Promised Land (chapters 40–48). 
The book of Ezekiel contains several messianic prophecies (for example in chapters 34–37).
Ezekiel also teaches that people are individually responsible to God. Each person needs an inner renewal through the transformation of the heart (36:26–27). Sanctification and holiness are constant themes in his messages. 
14. Haggai
Three of the Old Testament prophets had their ministry after the Babylonian exile. Haggai is the first of them. His book consists of four speeches delivered in Jerusalem on four different occasions during a four-month period in 520 BC:
a.The call to rebuild the temple (chapter 1). The work of rebuilding the temple must be taken up again. Then God’s blessings would return to the people.
b.The word about the promised glory of the new temple (2:2–10). 
c.The word about the defiled people who will be purified and blessed (2:11–20). God’s blessing will now rest on the people, as they have restarted the work on building the temple.
d.God’s promise to Zerubbabel (2:21–24). Zerubbabel, one of the leaders of the Jews that returned to Jerusalem from the Babylonian exile, belonged to the royal line of David and was the Persian governor over Judah.
15. Zechariah
Zechariah came from a priestly family. He was born in Babylonia and was among those who returned to Judah in 538 BC under the leadership of Zerubbabel and Jeshua/Joshua. He ministered in Jerusalem together with Haggai in 520 BC and was involved with him in the rebuilding of the temple, which was completed in 516 BC. His ministry perhaps continued until around 480 BC (see below).
The first part of the book (chapters 1–8) contains a number of visions about the restoration of Jerusalem and the rebuilding of the temple. 
The second part (chapters 9–14) contains two prophetic oracles about the coming of the future Messiah. Most Bible scholars think that they were delivered much later. In these oracles we find texts quoted in the gospels in connection with Jesus’ life. The expression “See, your king comes to you” is found in 9:9 (compare Matthew 26:15). In 11:13, we find the “thirty pieces of silver”, which Judas received for the betrayal of Jesus.
16. Malachi
Malachi ministered in Judah, probably around 430 BC. By this time, 100 years had passed since the return of the first Jews from the Babylonian captivity. 
This book is written in the form of a dialogue. The prophet brings the questions of the people to God and then delivers God’s answers to the people.
The times are difficult. The people are suffering and they are disappointed with God. Gradually the people as well as the priests have been losing their faith in God. The prophet reminds them of God’s love. He urges the priests and the people to respect God and to follow his law. They must bring full tithes to the temple and live righteous lives. Then God will surely bless them. God will send his messenger (that is also the meaning of the prophet’s own name “Malachi”) to prepare a way for himself (3:1). So the people should hope and wait for the day when the Messiah will come with judgment for the sinners but with healing for those who honor his name: “But for those who revere my name, the sun of righteousness will come with healing in its wings” (4:2). 
So the Old Testament ends with the people of Israel waiting for God’s Messiah to come.
 
Three principles for interpreting prophetic texts
Introduction
I want to end this first unit of our textbook with three useful principles for interpreting prophetic texts. These principles have been adapted from the book Themes from the Major Prophets by David Petts. 
The first principle: Don’t forget the context!
Any Bible verse should be read and understood in its context. We basically have two levels of context, the immediate context and the wider context. 
By the wider context we refer to things like the historical, political, cultural, and spiritual circumstances of our text. We also consider our text in the light of the Bible book to which it belongs and in the light of the Old Testament prophetic ministry in general. We will come back to matters like these in some of our later studies.
When we consider the immediate context of a verse we look at the verses that surrounds it, for example the whole oracle or the whole chapter. 
One example from Isaiah will demonstrate the importance of considering the context: 
Read Isaiah 47:13. What does the prophet seem to tell the people to do? 
Answer: They are to call their astrologers who will save them. 
But the immediate context (verses 12–15) shows that our answer is wrong. The prophet’s point in this oracle is that sorcerers and astrologers cannot save the people. The wider context of the book of Isaiah, the ministry of the Old Testament prophets, and God’s covenant with the Israelites will also help us avoid drawing wrong conclusions from an isolated Bible verse.
The second principle: Be guided by the New Testament!
For Christian readers of the Old Testament the wider context always includes the New Testament. There is a very good reason for this: We know that God’s revelation progresses through the Bible. This means that God revealed more and more about himself and his salvation plan during the course of biblical history. Jesus (see Luke 24:25–27) and the apostles understood the Old Testament texts as pointing to and being fulfilled in Jesus. So does a Christian believer!
There is no contradiction between the teachings of the two parts of our Bibles. Each part throws light on and explains the other part. It has been said that the Old Testament contains the New Testament and that the New Testament explains the Old Testament. David Petts puts it like this: “This means that the basis of all New Testament teaching is found in the Old Testament” and “It also means that to understand the Old Testament correctly, we must know what the New Testament says about it.” If we follow this excellent advice, we can avoid lots of dangerous speculation about the meaning of individual texts in the prophetic books.
The third principle: Seek the help of the Holy Spirit!
The writers of the biblical texts were inspired by the Holy Spirit. Paul wrote that “all Scripture is God-breathed” (2 Timothy 3:16 ). This is, of course, also true about the prophets. Peter wrote that the prophets did not speak of their own will, but they spoke from God as they were carried along by the Holy Spirit (2 Peter 1:21). So the Holy Spirit was very much at work when the Old Testament was written. 
Consequently, we need the help of the Holy Spirit to understand and interpret the biblical texts correctly. The Holy Spirit inspired the writers and illuminates the readers. So seek the help and the guidance of the Holy Spirit as you dig into the challenging texts of the Old Testament prophetic books!
Questions: Three principles for interpreting prophetic texts
The answers to these questions can easily be found in the text above, so no answers have been given in the answer section at the end of this textbook. But do your best to answer the questions yourself – before you check in the text above.
	Explain the terms “wider context” and ”immediate context”.

	Why is it so important for a Bible reader to consider the context of an isolated Bible verse?

	What does it mean that our understanding of Old Testament prophetic texts must be guided by the New Testament?

	Explain why we need the guidance of the Holy Spirit in order to understand the Old Testament prophetic texts correctly.

More about the prophets and their ministries
We will return to the Old Testament prophetic ministry and how to understand Old Testament prophetic texts in two later units in this textbook:
	The prophetic ministry in ancient Israel (three studies)

	To read, understand, and interpret OT prophetic texts (five studies)

There you will find much more information about matters briefly touched on in this introductory unit. The eight studies of those two units also cover many other issues that will increase your understanding of the Old Testament prophetic books.
In addition, the studies of the individual books frequently touch on aspects of the prophetic ministry and on how to read, understand, and interpret prophetic texts.
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Chronology of the Old Testament
Bible scholars do not agree on a chronology of the earlier parts of the Old Testament narrative. One key area of controversy is the dating of the Exodus of the Israelites from Egypt and the resulting year of their entry into Canaan. The following dates are based on the biblical evidence itself and on the careful research of archaeologists, historians and linguists during the last century.
Around 2090 BC: Abraham, the founding father of the Israelites, leaves his home in Mesopotamia and journeys to Canaan.
Around 1880 BC: Jacob and his family settle in Egypt.
Around 1445 BC: The “Exodus event”, when the Israelites are delivered from bondage in Egypt.
Around 1405 BC: The Israelites are led by Joshua across the Jordan River and enter Canaan, the Promised Land.
Around 1375 BC: Death of Joshua
The time of the judges lasts from the death of Joshua to the beginning of Samuel’s ministry.
Ruth settles in Bethlehem near the end of the time of the judges.
Before 1100 BC: Birth of Samuel
1050–1010 BC: Saul king over the Israelites
1010–970 BC: David king over the Israelites
970–930 BC: Solomon king over the Israelites
The Jerusalem temple is built by Solomon.
930 BC: The division of the Israelite kingdom after the death of Solomon
930–722 BC: The Northern Kingdom (called Israel or Ephraim) is ruled by kings (all described as “evil in the eyes of the Lord”) belonging to many dynasties. It is finally conquered by the Assyrian empire.
930–586 BC: The Southern Kingdom (called Judah) is ruled by kings (most of them “evil”, a few of them “good”), all in the family line of David. It is finally conquered by the Babylonian empire. Jerusalem and its temple are destroyed and many Jews are deported to Babylon.
605–586 BC: A series of deportations of Jews from Judah to Babylonia
538 BC: Cyrus, king of Persia, allows Jews to leave Babylon and return to Jerusalem.
516 BC: The Jerusalem temple is re-dedicated
Around 480–470 BC: Esther, a Jewess, is queen of Persia.
Around 430 BC: Nehemiah’s final reforms and the end of Old Testament period
 
Chronology of the Northern Kingdom (Israel)
This chronology is mainly based on the NIV Study Bible.
Most of the problems of correlating the reigns of the kings of Israel and Judah found in the books of Kings can be solved satisfactorily by taking into account three circumstances:
	Overlapping reigns of two kings

	A son ruling together with his father

	Differences in the time of the year in which a reign officially began and the way in which a king’s first year was calculated (the year of accession or the first full year of rule)

930 BC: Solomon’s reign ends (1 Kings 11:42–43) and the kingdom is divided.
930–913 BC: Solomon’s son Rehoboam rules over the Southern Kingdom.
930–909 BC: Jeroboam I (Solomon’s official) rules over the Northern Kingdom. He becomes the archetype for all evil kings.
870–850 BC: Approximate time of Elijah’s ministry in the Northern Kingdom
850–795 BC: Approximate time of Elisha’s ministry in the Northern Kingdom 
793–753 BC: Jeroboam II  rules over the Northern Kingdom.
752–732 BC: Pekah son of Remaliah rules over the Northern Kingdom.
732 BC: King Tiglath-Pileser III (also called Pul in the Old Testament) of the Assyrian empire conquers Syria/Aram and subdues the Northern Kingdom.
732–722 BC: Hoshea rules the Northern Kingdom from Samaria (2 Kings 15:30; 17:1–6).
725 BC: King Shalmaneser V of the Assyrian empire marches against Samaria and lays siege to it (2 Kings 18:9).
722–721 BC: King Shalmaneser V (who suddenly dies at this time) and king Sargon II of Assyria conquer Samaria during the rule of king Hoshea of the Northern Kingdom (2 Kings 17:3–24; 18:8–11).
 
Kings of Assyria
745–727 BC: Reign of Tiglath-Pileser III (2 Kings 15:29; 16:7, 10; 1 Chronicles 5:6; 2 Chronicles 28:20; he is also called Pul in the Old Testament, 2 Kings 15:19; 1 Chronicles 5:26)
727–722 BC: Reign of Shalmaneser V, son of Tiglath-Pileser (2 Kings 17:3–5; 18:9–11). 
721–705 BC: Reign of Sargon II, possibly brother of Shalmaneser (Isaiah 20:1; see also 2 Kings 17:6). He and his son Sennacherib conquered Samaria and brought captives from Samaria to Assyria.
705–681 BC: Reign of Sennacherib, son of Sargon (mentioned several times in connection with his attack on Jerusalem during the reign of Hezekiah and the ministry of Isaiah, 2 Kings 18:13–19:36; 2 Chronicles chapter 32; Isaiah 36:1; chapter 37). He was murdered by two of his sons.
681–669 BC: Reign of Esarhaddon, younger son of Sennacherib (2 Kings 19:37; Isaiah 37:38). He brought more captives from Samaria to Assyria (Ezra 4:2).
669–627 BC: Reign of Ashurbanipal, son of Esarhaddon (Ezra 4:10).
 
Chronology of the Southern Kingdom (Judah)
This chronology is mainly based on the NIV Study Bible.
Most of the problems of correlating the reigns of the kings of Israel and Judah found in the books of Kings can be solved satisfactorily by taking into account three circumstances:
	Overlapping reigns of two kings

	A son ruling together with his father

	Differences in the time of the year in which a reign officially began and the way in which a king’s first year was calculated (the year of accession or the first full year of rule)

930 BC: Solomon’s reign ends and the kingdom is divided. Jeroboam I (Solomon’s official) takes control over the Northern Kingdom. He becomes the archetype for all the evil kings.
930–913 BC: Solomon’s son Rehoboam king over Judah.
910–869 BC: Asa king over Judah
869–848 BC: Jehoshaphat king over Judah
848–841 BC: Jehoram king over Judah. He is succeeded by his wife queen Athaliah (the only ruler of Judah who was not of king David’s family line).
835–796 BC: Joash king over Judah
796–767 BC: Amaziah king over Judah (overlap with Azariah/Uzziah from 792 BC)
792–740 BC: Azariah/Uzziah king over Judah
740–735: Jotham king over Judah 
735–715 BC: Ahaz king over Judah (2 Kings 16).
721–705 BC: Sargon II rules the Assyrian empire. He conquers Samaria (the Northern Kingdom) and subdues Judah (the Southern Kingdom).
715–686 BC: Hezekiah sole king over Judah from Jerusalem but co-reigns with his father king Ahaz from 729 BC (2 Kings 18:1–20:21).
701 BC: King Sennacherib of Assyria occupies Judah and threatens Jerusalem (2 Kings 18:13–37; Isaiah 36:1, chapter 27).
697–642 BC: King Manasseh king over Judah, the first eleven years together with his father Hezekiah (2 Kings 21:1–18).
642–640 BC: Amon, son of Manasseh, king over Judah (2 Kings 21:19–26)
640–609 BC: Josiah, son of Amon, king over Judah (2 Kings 22:1–2; 23:28–30).
622 BC: Josiah renews the covenant (2 Kings 22:1–23:30).
610–595 BC: Pharaoh Neco king over Egypt (2 Kings 23:27; Jeremiah 46:2). 
609 BC: Pharaoh Neco defeats the Israelites in a battle at Megiddo. King Josiah is fatally wounded. 
609 BC: Jehoahaz (his original name is Shallum, and he is Josiah’s fourth son, 1 Chronicles 3:15) is king of Judah for three months, before he is dethroned by king Neco and taken captive to Egypt where he dies (2 Kings 23:30–35).
609–598 BC: Jehoiakim (his original name is Eliakim; he is Josiah’s second son) is king over Judah (2 Kings 23:34, 36; 24:5–6).
605 BC: Pharaoh Neco is defeated by king Nebuchadnezzar of Babylon in the battle at Carchemish (Jeremiah 46:2).
598–597 BC: Jerusalem surrenders to king Nebuchadnezzar of Babylon. King Jehoiachin is taken captive to Babylon. His uncle Zedekiah is made king (2 Kings 23:36–24:20).
598–597 BC: Jehoiachin (called Jeconiah/Coniah in Jeremiah), son of Jehoiakim, is king over Judah for three months before he is taken captive to Babylon by the Babylonian king Nebuchadnezzar (2 Kings 24:6, 8–12, 15). He is released from captivity in 561 BC but remains at the Babylonian court.
597–586 BC: Zedekiah (his original name is Mattaniah; he is Josiah’s third son) is king over Judah. 
587/586 BC: Nebuchadnezzar occupies Jerusalem. King Zedekiah is captured, blinded and taken to Babylon. The temple and the city are destroyed. The people of Judah are taken into captivity in Babylon (2 Kings 24:17–25:21).
586 BC: King Nebuchadnezzar appoints Gedaliah as governor of Judah, but he is soon assassinated (2 Kings 25:22–25).
 
Kings of Babylonia and Persia
Kings of Babylonia
626–605 BC: Reign of Nabopolassar, the founder of the Neo-Babylonian empire. He is not mentioned by name, but referred to in 2 Kings 23:29 and 2 Chronicles 35:20–27.
605–562 BC: Reign of Nebuchadnezzar. He carried away Judah in the seventy-years of captivity in Babylonian. He is mentioned many times in the books of Jeremiah, Ezekiel, Daniel, and in the later chapters of Kings and Chronicles.
556–539 BC: Reign of Nabonidus, the last king of Babylonian empire. He is not mentioned in the Old Testament.
553?–539 BC: Belshazzar, son of Nabonidus, reigned together with his father (Daniel chapter 5; 7:1; 8:1).
Kings of Persia
559–530 BC: Cyrus the Great(mentioned in 2 Chronicles 36:22–23; Ezra 1:1–8; Isaiah 45:1; Daniel 1:1; 6:28; 10:1; perhaps called “Darius the Mede” in Daniel 5:31; 6:1, 6, 9, 25, 28; 9:1; 11:1)
530–522 BC: Cambyses (not mentioned in the Bible)
522–486 BC: Darius I, called the Great (mentioned in Ezra 4:5, 24; 5:5–7; 6:1–15; Haggai 1:1; 2:1, 10, 18; Zechariah1:1, 7; 7:1)
486–465 BC: Xerxes/Ahasuerus (mentioned in Ezra 4:6; the book of Esther)
465–424 BC: Artaxerxes I (mentioned in Ezra 4:7–23; 7:1–8; Nehemiah 2:1–8; 5:14; 13:6)
 
The Babylonian exile and the return
605–562 BC: Reign of Nebuchadnezzar. He exiled Judah to Babylonia. He is mentioned many times in the books of Jeremiah, Ezekiel, Daniel, and in the later chapters of Kings and Chronicles.
556–539 BC: Reign of Nabonidus, the last king of Babylonian empire. He is not mentioned in the Old Testament. His son Belshazzar reigned together with him (Daniel chapter 5; 7:1; 8:1).
539 BC: King Cyrus of Medo-Persia conquers Babylon (Daniel 1:21) and allows the Jews to return to Judah and rebuild the temple in Jerusalem (1 Chronicles 36:22–23; Ezra 1:1–6; 6:3). The first group of Jews (around fifty thousand) return (Ezra chapters1–2).
537 BC : The altar for burnt offerings is built (Ezra 3:1). Jeshua/Joshua is priest (Ezra 3:2).
536–530 BC: The rebuilding the Jerusalem temple is started under the leadership of Zerubbabel, the grandson of king Jehoiachin of Judah and the governor of the colony (Ezra 3:8). But opposition from non-Jews stops the building work (Ezra 4:1–5).
520–516 BC: The building of the temple is resumed (Ezra 4:5, 24; Haggai 1:14–15). The prophets Haggai and Zechariah minister in Jerusalem (Ezra 5:1; 6:14). Four years later, it is finally completed and dedicated (Ezra 6:15–16).
458 BC: Ezra the scribe comes from Babylon to Jerusalem (Ezra 7:1–9). 
444 BC: Nehemiah, the king’s cupbearer, leaves Susa and arrives in Jerusalem (Nehemiah 1:1–2:11). Under his leadership the city walls are rebuilt (Nehemiah 2:13–6:15) and dedicated (Nehemiah 12:27–43). Ezra, the priest and scribe, reads the Book of the Law of Moses (Nehemiah 7:73–8:12) and the Feast of Tabernacles is celebrated (Nehemiah 8:13–18), followed later that month by a day of fasting (Nehemiah 9) which includes “promises” (Nehemiah 10; perhaps a renewal of the covenant).
433 BC: Nehemiah is called back to Babylon/Persia (Nehemiah 5:14; 13:6). 
Around 430 BC?: The prophet Malachi ministers in Jerusalem.
430 BC?: Nehemiah returns to Jerusalem; his final reforms (Nehemiah 13:6–31).
 
Chronology of the writing prophets 
The sixteen writing prophets ministered during a period of almost 400 years from before 800 BC (the time Joel’s ministry according to many scholars) to around 430 BC (Malachi). This long period covered the golden age of the two Israelite kingdoms, Israel in the north and Judah in the south to over a century after the return of the Jews from exile in Babylon. Most of them ministered in Judah. Only Amos and Hosea served God in Israel. Jonah was sent to Assyria, and Daniel and Ezekiel lived in Babylon.
This is a chronological list of the 16 writing prophets (but not all Bible scholars would agree to the order and the years when they ministered):
	Joel ministered in Judah perhaps around 820 BC during the early years of the reign of king Joash of Judah (but most scholars date him much later).

	Jonah from Israel was sent by God to Nineveh in Assyria perhaps around 780 BC. This was during the time of king Jeroboam II of Israel (793–753 BC, compare 2 Kings 14:23–25).

	Amos from Judah ministered in Israel around 760–750 BC during the reigns of king Jeroboam II of Israel and king Uzziah/Azariah of Judah (see Amos 1:1).

	Hosea ministered in Israel around 755–720 BC during the reigns of kings Uzziah/Azariah, Jotham, Ahaz, and Hezekiah of Judah and the reign of king Jeroboam II of Israel (see Hosea 1:1). 

	Micah ministered in Judah (but he had messages of warning for both Israel and Judah) around 740–710 BC during the reigns of kings Jotham, Ahaz, and Hezekiah of Judah (see Micah 1:1). 

	Isaiah ministered in Judah around 740–680 BC during the reigns of Uzziah/Azariah, Jotham, Ahaz, Hezekiah, and Manasseh of Judah (the first four are mentioned in Isaiah 1:1, 6; 7:1–3, 10, 12; 14:28. The death of king Sennacherib of Assyria, which took place in 681 BC during the reign of Manasseh, is mentioned in Isaiah 37:38). 

	Nahum ministered in Judah in the period between the downfall of Thebes in 663 BC (see Nahum 3:8) and the fall of Nineveh in 612 BC (see Nahum 1:1, 8). 

	Zephaniah ministered in Judah around 620 BC during the reign of king Josiah of Judah (see Zephaniah 1:1). 

	Jeremiah from Judah ministered from 626 BC to around 585 BC during the reigns of kings Josiah, Jehoahaz/Shallum, Jehoiakim, Jehoiachin, and Zedekiah of Judah (see Jeremiah 1:2, 3; 3:6; 22:1, 11, 18, 28; 24:1; 27:1; 32:1; 34:6; chapters 37–39 and 52). He was then taken to Egypt (see Jeremiah 43:6–7).

	Habakkuk ministered in Judah probably around 610–605 BC. 

	Obadiah ministered in Judah probably around 605–585 BC. 

	Daniel from Judah was taken captive to Babylon in 605 BC, and he ministered there to around 535 BC. 

	Ezekiel from Judah was taken captive to Babylon in 597 BC, and he ministered there from around 593 BC to around 571 BC.

	Haggai ministered in Judah/Jerusalem in 520 BC.

	Zechariah ministered in Judah in 520 BC (and perhaps also later).

	Malachi ministered in Judah, probably around 430 BC.

 

The Twelve Minor Prophets
The studies in this unit vary considerably in format and level of detail. This enables the teacher to use the material selectively, taking the interest and capacity of his/her student group into consideration.
Hosea
The Lord and the prophet, Hosea chapters 1–3
Introduction
Hosea’s prophetic ministry took place in the Northern Kingdom (called “Ephraim” and “Israel” in the book of Hosea) during a period of probably 30 years before the fall of Samaria to the Assyrians in 722 BC. This was a time of material prosperity, but also of internal and international political turmoil. The pagan influences on the religious life of the Israelites and their leaders were strong. All the seven kings that ruled the Northern Kingdom during Hosea’s ministry – from the great Jeroboam II to Hoshea, the last king on the throne of Samaria – “did evil in the eyes of the Lord” (according to the evaluation of 2 Kings).
Hosea is perhaps the most dramatic of all the prophets. God told him to live out his prophetic message – in addition to just proclaiming it – by marrying an adulterous and faithless woman. So Hosea’s entire family life became a “sign-action” about God’s unreasonable and agonizing love for his unfaithful people. 
The first three chapters of Hosea can be structured like this:
	Introduction to the book of Hosea, 1:1

	Prose section: Hosea’s wife and children, 1:2–2:1

	Poetic section: Israel’s faithlessness and God’s faithfulness, 2:2–23

	Prose section: The prophet and his adulterous wife, 3:1–5

Questions
	Why does God tell Hosea to marry an adulterous wife and have children of unfaithfulness (chapter 1)?

	Why does God tell Hosea to name his son “Jezreel”, which means “the Lord sows” but also “the Lord plants”, compare 2:21–23 (chapter 1)?

	Why does God tell Hosea to name Gomer’s next child “Lo-Ruhamah”, which means “not loved” (chapter 1)?

	How do you explain that God says that he will “save Judah” (1:7), when we know from other accounts that Judah and Jerusalem were later destroyed by the Babylonians?

	Why does God tell Hosea to name Gomer’s third child “Lo-Ammi”, which means “not my people” (chapter 1)?

	What does God promise in 1:10–2:1?

	Paul quotes Hosea 1:10 and 2:23 in Romans 9:25–26. Explain Paul’s point.

	In chapter 1, God draws parallels between the Israelites and Gomer’s three children. They are violently out of control like Jezreel, and they were born out of wedlock like Lo-Ruhamah and Lo-Ammi. What does God compare the Israelites to in 2:2–13?

	What does God accuse the Israelites of and how will he punish them (2:2–13)?

	Explain why the word “therefore” in 2:14 is so surprising?

	Describe in your own words God’s promises to the Israelites in 2:14–23.

	Who does God speak to in the beginning of chapter 3?

	What do we understand about Gomer and her situation from 3:1–2?

	What do we understand about the future of the Israelites from chapter 3?

	What have you learned about God’s love through this study? First discuss in your group. Then note down a few points.

(Go to Hosea chapters 1–3 answers)
 
The Lord accuses and punishes his people, Hosea chapters 4–10
Introduction
As we saw in the previous study, the first three chapters of Hosea presents the main theme of the book through the marriage life of the prophet himself. This theme is God’s unreasonable love for his sinful and unfaithful people, and it is symbolized by the prophet, his wife Gomer, and her three children Jezreel, Lo-Ruhamah, and Lo-Ammi. 
After chapter 4, Hosea and his family are no longer in the picture. The prophet’s sign-action has come to an end. But the story of God’s unreasonable love for his people Israel continues with many more variations and details. The poetic text is packed with symbolic imagery. The language is rich and overflows with thought-provoking and challenging metaphors and similes. 
The remaining eleven chapters of the book of Hosea will be covered in two studies. In this study we will look at two interrelated themes found in chapters 4–10:
	God accuses the Israelites of sin and faithlessness.

	God will punish the Israelites for their sin and faithlessness.

Read
Before you start with the questions below, you must read chapters 4–10 of the book of Hosea. Read the whole text aloud in one session. It can be done in your groups, as you take turns reading.
Questions
	How would characterize the passage 4:1–3?

	Read 4:4–14 and answer the following questions:

	Who are accused and what are they accused of?

	What is the consequence of their actions?

	How will God punish them?

	Who are addressed in chapter 5?

	Explain the metaphors in 5:1–2 and 8–9. 

	God uses three similes to describe himself and his actions in 5:12 and 14. Explain these similes.

	What should be the consequences of God’s judgment (5:15)?

	Read 5:15–6:6 and answer these questions:

	How should the Israelites pray their prayer of repentance?

	How does God evaluate their prayer of repentance?

	How has God tried to help the Israelites?

	Why will God judge the Israelites?

	God describes Israel/Ephraim through four similes (7:4–16). What are they? What do you think they mean?

	Verses 4–7

	Verses 8–10

	Verses 11–12

	Verses 13–16

	A trumpet was sounded to warn a nation of approaching danger. What simile is used for this danger? And why is this danger approaching Israel (8:1–3)?

	What sins does God accuse Samaria (Israel, Ephraim) of in 8:4–6? And what will be the consequences?

	What sin does God accuse Ephraim (Israel, Samaria) of in 8:7–10? And what will be the consequence?

	What sin does God accuse Ephraim (Israel, Samaria) of in 8:11–13? And what will be the consequence?

	What sin does God accuse Israel and Judah of in 8:14? And what will be the consequence?

	How does God describe his punishment of Israel in 9:1–9?

	In 9:10–10:1, God uses colorful imagery to describe Israel’s past glory. Give some examples.

	In 10:11–13, God uses two metaphors from farm life to communicate truths to Israel. What are they?

(Go to Hosea chapters 4–10 answers)
 
The Lord loves his people, Hosea chapters 11–14
Introduction
In this final study of Hosea we will focus on two interrelated themes found in the last four chapters of the book (chapters 11–14):
	God’s love for Israel in spite of her sinful past

	God’s future promises for Israel

Read
Before you start with the questions below, you must read chapters 11–14 of the book of Hosea. Read the whole text aloud in one session. It can be done in your groups, as you take turns reading.
Questions
	How is God’s love for Israel in the past described in 11:1–4? And how did Israel respond to God’s love?

	Why does God mention two of the cities that were destroyed with Sodom and Gomorrah at the time of Abraham (11:8–9)?

	Explain how the simile “roar like a lion” is used in 11:10–12.

	In chapter 12, God uses two historical events to highlight his mercy on Israel in the past. Which are they?

	What are God’s points in 13:1–4?

	What are God’s points in 13:5–12?

	Chapter 13 ends on a note of death and destruction. But earlier in the chapter we have found a ray of hope. Where?

	Chapter 14 can be structured into three parts. How?

	What does Israel’s “return to the Lord” involve (14:1–3)?

	List God’s plans for Israel, when he has returned to his true Lord (14:4–8).

(Go to Hosea chapters 11–14 answers)
 
Joel
The day of the Lord foreshadowed, Joel 1:1–2:17
Introduction
We know nothing definite about the time of Joel’s life and ministry. But he seems to have ministered in the Southern Kingdom, as Jerusalem and the temple are mentioned several times in the text. 
Traditional Bible scholars date Joel early, perhaps around 820 BC. Their two main reasons are: 
	That Tyre, Sidon, Philistia, Egypt and Edom – and not the later empires of Assyria or Babylonia – seem to be the main enemies of the Israelites (3:4, 19)

	That the style of language of the book and its location in the Bible between two early prophets (Hosea and Amos) indicate an early date

But most modern Bible scholars date the book of Joel much later, to the period after the Babylonian exile. This late date would explain why it mentions the Jerusalem temple (which was rebuilt after the exile) without referring to any king (the monarchy was not reinstated after the exile). They also interpret the reference to Edom (3:19) as God’s punishment for the disgraceful joy the Edomites expressed at the downfall of Judah in 586 BC (compare Psalm 127:7; Ezekiel 25:12–14).
But it does not really matter, when the book of Joel is dated. It is its message that is important. The book starts with a disaster, an invasion of locusts that devour the crops and bring devastating drought over the land (chapter 1). The most obvious interpretation of the locust invasion is literal, that there were real locusts causing a natural disaster. Some interpreters, however, prefer a metaphorical interpretation, that the locusts symbolize enemy armies invading the country. Literal or metaphorical – it does not really matter. In either case, the prophecies point to the coming of “the day of the Lord” (2:1–17).
The message of Joel is that – unless the people repent and turn to the Lord – the day of the Lord will strike them with destruction. But if they repent they will receive the blessings of the Lord (2:18–3:21). 
In this first study of the book of Joel we will look at 1:1–2:17. Our text can be structured like this:
	Destruction and famine, 1:1–20

	The approaching of the day of the Lord, 2:1–17

Questions
	Who are addressed and what are they told to do (1:2–4)? And why?

	How is the present disaster described (1:2–4)?

	What are the consequences of the disaster (1:5–12)?

	What are the priests told to do (1:13–14)?

	What does the disaster point forward to (1:15–20)?

	How would you describe the scope of the disaster (1:15–20)?

	In what way does 1:19–20 differ from the preceding verses?

	What can we understand about God from chapter 1?

	How would you characterize the language in chapter 1?

	What does the trumpet call in Zion signify (2:1–3)?

	Explain the connection between the trumpet call and the events of chapter 1 (2:1–3).

	How should we understand the expression “a large and powerful army” (2:2) in its context? 

	How will people react to the day of the Lord (2:4–11)?

	How will God’s creation react to the day of the Lord (2:1–11)?

	How does God want people to respond to their realization of the coming of the Lord (2:12–17)?

	How is God described in 2:10–17?

	Echoes of Joel 2:10 are found in the New Testament, for example in Matthew 24:29; Revelation 12–13; and Revelation 6:12. Look up these references and find the contexts in which Joel’s words are used.

(Go to Joel 1:1–2:17 answers)
 
The day of the Lord, Joel 2:18–3:21
Introduction
In this second and final study of the book of Joel we will look at 2:18–3:21. Our text can be structured like this:
	God’s promises in connection with the locust invasion, 2:18–27

	The outpouring of God’s Spirit and the day of the Lord, 2:28–3:21

Questions
	The first passage begins with “Then” (2:18). What does this word refer to?

	What does God promise his people (2:19–20)?

	What does the “stench” refer to (2:20; compare 2:23)?

	Who are addressed in 2:21–23?

	What will be the result of God’s blessing for his people (2:24–27)?

	How is God described in 2:18–27?

	Compare how 2:28–32 and chapter 3 begin. Your comments?

	In the light of our answer to the previous question, what conclusion can we draw from the two similar phrases “I will restore to you the years...” (in 2:25) and “when I restore the fortunes of Judah and Jerusalem” (in 3:1)?

	What two main groups of people do we find in 2:28–32?

	Peter quoted Joel 2:28–32 (in the Greek Septuagint translation) in his sermon in Jerusalem on the first day of Pentecost (Acts 2:16–21). Compare the two texts. Any comment?

	The Valley of Jehoshaphat (“The Lord judges” in Hebrew) is not the name of any known valley. What will happen there (3:1–3, compare 3:12–14)?

	What will God accuse the nations of, and why do you think Tyre, Sidon, and Philistia are mentioned (3:1–8)?

	The passage 3:9–21 consists of two main parts. How?

	Joel uses harvesting and the treading of the winepress (3:13) as symbols of God’s judgment. Look up these New Testament passages and give your comments: Matthew 13:24–30, 36–43; Revelation 14:14–20; 19:15.

	How are God’s people described (3:17–20)?

(Go to Joel 2:18–3:21 answers)
 
Amos
Amos introduction
Amos and his time
All we know about Amos (this Hebrew name means “burden carrier”) is what we find in the book of Amos itself. In 1:1 we read that he was “one of the shepherds of Tekoa”, and in 7:14 he says that he was a shepherd and that he took care of sycamore trees before God called him to the prophetic ministry. Tekoa was a city in Judah, situated 20 km south of Jerusalem. So Amos hailed from the Southern Kingdom but he ministered in the Northern Kingdom of Israel during the time of “Jeroboam son of Jehoash”. King Jeroboam II reigned 793–753 BC. It is reasonable to assume that Amos ministered around 760 BC.
These were “good times” for the Northern Kingdom. There was peace between the North and the South. The neighboring powers Egypt, Assyria, and Babylonia were weak and did not have the strength to interfere. Trade prospered, and the upper classes became wealthy. But the rich did not use their resources to help the needy. Instead, they maintained their comfortable lifestyle by oppressing the poor.
The Israelites were very religious. They continued to worship God, but not in Jerusalem which was situated in the Southern Kingdom. Instead shrines had been built in Dan (at the northern end of the country) and in Bethel (at its southern end). There sacrifices to God were offered and the national festivals celebrated. But the worship was insincere, self-pleasing, and despicable to God. In his eyes they were idolatrous. In addition, moral standards had become very low. There was no justice in the land and the poor were oppressed. 
The message of Amos
The message from God through Amos to the people had its source in the Sinai covenant. The Israelites were God’s chosen people. He had made a covenant with them. This covenant came with certain stipulations that the people had to keep. If they broke these stipulations, God would punish them. The people’s sins would result in God’s judgment. So through the ministry of the prophet God accused the people of breaking the stipulations of the covenant mainly in two areas of life: in their social life and in their religious life. On the one hand, the people did not care for the poor and needy. Instead they kept their own interest in mind. Consequently, they trampled on justice and righteousness. On the other hand, the people were also insincere in their worship of God. They might follow the rules and regulations, but in their hearts they were not concerned with God’s will. God had lost his patience with his people, and he would send his judgment on them.
There is a paradox in the people’s attitude toward God. They longed for his day, (“the day of the Lord”), thinking that it would be a day of deliverance for them. But they should have realized that the day of the Lord would not bring salvation for those who had broken the covenant. It would be a day of judgment (5:18). The people knew their theology in theory, but in their hearts they had not understood anything. They did not even seem to want to understand.
But the book of Amos does not end in judgment. Instead it ends in God’s promise of restoration for his people (9:11–15).
This Amos unit is partly based on the commentary The Message of Amos by Alec Motyer in the Bible Speaks Today series. 
Structure of the book of Amos
The Lord roars, 1:1–3:8
	The fourth sin, 1:3–2:3

	The dangers of the chosen. 2:4–3:2

	The Lord’s plan revealed, 3:3–8

Israel’s enemies, 3:9–6:14
	The Lord’s punishment for Israel, 3:9–15

	Prepare to meet your Lord, O Israel, 4:1–13

	A lament and a call for repentance, 5:1–17

	What the Lord hates and abhors, 5:18–6:14

The Sovereign Lord, 7:1–9:15
	Three visions and a prophet, 7:1–17

	The time is ripe for the people of Israel, 8:1–14

	Destruction and restoration, 9:1–15

 
Introduction to Amos part one: The Lord roars, 1:1–3:8
The first part of the book of Amos is held together by the repetition of the metaphor “roar” 
	“The Lord roars from Zion”, 1:2 

	“The lion has roared – who will not fear?” 3:8 

The divine lion first denounces the sins of the Gentile world (1:3–2:3) and then the sins of the Israelite world (beginning with the Southern Kingdom of Judah, 2:4–5; continuing with the Northern Kingdom of Israel, 2:6–16).
The lion metaphor speaks of judgment, and the series of oracles serves to show the things that come under the Lord’s displeasure. But at this point the judgement is still a future threat.
We have divided this part of Amos into three studies:
	The fourth sin, 1:3–2:3

	The dangers of the chosen. 2:4–3:2

	The Lord’s plan revealed, 3:3–8

 
The fourth sin, Amos 1:3–2:3
Questions
	What do we understand about the role of the prophet (1:1–3; 3:8)?

	From where does the Lord “roar” and “thunder” (1:2)? What could be the significance of this?

	What could be the significance of the figure of speech “For three sins ... even for four” in each oracle (1:3, 6, 9, 11, 13: 2:1, 4, 6)? (Note that the Kannada pavitra grantha translation has has not kept this figure of speech.) 

	Which are the Gentile nations that the Lord pronounces judgment on? Locate them on the map Israel and the nations. 

	What were the sins that God judged them for and how would he punish them?

	How would you describe the “tone of voice” in this passage?

	How do you think the Israelites might have felt when Amos told them that God was condemning and judging the acts of the surrounding Gentile, enemy nations?

(Go to Amos 1:3–2:3 answers)
 
The dangers of the chosen, Amos 2:4–3:2
Questions
	This study deals with the Lord’s judgment on his own chosen people, the Israelites living in the divided kingdom. How would you structure this text?

	Why will the Lord judge the Southern Kingdom of Judah?

	How are Judah’s sins different from those of the Gentile nations?

	How will God punish Judah?

	List the sins of the Northern Kingdom of Israel which will bring God’s judgment on them. Which of these sins would you say is their “fourth sin” (their final sin which makes God say “This is enough!”)?

	How will God punish Israel?

	Why will God punish Israel?

	What can we – Christian believers in South India today – learn from Amos’s warnings to Israel? Discuss in your group. (No answers has been provided)

(Go to Amos 2:4–3:2 answers)
 
The Lord’s plan revealed, Amos 3:3–8
Questions
	In verses 3–6, Amos asks several rhetorical questions:

a.What is a “rhetorical question”?
b.What is Amos’s purpose with all these rhetorical questions?
	So what point does Amos make in this passage?

	Did your answer to the previous question modify your understanding of the prophetic ministry? Explain how. (No answer has been provided)

(Go to Amos 3:3–8 answers)
 
Introduction to Amos part two: Israel’s enemies, 3:9–6:14
In the second part of the book of Amos, God reveals that it is only a matter of time before he will intervene with his judgment. The Israelites have not cared about God’s earlier warnings. So the time for punishment has come. To demonstrate this, the prophet even recites a song of lament over Israel. But God also gives reasons why his judgment must come. He exposes the sins of his people.
We have divided this second part of Amos into four studies:
	The Lord’s punishment for Israel, 3:9–15

	Prepare to meet your Lord, O Israel, 4:1–13

	A lament and a call to repentance, 5:1–17

	What the Lord hates and abhors, 5:18–6:14

 
The Lord’s punishment for Israel, Amos 3:9–15
Questions
	Why are Ashdod (representing Philistia) and Egypt mentioned in 3:9 (see also 3:15)?

	How would the Lord’s judgment against the oppressive Israelites fit their crimes (3:10–11, 15)?

	What kind of salvation could these Israelites expect (3:12)?

	So in this passage we find that the first area of sin is oppression of the poor and needy. What is the second area of sin?

	How would being a member of the “haves” (those who are wealthy) or the “have nots” (those who are poor) affect your view of this study? (No answer has been provided)

	Consider Amos’s words in this passage. How do they apply to the church in South India today? (No answer has been provided)

(Go to Amos 3:9–15 answers)
 
Prepare to meet your Lord, O Israel, Amos 4:1–13
Questions
	Who does the Lord speak to in this passage (verse 1)?  Also explain the metaphor.

	How would you describe the way in which God speaks in verse 1?

	How does God describe himself in the first part of verse 2? What does this description tell us about the situation in Israel?

	What does God say will happen to the Israelites (verses 2–3)?

	How do you understand verses 4–5? Is God really telling the Israelites to go and sin? What was sinful about Israel’s worship at Bethel and Gilgal?

	Compare the beginning of verse 6 in the two Kannada translations. How do you understand the difference?

	What is the structure of verses 6–12? Explain God’s argumentation.

	How does God describe himself in verse 13?

	Why do you think that we sometimes need to be disciplined repeatedly before we will return to God? Have you experienced this kind of discipline (see also Hebrews 12:6) in your own life? Share your testimonies. (No answer has been provided)

	God’s tenderness, even in the midst of judgment, is evident in the repeated words “yet you have not returned to me” (verses 6, 8, 9, 10, 11). How have you experienced God’s grace in the midst of discipline? Share your testimonies. (No answer has been provided)

(Go to Amos 4:1–13 answers)
 
A lament and a call to repentance, Amos 5:1–17
Questions
	How would you structure this passage? Who speaks in the different verses and to whom are these verses spoken?

	A lament was a song or a poem mourning somebody’s death. What images of death does Amos use in his lament (verse 2).

	Explain in your own words God’s message about Israel in verse 3.

	Explain in your own words God’s message to Israel in verses 4–5.

	Make a list of the sins of the Israelites as found in verses 7, 10–12.

	Do you see yourself, your church or your South Indian culture in any of the sins of Israel listed in your answer to the previous question? Explain how. (No answer has been provided)

	What warnings of judgment do we find in this passage?

	How does the Lord (through Amos) plead with the Israelites in this passage?

	How does Amos describe the Lord in verses 8–9?

	If Amos were prophesying today, how would he expect us to “hate evil” and “love good” (verse 15)? (No answer has been provided)

(Go to Amos 5:1–17 answers)
 
What the Lord hates and abhors, Amos 5:18–6:14
Questions
	In 5:19 we find two illustrations. What message do they convey? 

	What light does this message of 5:19 throw on the day of the Lord as described in 5:20?

	How are the Israelites mistaken about the day of the Lord (5:18–20)?

	How do you understand the Old Testament concept of “the day of the Lord”?

	Why does God hate the religious life of the Israelites (5:21–23)?

	Explain in your own words the two similes about justice in 5:24.

	How does Amos describe the Israelites in 6:1–6? Make a list using your own words.

	In their complacency and security, Israel failed to grieve over the ruin of their nation (6:6). What should grieve us today about our personal lives, our church and our Indian nation? (No answer has been provided)

	How does the Lord promise to repay those who are complacent and proud (6:7–14)? Make a list using your own words.

	What changes do you want to make in your lifestyle as a result of these last two studies? (No answer has been provided)

	On what issues, and how, will you challenge your church and community based on these last two studies? (No answer has been provided)

(Go to Amos 5:18–6:14 answers)
 
Introduction to Amos part three: The Sovereign Lord, 7:1–9:15
We have now come to the third part of the book. In the first part we heard God’s “roar” of coming judgment. In the second part the enemy began to encircle the land. So now we expect the predicted blow to fall. And it does. 
There are two distinct features in this final part of the book. First, Amos repeatedly uses the title “The Sovereign Lord” when he refers to God. It is the sovereign Lord of the covenant who implements his own will and secures judgment on his enemies and salvation for his people. Second, only in this part of the book does Amos speak of Israel as “my people” (the Israelites are “the Lord’s people”). And he does this five times. Then, as Amos concludes his book, God’s promise of restoration is confirmed with the words “says the Lord your God” (9:15).
We have divided this part of Amos into three studies:
	Three visions and a prophet, 7:1–17

	The time is ripe for the people of Israel, 8:1–14

	Destruction and restoration, 9:1–15

 
Three visions and a prophet, Amos 7:1–17
Questions
	What does Amos see in the three visions (7:1–17)?

	What is the role of the prophet in the first two visions?

	How do you understand the first two visions?

	In what way is the third vision different from the first two?

	What is the Lord doing in the third vision? What do you think it signifies?

	In 7:8 we read that the Lord “will spare them no longer”, and in verse 9 we see the result of his judgment. So what does he judge?

	Who is Amaziah and what is his complaint about Amos?

	What does Amaziah tell Amos to do, and why?

	How does Amos respond to Amaziah’s order?

	List the points in Amos’ prophecy to Amaziah.

	How can the Lord’s response to Amos’s prayers (7:1–6) motivate us to pray for our nation? (No answer has been provided)

	In 7:10–17, Amos undergoes his own “plumb line test”. What temptations do you think he could have experienced?

	What is the source of your own identity and calling (7:14–15)? (No answer has been provided)

(Go to Amos 7:1–17 answers)
 
The time is ripe, Amos 8:1–14
Questions
	Describe Amos’s fourth vision.

	A basket of ripe fruit was usually associated with the joys of summer harvest. But here it is a picture of judgment. How does Amos describe the lifestyle of those who are ripe for judgment (verses 4–6)? Use your own words as much as possible.

	“That day” refers to God’s judgment. How many times do you find this phrase in this chapter? List the events that are mentioned in immediate conjunction with “that day”.

	How does Amos describe the “harvest” (God’s judgment) that they will experience? List the main points of verses 3–14. Use your own words as much as possible.

	If we do not remain faithful to God, what kind of “famine” is inevitable (verses 11–12)? Explain why.

	A Bible scholar said: “People who are brought near to God cannot avoid being tested and judged.” Do you agree or disagree with his statement? Explain.

	What area of your life do you think God is molding at this time of your spiritual development? (No answer has been provided)

	Pray that God will use your study of Amos to mold you into the person he wants you to be. (No answer has been provided)

(Go to Amos 8:1–14 answers)
 
Destruction and restoration, Amos 9:1–15
Questions
	Use your own words to explain God’s message in Amos’s fifth vision (verses 1–4).

	How does Amos describe the Lord in verses 5–6? Make a list using your own words as much as possible.

	The Israelites thought they were superior to other nations because God had chosen them and delivered them from Egypt. Why would they be shocked by God’s words to them in verses 7–8?

	Explain the imagery in verse 9. (Note: It may not be clear in the Kannada translations)

	What is the glimmer of hope that God offers the Israelites in verses 8–10?

	Explain the imagery in verse 11.

	In the last section of the book (verses 11–15) Israel’s hope suddenly begins to shine with great brightness. Make a list of what God promises in these verses. Use your own words.

	After hearing all of Amos’s harsh words, how would this final prophecy make you feel if you were an Israelite? (No answer has been provided)

	Describe a time in your own life (or in the life of your church), when the Lord restored what was in ruins. Share your testimonies. (No answer has been provided)

	How can God’s promises to the Israelites in verses 11–15 give you hope even when things seem hopeless? (No answer has been provided)

	James quoted verses 11–12 at the council at Jerusalem (Acts 15:13–19). This was when the early church needed to decide on the requirements for Gentiles to join the Christian fellowship. Explain how these verses can be read as a Messianic prophecy. 

	What important insights have you gained from studying the book of Amos? Note your your points and share them with the others in your group. (No answer has been provided)

(Go to Amos 9:1–15 answers)
 
Obadiah
God’s judgment on Edom and the day of the Lord, Obadiah 1–21
Introduction
The name Obadiah means “One who serves the Lord” in Hebrew. We cannot be certain if that was the name of the prophet, or if it was how the prophet described himself and his ministry: He was a servant of the Lord who wanted his prophetic ministry to serve the Lord’s purposes. We do not know anything about him. But the contents of the book, which is the shortest book in the Old Testament, shows that he must have ministered in Judah, most probably at the time of Jerusalem’s destruction around 605–586 BC.
The occasion of the Obadiah’s oracle is the deceitful and arrogant behavior of the Edomites at the time of the Babylonian attacks on Judah and Jerusalem. The Edomites, who lived south of Palestine, were the descendants of Jacob’s brother Esau. So the people of Judah and the people Edom were blood relatives. They were both descendants of Abraham and Isaac. But throughout the history of Israel there had been enmity between the two brother nations. So the Edomites joined the Babylonian alliance against Judah. When Jerusalem finally surrendered to king Nebuchadnezzar, the Edomites were happy. And when the Jerusalem temple was destroyed, its treasures brought to Babylon, and the people of Judah and Jerusalem exiled to Mesopotamia, the Edomites rejoiced at the misfortunes of their neighbors in the north. Obadiah proclaimed that God would punish the Edomites for their deceit and arrogance. This punishment came with the Arab conquest of Edom about one hundred years after the fall of Jerusalem.
The book of Obadiah is written in poetry. The main feature of Hebrew poetry is parallelism, particularly synonymous parallelism. This means that a thought or a statement is repeated in the same verse – but without repeating exactly the same words. Synonymous parallelism makes the language rich and varied, and we often find words and expressions with similar meaning. This can, for example, be seen in the synonyms in Obadiah for Edom and Edomites (“Esau”, verse 6; “mountains of Esau”, verse 8; “Teman”, verse 9; “house of Esau”, verse 18) and Judah (“your brother Jacob”, verse 10; “the people of Judah”, verse 12; “the house of Jacob”, verse 17; “the house of Joseph”, verse 18). Imagery and hyperbole (purposeful exaggeration) are other features of poetry found in Obadiah, see for example verses 4, 5, 7, 9, 10, 16, and 18.
Obadiah’s oracle can be structured into two parts:
	God’s judgment on Edom, verses 1–14

	The day of the Lord, verses 15–21

The theological link between these two parts is that God’s judgment on Edom – a historical day of the Lord, which was fulfilled about one hundred years after the prophet delivered his oracle – points forward to the eschatological day of the Lord. So God’s judgment on the present enemy (Edom) of his people (Judah) points forward to God’s final judgment on all the enemies (“all nations”, verse 15) of his redeemed and holy people “on Mount Zion” (verse 17) at the end of this present world. 
In the first part, we find three themes that will give us a better understanding of God’s judgment:
	God’s judgment will humble the proud, verses 2–4.

	God’s judgment will destroy the wicked, verses 5–9.

	God’s judgment will force the sinners to realize the consequences of their sins, verses 10–14. 

In the second part, we find two themes that will give us a better understanding of the final day of the Lord. This is the day of God’s final judgment of the sin and wickedness of this present world:
	On the day of the Lord, God will triumph over all his enemies, verses 15–16.

	On the day of the Lord, God will deliver his people, verses 17–21.

The result of these two things will be the final establishment of God’s kingdom (verse 21).
Questions
	In the first verse, Obadiah’s prophecy is described in two ways. How?

	How will God humble the Edomites for their pride (verses 1–4)?

	What simile does God use in verse 4 to describe the pride and arrogance of the Edomites?

	How will God punish the Edomites for their wickedness (verses 5–9)? 

	What sins does God accuse the Edomites of (verses 10–14)? Make a list, but use your own words as much as possible.

	What can we as Christian believers today learn from God’s judgment on the Edomites (verses 1–14)? Make a list.

	In the introduction above, we said that the second half of Obadiah (verses 15–21) refers to God’s final day of judgment So how would you understand the expressions “near” and “all nations” in that context?

	Bible translators struggle with the meaning of the word “drink” in the two halves of verse 16. Compare translations and identify the main alternatives.

	How do you understand verse 18 in the light of the eschatological day of the Lord (the day of God final judgment)? 

	In verses 17–21, we find several promises that God makes to his people through the words of Obadiah. Make a list of these promises, but use your own words as much as possible.

(Go to Obadiah answers)
 
Jonah
Jonah introduction
Introduction
Jonah probably prophesied in the eighth century BC, during the reign of king Jeroboam II of the Northern Kingdom (793–753 BC). He could very well be the same person as “Jonah son of Amittai, the prophet from Gath Hepher” mentioned in 2 Kings 14:25. Gath Hepher was situated in the tribal area of Zebulon in the Northern Kingdom
God called him to preach to Nineveh, an important city in Assyria, which was the most powerful nation on earth. The nation of Assyria was situated to the northeast of Israel. It was a fierce and dangerous enemy of the Israelites. The Assyrians were a cruel warrior people who often treated their captives ruthlessly. So we can understand why Jonah was afraid to go there. Nineveh was later destroyed by the Babylonians in 612 BC. 
But another reason for Jonah’s reluctance to go to Nineveh was his racial prejudice. As a Jew he belonged to “God’s chosen people”. And he could not imagine that God cared about other nations – especially a nation as ruthless and idolatrous as Assyria. The book of Jonah becomes a powerful illustration of the fact that God does not want “anyone to perish, but everyone to come to repentance” (2 Peter 3:9).
Some scholars have rejected the historical validity of Jonah. They see the book as an allegory or a parable. But we should note that Jesus himself referred to Jonah as a historical person (Matthew 12:38–41; Luke 11:29–30, 32). 
The book of Jonah does not contain any prophetic oracles. Most of the text is narrative, but Jonah’s prayer in chapter two is written as poetry.
 
Jonah runs away from the Lord, Jonah 1:1–3
Questions
	Compare Jonah’s response to God’s call with how Moses (Exodus 3:1–4:17), Isaiah (Isaiah 6:1–9), and Jeremiah (Jeremiah 1:1–10) responded, when God called them. Similarities? Differences?

	How did you respond when God called you? Share your testimonies. (No answers have been provided)

	There must have been at least two reasons why Jonah was unwilling to go to Nineveh. Which were they?

	Tarshish, which is traditionally identified as Spain, was thousands of kilometers away across the dangerous waters of the Mediterranean Sea. Why do you think Jonah chose to flee to Tarshish (compare 2 Chronicles 9:21, Isaiah 66:19)? 

	How do you think Jonah felt as he stepped on board that ship?

	Have you (or some person you know) fled from God’s call? Share in your groups. (No answers have been provided)

	Where is the last place you would want to be a witness? Why? Share in your groups. (No answer has been provided)

(Go to Jonah 1:1–3 answers)
 
The storm, Jonah 1:4–17
Questions
	There are five “actors” in this passage. First describe them. Then explain how to they relate to each other.

a.Jonah
b.The sailors
c.God
d.The sea/storm
e.The fish
	How is Jonah’s response to the storm (1:5) different from that of the sailors?

	How do the sailors react to Jonah’s suggestion (1:12–14)?

	In what ways does God use the storm to demonstrate his grace and mercy (1:15–17)?

	How does this first chapter of Jonah illustrate the futility of running from God?

	Compare Jonah and the sailors with Stephen’s speech to the Jewish leaders (Acts 7:51–53) and with the response to Paul’s ministry (see for example Acts 13:44–48). What are your conclusions?

	Look at your conclusions in the previous question. Have you found similar attitudes in the ministry of your own church in South India today? Explain how. (No answer has been provided)

	There is a deep tragedy in Jonah chapter 1. Explain the tragedy. 

(Go to Jonah 1:4–17 answers)
Jonah 1:4–17 Time of prayer
Spend some time in prayer about your own attitude to God and his word. Also pray for your church and for the Christian community in South India today.
 
Jonah prays, Jonah 2:1–10
Questions
	Make a list of the key things that Jonah says about God in his prayer.

	At what point in his prayer does Jonah say that his attitude to God changed?

	What caused that change?

	How did God respond to this change?

	How could Jonah pray a prayer of thanksgiving from the belly of a fish?

	What do you think Jonah learned through this experience?

	“Salvation comes from the Lord”, Jonah prays (2:9). God saved Jonah from drowning. What do we learn about God’s salvation in these cases?

a.2 Samuel 3:18
b.Job 5:15
c.Isaiah 38:9, 20
d.Ezekiel 34:22
	But God not only saved Jonah from drowning. What else did God save Jonah from through this terrible experience?

	In what way does the book of Jonah point forward to a great New Testament truth (see for example John 10:16; Acts chapters 10–11; Ephesians 2:11–22)?

	Study the poetic language of Jonah’s prayer. Share some observations.

	Why do you think that we sometimes have to sink so low (“into the very heart of the sea”, 2:3; “to the roots of the mountains”, 2:6) before we remember God (2:7)? (No answer has been provided)

	What has God taught you through your own disobedience? Share in your groups. (No answer has been provided)

(Go to Jonah 2:1–10 answers)
Jonah 2:1–10 Time of prayer
	Spend some time in prayer reflecting on God’s discipline and grace in your own life. Then reaffirm your commitment to obey him and his will for your life.

	Describe various ways God has used to get your attention to follow him. What were the results? Write down a prayer of thanksgiving.

 
In Nineveh, Jonah 3:1–10
Questions
	The book of Jonah is full of God’s gracious and steadfast love. The Hebrew word for this is hesed. It is found in 2:8 and 4:2. How is God’s “faithful love” revealed in 3:1?

	What do we learn about the city of Nineveh from the book of Jonah (1:2; 3:1–8; 4:11)? Make a list.

	Nineveh was a city in Assyria, the most powerful nation on earth in those days and known for its military power and brutality. How would this make it difficult for Jonah to be obedient to God’s call?

	Verse 4 says that Jonah “proclaimed”, and verse 5 says that the Ninevites “believed God”. After all of Jonah’s running and rebellion, how could it be so easy?

	What are the signs of repentance displayed by the Ninevites in the following areas:

a.How they thought.
b.What they said.
c.How they acted.
	How and why does the Lord respond to the Ninevites?

	What view of God do the Ninevites express in this chapter?

	How does our view of God affect our willingness to turn away from our sins and turn toward God?

	Think back to the last time that you heard (or read) God’s word and were confronted by your need to change your thinking or your actions. How did you react? (No answer has been provided)

a.How did you think?
b.What did you say (even if it was only to yourself or to God)?
c.How did your actions change?
	Sackcloth and dust/ashes were symbols of repentance and revival. If a genuine and massive turning to God would happen in South India today, what signs would you expect to see? (No answer has been provided)

	Describe a situation in which you found it difficult to share the gospel with someone. Why was it difficult? How can these kinds of difficulties be overcome? (No answer has been provided)

(Go to Jonah 3:1–10 answers)
Jonah 3:1–10 Time of prayer
Describe one area in your life where you feel a need for repentance. Share in your groups. Then pray for each other. 
Assignments
	Read the following passages that describe repentance or acts of repentance. Put together a “profile” of a repentant person from two or more of these passages.

	2 Kings chapters 22–23

	Daniel 9:1–19

	Luke 18:9–14

	Write down some practical steps you might take to help yourself and others to follow through better on repentance so that it becomes more lasting.

 
The Lord rebukes, Jonah 4:1–11
Questions
	In the first chapter we find no explanation for Jonah’s disobedience. What is Jonah’s own explanation in 4:1–3?

	Why do you think Jonah became angry when God changed his mind about destroying the Ninevites? Make a list of different possible reasons. Then choose the reason you think is the best one. Explain why you chose that reason over the others.

	In what ways can you identify with Jonah’s anger? (No answer has been provided)

	Jonah’s description of God in 4:2 (“a gracious and compassionate God, slow to anger and abounding in love”) echoes Exodus 34:6–7 (look up these verses). Here we find the Hebrew word hesed (once in Jonah 4:2; twice in Exodus 34:6–7). This word is translated in various ways in the English Bibles: “love”, “steadfast love”, “lovingkindness”, “love and faithfulness”. What words are used in the Kannada translations? What understanding do we get of God’s hesed from the way God related to the Ninevites in the book of Jonah?

	How have you seen God demonstrate his hesed in your own life and the life of your church? (No answer has been provided)

	Evidently the forty days (3:4) had already passed (3:10) before Jonah went out to sit east of the city (4:5). Why do you think he still waited to see what would happen?

	What does God’s response to Jonah’s behavior (4:6) reveal about his character?

	How does God use the vine as an object lesson (as a visual aid) for Jonah (4:6–11)?

	In what ways are we sometimes more concerned about small matters (as Jonah was when the vine withered) than about those things that come under God’s judgment (as the wicked ways of the Ninevites)? (No answer has been provided)

	In the end, do you think Jonah understood God’s attitude toward the Ninevites? Why or why not? (No answer has been provided)

	In what areas of your life might you be unwilling to see things from God’s perspective? Share in your groups. (No answer has been provided)

(Go to Jonah 4:1–11 answers)
Jonah 4:1–11 Time of prayer
	Summarize what you have learned from this study of the book of Jonah in a few sentences. Spend some time in prayer asking God to impress its message on your hearts and help you as young believers in South India today to live out that message.

	What can we as God’s people in South India today do to begin to see things more from God’s perspective? Share and write down a few points. Then spend some time in prayer about these points.

Assignment
The statement that God relented (see 3:10, compare 4:2) can be found in a number of other key passages in the Old Testament (see the list below). What does it appear to mean in them?
	2 Samuel 24:10–27

	Joel 2:12–14

	Jeremiah 18:7–10

 
Jonah in the New Testament
Introduction
The book of Jonah has been an important part of Jewish culture for many centuries. Even today, the reading of this book is prescribed for the Day of Atonement, the holiest day of the Jewish calendar. It is a day of repentance and confession.
The significance of Jonah is also clear in the New Testament. Jesus refers to Jonah on three occasions as a “sign”. On two of them, we find the scribes and the Pharisees asking Jesus for”a sign”. 
Jesus opposes their request for a sign. Instead he responds by saying that the only sign that he will give them is “the sign of Jonah”. Jesus uses this expression in three passages: 
	Matthew 12:38–42

	Matthew 16:1–4

	Luke 11:29–32. 

Questions
Read the passages mentioned above and answer the following questions:
	What is the similarity between the city of Nineveh in the book of Jonah and the generation to which Jesus speaks in these three gospel passages?

	How do you understand “the sign of Jonah”?

	What does Jesus say that we should learn from the book of Jonah?

(Go to Jonah in the New Testament answers)
 
Micah
Micah introduction
The prophet
The name of the prophet means “Who is like the Lord?” in Hebrew. The verse that introduces the book of Micah (1:1) gives us two important pieces of information about him. First, he came from Moresheth (also called Moresheth Gath in 1:14). This was a town in Judah about 35 km southwest of Jerusalem in the agriculturally fertile lowland region between the coastal plain (where the five city-states of Philistia were situated) to the west and the hills of Judah to the east. Second, he ministered in the reigns of three kings of Judah, Jotham (who became king in 740 BC), Ahaz and Hezekiah (who died in 686 BC). But we do not know the exact length of his prophetic ministry, or when it ended. So Micah ministered in the Southern Kingdom (Judah) at the time of the Assyrian conquest of the Northern Kingdom (Samaria). He was a contemporary of Isaiah’s. Micah is mentioned in the book of Jeremiah as a prophet who had the confidence of the leaders of the nation at the time of king Hezekiah (Jeremiah 26:17–19, where also Micah 3:12 is quoted). 
Micah’s message
The verse that introduces the book of Micah (1:1) also tells us that Micah’s message was a vision concerning Samaria (the capital of the Northern Kingdom) and Jerusalem (the capital of the Southern Kingdom). 
So Micah’s prophecies were directed to both Israel and Judah. The times were good on the surface, as trade and agriculture flourished. But the kings, priests and prophets were exploiting the poor and the defenseless in all areas of life: social, financial, and religious. The conditions were similar in both Israelite kingdoms, and, like Amos, Micah exposed the leaders and told them that God’s punishment would strike both Samaria and Jerusalem. 
But the scope of the prophet’s vision goes beyond these two cities and God’s judgment on them. The reader is repeatedly reminded of the wider eschatological perspective of his message. It begins by the prophet addressing all the nations of the earth (1:2) announcing the dramatic arrival of the Lord to judge his people for their transgressions (1:3). It continues with God establishing the mountain of his temple “in the last days” (4:1) and ruling over his redeemed remnant “in Mount Zion from that day and forever” (4:7) And it ends with a confirmation of God’s eternal promises of mercy and forgiveness for his faithful remnant (7:18–20). 
So once again, we find that God’s historical judgment of his people for their sins (which was fulfilled with the Assyrian conquest of the Northern Kingdom; with the destruction of Samaria during the prophet’s own lifetime; and with the Babylonian conquest of the Southern Kingdom and the destruction of Jerusalem about 135 years later) foreshadows God’s eschatological day of judgment on all the the sinful nations of the earth. 
The Old Testament prophetic texts show that there are two aspects to the day of the Lord: The day of God’s judgment is also the day of God’s salvation. God will punish his people and the nations for their unfaithfulness and their sins. But on that day, God will also show his mercy by pardoning and saving his faithful remnant from all the nations. 
So Micah’s vision does not only contain judgment. It is also filled with hope. God’s promises of restoration for his people (2:12; 4:1–5; 5:7–8; 7:18–19) and of a righteous king over his people (2:13: 4:7; 5:2–5) brings hope to all those who remain faithful to God and put their trust in him. 
The New Testament quotes Micah 5:2 in connection with the visit of the wise men from the East at the time of Jesus’ birth. King Herod finds out from the Jewish scribes and chief priests that the Messiah is to be born in Bethlehem in Judah (Matthew 10:35–36).
The book of Micah
Micah’s prophetic style reminds us of the first part of the book of Isaiah. One of the oracles is even almost identical (compare Micah 4:1–3 with Isaiah 2:2–4), which shows that the two prophets must have known one another, even if they moved in different social circles. While Isaiah socialized with kings in his home city of Jerusalem, Micah was more of an ordinary man from a small agricultural town. In spite of his rural background, Micah’s language is rich and colorful. Some examples of this will be pointed out as we study the text.
The book of Micah consists of several oracles that have been collected and edited (perhaps by the prophet himself) into what we find in our Bibles today. These oracles seem to be summaries of longer messages (or sermons) that Micah delivered to various audiences on various occasions. 
The book begins with a brief historical statement in prose (see above). The remaining text, which is in poetry, is presented in three units, each containing several oracles. Each unit begins with the exhortation “Hear/listen” (the Hebrew text uses the same word), like this: “Hear, O peoples, all of you, listen, O earth and all who are in it” (1:2); “Listen, you leaders of Jacob, you rulers of the house of Israel” (3:1); and “Listen to what the Lord says” (6:1). 
Based on these exhortations, the book of Micah can be structured like this:
	Introduction, 1:1

	The first unit, 1:2–2:13

	The second unit, 3:1–5:15

	The third unit, 6:1–7:20

The three studies that follow look closer at Micah’s oracles. Each study covers one structural unit, like this:
	Judgment on Israel and Judah, 1:2–2:13

	Unjust leaders and the promise of a righteous ruler, 3:1–5:15

	Israel accused and God’s people restored, 6:1–7:20

Questions
The answers to these questions can easily be found in the text above. So no answers are provided in the answer section of this textbook.
	The verse that introduces the book of Micah contains two pieces of important information about the prophet himself. What are they?

	Why is Micah mentioned in the book of Jeremiah?

	What two things do we learn about Micah’s message from the verse that introduces the book?

	Describe the conditions in Samaria and Judah at the time of Micah’s ministry.

	In what way does the scope of Micah’s message go beyond the two cities of Samaria and Jerusalem?

	What are the two sides to the Old Testament prophetic teaching about the day of the Lord?

	What are the two aspects of Micah’s prophetic vision?

	Isaiah and Micah were contemporaries who both ministered in the Southern Kingdom. But their social backgrounds were different. How?

	How did Micah’s oracles become the book of Micah?

	Explain how the book of Micah can be structured into three parts.

 
Judgment on Israel and Judah, Micah 1:2–2:13
Introduction
In these first two chapters of Micah, God accuses the people of Samaria and Judah of their sins. But we also find that God condemns the leaders of Judah for oppressing and misleading the people. Chapter 2 ends with God’s promise of the future restoration of the remnant of Israel under the leadership of a divine king.
The text can be structured like this:
	God’s judgment on Samaria and Judah, 1:2–16

-Samaria, 1:2–7
-Judah, 1:8–16
	God’s accusations of the oppressors, 2:1–11

-The rich accused, 2:1–5
-False prophets accused, 2:6–11
	God’s promise of the restoration of the remnant of Israel, 2:12–13

The passage about false prophets (2:6–11) causes problems for Bible translators (compare different translations!). But, in addition, this text is difficult to understand for the reader of any translation. There are two reasons for this: It partly quotes the false prophets in a way that is not clear. And it contains irony (a literary feature, where the meaning of a statement is the opposite of what is actually stated; this kind of joke requires familiarity with the cultural context of the text).
Jewish rabbis see 2:13 as a reference to the Messiah. He is the future king, who will make the way for the people and lead them into the Kingdom of God.
Comment
In 1:10–15, we find a list of place names from Micah’s home area in the lowlands of Judah. All these places were attacked by the Assyrian king Sennacherib during his military campaign against king Hezekiah of Judah in 701 BC. In these verses, Micah excels in a literary feature called “wordplay” (a kind of joke based on the similarity between two words). Wordplay is almost impossible to translate, so our Bible translations do not show this feature. Micah’s wordplay with these place names is explained in the chapter Poetry in the poetic books of the unit To read, understand and interpret OT prophetic texts in this book.
Questions
	How is God described in 1:2–4?

	How would you characterize the text in 1:2–4?

	Israel, Jacob, and Samaria all refer to the Northern Kingdom. What sins does God accuse the Northern Kingdom of (1:5–7)?

	What is the connection between the sins of Samaria (the Northern Kingdom) and the sins of Jerusalem (the Southern Kingdom), 1:5, 8–9?

	How did the prophet react to the sins of Judah (1:8)?

	Explain God’s future punishment of Judah (He who is the glory of Israel will come to Adullam, 1:15) in the light of 1 Samuel 22:1 and 2 Samuel 1:18–19. 

	Why did the prophet tell the people to shave their heads (1:16)?

	Why did God condemn the rich (2:1–5)?

	And how would God punish them (2:1–5)?

	Explain the simile used in 2:12 to describe the restoration of the remnant of Israel.

	Verse 2:13 is not quoted in the New Testament, even if many Jewish rabbis interpret it as messianic. What is your own understanding of this verse? Do you think that it is messianic? And why?

(Go to Micah 1:2–2:13 answers)
 
Leaders judged and the promise of a Messiah, Micah 3:1–5:15
Introduction
In chapters 3–5 of the book of Micah, we find both judgment and hope. God will judge and punish the leaders of Judah and Jerusalem, because they are exploiting and misleading the people. Their sins and their misdeeds will ultimately lead to the destruction of Jerusalem and its temple and to the exile of the people of the Southern Kingdom. From the time perspective of the prophet and his audience, God’s accusations belong to the present, and God’s punishment concerns a not too distant historical future. 
But beyond judgment and punishment, there is hope for God’s faithful remnant. God promises his people a future beyond the historical events of the Babylonian conquest of Judah and Jerusalem, beyond the destruction of of the temple and the deportation of the people. From the time perspective of the prophet and his audience, the fulfillment of these promises lie in a more distant future. They are closely connected with the coming of the Messiah and the establishment of his divine kingdom.
Chapters 3–5 can be structured like this:
	Judgment on the present leaders of Judah, 3:1–12

	Promise of a future beyond the present situation, 4:1–5:15

-God’s future rule described, 4:1–8
-The present and the future, 4:9–5:1
-The Messiah, 5:2–5
-The kingdom of the Messiah, 5:5–15
Questions
Micah chapter 3
	Who are the speakers in chapter 3?

	Who are addressed in 3:1–4?

	What are their sins and how will God punish them (3:1–4)? 

	Who are addressed in 3:5–7?

	What are their sins and how will God punish them (3:5–7)?

	How does Micah describe his own ministry (3:8)?

	What does Micah accuse the leaders of Judah and Jerusalem of in 3:9–11?

	How will the leaders of Judah and Jerusalem be punished (3:12)?

(Go to Micah chapter 3 answers)
Micah chapter 4
	What shows the reader that the oracle in 4:1–5 is primarily eschatological?

	In 4:1–5, we find a metaphorical description of God’s future rule. What are the main characteristics of this future Kingdom of God, and what are the metaphors used to express these characteristics?

	What shows the reader that the oracle in 4:6–8 is a continuation of the previous oracle?

	What additional insight into the future Kingdom of God can we gain from 4:6–8?

	In 4:9, Micah uses the word “now” to bring his audience back to their own time and situation. This “now” is repeated in 4:9, 10 and 5:1 (not seen in all translations). So this oracle (4:9–5:1) is about the present. But it is also about the future. List the main points in this oracle.

(Go to Micah chapter 4 answers)
Micah chapter 5
	How do you understand 5:2 in the light of Matthew 2:1–12?

	What do we learn about the Messiah in 5:2–5 (the beginning of the verse)?

	What conclusions can we draw about the Messiah’s rule from 5:5–15? Note: “The Assyrian” is best understood as a symbol for the enemies of God’s people in every age.

(Go to Micah chapter 5 answers)
 
Israel accused; God’s people restored, Micah 6:1–7:20
Introduction
These last two chapters of the book of Micah begin with a court case scene in three acts (6:1–16): First, God presents his case against his people accusing them of faithlessness. Then, the prophet pleads with the people trying to make them realize their guilt. Finally, God returns his verdict: The people will be given over to ruin.
The prophet then meditates on the present situation of his nation and the misery it is causing him (7:1–7). But God will ultimately vindicate his repentant people and intervene on their behalf (7:8–13). The book of Micah ends on a very positive note with the prophet thanking and praising God for his steadfast love and compassion (7:14–20). 
So these two closing chapters of Micah can be structured like this:
	Indictment and misery, 6:1–7:7

-God’s case against his people, 6:1–5
-The prophet pleads with the people, 6:6–9
-God judges his people, 6:9–16
-Present misery, 7:1–7
	Repentance and hope, 7:8–20

-Repentance and vindication, verses 8–10
-God’s future intervention, verses 11–13
-The prophet’s prayer and praise, verses 14–20
Questions
	Identify the speakers in chapter 6.

	Try to identify the speakers in chapter 7.

	Who are the witnesses to the Lord’s charge against Israel (6:1–5)?

	How has God shown his faithfulness to his people in the past (6:1–5)?

	In what way does the prophet plead with the people (6:6–9)?

	What sins does God condemn (6:9–16)?

	How will God punish the people (6:13–16)? Answer with your own words.

	What simile does Micah use to describe his own misery (7:1)?

	How does the prophet describe the present situation in Judah (7:2–6)? Answer with your own words.

	In 7:7, Micah proclaims his confidence in the Lord. Would you be able to use the prophet’s words about yourself and your present situation? Why – why not?

	In 7:8–10, we find words spoken by a woman (personifying the city of Jerusalem and representing the people of the Southern Kingdom). Explain the points made in this passage, using your own words.

	In 7:11–13, we find words spoken by the prophet. What does he say about the future? Answer with your own words.

	What are the main points in Micah’s closing prayer (7:14–20). Answer with your own words.

	How would you describe Micah’s prophetic ministry based on Micah chapters 6 and 7?

(Go to Micah 6:1–7:20 answers)
 
Nahum
Judgment on Nineveh is good news for Judah, Nahum chapters 1–3
Introduction
Assyria was the dominant empire in the middle eastern region from around 900 BC until the fall of Nineveh to the Babylonians in 612 BC. By 722 BC, king Shalmaneser V and his brother king Sargon II had conquered Samaria (the Northern Kingdom of Israel) and made Judah (the Southern Kingdom of Israel) a vassal state. So for more than one hundred years, Assyria was a constant threat to Judah and Jerusalem. 
Nineveh was one of the oldest cities in the world (compare Genesis 10:1–12). It was situated on the Tigris River in northern Mesopotamia and a very important city in Assyria (compare the book of Jonah). Around 700 BC, Sargon’s son king Sennacherib made Nineveh the capital city of the whole empire.
The prophet Nahum is not mentioned anywhere else in the Bible. So he is only known through the book that carries his name. His name means “comfort”, and his oracles of judgment on the city of Nineveh must have brought much comfort to the people of the kingdom of Judah, who lived in constant fear of the Assyrians. 
The fall of the Egyptian city of Thebes to the Assyrians took place around 660 BC. This event is mentioned in Nahum 3:8–10 as something that had already happened. So 660 BC gives us the earliest possible date for the beginning of Nahum’s ministry. But Nahum probably ministered toward the end of the Assyrian dominance, not long before the fulfillment of his prophecies about the fall of Nineveh, which happened in 612 BC. 
The book of Nahum can be structured like this:
	Introduction to the book, 1:1

	The Lord is praised, 1:2–8

	The Lord will judge Nineveh and deliver Judah, 1:9–15

	The Lord’s approaching judgment on Nineveh, 2:1–13

	The Lord’s punishment of Nineveh, 3:1–19

Questions
	What do we learn about the prophet and his book from the introduction to the book of Nahum (1:1)?

	What do we learn about God in 1:2–8? Make a list using your own words.

	In 1:9–15, God seems to speak alternatively to Nineveh and to Judah. Bible scholars do not agree on exactly how. How do you understand the structure of this passage? Note that some Bible translations insert words to guide the readers.

	God’s judgment on Nineveh was good news for Judah (1:9–15). Explain how.

	Explain the contrast between the first two verses of chapter 2.

	How would you structure chapter 2? Note that Kannada satyavEdavu has inserted some words to help its readers see the structure of the text.

	Many lion sculptures could be found in ancient Nineveh. They represented the power of the king. So in the light of this information, how would you understand the “poem of mockery” in 2:11–12?

	How would you understand the “speakers” in chapter 3?

	The prophet’s words in 3:1–4 consists of three parts, like this: 

	Sins of Nineveh, verse 1

	Enemy attack on Nineveh, verses 2–3

	More sins of Nineveh, verse 4

Make a list of Nineveh’s sins. Use your own words as much as possible.
	How will God punish Nineveh according to 3:5–7? Use your own words as much as possible.

	What point does the prophet make about Nineveh in 3:8–11?

	We find another “poem of mockery” in 3:12–19:

	List the main points of this poem. Use your own words as much as possible.

	What imagery does the prophet use to describe Nineveh in verses12–13?

	Explain the irony found in verses 14 and 16. Irony is the joking use of a word (or an expression) to mean the opposite (for example by receiving a rich man with the words, “It’s nice to welcome a poor man to one’s home!”).

	What conclusion can we draw about the future of Nineveh from the phrase “Nothing can heal your wound; your injury is fatal” in verse 19?

	Why are people so happy when they hear the news about the fall of Nineveh (verse 19)?

(Go to Nahum chapter 1–3 answers)
 
Habakkuk
Complaint, answer, and prayer, Habakkuk chapters 1–3
Introduction
The prophet Habakkuk is not mentioned anywhere else in the Bible. So he is only known through the Old Testament book that carries his name. 
From the book of Habakkuk, we can draw the conclusion that the prophet ministered in Judah at a time when the Assyrians (who are not mentioned at all) had lost their political dominance over Palestine to the Babylonians (also called the Chaldeans). This happened around 610 BC. From God’s promise in 1:6 (“I am raising up the Chaldeans”), we can also understand that the Babylonian king Nebuchadnezzar had not yet attacked and defeated Judah. This happened 605–586 BC. 
The text of the book of Habakkuk consists of two main parts (see 1:1 and 3:1): 
	“An oracle that Habakkuk the prophet received” (chapters 1–2)

	“A prayer of Habakkuk the prophet” (chapter 3).

This is a more detailed structure of the book of Habakkuk:
	Introduction to the book, 1:1

	Habakkuk’s first complaint, 1:2–3

	God’s answer to the prophet’s first complaint, 1:5–11

	Habakkuk’s second complaint, 1:12–2:1

	God’s answer to the prophet’s second complaint, 2:2–20

	Introduction to Habakkuk’s prayer, 3:1

	Habakkuk’s prayer, 3:2–19

Questions
	What do we learn about Habakkuk and his book from the two editorial verses 1:1 and 3:1?

	Why does Habakkuk complain to God (1:2–4)?

	How does Habakkuk describe the situation in Judah (1:2–4). Use your own words as much as possible.

	Why is God’s answer to Habakkuk’s complaint so amazing (1:5–11)?

	How does God describe the Babylonians/the Chaldeans (1:5–11)?

	Habakkuk’s second complaint (1:12–2:1) consists of two parts. How? 

	What is the point of Habakkuk’s second complaint (1:12–2:1)?

	Summarize Habakkuk’s description of God in 1:12–17. Use your own words.

	Why does God want his answer to be written down (2:2–3)?

	Who are contrasted in 2:4? How do you understand this verse in the context of God’s answer to Habakkuk’s second complaint (2:2–20)?

	Why will God put an end to Babylon (2:5)?

	God’s answer to Habakkuk’s second complaint (2:3–20) contains a taunt, a poem that ridicules the Babylonians (represented by their king, “he”). This taunt (verses 6–20) is spoken by all the nations under Babylonian control (compare verse 5) and consists of several “woes”. Summarize, in your own words, how the Babylonians are described in this taunt.

	The taunt consists of two parts (verses 6–14 and 15–20), each ending with a statement about God (verses 14 and 20). Explain the connection between the “woes” on the Babylonians and the two statements about God.

	Habakkuk’s prayer in chapter 3 can be structured into three parts: Introduction and summary, verse 2; Habakkuk remembers God’s intervention in history, verses 3–15; Habakkuk’s response to God’s intervention in the past, verses 16–19. Answer the following questions using your own words as much as possible:

a.What does Habakkuk pray about in the introduction (verse 2)?
b.What does Habakkuk focus on in the “historical” part of his prayer (verses 3–15)?
c.What happens to Habakkuk when he reminds himself of God’s intervention in the past (verse 16)?
d.How does Habakkuk describe the present situation in Judah (verse 17)?
e.How will Habakkuk respond to the present situation in Judah (verse 18)?
f.What simile does Habakkuk use to describe his relationship with God (verse 19)?
	What can you learn from Habakkuk’s prayer in chapter 3? Share in your groups and note down a few points. (No answer has been provided)

(Go to Habakkuk chapters 1–3 answers)
 
Zephaniah
Destruction and restoration, Zephaniah chapters 1–3
Introduction
Zephaniah ministered in the kingdom of Judah around 620 BC during the reign of king Josiah, who probably was his own relative. Zephaniah is only mentioned in the book that carries his name (1:1). So all we know about him and his ministry is based on this introductory verse and on the contents of his book. 
This was a time when the Assyrian empire controlled the near eastern region. Nineveh, the Assyrian capital, had not yet fallen to the Babylonians (2:13). And it would take a few more years before the Babylonians became a threat to Judah. 
During king Josiah’s renovation of the Jerusalem temple, a copy of the Book of the Law was found. Josiah was deeply touched by the word of God. He renewed the covenant and cleansed the temple of idolatrous practices. He also reformed the worship throughout his land. This happened in 622 BC. The prophet Zephaniah must have supported these spiritual reforms (compare 1:4, 9; 2:11).
Zephaniah’s main theme is the coming of the Lord in judgment. That day (“the day of the Lord”), God will not only severely punish the Gentile nations. His punishment will also fall on the unfaithful and idolatrous people of Judah.
But the day of the Lord is also a day when the fortunes of “the remnant” (all those who have remained faithful to God) will be restored (2:7; 3:20). There will be gladness and joy in Zion, as all the nations are purified and transformed (3:9–20). 
The book of Zephaniah can be structured like this:
	Introduction to the book, 1:1

	God’s message of judgment, 1:2–2:3

	Judgment and hope for the nations, 2:4–3:8

	Hope and restoration for God’s people, 3:9–20

Questions
	What do we learn about Zephaniah from the verse that introduces his book (1:1)?

	The passage 1:2–2:3 consists of two main parts. How?

	What is the scope of God’s judgment in 1:2–3? And what earlier biblical event is the reader reminded of?

	What areas of life in Judah and Jerusalem does God condemn (1:4–13)?

	How does God describe the day of the Lord in 1:7?

	What is God’s main point about the day of the Lord in 1:14–18?

	How does God describe the day of the Lord in 1:14–18? Use your own words as much as possible.

	What does God want the people of Judah to do before the arrival of the day of the Lord (2:1–3)?

	The passage 2:4–15 lists a number of Gentile nations that surrounded Judah. Find these nations on the map Israel and the Nations. Note that your Bible editions have inserted headings to help you identify these nations. (No answer has been provided)

	What do you think is the main theological point of the passage about God’s judgment on the nations mentioned in 2:4–15?

	Jerusalem is the topic of 3:1–5:

	How would you structure these five verses?

	What are the sins of the people of Jerusalem according to these five verses? 

	Explain the contrast found in verse 5.

	The Gentile nations are the topic of 3:6–8. Why has God decided to pour out his wrath on them?

	How would you structure 3:9–20?

	What does God promise his scattered people (3:9–10)?

	What does God promise those who seek refuge in the name of the Lord (3:11–13)?

	What are the reasons for the joy of the Daughter of Zion (Jerusalem representing God’s saved and restored people), 3:14–20? Use your own words as much as possible.

	Share in your groups how this study of the book of Zephaniah has deepened your understanding of “the day of the Lord”. Then note down a few points. (No answer has been provided)

(Go to Zephaniah chapters 1–3 answers)
 
Haggai
Haggai introduction
Historical background
There are three prophetic books in our Bibles that are “post-exilic”, which means that they were written after the Babylonian exile. They are Haggai, Zechariah and Malachi.
During the years 605–586 BC, the Babylonians conquered the Southern Kingdom of Judah and destroyed the city of Jerusalem and its magnificent temple. On at least three occasion, people from the city of Jerusalem were taken into exile in Babylon. About seventy years later, king Cyrus the Great of Persia conquered the Babylonians and established the Persian empire. 
In 538 BC king Cyrus allowed the Jews to return to Judah and Jerusalem. Some of them did so. Among them was Zerubbabel, the grandson of the dethroned king of Judah Jehoiachin (also called Coniah). Zerubbabel became the governor of Judah and under his leadership the rebuilding of the temple in Jerusalem was started, very soon after the arrival of the exiles. But after some time the building activities stopped.
In 520 BC God spoke to two prophets in Jerusalem about the situation there. These prophets were Haggai and Zechariah. As a result of their ministries, the Jews under the leadership of Zerubbabel resumed the work on the temple construction. The temple was dedicated in 516 BC.
Almost 60 years later Ezra, who was a scribe and a priest, came from Babylon to Jerusalem with a smaller group of returning exiles. This was in 458 BC. Then in 444 BC, Nehemiah, a Jewish court official working for king Artaxerxes in Persia received the king’s permission to serve as governor in Judah and Jerusalem and to put things in order there. 
Nehemiah’s first project was to rebuild the city wall and its gates. Together Ezra and Nehemiah reformed the spiritual life of the Jews. These reforms were based on a renewed study of the law of Moses. Old forms of worship were reestablished, the Jewish festivals were again celebrated in accordance with the law, the Sabbath day rules were enforced, the giving of tithes and offerings to support the temple and its ceremonies were also enforced, and the compromise with pagan practices (very often the result of intermarriage between Jews and the pagan people that they lived among) was forcefully dealt with.
The prophet Malachi must have been ministering in Jerusalem during the post-exilic period. But exactly when, we don’t know. It could have been in the period between Zerubbabel and Ezra (around 480–470 BC). But more likely it was toward the end of or after Nehemiah’s terms of service as governor (around 430 BC). The exact time of his ministry does not really matter. The issues Malachi addresses are some of the issues that Ezra and Nehemiah also dealt with: the need for the Jews and their priests to be faithful to the covenant and to follow the law.
The three post-exilic prophetic books have one important theme in common: They all look forward to the coming of the day of the Lord and his Messiah.
The book of Haggai
Haggai is the first of the three Old Testament prophets who had their ministry after the Babylonian exile. 
His book contains four messages delivered in Jerusalem on four different occasions during a four-month period in 520 BC:
	The call to rebuild the temple (chapter 1). This work must resume. Only then would God’s blessings return to the people.

	The word about the promised glory of the new temple (2:2–10). 

	The word about the defiled people who will be purified and blessed (2:11–20). God’s blessing will now rest on the people, as they have again started work on building the temple.

	God’s promise to Zerubbabel (2:21–24). Zerubbabel was governor of Judah under the Persian administration and belonged to the royal family line of David.

 
The call to rebuild the temple, Haggai chapter 1
Questions
	What do we learn from the first verse about the setting of Haggai’s first oracle? 

a.Who is Haggai?
b.Who speaks through him?
c.Who does he speak to?
d.When does he speak?
e.Where does he speak?
	How do you interpret the people’s statement (verse 2), “The time has not yet come for the Lord’s house to be built”?

	Explain God’s warning to the people (verses 2–11).

	What does God want the people to do (verses 2–11)?

	What was the response to God’s message through Haggai (verses 12–13)?

	How did God show that he was with his people (verses 13–15)?

(Go to Haggai chapter 1 answers)
Haggai chapter 1 Think and discuss
This first study focuses on people’s priorities. Not only the Jews in general had the wrong priorities, but also their leaders – the administrator Zerubbabel and the spiritual leader Joshua – had the wrong priorities. They did not put God in the center of their lives and activities. This they demonstrated by not rebuilding the temple. Instead they built their own houses and carried out their own daily work. By doing so, they missed out on God’s blessings. But when God’s prophet spoke the truth to them, they responded in the right way. They listened to God. They obeyed God. They put God and his work first. And God honored their obedience. He promised to be with them and to inspire them in their work for him.
	What are our priorities? 

	Do we put God and his work first in our lives?

(No answers have been provided)
 
The promised glory of the new house, Haggai 2: 1–9
Questions
	How much time has passed since Haggai’s previous oracle and since the construction work was restarted (verse 1, compare 1:1 and 1:15)?

	How do you understand God’s questions in verse 3?

	We find both exhortations and promises in verses 4–5. Explain.

	The best way to understand the prophetic words in verses 6–9 is to see them fulfilled progressively. How?

	What is God’s final promise about the new temple (verse 9)?

(Go to Haggai 2: 1–9 answers)
Haggai 2: 1–9 Think and discuss
In this passage we have found an example of progressive fulfillment of an Old Testament prophecy:
We first saw how the words of Haggai directly addressed the situation of Jerusalem in 520 BC with the discontinued temple building project. This  is where our interpretation of what he says must begin. 
But we also saw that to limit the message to post-exilic Jerusalem (or to the later building activities of Herod during Roman times) would be to miss a very important aspect of Haggai’s words. This aspect is their significance for the Messianic period (from the coming of the Christ to his return in glory). So the ultimate significance of his prophecy is its eschatological fulfillment.
	Explain the eschatological fulfillment of Haggai 2:8–9.

	What would be the relevance of Haggai’s prophecy in this passage to your own situation or to the present situation of your church?

(No answers have been provided)
 
Blessings for a defiled people, Haggai 2:10–19
Questions
	How much time has passed since Haggai’s previous oracle?

	What can we understand about the duty of the priests from this passage?

	Explain the point of the two questions that God has for the priests (verses 11–13). What is God’s message to them?

	What is God’s promise for the future (verse 19)? Why does he make this promise?

(Go to Haggai 2:10–19 answers)
Haggai 2:10–19 Think and discuss
The Jews had not understood true holiness. God is holy, and he expects his people to be holy. But the Jews had put their own interests first. As a result they had neglected God and his work. This revealed their own lack of holiness. And because of their lack of holiness everything they did, even their sacrifices, was defiled.
How can you apply the truths you have learned in this lesson to your own life and to your own situation? (No answer has been provided)
 
God’s promise to Zerubbabel, Haggai 2:20–23
Questions
	When does this fourth oracle take place? Whom does it address?

	Make a list of the words used to describe Zerubbabel in this passage. What do these words reveal?

	What do you think could be the meaning of the metaphor “signet ring” (verse 23)?

	Describe  the immediate historical context of Haggai’s oracle to Zerubbabel.

	That this oracle primarily concerns a more distant future can be understood from the language used. Explain how?

(Go to Haggai 2:20–23 answers)
Haggai 2:20–23 Think and discuss
What have your learn from these four studies in the book of Haggai?
	For your personal life

	For your ministry and for the life of your church (or your church fellowship) 

(No answers have been provided)
 
Zechariah
Introduction: Return to the Lord, Zechariah 1:1–6
The prophet
Zechariah came from a priestly family. He was born in exile in Babylonia and was among the Jews who returned to Judah in 538 BC under the leadership of Zerubbabel and Joshua (also called Jeshua in the books of Ezra and Nehemiah). 
Zechariah’s Judah was a small district of the Persian province of Syria-Palestine (officially called “Beyond the River”, referring to the area west of the Euphrates River). The population was probably less than 50,000 and its capital Jerusalem was not yet completely rebuilt. As can be seen from the books of Haggai, Ezra, and Nehemiah, the people of Judah were facing many problems – financial, social, spiritual, and political – during the first century after the return of the exiles from Babylon. 
Zechariah ministered in Jerusalem together with Haggai from 520 BC until at least 516 BC. They encouraged the Jewish leaders Zerubbabel and Joshua to complete the construction of a new temple in Jerusalem (Ezra 5:1–2; 6:14). Zerubbabel was a descendant of king David and served as administrator of Judah under the governor of “Beyond the River” and the Persian kings. Joshua was the high priest of the Jewish community in Jerusalem. The temple was finally consecrated in the sixth year of the rule of king Darius of Persia (Ezra 6:15–16). This would be in 516 BC. 
Zerubbabel and Joshua are mentioned several times in the first part of the book of Zechariah (chapters 1–6): Zerubbabel in 4:6–7, 9–10; and Joshua in 3:1, 3, 6, 8; 6:11. 
His book
In the book of Zechariah, there are three references to the reign of king Darius of Persia, two to his second year (1:1, 7), which would be 520 BC; and one to his fourth year (7:1), which would be 518 BC. So it is possible that the book of Zechariah was completed a couple of years before the consecration of the new temple in 516 BC and about 20 years after the return from Babylon of the first group of Jewish exiles. 
The three date references can be used to structure the book of Zechariah, like this (based on Barry G. Webb):
	Part 1 (chapters 1–6):

-Introduction: A call to return to the Lord, 1:1–6
-Eight night visions and a crown for Joshua, 1:7–6:15
	Part 2 (chapters 7–14):

-Introduction: Fasting and blessings, 7:1–8:23
-First oracle: Shepherds, 9:1–11:17
-Second oracle: God’s word concerning Jerusalem, 12:1–14:14:21
The Kingdom of God is the main topic of the book. Its prophetic perspective is that the historical events of the new beginning for the Jewish community (the return to Palestine of the exiles from Babylon, the restoration of their land, the rebuilding of the Jerusalem temple) point forward to the future establishment of the kingdom of God under the rule of the Messiah. His kingdom will cover the whole earth and include people from all nations (2:11; 8:20–23; 14:8–9). 
His message
In his book The Message of Zechariah (in the Bible Speaks Today series), Barry G. Webb summarizes the message of the book of Zechariah in six points:
1. Repentance: God wants his people to return to him (1:3), to repent of their sins (5:1–11; 9:8; 10:3; 11:4–5; 13:1–3), and to devote themselves to justice, mercy, and compassion (7:8–10; 8:16–17). 
2. The city of God: The destruction of Jerusalem by the Babylonians was God’s righteous punishment of the Israelites for their sins (1:2–4). But God has great plans for the future of the city. He will restore it and bless it with the glory of his presence (1:17; 2:1–5; 8:3–5; 8:14–15; 9:9; 14:8), so that people from the whole world will be drawn to it and worship the Lord there (8:20–23; 14:16). 
3. The “now” and the “not yet” of the kingdom of God: God told the people of insignificant Judah and the builders of the new temple (a temple that was not yet completed and that lacked the magnificence of the previous temple built by king Solomon) that they must not despise the day of small things (4:10). Zechariah’s prophecies about the future glory of Jerusalem show that God wanted the Jewish community to believe his promises about the future. As they participated in the construction of temple, they were actually preparing the way for the coming of the Lord (9:9). The “now” of the insignificant small things was pointing forward to the “not yet” of the future glory of the presence of God among his people, and to God’s kingship over the whole earth (14:9).
4. Cleansing: The topic of the first oracle of the book (1:2–6) is repentance. But repentance is not enough for spiritual restoration. Man’s deeper issue is sin. The whole nation is affected by sin and its people must be cleansed. Their sin must be atoned for. The fourth night vision symbolically illustrates this: The dirty clothes are removed from Joshua the hight priest and he is dressed in clean clothes (3:3–5). This points forward to God’s future cleansing of the land through the Branch, his Messiah (3:8–9).
5. The Messiah: In the first part of the book there are two persons who point to the future Messiah. Zerubbabel (the administrator, a descendant of king David, the one who will complete the building of the temple 4:6–10) represents the royal aspect of the Messiah. Joshua (the high priest) represents his priestly aspect (3:8–9). Zerubbabel and Joshua are the “olive trees” (4:2–3, 11–14), anointed to channelize God’s blessings to the people (“They are the two who are anointed to serve the Lord of the earth”, 4:14). Together they foreshadow the Servant of the Lord, Jesus the Messiah. In the following studies we will point out other messianic prophecies found in the book of Zechariah.
6. The people of God: Zechariah’s message focuses on Jerusalem and its people, both now and in the future. But God’s purpose of blessing Jerusalem is for it to become a blessing to the whole world (8:3, 7–8, 13). God is the Lord of the whole world. Consequently, God’s future people will consist of people from the whole world (2:11; 8:22–23; 9:10; 14:16). 
Questions
	Summarize Zechariah’s time and circumstances in your own words without referring to your textbook. (No answer has been provided)

	What is the significance of the three references to the reign of king Darius of Persia for the structure of the book of Zechariah?

	What is the main topic of the book of Zechariah?

	Summarize (in your own words and without referring to the textbook) the six main themes of the book of Zechariah. (No answer has been provided)

	Why was God angry with the forefathers of the people of Jerusalem (1:2–6)?

	What caused the forefathers of the people of Jerusalem to repent of their sins (1:2–6)?

	What does God want the people of Jerusalem to do now (1:2–6)?

(Go to Zechariah 1:1–6 answers)
 
Eight night visions and a crown for Joshua, Zechariah 1:7–6:15
Introduction
Our text consists of nine distinct passages, eight visions that Zechariah saw during one night and one prophetic enactment that God told Zechariah to perform. So this is the structure:
	Eight night visions:

-The first night vision: A man among the myrtle trees, 1:7–17
-The second night vision: Four horns and four craftsmen, 1:18–21
-The third night vision: A man with a measuring line, 2:1–13
-The fourth night vision: Clean garments for Joshua the high priest, 3:1–10
-The fifth night vision: A gold lampstand and two olive trees, 4:1–14
-The sixth night vision: A flying scroll, 5:1–4
-The seventh night vision: A woman in a basket, 5:5–11
-The eighth night vision: Four chariots, 6:1–8
	One prophetic enactment:

-Joshua the high priest is crowned, 6:9–15
One main purpose of the night visions was for God to encourage the Jews who had returned from exile in Babylon. They were now rebuilding the Jerusalem temple and reestablishing themselves in Judah. The other main purpose was messianic: What God is doing now for his people in Judah and Jerusalem foreshadows what God will achieve in a more distant future through his Messiah.
Barry G. Webb finds this pattern in Zechariah’s night visions:
-Judgment on the nations is anticipated (vision  1)
-God returns: A house for the Lord built in Jerusalem (visions 2 and 3)
-God’s chosen leaders Joshua and Zerubbabel (visions 4 and 5)
-Wickedness removed and a house built for it in Babylon (visions 6 and 7) 
-Judgment on the nations is executed (vision 8)
So in the central visions, we find Joshua and Zerubbabel, who both foreshadow the Messiah. 
The prophetic enactment – the symbolic crowning of Joshua the high priest – also points forward to the Messiah. He is the Branch, who will branch out from the temple of historical Jerusalem and build the future temple of the Lord. He is the ruler of the eschatological Kingdom of God.
Questions
A man among the myrtle trees (1:7–17)
Comment: The myrtle tree was a symbol of peace and prosperity. It was used at the Feast of Tabernacles (Nehemiah 8:15) and was associated with the future transformation of the desert into fertile land (Isaiah 41:19; 55:13).
	Who are the riders on the horses?

	How does the angel of the Lord react to the news that the whole world is at rest and peace?

	How does the Lord comfort the people of Jerusalem and Judah through his words to the angel? Make a list and use your own words as much as possible.

(Go to Answers: A man among the myrtle trees (1:7–17))
Four horns and four craftsmen (1:18–21)
	What do the four horns represent?

	How does God describe the work of the four craftsmen?

(Go to Answers: Four horns and four craftsmen (1:18–21))
A man with a measuring line (2:1–13)
	What is the man with the measuring line about to do?

	What information is given to the man with the measuring line?

	List God’s promises to Zion. Use your own words as much as possible.

(Go to Answers: A man with a measuring line (2:1–13))
Clean garments for Joshua the high priest (3:1–10)
	This vision consists of two parts. How?

	This vision opens with a court scene. Explain how.

	Joshua’s dirty garments represent his sin. How is Joshua’s sin taken care of?

	The court scene can be understood as God installing Joshua to serve as high priest of the temple that was being built in Jerusalem at that time. What does God require of Joshua?

	Joshua the high priest and his fellow priests symbolize things to come. How?

	What is the purpose of the stone?

	How do you understand verse 10 in the context of God’s servant, the Branch (the Messiah)?

(Go to Answers: Clean garments for Joshua the high priest (3:1–10))
A gold lampstand and the the two olive trees (4:1–14)
	Who do you think these things symbolize:

	The two olive trees/branches?

	The lampstand with the lights?

	The oil bowl at the top of the lamp?

	What does God promise Zerubbabel?

	What would be the messianic fulfillment of this vision?

(Go to Answers: A gold lampstand and the two olive trees (4:1–14))
A flying scroll (5:1–4)
	What do you think the flying scroll represents?

	What will God achieve through the flying scroll?

(Go to Answers: A flying scroll (5:1–4))
A woman in a basket (5:5–11)
	What does the basket with the woman represent?

	What happens to the basket?

	How do you understand “building a house for the basket in Babylonia” in the context of “building a house for the Lord in Jerusalem” (found in the first five visions)?

(Go to Answers: A woman in a basket (5:5–11))
Four chariots (6:1–8)
	What do the four chariots coming out from the two bronze mountains signify?

	What could be the significance of God’s Spirit resting in the north country?

(Go to Answers: Four chariots (6:1–8))
Joshua the high priest is crowned (6:9–15)
	What does God tell Zechariah to do?

	The ceremony performed with Joshua is clearly symbolic. Explain how. 

	What does the ceremony symbolize?

(Go to Answers: Joshua the high priest is crowned (6:9–15))
 
Fasting and blessings, Zechariah chapters 7–8
Introduction
We have now come to the second part of the book of Zechariah (chapters 7–14). It begins with a historical reference (7:1). The fourth year of king Darius of Persia corresponds with 518 BC in our modern calendar. So almost two years have passed since Zechariah saw his night visions and symbolically crowned Joshua the high priest.
Chapters 7–14 can be structured like this:
	Introduction: Fasting and blessings, chapters 7 and 8

	First oracle: Shepherds, chapters 9–11

	Second oracle: God’s word concerning Jerusalem, chapters 12–14

We will devote one study to each of these three sections. 
There are strong similarities between the introductions to the two parts (1:1–6 and chapters 7–8) of Zechariah:
	The headings (compare 1:1 and 7:1)

	The Lord’s anger with the forefathers (compare 1:2 and 7:12)

	The prophetic words of warning (compare 1:2 and 7:12)

	The refusal of the forefathers to listen to the prophets (compare 1:4 and 7:13)

	Both introductions contain rebuke and a call for change of behavior.

So chapter 7 indicates that the second part of Zechariah builds on the first part of the book. Then, in chapter 8, we find a second oracle, in which God promises to bless Zion/Jerusalem. Together these chapters move from mourning (7:3, 5) to celebration (8:18–19), a celebration that points forward to the Lord’s final establishment of his kingship at the end of the book (chapter 14). Together these two introductory chapters (7 and 8) summarize the whole second half of the book of Zechariah.
Questions
Zechariah chapter 7
	Bethel was a city 20 km north of Jerusalem. Some of the Jews who returned from exile in Babylon settled in Bethel (Ezra 2:28). What question did the people of Bethel have for the Lord?

	Explain God’s message to the people of Bethel? Use your own words. 

	Why had God not listened to the forefathers of the Jews?

	Why had the land become desolate?

	What can we as Christian believers in South India today learn from chapter 7? (No answer has been provided)

(Go to Zechariah chapter 7 answers)
Zechariah chapter 8
	How does God describe himself at the beginning of the chapter?

	Chapter 8 consists of two main parts. How?

	What is the historical perspective of each part?

	Explain how verses 18–19 help us understand chapter 8.

	Verses 2–17 contain seven words from God, each introduced by “This is what the Lord (Almighty) says”. Each word gives a reason for the Jews at the time of Zechariah to rejoice and celebrate. List these reasons. Use your own words as much as possible.

	Verses 19–23 contain three words from God, each introduced by “This is what the Lord Almighty says”. These words also give reasons for God’s people to rejoice and celebrate. But now the perspective is eschatological (“in those days”). What are the reasons? Use your own words as much as possible.

(Go to Zechariah chapter 8 answers)
 
The coming king; true and false shepherds, Zechariah chapters 9–11
Introduction
Barry G. Webb summarizes the second part of the book of Zechariah (chapters 9–14) like this: “The overall theme is the rule of God, manifested first in the coming of his Messiah, the (human) king in chapter 9, and revealed finally in the coming of God himself, the divine king of the whole world in chapter 14.” There is a steady focus on God himself. He is the divine king. He will win a final victory over those who oppose his rule. 
So the reader is once again reminded of the day when God’s universal rule is established. But before the Kingdom of God is fully revealed, there will be suffering and conflict. This final conflict is between those who belong to the Kingdom of God and those who do not. 
These chapters are largely eschatological and apocalyptic:
	They concern and “unveil” the future purposes of God: the end of the present world and God’s final judgment. 

	The language is often symbolic. It uses things (names or events) of the present or the past and projects them on to the larger screen of the eschatological future. Two examples of this: The historical “Israel” (of 12:1) is eschatologically expanded to include people of all nations (14:16). “Jerusalem” in 14:16 refers to something greater than the historical Jerusalem (compare the “Jerusalem” of Revelation chapters 21–22).

	The focus is not on the chronological order of future events. Instead the text moves backwards and forwards between various elements of the eschatological conflict between the Kingdom of God and its opponents.

Chapters 9–11 of the book of Zechariah can be structured like this:
	The coming king, chapter 9

-The coming of God the warrior judge, 9:1–8
-The coming of the king, 9:9–10
-God’s people rejoice in the victory of the king, 9:11–17
	True and false shepherds, chapters 10–11

-A prophetic message, 10:1–11:3
-Two symbolic actions, 11:4–17
Questions
Zechariah chapter 9
	The passage 9:1–8 describes God as the future conquerer of a number of nations and cities that earlier in the history of Israel had troubled, oppressed, and misled the Israelites. But at the time of Zechariah they were no longer a threat to the Jews. So what could be the point (or “message”) of this passage?

	Who is the speaker and who are the listeners in 9:9–10? And what is the topic of the utterance?

	How are the king and his rule described (9:9–10)?

	Who is this king (9:9–10) in the context of the book of Zechariah (3:8; 6:12)? 

	Who is this king in the context of the New Testament (Matthew 21:1–11; John 12:1–16)?

	Explain the contrast found in the first part of chapter 9 (verses 1–10).

	Explain the point that is made about God’s people (9:11–17).

(Go to Zechariah chapter 9 answers)
Zechariah chapters 10–11
	Why are the people wandering like sheep (10:1–2)?

	What will God do about the situation of his people (10:3–11:3)?

	In 11:4–17, we find two symbolic actions. Explain how.

	How do you understand the thirty pieces of silver (11:12–13; compare Exodus 21:23; Matthew 26:14–16)?

	In the Zechariah passage?

	In the Matthew passage?

(Go to Zechariah chapters 10–11 answers)
 
“On that day in Jerusalem”, Zechariah chapters 12–14
Introduction
In these final chapters of the book of Zechariah (chapters 12–14) Zechariah shows his readers a rapid sequence of intense and visionary pictures, illustrating the end of this present age and the establishment of the age to come. The prophet uses the eschatological expression “on that day” like a constant refrain to ensure that no one misses his perspective. 
This picture sequence is thematic rather than chronological. The events take place in Jerusalem. The protagonist is the Lord God himself. He makes promises to Jerusalem and Israel. He destroys Jerusalem’s enemies. He cleanses and saves a remnant from among Israel. He opens the gates of Jerusalem for worshipers from all the nations. He renews the land. He establishes his eternal and universal kingdom. His holiness characterizes all life in the Kingdom of God.
Israel is in the focus of chapter 12 and 13. God makes four promises to them: On that day, he will defend Jerusalem for them (12:3). On that day, he will pour out a spirit of grace and supplication, of mourning and grieving on them (12:10). On that day, he will  cleanse them from sin and impurity (13:1). And on that day, he will refine and save a remnant from among them (13:9).
With the establishment of God’s universal rule in chapter 14, the focus widens to include the whole world. So chapters 12–14 of Zechariah can be structured like this:
	Israel in focus, chapters 12–13:

-Jerusalem’s enemies destroyed, 12:1–9
-Mourning for the one they pierced, 12:10–14
-Cleansing from sin, 13:1–6
-The shepherd struck, the sheep scattered, 13:7–9
	The Lord comes and reigns, chapter 14

Barry G. Webb summarizes the second half of the book of Zechariah like this: “Chapters 9–13 have been largely taken up with events associated with the coming of the shepherd king (Messiah) to atone for sin. Chapter 14 is concerned with the final coming of God himself, to judge the world and reign in glory.” These are two main aspects (or phases) of the coming of the Kingdom of God. The New Testament later reveals that these two comings concern the same person, Jesus Christ, who is God incarnated. The main mission of Jesus’ first coming was to solve the problem of man’s sin once for all through his death and resurrection. The main mission of his second coming will be to establish the Kingdom of God in full power and glory.
In the previous study, we saw that Matthew and John quoted Zechariah 9:9 (“See your king comes to you!”) as being fulfilled with Jesus’ triumphal entry into Jerusalem on his way to suffering, death, and resurrection on the third day. This shows us that Jesus’ atoning death on the cross was the beginning of the establishment of his kingship. With his second coming, his kingship will be fully established.
In this study we come across two more New Testament quotations from the book of Zechariah: John’s gospel quotes Zechariah 12:10 (“They will look on me, the one they have pierced”) in connection with Jesus’ death on the cross (John 19:37, compare Revelation 1:7). Jesus quoted Zechariah 13:7 (“Strike the shepherd, and the sheep will be scattered.”) in both Matthew and Mark when he predicted Peter’s denial (Matthew 26:31, compare verse 56; Mark 14:27, compare verse 50).
Questions
Zechariah chapters 12–13
	What does the introductory verse inform us about this oracle (12:1)?

	How does the Lord describe himself (12:1)? Use your own words.

	What is the situation in this oracle (12:3)?

	What does God promise to do for the people of Judah and Jerusalem (12:3–9)? Make a list and use your own words as much as possible.

	Who is “the one they have pierced” (12:10) in the immediate context of this verse?

	What is the picture painted in 12:10–14 in the context of the war scene that precedes these verses?

	What does God promise to do with the people of Jerusalem (12:10)?

	Reflect on Zechariah 12:10 in the light of John 19:30–37 (Jesus’ death on the cross) and Revelation 1:7 (John waiting for Jesus’ second coming).

	What does God promise to do to the people of Jerusalem (13:1–6)?

	Explain the theological connection between the two passages 12:10–14 and 13:1–6.

	What does God promise to do in 13:7–9?

	Summarize the main points of the poem in 13:7–9. Use your own words.

(Go to Zechariah chapters 12–13 answers)
Zechariah chapter 14
	How would you structure this chapter into seven sections based on the phrase “on that day”?

	Explain the contents of each of these seven sections. Use your own words as much as possible.

(Go to Zechariah chapter 14 answers)
Zechariah chapters 12–14 Think and discuss
Reflect on things you have learned as you studied the book of Zechariah in the light of God’s continued revelation in the New Testament. Discuss in your groups. 
Then note down a few of your conclusions. Here are some of the things that you may want to take up (but there are many more!):
	Zechariah: “On that day” (Zechariah). The New Testament: “The last days” beginning and ending with Jesus’ both “comings” and The New Testament “already – not yet” perspective.

	The Messiah – priest and king: Two persons in Zechariah, one person in the New Testament.

	Jesus – God and man in the New Testament. Zechariah: The Branch (the Lord’s shepherd) and the Lord are not one person.

	Jerusalem – the scene where everything happens in Zechariah. The New Testament: Jerusalem is the scene both for Jesus’ death and for his second coming.

	God’s people – from Israel, from the nations

	Israel as the Jewish nation – Israel as the people of God

	Jerusalem – representing God’s redeemed people (the new Jerusalem)

	Words from Zechariah in the New Testament (prophecies fulfilled, allusions):

-In the gospels
-In the book of Revelation
 
Malachi
Malachi introduction
Malachi ministered in Judah, probably around 430 BC. By this time one hundred years had passed since the return of the first batch of Jews from their Babylonian captivity. 
The times were difficult. The people’s sufferings had made them disappointed with God. But the prophet reminds them of God’s love. If they are faithful to him, he will be faithful to them and bless them. Those who honor God and fear him will experience the rising of God’s sun of righteousness with healing in its wings (4:2). This will happen with the coming of the Messiah, the “messenger of the covenant” (3:1), the Lord who will suddenly come to his people, to “his temple” (3:1).
This book is written in the form of a dialogue. The prophet brings the questions of the people to God and then delivers God’s answers to the people.
The name “Malachi” (1:1) means “messenger” in Hebrew. God uses this word three times in the book. First, he says that the work of a priest is to be the messenger of the Lord Almighty (2:7). Then, God promises to send his messenger to prepare the way for himself (3:1 the first part). Finally he calls the future Messiah “the messenger of the covenant”, who will come to purify God’s people (3:1–4). Bible scholars have been wondering if “Malachi” is the name of the prophet or if the introductory verse (1:1) just means that God spoke these things through this “messenger”.
 
God’s love for his people, Malachi 1:1–5
Questions
	What question does this passage address?

	How does God answer the question?

	How has the Lord shown his love for the Israelites?

(Go to Malachi 1:1–5 answers)
Malachi 1:1–5 Think and discuss
	Have you ever questioned God’s love for you? How? When? Why? Share your testimonies.

	What sort of reaction do you have toward people who are opposed to God? What sort of reaction do you think you should have?

(No comments have been provided)
 
The Lord rebukes his priests, Malachi 1:6–2:9
Questions
	How had the priests shown disrespect for God’s name?

	Why was God not pleased with the sacrifices they gave?

	What did God decide to do about the hypocritical “worship” that the priests had offered him (1:10–11)?

	Levi and his descendants were set apart by God to be his priests. What does Malachi 2:1–9 tell us about the nature of a true priest of the Lord?

	How had the priests of Malachi’s time violated their covenant with God (2:4–9)?

	Explain God’s punishment of the priests for their violation of the covenant (2:1–9).

	God’s new priesthood in Christ: Study the New Testament references (with comments) in the answer section of this book. 

(Go to Malachi 1:6–2:9 answers)
Malachi 1:6–2:9 Think and discuss
	In what ways do we offer God “defiled sacrifices”?

	What would be a perfect sacrifice for us Christian believers to make?

After you have ended your discussion, you can see what Paul has to say about this matter in Romans 12:1–2. Do you agree with Paul’s exhortation?
	What steps can we take to preserve the knowledge of God (Malachi 2:7)?

	Do you live up to your calling as the “royal priesthood” of the new covenant? In what areas of your spiritual life do you want the Holy Spirit to deal with?

(No comments have been provided)
 
The Lord rebukes his people, Malachi 2:10–16
Questions
	Explain the expression “break faith” which is used five times in this passage.

	How did the Jews show their involvement in the religious life of the nation?

	The Jews complained that their offerings were rejected. Why did God ignore their sacrifices?

	In what way had the people broken faith?

(Go to Malachi 2:10–16 answers)
Malachi 2:10–16 Think and discuss
	Do you think that people would describe you as a faithful person, one who keeps his word? Why? Why not?

	God calls us to be faithful to our marriage partner. Is faithfulness in marriage a problem in our churches? If so, how? And why? And what can be done about it?

	What parallels can you see between being a Christian believer and being married?

(No comments have been provided)
 
Ready for justice, Malachi 2:17–3:18
Questions
	In what way had the Jews wearied God?

	The people had wondered, “Where is the God of justice?” (2:17). How does God explain his plan for justice (3:1–5)?

	God calls the Jews to return to him (3:7). In what way had they left him (3:7–10)?

	What would happen if the Jews made sure that there was “food” in God’s house (3:10–12)?

	What were the “harsh things” that they had said about the Lord (3:13–15)?

	What do we learn about those among the Jews who feared the Lord and honored his name (3:16–17)?

	What will happen on “that day” (“the day when God acts”, 3:17–18)?

	God’s judgment begins with God’s own “family”. This idea comes back in the New Testament. Study the New Testament references (with comments) in the answer section of this textbook. 

(Go to Malachi 2:17–3:18 answers)
Malachi 2:17–3:18 Think and discuss
	Are there things in your life that may cause God to withhold his blessings? Explain and share.

	Are there problems in your church with believers who are not faithful in the areas of tithes and offering? Describe the problems. How can these problems be addressed?

	Does your everyday life show that you belong to “the righteous”? Explain and share.

(No comments have been provided)
 
The day of the Lord, Malachi 4:1–6
Questions
	The coming of the day of the Lord is described like a fire. What does this fire have in store for the wicked?

	What will the righteous experience on that day?

	Why do you think the law of Moses in mentioned in connection with the day of the Lord?

	Before the arrival of the day of the Lord, God will send his messenger. What do we learn about the messenger in Malachi 4?

(Go to Malachi 4:1–6 answers)
Malachi 4:1–6 Think and discuss
	Are you ready to face the day of the Lord? Explain and share.

	What are the most important things that you have learnt in the five studies based on the book of Malachi?

 

To read, understand, and interpret OT prophetic texts
Prose in the prophetic books
Audience and types of texts in the prophetic books
In ancient times, prophecy as a feature was not limited to Israel. It periodically also occurred among the neighboring nations. But prophets played a much more important role in Israel than anywhere else.
We have earlier seen that the major part of the text in the prophetic books consists of oracles spoken by God in the first person. This direct way was how the prophets predominantly communicated God’s words to their audience.
But the audience changed over the centuries. The earlier (non-writing) prophets always addressed an individual, usually a king or someone elected to be king. An example of this is found in 1 Kings 11:29–31: Ahijah, who was the prophet of Shiloh delivered a message from God to Jeroboam that he would become king over ten of the Israelite tribes. Sometimes these prophecies to individuals contained a positive message (for example when an unnamed prophet told king Ahab of Israel that he would defeat the Arameans in battle, 1 Kings 20:13). But more often they were words of condemnation and disaster (for example when the prophet Elijah confronted king Ahab about his unrighteous possession of Naboth’s vineyard, 1 Kings 21:17–19). 
The writing prophets, however, usually addressed Israel as a whole (see for example Jeremiah 5:20–22; Zechariah 1:3; Jeremiah 18:1) or a particular group of national leaders – rulers, high officials, priests, or prophets. Examples of this can be found in Micah 3:1–3; Hosea 5:1; Jeremiah 5:30–31; Jeremiah 22:1–5; Micah 3:11, Ezekiel 22:23–29; Zephaniah 3:1–3; Micah 3:5–6. Their messages contained both words of condemnation and words of salvation (see for example Zechariah 10:3, 6).
When we take a closer look at the prophetic books, we find that they actually contain a great variety of text types, both prose (many of them narratives) and poetry. We will also find that the texts in prose are of various types (genres and sub-genres) and that texts in prose are frequent in some books, but absent in others. We will also realize that a deeper knowledge of the various types (genres and sub-genres) of the poetic texts can improve our understanding of the ministry of the Old Testament writing prophets and their messages. This is the first of two studies that describe the genres and sub-genres (types of texts) found in the prophetic books.
Modern translations do not agree
Most modern Bible editions (including the two Kannada translations pavitra grantha and satyavEdavu) have the text arranged so that a reader can distinguish between texts written in prose and texts written in poetry. So a quick glance through the prophetic books shows us that they to a large extent consist of poetic texts. Note that Bible editions do not agree on what is “prose” and what is “poetry”, for example satyavEdavu shows considerably less “poetry” than pavitra grantha. 
The reason for this difference is that it is sometimes hard to distinguish between prose and poetry. Scholars of ancient languages (such as Biblical Hebrew) often disagree on matters like this. “Prose” is the type of language that follows the natural flow of speech, what we could call “normal language” (for example the language we use in letters and newspaper articles), while poetry is a type of language that has certain characteristics, such as regular rhythm or beat. But often the “prose” used in the prophetic books, in particular in the oracles, has a distinctive poetic and rhythmic quality to it. This fact makes it even more difficult to determine whether a passage is in prose or in poetry.
The main characteristics of Hebrew poetry are described in the following study.
Many books and passages contain both prose and poetry
In the prophetic books, we find both prose and poetry, often mixed in the same passage. Here are some examples: Prophetic oracles are sometimes written in prose but more often in poetry. An oracle in poetry is usually introduced by a sentence in prose. Visions are sometimes recorded in prose, at other times in poetry, or even partly in prose, partly in poetry. “Call of the prophet” narratives are basically prose but often contain parts that are poetry. 
The occurrence and distribution of prose texts and poetry texts vary considerably in the prophetic books. Prose texts are mainly found in
	Isaiah: small parts in several chapters; larger parts in chapters 4, 7, 8, 19, 30, 37, 38; and all of chapters 20, 36, 39

	Jeremiah: small parts of several chapters; larger parts of chapters 1, 3, 11, 13, 14, 16–21, 23, 25, 26, 33, 38, 52; and all of chapters 7, 24, 27–29, 32, 34–37, 39–45

	Hosea: chapters 1 and 3

	Ezekiel, Daniel, Jonah, and Zechariah: most of these books

	Haggai: the whole book

The remaining prophetic books contain very little text written in prose, apart from the statements that frequently introduce a prophet or an oracle (see for example Joel 1:1; Amos 1:1; 3:13; Obadiah verse 1; Micah 1:1; Nahum 1:1; Habakkuk 3:1; Zephaniah 1:1).
 
We will now briefly look at six genres or sub-genres that make use of prose:
Narratives
Prophetic oracles (only some of them in prose)
Visions (a narrative sub-genre)
The call of the prophet (a narrative sub-genre)
Sign-actions (a narrative sub-genre)
The messenger formula
Narratives
A narrative is an account in prose of an event or of a series of connected events. The prophetic books do not contain many narrative texts, but there are exceptions, for example:
	The whole book of Jonah consists of a narrative.

	Much of the book of Daniel consists of narratives about the prophet and his ministry at the royal court in Babylon.

	Isaiah contains a major section of historical narrative in chapters 36–39 (a parallel to this narrative is found in 2 Kings).

	Jeremiah has a story about a false prophet in chapter 28 and a historical account of events in Jerusalem and the prophet’s difficult life there in chapters 36–44.

The three, partly narrative, sub-genres that we have chosen to call “visions”, “the call of the prophet”, and “sign-actions” are described below. 
Prophetic oracles
Many prophetic oracles, particularly in the books of Jeremiah, Ezekiel, and Haggai, have been recorded in prose, not in poetry. As far as “genre” is concerned, there is no significant difference between the prose oracles and the poetry oracles. So we have chosen to describe all types of prophetic oracles in the two later studies called Words of disaster and judgment and Words of salvation and promise.
Visions
God spoke to the writing prophets in various ways. To some of them he spoke through visions (see for example Isaiah 6:1–4; Jeremiah 24:1; Ezekiel 1:1; Daniel 8:1–3; Amos 7:7–9; Zechariah 1:8). Most of these visions were recorded in prose, even if they sometimes have God’s words (or the words of angels) in  poetry (see for example Isaiah 6:3; Amos 7:9).
The visions are introduced by a variety of expressions, such as “I saw”; “God showed me”; “What do you see?” We also find several examples of how the prophet was supernaturally taken to another place where something was shown to him: In a vision, Daniel found himself transported to the citadel of Susa (Daniel 8:2). Ezekiel was brought by the Spirit of the Lord and placed in the middle of a valley full of dry bones and then told to prophesy to these bones (Ezekiel 37:1–4). In another vision, Ezekiel was taken from Babylon to Israel and Jerusalem where God showed him a new temple area (Ezekiel 40:1–5) and where a shining man with a measuring rod gave him a guided tour of the new temple and the new Jerusalem (Ezekiel chapters 40–48). So we see how the prophets not only saw visions, but sometimes they also personally took part in what happened within these visions.
The contents of these visions varied. Sometimes, the prophet saw an object: Jeremiah for example saw a branch of an almond tree (1:11) and a boiling pot (1:13). At other times, the prophet saw an event take place before his eyes: Zechariah, for example, saw a scene involving Joshua the high priest, Satan, God, and angels (Zechariah 3:1–7). The event is sometimes fully developed (as in Zechariah 3:1–7). At other times it is just hinted at, so it requires some kind of explanation (as in Zechariah 1:8–9). A vision can contain a revelation of the glory of God (as in Ezekiel chapter 1) or a mysterious event in the future (as in Ezekiel 37:1–14). The meaning a vision can be either evident or puzzling. Sometimes, the prophet understands it without any explanation (as in Ezekiel chapter 8). But at other times he needs somebody to explain the meaning of what he is shown (as in Zechariah chapter 4). 
These accounts of visions are written in prose (even if God’s own words sometimes are in poetry). They can be categorized as a narrative sub-genre.
The call of the prophet
We have earlier seen that an important mark of a true prophet was that he was called by God. This was in contrast to the false prophets who were not called by God. So we can expect to find stories (or at least some brief information) about God calling and appointing prophets in the Old Testament prophetic books:
	Isaiah saw God in a vision when he received his commissioning (Isaiah 6:1–9). 

	Jeremiah had a message from God that God had appointed him a prophet to the nation even before his birth (Jeremiah 1:4–5). 

	Ezekiel was called to minister to the rebellious Israelites at the end of his vision of God’s glory (Ezekiel 1:28–2:3). 

	Hosea was told by God at the beginning of his ministry how to arrange his family life (Hosea 1:2). 

	Amos testified about how God had called him from his life as a farmer and told him to prophesy (Amos 7:10–15). 

	Jonah was instructed by God to go to Nineveh with a message of impending disaster (Jonah 1:1–2). 

	Micah received words and visions from God during the reign of three kings of Judah (Micah 1:1). 

	Zephaniah received his message from God during the reign of Josiah, king of Judah (Zephaniah 1:1). 

	Both Haggai and Zechariah received words from the Lord during the reign of king Darius of Persia (Haggai 1:1; Zechariah 1:1). 

The “call of the prophet” accounts vary considerably in size and detail. Some are longer and more elaborate, while others are very brief and just contain minimum information about the family and time of the prophet (perhaps his father’s name, perhaps the name of the king who ruled). It is interesting to note that the three major prophets Isaiah, Jeremiah, and Ezekiel all received their calls in the context of a vision. 
These accounts of the call of the prophet are written in prose (even if God’s own words sometimes are in poetry). They can be categorized as a narrative sub-genre.
Sign-actions
In some of the prophetic books we find narratives of a type of prophecy that could not be called “a word from the Lord” or “a prophetic oracle”. It is rather an “acting out a sign from the Lord”. Such a prophecy consists of God telling the prophet to act out a kind of role play, which points to (or stands for, or symbolizes, or is a sign for) something else – the message that God wants to convey. Bible scholars call this kind of prophecy “sign-actions” or “enactment prophecy” or (perhaps less correctly) “symbolic actions”. 
The effect on the people who saw the prophet act out like this must have varied from case to case. Most often it would have reinforced and illustrated the message that the prophet also delivered orally. But at other times, it would have made the audience confused: What is the prophet up to? Perhaps he is showing off? Perhaps he is mad? In any case, sign-actions must have made people notice the prophet and think more deeply about his message.
These accounts of sign-actions are written in prose and can be categorized as a narrative sub-genre.
Sign-actions are most common in the books of Isaiah, Jeremiah, and Ezekiel, but we also find them in Zechariah. It is also possible to understand Hosea’s strange family life as a kind of sign-action (see Hosea 1:2–3). The naming of a child with a symbolic name (as in Hosea 1:4, where the son is called Jezreel which means “the Lord scatters”) can also be seen as a type of sign-action. 
Sign-actions are for example found in Isaiah 8:1–4 (the prophetic naming of a child), Jeremiah 13:1–11 (the prophet’s ruined linen belt points forward to the ruin of Judah and Jerusalem), Ezekiel 12:1–14 (the prophet’s play-acting is a prophecy about the king’s exile to Babylonia), Zechariah 11:4–17 (the prophet’s enactment of a shepherd symbolizes how ruthless kings have oppressed God’s people).
The messenger formula
The messenger formula is a standard expression in prose that signals that a “messenger speech” is about to be delivered. In the prophetic books, this messenger speech is an oracle from God to the people through his messenger, his prophet. 
Various types of messenger formulas were used in ancient times to indicate that a herald did not proclaim his own words or a message from himself. The formula made his audience realize that the herald was about to proclaim a message from their king or master.
Here are four common Old Testament messenger formulas:
	“Declares the Lord” (used either at the end of a saying or within a saying): This is by far the most common messenger formula. Ezekiel instead has “declares the Sovereign Lord”. 

	“Thus says the Lord”: This is also a common formula.

	“Hear the word of the Lord”: This formula is found several times in Isaiah, Jeremiah, and Ezekiel. 

	“The word of the Lord came to ...”: This is the most common messenger formula in Ezekiel. It is also found in Jeremiah, Haggai, and Zechariah.

Questions: Prose in the prophetic books
Audience and types of texts in the prophetic books
	How did the audience of the prophetic messages change over the years? Also explain how this change is reflected in 1 Kings 21:17–19 and Micah 6:1–3.

	Look up the following references and note down the audience (or the recipients) of each of the prophetic messages:

a.Micah 3:1–3
b.Hosea 5:1
c.Jeremiah 5:30–31
d.Jeremiah 22:1–5
e.Micah 3:9–11
f.Ezekiel 22:23–29
g.Zephaniah 3:1–4
h.Jeremiah 5:20–22
Prose or poetry
	Identify texts written in prose and texts written in poetry in the following chapters (note that the Kannada translations are not always in agreement):

a.Isaiah chapter 27
b.Daniel chapter 2
c.Hosea chapter 1–2
d.Amos chapter 7
e.Zechariah chapter 11
	Compare the texts of Jeremiah and Hosea in the two Kannada translations pavitra grantha and satyavEdavu. Note down one or two observations. 

	What do we learn about the prophet or the prophetic oracle in the following references?

a.Zephaniah 1:1
b.Obadiah verse 1
c.Amos 3:13 
d.Habakkuk 3:1
e.Joel 1:1
	Explain the difference between prose and poetry and why Bible scholars sometimes disagree on how to categorize a text as “prose” or “poetry”.

Narratives
	Look up the following references. They all consist of narrative texts. What is the narrative about?

a.Jonah chapter 3
b.Daniel chapter 6
c.Isaiah chapter 38
d.Jeremiah chapter 39
Visions
	What did the prophet see in these visions:

a.Isaiah 6:1–4
b.Jeremiah 24:1–3
c.Ezekiel 1:1
d.Daniel 8:1–3
e.Amos 7:7–9
f.Zechariah 4:1–3
	What phrases introduce the following visions?

a.Isaiah 6:1–4
b.Jeremiah 24:1–3
c.Ezekiel 1:1
d.Daniel 8:1–3
e.Amos 7:7–9 
f.Zechariah 1:8
	Explain in your own words what the following visions contain:

a.Zechariah 3:1–7
b.Ezekiel chapter 1
c.Zechariah 1:8
The call of the prophet
	Compare the account of the call of the prophet Isaiah (Isaiah 6:1–9) with the account of the call of the prophet Zephaniah (Zephaniah 1:1). Note down your main observations.

	Jeremiah received his call in the context of a vision. How can we understand that from the account in Jeremiah 1:4–10?

Sign-actions
	Explain the term “sign-action” in your own words without referring to your textbook. (No answer has been provided)

	Read Hosea 1:2–3. Do you think that the prophet’s family life should be understood as a “sign-action”? Why–why not?

	Read Isaiah chapter 20 and answer the following questions:

a.What does God tell the prophet to do?
b.What did the prophet’s enactment represent?
c.What message did God have for the Israelites through the prophet’s enactment?
The messenger formula
	Explain the connection between a “messenger formula” and a “messenger speech”.

	Glance through the Old Testament prophetic books and find examples of different types of messenger formulas. (No answer has been provided)

(Go to Answers: Prose in the prophetic books)
 
Poetry in the prophetic books
Introduction
As we saw in the previous study, modern Bible translations differ in the way they present the text as prose or poetry in the Old Testament prophetic books. One reason for this is that it is sometimes difficult to know if a passage should be understood as written in prose or in poetry. The fact that most prophetic oracles in prose are delivered in a distinct rhythmic style adds to this difficulty.
In the two following studies we will look at the whole range of prophetic oracles, irrespective of their categorization as prose or poetry. We choose to organize the huge number of oracles into two main prophetic genres (each of the genres has at least three sub-genres): 
Words of disaster and judgment
Words of salvation and promise
 
But first we will take a look at poetry in general and the most important characteristic of ancient Hebrew poetry. We will also give examples of how the Old Testament prophets made use of poetry.
Characteristics of poetry in general
It is impossible to reach an agreement on how “poetry” should be defined. Any such definition must take into consideration factors such as the literary traditions of a language and its culture, but also the historical period in which a text was written. English poetry has other characteristics than Kannada poetry. But also ancient Kannada poetry is different from modern Kannada poetry. 
In spite of this, there are some features in poetry that are found in most literary environments, for example:
	Some kind of rhythm (or beat): When the beat is fairly regular or repeated it is called “meter”. The “meter” decides the length of the lines in poetry. Ancient Hebrew poetry has rhythm but no “meter”. So there is no regular beat in the way we are used to in traditional English or in Kannada poetry. 

	Some kind of overall structure: Groups of lines can make up a unit called “verse” or “stanza”. 

	Repetition of various kinds: Sometimes a group of lines is repeated (compare the “chorus” of a song). Sometimes lines, expressions or individual words appear again and again. Very often sounds are repeated (for example rhymes, assonance, alliteration). 

	Intensified language: The language is more concentrated and condensed than in prose. Everything is not openly expressed. We find allusions to earlier literature or to historical persons and events. This adds richness to the text and stimulates the reader’s imagination. These features are characteristic also for ancient Hebrew poetry.

	More concentrated use of imagery (metaphors, similes, personification) and symbols than in prose: These features add color and feeling to a text, They also appeal to the reader’s emotions. These features are frequently found in ancient Hebrew poetry.

Parallelism – the most important characteristic of Hebrew poetry 
Ancient Hebrew poetry is not based on the kind of rhythm (beat or “meter”), which is such a common feature in our own classical poetry. But it is based on another kind of rhythm, a rhythm of ideas and thoughts expressed in units of two or three lines. The technical term for this is “parallelism”. There are three basic types of parallelism:
	Synonymous parallelism, where the second line (sometimes also a third line) repeats and reinforces the contents of the first line, as in Isaiah 44:22:

I have swept away your transgressions like a cloud,
	your sins like the morning mist.
	Antithetical parallelism, where the second line (or the second and third lines) contrasts the contents of the first line, as in Hosea 7:14:

They do not cry out to me from their hearts
	but wail upon their beds.
	Synthetic parallelism: The second line (sometimes also a third line) adds information to the first line (a new perspective on, or the reason for, or the result of, or the consequences of), as in Obadiah verse 21: 

Deliverers will go up on Mount Zion
	to govern the mountains of Esau.
	And the kingdom will be the Lord’s.
The main function of parallelism is to add depth and perspective to the issue at hand. This issue could be a religious experience, or God’s disappointment with his people, or God’s judgment on a nation, or any other matter. The similar expressions of the synonymous parallelism become like the facets of a gem that a jeweler holds up to the light. The contrasting expressions of the antithetical parallelism gives depth to the issue. And the added information (reason, result, consequences, and so on) of the synthetic parallelism places the issue in a wider context.
The Old Testament prophets as poets
In most ancient cultures, poetry was the dominant mode of literary expression. Poetry was used for historical accounts, mythological narratives, religious liturgies, dramas, and lyrics. Each poetic genre had its own rules and conventions that writers were expected to follow and that their readers (or listeners) were expected to know about. So a modern student of ancient texts needs to be aware of these rules and conventions in order to appreciate and understand them. Poetry is just as understandable as prose for those who know the rules.
As we have already seen, the texts in the Old Testament prophetic books are predominantly poetic. Even texts that seem to to be in prose have a poetic quality to them. We will now look at some examples of literary devices used in these texts.
Wordplay
Wordplay is a kind of pun or joke based on the “double meaning” of a word or on the similarity between two words. Here are two examples:
	Micah 1:10–15: The name Gath sounds like the Hebrew word for “tell”, and the name Beth Ophrah means “house of dust” (verse 10). The name Shaphir means “pleasant”, and the name Zaanan sounds like Hebrew for “come out” (verse 11). The second part of the name Beth Ezel is similar to the Hebrew word for “take away”, and the name Maroth sounds like the Hebrew word “bitter” (verse 12). Lachish sounds like “team” (verse 13). Aczib means “deception” (verse 14). Mareshah sounds like “conquerer” (verse 15). So we can see that the prophet used wordplay to reinforce his message. The names of the places are all from the area in southern Judah, where Micah himself and his audience lived. 

	Isaiah 5:1–7: The Song of the Vineyard ends with two examples of  wordplay (in Hebrew “justice” and “bloodshed” sound very similar; also “righteousness” and “distress”). So we can see how wordplay emphasizes the message of the song in a very powerful way: God’s expectations for Israel and the way the Israelites actually behave are contrasted. 

Allusion
Allusion is an expression that – in an implicit and indirect way – reminds the reader of a person or an event (or something else). Here are some examples:
	Isaiah 43:16–17 is an allusion to the destruction of the Egyptian army when God had led the Israelites through the Red Sea.

	Isaiah 4:5–6 is an allusion to how God revealed himself at Mount Sinai and how he guided the Israelites through the wilderness.

	Isaiah 1:9 is an allusion to how God destroyed Sodom and Gomorrah.

	Isaiah 9:4 is an allusion to Gideon’s defeat over the Midianites.

	Haggai 2:4 (the threefold “Be strong!”) is an allusion to God’s words to Joshua (compare Joshua 1:6–7, 9, 18). 

Imagery
The prophetic books abound in various kinds of imagery (not only metaphors and similes). Here are some examples:
	Nahum 3:12: The first ripe fruit of the fig trees is a simile for the eagerness that the conquerers show when they gather their rich loot from the fallen city of Nineveh. Its fortresses will fall just as easily as the ripe figs shaken from the fig tree.

	Nahum 3:13: The “women soldiers” is a metaphor for “weak and powerless soldiers”.

	Isaiah 5:7: In the Song of the Vineyard, the vineyard represents Israel.

	Isaiah 27:1 and 30:7: The animals Leviathan and Rahab represent nations.

	Isaiah 63:3: The winepress is a picture of judgment. So when God is treading the winepress he is executing his judgment.

	Jeremiah 14:2: Judah is personified as she “mourns” and her cities “languish” and “wail”.

	Zephaniah 3:17: The expression “the Lord will rejoice over you with singing” is an example of anthropomorphism (God is described in human terms).

	Jeremiah 14:8–9: God is the “Hope of Israel” (a metaphor). We also find examples of anthropomorphism in the similes “like a stranger in the land”, “like a traveller”, “like a surprised man”, and “like a powerless warrior”.

	Isaiah makes frequent use of personification: 24:23 (“The moon will be abashed, the sun ashamed”); 35:1 (“the desert will be glad”, “the wilderness will rejoice”); 55:12 (“the mountains and hills will burst into song”, “the tree of the field will clap their hands”).

Poetic repetition
Repetition in is common poetic devise. It is for example used by Jeremiah and Haggai with great skill:
	Jeremiah 4:23–26: The expression “I looked at” four times

	Jeremiah 51:20–23: The expression “with you I shatter” is repeated nine times.

	Jeremiah has a phrase with the three words “sword, famine, plague” in 15 separate verses 

	Haggai, which only has two chapters, repeats the phrase “Give careful thought” five times (Haggai 1:5, 7; 2:15, 18), the phrase “I am with you” twice (1:13; 2:4) and the phrase “I will shake the heavens and the earth” twice (2:6, 21).

Cryptogram
In Jeremiah we find examples of cryptogram (or coded words):
	Jeremiah 25:26 and 51:41: “Sheshach” is code for “Babylon”. It is formed by substituting the first consonant of the Hebrew alphabet with the last, the second letter with the next-to-last and so on.

	Jeremiah 51:1: “Leb Kamai” is a cryptogram for “Chaldea” (which refers to Babylonia).

Sarcasm
Sarcasm is the use of irony in order to mock or in order to convey contempt. The prophets sometimes used sarcasm in their descriptions of the pagan gods and their worship, but also about people and nations. Here are three examples:
	Isaiah 44:9–20 contains a mocking description of the foolishness of idolatry.

	Jeremiah 10:1–11 ironizes over the futility of idol worship.

	In Nahum 2:11–13, God (using imagery) ironically contrasts the devastated and desolate city of Nineveh with its previous glory and power.

Alliteration and assonance
These poetic devices both use repetition of sound. Alliteration refers to the same sound recurring at the beginning of closely connected words. Assonance is the repetition of similar sounds in closely connected words. Here are two examples:
	Jeremiah 51:2: In Hebrew the words for “foreigners” and “winnow” begin with the same sound. 

	Isaiah 24:17 and Jeremiah 48:43: The Hebrew words for “terror”, “pit” and “snare” are pahad, pahat and pah. So here we find both alliteration and assonance.

Questions
	Which are the two main genres of prophetic oracles?

	Go through each of the bullet points in the section Characteristics of poetry in general in the light of modern-day Kannada poetry. Which of these points do you feel also characterize Kannada poetry? Give examples. (No answer has been provided)

	Explain the three examples of parallelism given in the section Parallelism – the most important characteristic of Hebrew poetry:

a.Synonymous parallelism (Isaiah 44:22)
b.Antithetic parallelism (Hosea 7:14)
c.Synthetic parallelism (Obadiah verse 21)
	Study the examples of wordplay in Micah 1:10–15 and Isaiah 5:7. Then answer these two questions:

a.What do you think is the purpose of this literary device?
b.Why is wordplay usually an impossible challenge for a Bible translator? 
	Explain the following terms without referring to your notes or to the textbook.

a.Allusion
b.Personification
c.Anthropomorphism
d.Simile
e.Metaphor
f.Sarcasm
g.Alliteration
h.Assonance
	Allusions often cause problems for modern readers. What could be the reason for that?

	Alliteration and assonance often cause problems for modern translators. What could be the reason for that?

(Go to Answers: Poetry in the prophetic books)
 
Words of disaster and judgment
Introduction
A majority of the oracles in the prophetic books are words of disaster and judgment. The reason is the historical context of most of the writing prophets. They lived during the divided Israelite monarchy (during the eighth and seventh centuries BC) when most of the kings did “evil in the eyes of the Lord”. The leaders were unfaithful to the covenant, and their unfaithfulness also led the people astray. Idol worship and other pagan practices were widespread. Ethical standards were low: Injustice and corruption flourished in the land. The poor and the needy were oppressed. The kings depended more on alliances with Gentile nations and their rulers than on their Covenant Lord. In spite of the persistent warnings of the prophets, there was no real and lasting change of the spiritual condition of the Israelites. Not even God’s judgment on the Northern Kingdom with its destruction by the hands of the Assyrians in 722 BC convinced the people and the leaders of the Southern Kingdom that they must repent and turn back to the Lord. Meanwhile the ministry of the prophets continued. God spoke through them words of warning, disaster, and judgment – until also the Southern Kingdom of Judah came to an and with the conquest of Jerusalem and the destruction of its temple in 586 BC. The conquerers this time were the Babylonians. 
Most of these oracles of disaster and judgment follow a certain pattern. They are two-part sayings where one part contains the announcement of judgment and the other part contains the reason for the judgment (why somebody is accused). The order varies. Sometimes the reason comes first. Two examples:
	Amos 3:10–11: The Israelites do not do what is right: They are violent people who plunder and loot (verse 10 contains the accusation; the reason for judgment). So they will be attacked by enemies and themselves fall victim to plunder (verse 11 contains the announcement of judgment – and how God will punish them) 

	Micah 2:1–3: The Israelites plan all kinds of iniquity (verses 1–2 contain the accusation; the reason for judgment). So God is planning disaster against them (verse 3 announces the judgment; how God will punish them).

At other times, the announcement of judgment comes first and the reason afterwards. Two examples:
	Jeremiah 5:14: First comes the announcement of judgment; then the reason, the accusation (followed by a description of the nature of God’s punishment).

	Jeremiah 14:15: Follows the same pattern as the previous example.

But we also find announcements of future disaster without a reason why. This type of oracles is often introduced with a set phrase like “The days are coming” or “In that day”. Two examples:
	Amos 8:11

	Jeremiah 4:9

 
We will now briefly look at three sub-genres of words of disaster and judgment:
Admonitions
Woe
Legal disputations
1. Admonitions
The purpose of the admonition oracles was to remind the Israelites that it was still possible for them to escape from God’s judgment and its resulting disaster. If they changed their ways and returned to the Lord, and if they followed the stipulations of the law for their religious and moral life, then God would not judge them, and then the disaster that he had in store for them would not take place. Three examples:
	Amos 5:6

	Jeremiah 4:3–4

	Zephaniah 2:3 

It is surprising that these admonition oracles are so few. This shows that, on the whole, it had already become too late for judgment and disaster to be prevented. The Israelites were evidently not going to change. So God’s salvation could come only after judgment and disaster had taken place.
2. Woe
Many prophetic words of disaster are introduced by the word “woe”. This exclamation had its source in the lament for the dead, but also in the lament at the downfall of a nation. “Woe” was the word that the ancient Israelites cried out when they mourned at a funeral or when they faced disaster (individually as well as nationally). So no Israelite would miss the significance of this word when it introduced a prophetic oracle: God’s doom was at hand. In these “woe oracles” the initial woe is usually followed by two things: the reason for the distress and the prediction of judgment. Three examples:
	Jeremiah 23:1–2

	Hosea 7:13

	Nahum 3:1–6

A dirge is a poem or a song for the dead. It is an expression of mourning and sadness. In ancient cultures a dirge was often included in a funeral rite. The prophetic books, however, used the dirge as an announcement of coming disaster as if it had already taken place. Three examples:
	Amos 5:2

	Isaiah 21:9

	Jeremiah 9:19

We could say that a “woe oracle” and a “dirge oracle” are variations on the same theme. They are both words of judgment and disaster using expressions from laments and funeral rituals. Perhaps the main difference is their perspective on the disaster. Most “woe oracles” see the disaster as a future event, while most “dirge oracles” see the approaching disaster as if it was already a past event.
3. Legal disputations
There are many prophetic oracles that use expressions from the areas of debate, disputation, and the judicial court. We will briefly look at some examples.
These oracles reflect some kind of underlying controversy, as in most of the oracles in Malachi where the religious behavior of the Jews and their leaders in Judah after the return from the Babylonian exile is placed under scrutiny. It is done in the form of disputation. Here are three other examples of “disputation oracles”:
	Haggai 1:4–11

	Isaiah chapter 46

	Amos 3:8 

In the second part of the book of Isaiah, we find several prophecies that demonstrate that the Lord of Israel is superior to the gods of the nations, who are not really gods at all. Sometimes, this underlying conflict is dealt with  in a court case type of situation. Two examples from Isaiah:
	Isaiah 43:8–13

	Isaiah 44:6–8

Isaiah 3:13–26 is a prophecy in the form of an allegorical “covenant lawsuit”. Here, God is portrayed figuratively as the plaintiff, the prosecutor, the judge, and the court administrator in a court case against Israel, who is the defendant. The issue at stake is the breach of the covenant by Israel. The complete lawsuit contains four parts – the summons, the charge, the evidence, and the verdict – but these four elements are not always openly stated. In Hosea chapter 4, we find another example of a covenant lawsuit.
Questions
	Why are most of the prophetic oracles “words of judgment and disaster”.

	Explain in your own words (without referring to your notes or the textbook) the two-part structure found in most of the words of judgment and disaster.

	Explain the structure found in the following verses:

	Jeremiah 14:15

	Amos 8:11

	Jeremiah 4:9

	Look up the following references. What did God expect of the Israelites in order for judgment and disaster to be avoided? Then explain how this requirement is expressed in the way the text is formulated.

	Amos 5:6

	Jeremiah 4:3–4

	Zephaniah 2:3

	Look up Amos 5:2; Isaiah 21:9; and Jeremiah 9:19. Explain why these three verses could be understood as “dirge oracles”.

	What do you think are the underlying controversies in these examples of disputation and court case oracle?

	Haggai 1:4–11 

	Amos 3:8 

	Isaiah 43:8–13 

	Isaiah 44:6–8

	Study Isaiah 3:13–26 and answer these questions:

a.This passage can be divided into three sections. Identify each section and note down the verses:
	The court convenes and the lawsuit is brought against Israel

	The charge (or indictment or accusation) is spoken 

	The evidence shows that Israel is guilty and the verdict is pronounced

b.The first part of a covenant lawsuit prophecy is “the summons”. Explain in your own words how these can be seen in verses 13–14 (beginning).
c.Two groups of people are charged (or indicted). Who are they?
d.What are the charges against each group?
e.Both groups are declared guilty. What is God’s sentence for each group?
(Go to Answers: Words of disaster)
Words of salvation and promise
Disaster and salvation
In the previous study we saw that “words of disaster and judgment” is the dominant prophetic genre in the books of the writing prophets. The reason is the historical and spiritual contexts in which most of these prophets ministered (first, in the two Israelite kingdoms until the fall of Samaria in 722 BC; then, in the only remaining Israelite kingdom until the fall of Jerusalem in 586 BC). The miserable spiritual conditions and the low moral standards made it necessary for God to speak words of warning, disaster, and judgment to the people of Israel. So during the centuries before the Babylonian exile, most prophecies contain accusations of idolatry and immorality and proclamations of judgment and disaster. 
But even during that period, God occasionally spoke words of salvation and promise through his prophets. Here are three examples:
	Hosea 14:4–8 (Hosea ministered around 755–720 BC)

	Micah 4:1–5 (Micah ministered around 740–710 BC)

	Isaiah 1:26–27 (Isaiah ministered around 740–680 BC)

Particularly the book of Jeremiah contains several such prophecies. 
So it is not possible, as some Bible scholars have tried to do, to distinguish between two kinds of prophets: “prophets of salvation” and “prophets of disaster”. It was the need for God’s word in a particular situation that decided when a prophet proclaimed disaster and when he proclaimed salvation. 
But during and after the Babylonian exile, “words of salvation and promise” became the dominant prophetic genre. This it also true about earlier prophets (for example Isaiah) who not only spoke to their contemporaries but who also had messages intended for future generations (for example the oracles in the second half of the book of Isaiah).
A future salvation
These prophecies of salvation and promise primarily speak of a future salvation for Israel or for the whole world. This future lies beyond the prophet’s own time of ministry. Before salvation can take place, the Lord’s judgment will come over Israel. Some prophets (Amos, Hosea, Isaiah, Micah) expected this judgment in the future. Other prophets (Jeremiah, Ezekiel) experienced it as taking place in the present. Yet other prophets (for example Isaiah in the second part of his book, Haggai, Zechariah) saw God’s judgment to have taken place already.
The words of salvation often begin with a set phrase like “On that day” or “In those days” or “The days are coming” pointing to an event in the future. This future salvation signals a new beginning, which is an expression of God’s sovereign will. It is not justified by any human act or behavior (apart from a general return of people to the Lord). Here are three examples:
	Hosea 2:18

	Isaiah 10:20

	Jeremiah 23:5

Consequently, the words of salvation do not follow the two-part pattern which we saw was the case with the words of disaster.
Three characteristics
The words of salvation and promise usually have three characteristics:
	There is a reference to the future (for example through a set phrase like “On that day” or “The days are coming”).

	Some kind of radical change is described.

	Covenantal blessings (life, health, prosperity, abundant crops, respect, and safety) are promised.

Here are three examples of words of salvation and promise that all show the three characteristics:
	Amos 9:11–15

	Hosea 2:16–23

	Jeremiah 31:1–9

“Do not fear!”
Many words of salvation and promise contain the exhortation “Do not fear” (or some similar phrase). Sometimes it refers to a general fear, perhaps a despair about what the future will bring, or perhaps a fear that God is not in control of the situation. Here are three such examples:
	Isaiah 43:1–7 

	Isaiah 54:4–5

	Zephaniah 3:16–17 

At other times, the background of the fear is war, oppression, and threats to national security. God then ensures his people that they have nothing to fear. God will save his people and destroy their enemies. Here are two such examples:
	Isaiah 41:10–14 

	Jeremiah 46:27–28 

Apocalyptic and eschatological texts
In the Old Testament prophetic books we find some passages that Bible scholars often call apocalyptic, for example
	Isaiah chapters 24–27 and chapters 34–35

	Daniel chapters 7–12

	Zechariah, parts of the book

The term “apocalyptic” comes from a Greek word that means “to reveal, to uncover”. When we say that a text is “apocalyptic” we mean that it – in a more general way – describes (or prophesies about) the complete destruction of the present world. But “apocalyptic” is also used for a literary genre that is distinct from the “prophetic” genre, like this: An apocalyptic text not only describes dramatic end time events, but these events are revealed through visions of heavenly messengers. With this added criterion, only the second half of Daniel could be called “apocalyptic”. 
Apocalyptic literature is dominated by eschatological expectations. The term “eschatological” means “concerning the end times”. Eschatological language is common in several Old Testament prophetic books, but also in Jewish apocalyptic texts from the intertestamental period and the early Christian era. They describe the end of the present evil age and the beginning of a new era of blessing and prosperity for Israel. This new era of blessing (Isaiah even calls it “God’s new creation” and “new heavens and a new earth”, Isaiah 65:17; 66:22) is ruled by God’s Anointed, a king in the family line of David. It is God’s everlasting kingdom (Isaiah 9:7; Daniel 7:14, 27). We, of course, also find eschatological material throughout the New Testament. 
Here are some characteristic eschatological images and expressions found in the prophetic books (many more such examples can be found in Jewish apocalyptic literature and in the New Testament):
	“The day of the Lord” or “That day”, which is a day of God’s judgment, see for example Ezekiel 30:1–4; Joel 2:1–2; Amos 5:18–20; Zephaniah 1:7–18.

	This day of judgment is preceded by a period of distress, Daniel 12:1–4.

	And it includes a decisive war in which Israel’s enemies (or the forces of evil) are finally defeated and Israel (or God’s people) is restored, see for example Ezekiel chapters 38–39; Joel chapter 3; Zechariah chapters 12 and 14.

	“That day” also brings the resurrection of the dead (Isaiah 26:19). Some rise to life, others to judgment (Daniel 12:2).

	We also find the restoration of Jerusalem, the holy city, and of the land, see for example Isaiah chapter 35; Isaiah chapters 40—55; Micah 4:1–5. The restored eschatological temple is described in Ezekiel 40-48.

	At that time, people of the Gentile nations turn to God and gather to Jerusalem, see for example Isaiah chapter 60 (compare Isaiah 11:10); Zechariah 8:20–23; Zechariah 14:16–21.

	There (on “God’s mountain”), God’s people take part in a joyful banquet that has been prepared for them, Isaiah 25:6. 

Most of these eschatological images express the hope that deliverance and redemption for God’s faithful people is close at hand. With that comes the final destruction of oppressive evil forces. But many texts (for example Habakkuk) also count on a delay in the arrival of the “day of the Lord”. This delay, and the reasons for it, become common themes in later Jewish and early Christian eschatological theology.
In both Jewish and early Christian literature, eschatological texts were used for two purposes. The most obvious purpose was to provide information: The texts informed God’s people of events that will take place in the future. But the more important purpose was to give encouragement: The texts encouraged God’s people to remain faithful in their commitment to God, even in times of difficulty and oppression. 
The eschatological language is by necessity metaphorical: It must use the imagery of liberation and change from the past experiences of God’s people (the Exodus from Egypt, the return from the Babylonian exile, the resettling in the Promised Land, and so on) and the images of their present life in the world (harvests, banquets, courts, natural disasters, warfare, battles, and so on). The primary purpose of eschatological texts is not to give exact information about the future (to answer questions like “When will it happen?” and “How will it be?”), but to help God’s people to face – and with faith and obedience look forward to – the future that God has in store for them and for his renewed world. 
Even experienced readers of Old Testament texts touching on future events (from the time perspective of the prophet) need to face questions like “Is this prophecy about the return of the Israelites from exile in Babylon?” or “Is this prophecy about what happened to the Jews (or to God’s people) after the first coming of Jesus the Messiah?” or “Is this prophecy about what will happen to the Jews (or to God’s people) at the second coming of Jesus the Messiah?” or “Is this prophecy about the circumstances of God’s people after the creation of new heavens and a new earth?” or “Is this prophecy about all (or some) of these things, both in our own past and in our own future?” We will come back to this kind of questions in the studies called More about interpreting and Prophecies and fulfillment. 
Sayings against foreign nations
We will close this study on “words of salvation and promise” with a brief look at prophecies against Israel’s enemy nations. These prophecies mainly contain words of judgment and destruction. This was, of course, good news from the point of view of the Israelite nation!
The books of Obadiah and Nahum are primarily addressed to a foreign nation: Obadiah to Edom and Nahum to Nineveh, the capital city of Assyria. In addition, some of the other Old Testament prophetic books contain large collections of oracles against foreign nations (see the map Israel and the nations):
	Isaiah chapters 13–23 contain oracles against Assyria, Philistia, Moab, Aram, Cush, Egypt, Babylon, Edom, Arabia, and Tyre.

	Jeremiah chapters 46–51 contain oracles against Egypt, Philistia, Moab, Ammon, Edom, Damascus, Arabia, Elam, and Babylon.

	Ezekiel chapters 25–32 contain oracles against Ammon, Moab, Edom, Philistia, Tyre, Sidon, and Egypt.

	Amos chapters 1–2 contain oracles against Aram, Philistia, Phoenicia, Edom, Ammon, and Moab.

	Zephaniah chapters 2–3 contain oracles against Philistia, Moab, Ammon, Cush, and Assyria.

Bible scholars struggle with how to understand the context of these oracles. One difficulty is the connection between the prophet and his audience. In most cases the prophets ministered in Israel, so they could not have met their foreign audience personally. So how were the oracles delivered? How did these sayings reach the rulers of the foreign nations? But perhaps these foreign rulers were not the real audience at all? Perhaps these sayings were really addressed to the Israelites and not to the foreign nations? At least, this seems to be the case when a saying against a foreign nation is at the same time a word of salvation for Israel (see for example Isaiah 7:1–9). Some scholars have suggested that these oracles were a kind of curses: disaster for the enemy meant salvation for Israel. One difficulty with that view is that very few of the sayings against foreign nations mention Israel at all. So the text of the oracles does not make the connection between Israel and the nations condemned. Another difficulty is that most of the oracles are found in separate collections in the books of Isaiah, Jeremiah, and Ezekiel, which makes it hard to see any connection between these oracles and the other parts of these books. 
Most of the sayings against foreign nations speak of God’s future judgment on them. These oracles make use of expressions that remind us of apocalyptic texts, and the messages they contain do not seem to be directly linked with the times in which the prophets ministered. 
Questions
	What does God promise in these prophetic oracles? Don’t quote your Bible but use your own words. 

	Hosea 14:4–8

	Micah 4:1–5

	Isaiah 1:26–27

	Why is it wrong to say that there are two kinds of prophets, “prophets of salvation” and “prophets of disaster”?

	From the time perspective (past – present – future) of the prophet :

	Where do we find God’s judgment?

	Where do we find God’s salvation?

	What does God promise he will do in these three references?

	Hosea 2:18

	Isaiah 10:20–21

	Jeremiah 23:5

	Explain the three characteristics of a word of salvation and promise as found in these prophecies:

	Amos 9:11–15

	Hosea 2:16–23

	Jeremiah 31:1–9

	What does the exhortation “Do not fear!” refer to in these passages?

	Isaiah 43:1–7 

	Isaiah 54:4–5 

	Zephaniah 3:16–17 

	Isaiah 41:10–14 

	Jeremiah 46:27–28 

	What promises does God make in the passages listed in the previous question? And what are the grounds for his promises?

	Explain the terms “apocalyptic” and “eschatological” in your own words without referring to your notes or your textbook. (No answer has been provided)

	List some of the characteristics eschatological images and expressions found in the prophetic books without referring to your textbook. (No answer has been provided)

	What were the two purposes for which eschatological texts were used in Jewish and early Christian theology?

	Explain why the eschatological language is metaphorical.

	Find the names listed in section Sayings against foreign nations on the map Israel and the nations. (No answer has been provided)

	Explain in what way Isaiah 7:1–9 contains a double message, both a message of salvation for Israel and a message of judgment for the nations.

	Explain (in your own words without referring to your textbook) the main difficulties with understanding the context of the large collections of oracles against foreign nations found in the books of Isaiah, Jeremiah, and Ezekiel.

(Go to Answers: Words of salvation and promise)
 
More about understanding
Introduction
The term “exegesis” is often used in biblical studies. It means to read and understand a text from the perspectives of its author and his first audience/readers. What purpose did the author have with his text? How did he convey his message to his “target group”? How did the original receivers understand the text? What did it mean to them in their historical and cultural situation? These are exegetical questions. The four previous studies have all touched on exegetical issues as they dealt with prose and poetry, and with the genres and sub-genres of prophetic oracles. Many exegetical issues also come up in the individual text studies.
In this study, we will give three pieces of exegetical advice of a more basic and general nature. They are very useful to any modern reader of the Old Testament prophetic books. 
But first a few words about the three levels of “authors” that are behind these books.
Books formed under the guidance of the Holy Spirit
We can say that there are three levels of “authors” in the prophetic books: 
	First, we have God who spoke directly in most oracles and indirectly in much of the remaining texts. 

	Then we have the prophet whose name the book carries. He sometimes spoke as God’s messenger, at other times he spoke from his own heart and mind. He sometimes also recorded material from other sources. 

	Finally, we have the editors or compilers of the sixteen prophetic books included in our modern Bibles. Occasionally the compiler/editor would have been the prophet himself. At other times he probably was the prophet’s disciple or secretary. But he may also have been some other person who lived later. Whoever he was, he collected, selected, and organized these prophetic oracles and combined them with various types of narrative material. He did all this under the guidance of the Holy Spirit. 

What we read today in our Bibles is the result of this process. But we can only read translations, and the manuscripts in the original languages have not been preserved to our day. So we need all kinds of help – including the guidance of the Holy Spirit – to understand the prophetic books as well as possible.
We need outside resources
Many modern Christian believers assume that the Bible was written directly for them. Their assumption is partly correct in that the Bible really has a message for people today. But it is basically wrong. The Bible was not written directly for us. It was written for people of ancient times, the ancient Israelites and the early Christian church. It was to them that God spoke directly. So to us God speaks indirectly: He speaks to us through them. A consequence of this is that we must understand God’s message to them before we can understand God’s message to us. In order to do so we need outside resources that would help us understand the times – the historical, cultural, and spiritual contexts – of the original receivers of God’s word as it is recorded in our Bible. 
For a modern reader some texts are easier to understand than others. Texts that are of a general devotional character (for example personal prayers and songs of worship) are easier, while prophetic oracles to a specific Israelite king or to a specific foreign nation are more difficult. The reason for this is that some texts require more background knowledge than other texts (perhaps about historical circumstances, perhaps about the spiritual conditions of those days, perhaps about how things are expressed in the Hebrew language) to be properly understood and appreciated. 
Outside resources are particularly important for modern readers of the Old Testament, including the prophetic books. The reason is the wide gap between us and the first recipients of these texts. Our knowledge of ancient Middle Eastern history, culture, religions, and languages is very limited – even more so in India than in Western countries. But all of us need help in these areas. Such help can easily be obtained by people who know English and have good access to libraries and the Internet. But those of us who lack knowledge of English and do not have access to outside resources will necessarily face serious limitations. 
Another concern is that so many speculative books have been written about prophecy and eschatology. Many such “resources” spread false doctrines. So they must be ignored and avoided by serious students of the Bible. But here follows a list of useful – and reliable – outside resources for those who can read and understand English:
Study Bibles
Study Bibles have background articles, introductions to each book of the Bible, maps, timelines, and detailed comments on the text. A good study Bible will meet all the basic needs of the general reader and Bible school students. Two very useful study Bibles are
	The NIV Study Bible

	The ESV Study Bible

Bible dictionaries and Bible handbooks
Bible dictionaries and Bible handbooks have short articles on the historical and spiritual setting of each Bible book, an outline of the book and its special features, including author, recipients, themes, and message. They also have general articles on biblical history (persons and places and nations), religious practices, maps, timelines, and much other useful material. They often contain more background material than a study Bible, but they do not provide comments on the Bible text itself. Here are four highly recommended books, written for both the general reader and Bible school students:
	Zondervan Illustrated Bible Dictionary

	Zondervan’s Compact Bible Dictionary

	The Lion Handbook to the Bible

	NIV Bible Handbook 

Bible commentaries 
Bible commentaries provide much more detailed information for the serious student of the Bible. Most commentaries are scholarly and difficult to read. They often cover only one of the biblical books and are very detailed. Some of them require knowledge of the biblical languages Hebrew and Greek. Many of them are written by liberal scholars, who do not believe that the authors of the Bible were inspired by Holy Spirit. So Bible commentaries must be used carefully and critically. I would, however, like to recommend two useful and reasonably trustworthy commentaries. The first one consists of only two volumes. The second one is the name of a series, in which separate commentaries on almost all the books of the Bible have been published:
	The Expositor’s Bible Commentary

	The Bible Speaks Today Series

We must consider the historical context
The historical context must be considered on two levels, the overall or wider context and the immediate or specific context.
The wider context
The wider context concerns the period in which the Old Testament prophetic words were spoken and then documented in the prophetic books. We have already touched on the historical era of Hebrew prophetic writing (see the earlier studies The Old Testament writing prophets and The function of prophecy in ancient Israel). So we will now limit ourselves to a few brief points.
All the prophetic books date from a relatively short period of less than 400 years in the long history of the Israelites, from around 800 BC to around 430 BC. The reason for this was the need of the hour. The message that the prophets brought was urgently needed during this period. The Israelite kings “did evil in the eyes of the Lord” and they led their people astray. They were bad shepherds who destroyed and scattered the sheep of God’s pasture (compare Jeremiah 23:1). The ministry of the prophets consisted of reminding the backslidden people and their ungodly rulers of the covenant and its stipulations, its blessings and curses. 
This historical period was characterized by three things:
	Extreme political, military, economic, and social disorder in Israel, including long periods of war between the two Israelite nations (Samaria/Ephraim in the north and Judah in the south)

	Very low spiritual standards and blatant neglect of the laws of the Sinai covenant as already mentioned

	Dramatic international conflicts and upheavals involving a number of powerful nations. The Assyrians conquered the Northern Kingdom and scattered its inhabitants. The Babylonians overwhelmed Assyria and crushed the Southern Kingdom, destroyed Jerusalem and its temple, and exiled its leaders and the social elite. The Persians conquered the Babylonians and allowed the Israelites to return to Judah and rebuild their country, the city of Jerusalem, and the temple. Other important international players during these centuries were the Egyptians and the Arameans (Syrians).

In these circumstances there was a great need to remind the Israelites of God’s covenant. So God raised up prophets to proclaim his words of judgment, disaster, salvation, and promise.
God then made sure that these words of warnings and blessings from an extremely critical time in the history of the Israelites were recorded in the prophetic books so that they could benefit future generations of his people, including us. This means that God now speaks into our own turbulent situations – not directly but – indirectly through his words to the ancient Israelites.
The specific context
Each prophetic oracle recorded in the Old Testament prophetic books was proclaimed in a specific historical situation. Through his prophets God spoke on specific occasions (at a certain time and in a certain place) and under specific circumstances. So knowledge of the date, the recipients, and the situation of an oracle will considerably help us to understand it correctly. 
In the text studies, we will often pay attention to the specific contexts of prophetic oracles.
We must think oracles
Another kind of context is not historical but literary. When we read a book of poetry, the literary context is the individual poem. When we read a prose narrative, the literary context is an episode or a paragraph. In a similar way, the literary unit of a prophetic book is the individual oracle. 
It is not as easy as it may seem to identify an individual oracle. There are two main reasons for this:
	The first difficulty is the way in which the text in most of our Bible editions is divided into verses and chapters. Verses and chapter are excellent when you try to find a certain reference in the Bible. But these divisions can be misleading when you try to identify a literary unit, for example an oracle.

	The second difficulty is the way in which the prophetic books were written. Most of the prophetic books contain collections of oracles with very little information about the circumstances in which they were delivered. Often the oracles are also joined together so that it is very difficult (or even impossible) to see where one oracle ends and the next oracle begins.

Some parts of the prophetic books are exceptions to the second point. Some examples of this: In Haggai and Zechariah chapters 1–8 the oracles and visions have been given dates. We find this also in parts of Jeremiah (see for example 1:1; 25:1; 28:1; 32:1; 36:1; 45:1) and Ezekiel (see for example 24:1; 26:1; 29:1, 17; 30:20; 31:1; 32:1, 17), where the prophecies have been placed in a historical context by the prophet or by the collector/editor. 
But in most cases we do not get any such help. So we have to read the text carefully – making use of our reading skills – to determine where an oracle begins and ends. Watch out for two things:
	A messenger formula (or other similar expressions) at the beginning or end of an oracle

	The contents of the oracle

Let us take Amos chapter 1 as an easy example. This chapter contains four oracles (verses 3–5; verses 6–8; verses 9–12; and verses 13–13). Each oracle begins with the formula “This is what the Lord says”. And the contents of each oracle is God’s judgment on a place or a nation, in this order: Damascus, Gaza, Tyre, and Ammon. 
Our second example is more difficult. Let us look at Amos chapter 5:
	First note that the headings (at the beginning of the chapter in the two Kannada translations satyavEdavu and pavitra grantha; and before verse 18 only in satyavEdavu) do not belong to the original text but have been added by the translator/editor. These headings can help the reader, but they can also be confusing, as they are hardly ever detailed enough to show the individual oracle.

	We find the following messenger formulas (or other indicators): verses 1 (“Hear this word, O house of Israel, this lament”); verses 3, 4, 16, and 17 “says the Lord”); verse 18 (Woe to you”); and verse 27 (“says the Lord, whose name is God Almighty”). Does this mean that the chapter contains five oracles, like this: verses 1–2, verse 3, verses 4–15, verses 16–17, and verses 18–27? Perhaps. 

	Let us now turn to the contents, which can be summarized like this: lament over Israel’s destruction (verses 1–3); invitation to seek God and live (verses 5–6, 14); accusations of social injustice (verses 7–13, with a description of God inserted in verses 8–9); prediction of distress (verses 16–17); the day of the Lord (verses 18–20); criticism of hypocritical worship (verses 21–26, with historical flashback in verse 25); prediction of exile (verse 27). Do the contents indicate that the chapter contains eight oracles, like this: verses 1–3; verses 4–6; verses 7–13; verse 14 (followed by the prophet’s comment in verse 15); verses 16–17; verses 18–20‚ verses 21–26; verse 27? Perhaps.

	Now we need to combine our findings in the two previous paragraphs without being confused by the headings in our Bible editions:

Most Bible scholars come to the conclusion that Amos chapter 5 contains three oracles that were all delivered at the end of the reign of king Jeroboam of the Northern Kingdom (around 755 BC), like this: verses 1–3 (a lament oracle that announces God’s judgment on Israel); verses 4–17 (an oracle that contains both invitation to blessing and warning of punishment); and verses 18–27 (an oracle of warning). 
This was a time when the nation experienced good times and a fair level of prosperity. The people were confident and did not expect to be conquered by the Assyrians (which actually happened about 35 years later). But their country was full of injustice and their spiritual life was hypocritical. So God warned them of coming disaster unless they changed their ways. 
Why is it useful for a reader to identify the individual oracle? Here are some answers to that question. When we see an oracle in isolation, we get closer to the word of God as is was presented to the original recipients. So we get a clearer picture of the message and the circumstances in which it was delivered. We also get a better understanding of the Old Testament prophetic ministry. Each oracle addressed a particular situation into which God spoke through his prophet. On one occasion God had a word of warning. On another occasion God had a word of judgment. On yet another occasion God had a word of promise, or salvation. 
A good study Bible (or a good commentary) will not only help us to identify the individual oracle. It will also help us understand the context and poetic/prophetic language of an oracle. This understanding will throw light on God’s word for his people in ancient Israel. And when that word becomes clear to us, we will be better equipped to apply God word to our own situation. 
Questions
	Explain the term “exegesis” in your own words without referring to your notes or your textbook.

	List the three levels of “authors” in the prophetic books. What do they have in common?

	Why do modern readers of the Old Testament prophetic books need outside resources?

	If you could buy only one outside resource in English, which one would you buy? And why?

	Explain in a few words the difference between “the larger historical context” and “the specific historical context” without referring to your textbook.

	Characterize briefly the historical period of the “writing prophets” without referring to your notes or your textbook.

	What are the two main difficulties for us when we try to identify an individual oracle?

	What help can we get from the editorial headings in our Bible editions as we try to identify an individual oracle?

	How would you answer the question why it can be useful for a reader to identify the individual oracle?
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More about interpreting
Introduction
The term “hermeneutics” is often used in biblical studies about understanding and interpreting texts. It is derived from a Greek word and usually just means “interpretation”. But in this series of textbooks we have chosen to use “hermeneutics” in a more limited sense, something like this: “God’s message for us through this passage”. So if “exegesis” of a passage answers the question “What did this mean for the first recipients?”, “hermeneutics” of the passage answers the question “What does this mean for us?”
In this study we will look at some hermeneutical issues. But we will also touch on some other matters that concern the reading, the understanding, and the interpretation of prophetic texts.
Direct application and indirect application
Sometimes “exegesis” and “hermeneutics” end up being the same thing. Or to put it differently: There are cases, when God’s message for his people today is obviously the same as his message was for the first recipients of an oracle. We can call this “direct application”. These three examples will illustrate my point:
	No direct application should be used with Amos 1:3: God said that he would punish the Gentile city of Damascus because it had ruthlessly attacked Gilead. This oracle should not be applied directly to God’s people today. There are two reasons for this: First, it concerns a Gentile nation and not God’s people. Second, it concerns a specific case in the past.

	Direct application can be used with Amos 2:6–8: God said that he would punish Israel for its unrighteousness, immoral behavior, and idolatry. This oracle could be applied to God’s people today. God always wants his people to live in accordance with the Ten Commandments, in Old Testament times as well as in New Testament times.

	Another example of direct application is Isaiah 1:10–19: God always wants his people to worship him with sincere hearts and to live holy lives. 

So, a modern reader must be careful and restrictive about how to apply prophetic texts to himself and his own situation. Direct application cannot be the general interpretative rule, because God through his prophets usually spoke specific words into specific situations. 
But on the other hand, a modern reader can learn many spiritual truths indirectly from Old Testament oracles. These truths will deepen his understanding of God and of God’s ways with individuals and nations. And this understanding he must apply to his own life and situation. He will get insights into God’s nature: his love and faithfulness, his patience and concern, his holiness and righteousness, his judgment and salvation, his plans for the future of his people and his creation, and so on. But he will also get insights into the kind of life God wants his people to live in this world: lives that reflect God’s love and concern, lives of mercy and justice, lives of holiness and commitment, and so on. All these insights will be of great help to a modern Bible reader as he copes with the challenges of life in the modern world.
Their future and our own past
As we have seen in earlier studies, it was not the primary task of the Old Testament prophets to foretell distant future events, but to remind the Israelites of God’s covenant with them and to encourage them to live in accordance with the covenant stipulations. But partly as a consequence of this main task, the prophets also foretold what would happen in the future, what would happen if the Israelites were faithful to the covenant and what would happen of they turned their backs on the covenant.
Most of these future events foretold by the prophets are no longer in the future. They belong to our own past, because they have already taken place. A large number of the prophecies were fulfilled soon after they had been delivered. Others were fulfilled with the destruction of Jerusalem and its temple, with the Babylonian exile, with the return of the Jews to Judah, with the rebuilding of Jerusalem with its wall and its temple, with the downfall and destruction of various Gentile cities and nations, with Jesus (his birth, his ministry, his suffering, his death, his resurrection, his ascension, his inauguration of the new covenant), and with the expansion of the Kingdom of God through the centuries of church history.
A “blend of futures”
In the earlier study called Words of salvation and promise, we noted that even Bible scholars often struggle with how to determine what future events some of the prophetic oracles refer to. What “future” do they describe? Are they about historical events that have already taken place during Old Testament times and with the first coming of Jesus (see the list in the previous paragraph)? Or are they about end time events that are yet to take place? Or put differently: Are the events historical or are they eschatological? There are at least three reasons for this kind of difficulties:
1. The arrangement of oracles
Oracles that are placed together contain prophecies about different “futures”. Ezekiel chapter 37 is one example of this. The first part of the chapter consists of Ezekiel’s vision of a valley full of dead bones and primarily refers to the return of the Israelites from their exile in Babylon. They are “dead” in their hopelessness and they are cut off from their land (verse 11). But God promises to restore them, bringing them back from their “graves” to the land of Israel (verses 12–14). The future event referred to in this prophecy began to be fulfilled fifty years later. So it lies in our past. The second half of the chapter consists of a sign-action symbolizing the unification of Israel under one future king of the family line of David. He will be God’s anointed royal servant and rule God’s people forever. Through him God will make a new and everlasting covenant with his people. This prophecy evidently refers to Jesus and began to be fulfilled with the coming of Jesus (in our past) and will be completely fulfilled at Jesus’ second coming (in our future). Se also the following study about oracles with “double fulfillment”. 
2. The prophetic language
The metaphorical language used in prophetic oracles about future events (as mentioned in the earlier study Words of salvation and promise, the section called “Apocalyptic and eschatological texts”) is the same (or at least very similar) irrespective of the “future” it refers to. This means that the same expressions and imagery are used both to describe a historical event and to describe an eschatological event. In oracles about judgment and disasters (historical as well as eschatological) we find war, death, plunder, natural calamities (floods, earthquakes, darkening sky, effects on the sun, the moon and the stars). And in oracles about God’s blessings on his people (historical as well as eschatological) we find peace, good health, fertility of the land and the animals, prosperity, God’s protection; but we also find absence of injustice, war, enemy attacks, and sickness. 
It should, however, be noticed that the descriptions of both the disasters and the blessings are heightened and intensified in apocalyptic and eschatological texts. The destruction of evil nations and of the corrupt created world will be total. And the blessings of the eternal future that God has in store for his faithful people will include the total absence of sin and death, and God will be present with his people in a totally new way.
3. The apocalyptic genre
A consequence of the previous point is that the apocalyptic genre often uses past historical events as models for future eschatological events. The fall of Babylon can, for example, be used to symbolize the fall of a yet unknown evil end-time world power. Or, the attack on Israel “from the north” (of Assyria or Magog) can be used to represent an end-time attack on God’s people. Or, descriptions of God’s blessings on the Israelites who have returned from the Babylonian exile and resettled in the Holy Land can point forward to God’s eternal blessings on his redeemed people. 
How Bible scholars handle the difficulties
Bible interpreters handle this kind of “blends” in the prophetic descriptions of the future in different ways. Some scholars prefer to see them as literal and metaphorical descriptions of historical events that have already taken place. Other scholars and teachers prefer to emphasize the eschatological aspects of these texts. And yet other interpreters try to maintain a balance between history and eschatology, taking into consideration the genre characteristics of both prophecy and apocalyptic. 
Three illustrations
There are three illustrations that to some extent can help us understand the prophetic perspective of chronological events:
1. Two mountain ranges
A viewer (the prophet and his reader) is looking at two mountain ranges. The first range is lower, but it blocks most of the view of the second and higher range. The first range represents historical events. The second range represents eschatological events. It is very difficult for the viewer to distinguish between the mountains of the first range and the mountains of the second range. It is also difficult to see the gap (representing the time gap) between these ranges, between historical events and eschatological events. 
2. Two discs
The viewer (the prophet and his reader) is looking straight on at two discs, the smaller one in front of the larger. The first disc represents historical events. The second disc represents eschatological events. This is a variation of the previous illustration and it makes the same points.
The “two mountain ranges” and the “two discs” illustrate what many Bible scholars call foreshortening or telescoping. These terms are used to describe the compression of the time span (which we now know to be thousands of years) between biblical history and eschatology. Events that God has planned for the end of the present world are described as if they will take place in the near future. 
3. Two lenses
The viewer (the prophet and his reader) is looking through two differently colored lenses, one blue and one yellow. The lenses have the same size so the viewer who knows that there are two lenses, two “futures”, is not sure which color each lens has. He sees only “green”, representing the prophetic language of a blend of future events, both historical and eschatological. Another viewer may not even realize that there are two lenses. So he thinks that there is only one prophetic future – the future of a “green lens”.
The “three horizons”
In his book on Jeremiah, the Bible scholar Christopher Wright uses the term “horizons” to describe the three time perspectives often found in the Old Testament prophetic books, like this: 
Horizon 1
Horizon 1 (or the first level) is historical and primarily concerned the Israelites at the time of the prophet. Prophecies on this horizon were fulfilled, for example with the return of the Jews to Judah, the rebuilding of the temple, the repair of the wall of Jerusalem, and the renewal of the covenant under Ezra and Nehemiah. 
Horizon 2
Horizon 2 (or the second level) is the messianic horizon. The New Testament describes how these prophecies were fulfilled with Jesus and the New Testament church.
Horizon 3
Horizon 3 (or the third level) is the eschatological horizon. These prophecies point forward to God’s ultimate blessings for his redeemed people in his new creation.
A modern reader will benefit from being aware of these three prophetic horizons found in the Old Testament texts. But we still need interpretation skills to decide the best prophetic horizon for each individual text.
How much did the prophets understand?
This kind of illustrations – but also the whole issue about a “blend of futures” – raises a question about how much the prophets themselves realized about the future. How much did they understand of their own prophecies? The answer to this question, of course, depends on the nature of the prophecy. The prophets must have known that many of their prophecies would be fulfilled soon, within years. But what about the prophecies concerning the eschatological future? And what about the chronological connection between oracles of judgment in history and oracles of God’s final judgment at the end times? How much did the prophets see of those things? We cannot answer questions like these with any certainty. But the prophetic insight must have varied with the prophet and his ministry. Sometimes, the prophet seems to have seen only one future, a future in which God’s historical blessings for the Israelites were identical with his eternal blessings for them. At other times, the prophet seems to have seen two futures, one historical and one eschatological. This, for example, seems to be the case in some of Isaiah’s prophecies, where the language (vocabulary and imagery) in a clearer way indicates two historical layers of the future. 
Questions
	Why can Hosea 13:2–4 be an example of “direct application”? 

	Explain the difference between “direct application” and “indirect application”.

	Give a few examples of events that for Jeremiah were future events but for a modern Bible reader are past events. 

	Explain briefly in your own words and without referring to your textbook three reasons why it can be difficult for a modern Bible reader to know if an Old Testament prophecy is referring to a historical event (which has already been fulfilled in our past) or if it is referring to the end times.

	Describe in your own words three illustrations that can help us understand the prophetic perspective of chronological events. You may want to make your own drawings of these illustrations. (No answer has been provided)

	Explain in your own words and without referring to your textbook the three prophetic horizons found in Old Testament texts.

	Read Jeremiah 31:23–34. Explain how it is possible for a modern Bible reader to understand the prophecies in this passage as referring to two separate historical events.
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Prophecies and fulfillment
Introduction
The Old Testament prophets themselves firmly believed that God’s word was reliable. What God had said would take place (see for example Isaiah 14:24, 27, where God himself confirms this truth). Prophecies would be fulfilled.
So how should modern Bible readers understand the cases where prophecies do not seem to be fulfilled? The best way to answer this question is to explain that prophecies can be fulfilled in two different ways. In addition, there are prophecies that have not yet been fulfilled because they still belong to our future and prophecies that God does not want to fulfill (see “conditional prophecies” below)! This gives us these four groups of prophecies as far as fulfillment is concerned:
	Literal fulfillment of a prophecy

	Spiritual (or symbolic) fulfillment of a prophecy

	Not yet fulfilled prophecies

	Conditional prophecies

In this study we will also look at three other types of prophetic fulfillment:
	Double fulfillment

	Fulfillment with a sharper focus

	Hidden revelation

Literal fulfillment of a prophecy
“Literal” means “just as it says”. These are prophecies (and there are lots of them!) that have evidently been fulfilled. Here are a few examples:
	The Northern Kingdom was conquered and destroyed by the Assyrians just as foretold by Hosea (10:6).

	The Southern Kingdom was conquered by the Babylonians: Jerusalem and its temple were destroyed and its leaders and social elite exiled to Babylon just as foretold by several of the prophets.

	The exiled Jews returned to Israel and resettled there and rebuilt the city of Jerusalem and its temple just as the prophets had foretold (see Jeremiah 29:10; 30:18; Isaiah 44:28).

	Many of the Gentile nations collapsed just as several of the prophets had foretold.

	God made a new covenant with his people just as Jeremiah (31:31–34) and Ezekiel (37:26) had foretold (see 1 Corinthians 11:25; Hebrews 8:6–13). 

	God become man in Jesus and came to save and heal just as foretold by Isaiah (35:4–6).

	Jesus’ ministry happened just as foretold by Isaiah (compare Isaiah 61:1–2 and Luke 4:16–21).

	Jesus was the chosen servant of the Lord as foretold by Isaiah 42:1–4 (compare Matthew 12:15–21). What God had promised through Isaiah was fulfilled in Jesus.

	The suffering of the Lord’s servant was fulfilled at Jesus’ crucifixion as foretold by Isaiah (chapter 53). 

	The spread of the Christian faith among the Gentiles (Romans 15:12) is the fulfillment of the messianic prophecy in Isaiah 11:10 (the Root of Jesse standing as a banner for the people). This prophecy is both literal (Jesus is really the Messiah of the Old Testament) and symbolic (he is not a literal “banner” but the nations rally to him for salvation as soldiers rally to a king’s banner) – see the following point.

Spiritual (or symbolic) fulfillment of a prophecy
There are two good examples of this kind of fulfillment mentioned in the gospels in connection with John the Baptist:
	Jesus himself claimed that the prophecy in Isaiah 40:3 was fulfilled in the ministry of John the Baptist (Matthew 11:10; compare Matthew 3:3). But it was not literally fulfilled, because John the Baptist did not actually build a highway for God in the wilderness. But he was the forerunner of Jesus, thus preparing the spiritual ground for God incarnated in Jesus.

	John the Baptist was also the “eschatological Elijah” of Malachi 4:5 (see Matthew 17:10–12), the one who must come before “that great and dreadful day of the Lord”. John was not the physical Elijah come back to life. So Malachi’s prophecy was not literally fulfilled in him. But spiritually (and symbolically) John was the fulfillment of the prophecy.

Not yet fulfilled prophecies
These are prophecies that God will fulfill in our future. They have not yet come true, because their time of fulfillment has not yet come. To this group belong all the prophecies concerning the second coming of Jesus and God’s final judgment. Two examples
	We have already seen that Isaiah 61:1–2 was fulfilled with Jesus’ ministry. But when we look closely at verse 2, we see that only the first half of the verse (“to proclaim the year of the Lord’s favor”) was fulfilled at the time of Jesus’ earthly ministry. The second half of the verse (“and the day of vengeance of our God”) is not yet fulfilled. But we know that it will be fulfilled at Jesus’ second coming. That will be the day of God’s final judgment.

	God’s promise found in Isaiah 65:17 to create new heavens and a new earth is still in our future. The New Testament reconfirms that one day this new creation of God’s will become a reality. John saw the fulfillment of this prophecy in a vision recorded in Revelation 21:1.

Conditional prophecies
Many of the prophecies in this group are such that God was pleased that they were never fulfilled. These are prophecies with a condition. If the condition is met, they would not be fulfilled. They are prophecies “with two doors”, prophecies that allow for alternatives.
	God explains this kind of prophecies in Jeremiah 18:7–10. 

	The book of Jonah is about the non-fulfillment of a prophecy of judgment over Nineveh, an important city in Assyria. God sent Jonah to proclaim that God had passed judgment over it because of its sinfulness and that it would be destroyed after forty days. But the people of Nineveh repented of their sins and turned to God with fasting and prayer. When God saw their sincere repentance, he had compassion on them. He changed his mind and did not bring destruction on them. God’s change of mind made Jonah very upset. But God was happy that the people repented so that he could show his compassion on them.

Fulfillment with a sharper focus
God reveals himself in various ways, for example through his creation and through his word. We believe that the Bible is God’s word. So on the pages of the Bible God reveals who he is, what he has done, how he wants his people to live, how he will save sinful man, and many other things. This revelation is not static but progressive. So we understand more and more about God and his plans as we progress in our reading of the biblical texts. We learn many things in the Old Testament. But the things we have learned there will become clearer when we see them in the light of the New Testament. For example, we will understand much more about the God who revealed himself in the Old Testament when we read in the gospels about Jesus, God incarnate, “God with us”.
As a consequence of this progressive revelation, we must expect to find that Old Testament prophecies are fulfilled with added information (or with a sharper focus) in the New Testament. Three examples will show what I mean:
	Zechariah 9:9/Psalm 118:26 and Matthew 21:1–9/John 18:36: When Jesus made his triumphal entry into Jerusalem he evidently fulfilled the Old Testament prophecies about God’s Anointed King in the family line of David. But the gospels help us understand both his kingship and his kingdom with much greater clarity. Jesus told Pilate that his kingdom is not of this world, that it is another kind of kingdom – just as his kingship is another kind of kingship than king David’s.

	Isaiah 53:10 and 1 Corinthians 15:3–4: Paul uses the expression “in accordance with the scriptures” twice in two verses, the first time about Jesus’ death, the second time about Jesus’ resurrection. The only Old Testament text that Paul could have had in mind is “the suffering and the glory of the servant” song in Isaiah 52:13–53:12. So when Paul wrote that Christ’s death, burial, and resurrection was in accordance with the scriptures, he developed and clarified Isaiah 53:10. 

	New Testament authors often apply Old Testament texts that originally referred to Yahweh (the Lord), the God of Israel, to Jesus, their Lord and Savior. One such example is Hebrews 1:10–12, where the author describes Jesus with the words of Psalm 102:25–27 (which is about God’s eternity). In this way the deity of Christ is proclaimed, perhaps in a way less offensive to the fanatically monotheistic Jews.

Double fulfillment
Some Bible interpreters use the term “double fulfillment” about prophecies that refer to two futures, one historical (which was fulfilled fairly soon after it was delivered) and one messianic (which was fulfilled much later with Jesus). They often use Isaiah 7:10–16 as an example of “double fulfillment”. The prophecy of the sign of Immanuel must have been immediately understood by and applicable to king Ahaz to whom it was originally delivered. But we know from Matthew 1:23 that its most important and final fulfillment was with the actual birth of Jesus. See the study Ahaz and the Immanuel sign, Isaiah chapter 7 for an alternative interpretation of Isaiah 7:10–16.
Hidden revelation
In this section we will look at three categories of hidden information (or hidden revelation) in the Old Testament texts. This is information that cannot be discovered through the application of normal exegetical tools. Such texts are thought to contain truths that can only be unveiled in the light of the later revelation of the New Testament or the history of the church.
1. Fuller meaning
The term “fuller meaning” (an expression translated from the Latin term sensus plenior) is used in biblical exegesis to describe the supposedly “deeper meaning” of an Old Testament text (it could be a phrase, a passage, or even an entire book). This deeper meaning is something that God hid in the text without the knowledge of the original human author. But this “fuller meaning” can be disclosed in the light of God’s continued revelation in the New Testament (a doctrine that all Christians accept) or in the history of the church (a doctrine of the Roman Catholic Church). So the principle of “fuller meaning” claims that there are hidden secrets in the Old Testament texts. 
“Fuller meaning” is a controversial concept. Some Bible teachers see “deeper” meanings everywhere in the Old Testament (and even in the New Testament). Others deny the existence of a “deeper” meaning completely. But most Bible interpreters do not dismiss the possibility of a “deeper” meaning, because God both planned the events recorded in the scriptures and inspired the biblical authors to be his authentic recorders of these events. There are, however, dangers of misuse of “fuller meaning”, which can result in speculations and absurdities. We must always be careful not to let the “fuller meaning” violate the original intent of the text. Bible scholars have also presented alternative solutions (such as “analogical fulfillment” and “foreshadowing/typology”, see below”) to the cases where interpreters claim that the New Testament writers have a “fuller meaning” interpretation of an Old Testament text. 
2. Analogical fulfillment
The term “analogical fulfillment” is used in biblical exegesis as an alternative to “fuller meaning”. One example: Paul reminds his readers in 1 Corinthians 10:1–4 of how God provided water for the Israelites during the wilderness wanderings (see Exodus 17:1–7 and Numbers 20:1–13). Then he writes “they drank from the spiritual rock that accompanied them, and that rock was Christ”. Many interpreters see this as an example of “fuller meaning”. But a closer look at Paul’s text shows that Paul is actually drawing an analogy. He is saying something like this: “That rock was to the Israelites in the wilderness as Christ is to us in the New Testament church. The rock was a source of sustenance to them. So Christ sustains us as we celebrate the Lord’s Supper”. This means that “analogical fulfillment” is a kind of comparison. It is true that the rock in the wilderness pointed forward to Christ. But Paul used the experience of the ancient Israelites (water from the rock) to illustrate the even more wonderful experience of Christian believers (Christ blessing them at His Table). Many Bible interpreters would see “analogical fulfillment” as a kind of “typology”.
3. Typology
“Typology”, which is a term almost exclusively limited to biblical exegesis, also has to do with the relationship between the Old Testament and the New Testament. Events, persons, or institutions in the Old Testament are seen as “types” that prefigure – or are replaced by – “antitypes” in the New Testament. The Greek word tupos means “pattern”. Paul uses it in Romans 5:14 about Adam being a pattern for Christ. In Matthew 12:40, Jesus draws a parallel between Jonah’s three days in the belly of the fish (this would be the “type”) with his own three days in the heart of the earth (this would be the “antitype”). The term “foreshadowing” is also used: The bronze serpent in the desert foreshadows the crucifixion of Christ (John 3:14, Numbers 21:9).
Most Bible scholars believe that typology (and foreshadowing) should be limited to what is already taught as “type–antitype” in the New Testament. The authors of the New Testament texts were inspired by the Holy Spirit to see such connections. But we are not inspired in that way. So the “types” we may find in the Old Testament can only be speculations. 
It must be repeated that not only “fuller meaning” (if there really are such cases) but also “analogical fulfillment” and typology/foreshadowing cannot be discovered in the Old Testament texts by normal exegetical methods. They can only be found in the light of God’s progressive revelation, particularly in the New Testament. So they are different from prophecies where the prophets knew that they were disclosing things of the future (even if they must have realized that their oracles did not contain everything and all the details about this future). The “hidden revelation” texts are also different from what we have earlier called “fulfillment with a sharper focus”. Most cases of “hidden revelation” are about something else, something not seen at all in the text (which means that the connection between the text and its interpretation is very weak), while the “fulfillment with a sharper focus” texts deal with the same basic matter as their New Testament interpretation. This means that the revelation found in them is less “hidden and secret” and more “progressive”.
In questions 8–12 below, we will look at some of New Testament examples of “fulfillment with a sharper focus” and “hidden revelation”.
Questions
	What claims does God make in Isaiah 14:24, 27?

	Explain the phrase “literal fulfillment of a prophecy”. Give at least two examples of literal fulfillment, one from the Old Testament, one from the New Testament – without referring to your textbook.

	Explain how John the Baptist was the spiritual (or symbolic) fulfillment of the prophecy in Malachi 4:5.

	Explain how Isaiah 65:17 contains a “not yet fulfilled prophecy”.

	Read Jeremiah 18:7–10. Then explain in your own words what God teaches us about “conditional prophecies”. 

	Explain why we can expect to find Old Testament prophecies fulfilled with added information (or with a sharper focus) in the New Testament. 

	Explain how Isaiah 7:10–16 can be understood as a prophecy with “double fulfillment”. 

	What are the three types of “hidden revelation” studied in this lesson? Explain the risks with “hidden revelation” for a modern Bible reader. 

	Explain the term “fuller meaning” Try to do so without referring to your textbook.

	Explain the term “analogical fulfillment”. Try to do so without referring to your textbook.

	Explain the terms “type” and “antitype” Try to do so without referring to your textbook.

	Study the following references. How would you categorize the relationship between the Old Testament and the New Testament in each case? Is it a case of fulfillment of a prophecy? Or is it a case of “fulfillment with a sharper focus”? Or is it a case of “hidden revelation”? Also state your reasons.

a.Isaiah 53:7 and John 1:29 
b.Isaiah 7:14 and Matthew 1:23 
c.Hosea 11:1 and Matthew 2:15 
d.Isaiah 28:16 and 1 Peter 2:6 
e.Joel 2:32 and Romans 10:13 
(Go to Answers: Prophecies and fulfillment)
 

The Twelve Minor Prophets – answers
Hosea answers
The Lord and the prophet, Hosea chapters 1–3 answers
	God tells Hosea to marry an adulterous wife and have children of unfaithfulness, as an expression of the spiritual situation in Israel: The Israelites are unfaithful to God. They are devoted to adultery, both spiritual adultery (by worshiping the pagan gods, who often were fertility gods) and sexual adultery (by their immoral lifestyle), 1:2–3.

	God tells Hosea to name his son “Jezreel” as a prophecy (a sign-action) against the ruling dynasty in Israel (1:3–5). King Jeroboam II was the descendant of Jehu, who had become king by killing his predecessor at Jezreel (see 2 Kings 9:14–26). God will not only put an end to that dynasty (“Jezreel” means “God sows, God scatters”) but to the entire Northern Kingdom (“break Israel’s bow” is a metaphor for this). 

Note that in 2:21–23 God uses the name “Jezreel” in the opposite way, referring to the restoration of Israel. The word “Jezreel” means “the Lord sows”, but sowing can be done either by scattering seeds or by planting seeds. 
	God tells Hosea to name Gomer’s next child “Lo-Ruhamah”, which means “not loved”. This is a sign-action that God will no longer show love and forgiveness to the sinful Israelites (1:6). The Hebrew text strongly implies that Hosea was not the father of Gomer’s second and third child, but that they were the result of her adultery. So the Lo-Ruhamah prophecy expresses God’s judgment on the Israelites of the Northern Kingdom, who persist in idolatry. They are not loved by God because they are children of adulterous idolatry. This is reinforced by the name of Gomer’s third child (“not my people”, see question 5 below). 

	God says in 1:7 that he will “save Judah”. But we know from other accounts that Judah and Jerusalem were later destroyed by the Babylonians. A knowledgable Bible reader will not find a contradiction in this: God miraculously saved the people of Judah (the Southern Kingdom), when king Sennacherib of Assyria in 722–721 BC conquered Samaria and then went on to attack Jerusalem.

	God tells Hosea to name Gomer’s third child “Lo-Ammi”, which means “not my people”, because the relationship between God and the Israelites has been severed (1:8–9). See also my answer to question 3 above.

	In 1:10–2:1 God promises these things:

	God will greatly multiply the Israelites. This is a reconfirmation of God’s promise to Abraham (Genesis 22:17; 32:12).

	God will restore his people to the Promised Land (the very land in which he now rejects them).

	God will reunite all the Israelites under one king. This seems to be a reconfirmation of God’s messianic promise to David (2 Samuel 7:11–16). 

	God will restore his covenant with the Israelites. They will again be his beloved people. 

	Paul quotes Hosea 1:10 and 2:23 in Romans 9:25–26. Paul’s context is the New Testament church, which consists of people of Jewish as well as Gentile background. He quotes Hosea in support of this fact. The Gentiles (who originally were not God’s people) have now become God’s people. They, together with believers of Jewish background, are now God’s beloved. They are all now called sons of the living God. 

	In chapter 1, God draws parallels between the Israelites and Gomer’s three children. In 2:2–13, God compares the Israelites to an adulterous and unfaithful wife.

	God accuses the Israelites of idolatry. He will punish them by removing all his blessings from them, like this (2:2–13):

	They are unfaithful to him. Unless they change, God will strip away their land and make it into a wilderness.

	They worship pagan gods, expecting blessings from them. But God will ensure that they will not experience any blessings from their idolatry.

	When they have become disappointed with the pagan gods, they will return to God, expecting him to bless them. But God will not bless them. Instead he will take away even the blessings he gave them earlier. He will also disgrace them. 

	They are idolaters and think that the blessings they have received are the result of their idolatry. But God will punish them by stripping them of their joy of celebration and by ruining their land. 

	They have forgotten the Lord for the sake of celebrating the pagan gods. God will surely punish them for this.

	The word “therefore” in 2:14 is very surprising. It comes as a shock: The previous passage ends by God declaring that the Israelites have followed their pagan gods (their “lovers”) and so forgotten him, their true Lord. So a reader would expect God to say, “Therefore I will forget them and destroy them!” Instead God decides to woo them back. He will search out his faithless wife, lead her into the wilderness (compare Jeremiah 2:2), and restore her as his wife (see Hosea 2:19–20).

	God’s promises to the Israelites in 2:14–23 are expressed in the form of a love poem. God is the husband and the Israelites are his restored wife. So his promises to the Israelites take the form of a wealthy and infatuated lover blessing his beloved wife. The promises can be listed like this:

	Their trouble (note the wordplay: “Achor” means trouble in Hebrew) will be transformed into hope, as their land is restored.

	They will rejoice like their ancestors did when they were brought out of bondage in Egypt.

	They will completely abandon their idolatry. The Hebrew word baal means both “lord, master”and “husband”. It was used to address the Lord of Israel as well as Baal and other pagan gods. But in the future, the Israelites will no longer use “master” about God, who will truly be their “husband”. 

	They will live under God’s new covenant of eternal righteousness and peace. 

	They will live a life of bounty and blessing as God’s replanted wife (note the wordplay “Israel becomes Jezreel”, see also my answer to question 2 above). 

	They will be loved by God (no longer will they be “Lo-Ruhamah”, see my answer to question 3 above) and they will be his people (no longer will they be “Lo-Ammi”, see my answer to question 5 above). And they will boldly profess that they are God’s people. 

	In the beginning of chapter 3, God speaks to Hosea (“me”).

	From 3:1–2, we understand that Hosea’s wife Gomer was now living with another man. Perhaps she was working for him as a slave prostitute, because Hosea had to buy her back for the full price of a slave (compare Exodus 21:32), half in silver and half in grain. This was also the redemption amount for a woman (see Leviticus 27:4).

	From 3:4–5, we understand two things about the future of the Israelites:

	First they will experience a long period of deprivation: They will have no king and country. They will enjoy no religious ceremonies and receive no spiritual guidance.

	Then God will bless them: They will return to their own land to be ruled by David their king. They will seek the Lord and worship him.

(Back to Hosea chapters 4–10)
 
The Lord accuses and punishes his people, Hosea chapters 4–10 answers
	The passage 4:1–3 can be characterized as a court scene. God is prosecuting the Israelites for their faithlessness (which is evident through their violations of the Ten Commandments; some examples are given) and for the disasters their sins have brought on the land.

	The passage 4:4–14:

	The priests are accused by the Lord. They are accused of two things: First, they do not teach the people properly. Second, they are bad role models for the people.

	The consequences of their actions: The whole country overflows with idolatry and immorality. The people have been destroyed. 

	God’s punishment for their sins: God will reject them as priests. He will ignore and forget the Israelites. Neither the priests nor the people will find any pleasure in their life of sin and idolatry. The Israelites will be ruined, because they are a people without understanding.

	In chapter 5, God addresses three groups of people:

	The priest

	The people

	The royal family

	The metaphors:

	In 5:1–2 we find three hunting metaphors, three things that are used to catch birds and animals: a snare, a net, and a pit (many modern translations, including the Kannada pavitra grantha and satyavEdavu, have missed this third item). God will punish the priests, the people, and the royal house for having caught the Israelites in the snares of idolatry and other sins. 

	In 5:8–9 we find a war metaphor. The places mentioned (Beth Aven “house of evil” is a wordplay on Bethel “house of God”) were situated in the extreme south of the Northern Kingdom, near the Judah border. God’s judgment will come like an enemy attack (first on Ephraim, verse 9; then on Judah, verse 10). 

	God uses three similes to describe himself and his actions, two in 5:12 and one in 5:14:

	God is like a moth (or a maggot) to Ephraim. This means that God’s punishment of the Northern Kingdom will gradually destroy it.

	God is like rot (or rottenness) to Judah. This means that God’s judgment on the Southern Kingdom will result in its gradual destruction.

	God will be like a lion to both Ephraim and Judah. This means that God will judge and punish the two Israelite kingdoms. He will destroy the nations, and he will deport the people.

	There should be two consequences of God’s judgment (5:15): 

	First, the Israelites should realize their guilt. 

	Second, the Israelites should turn to God for help.

	The passage 5:15–6:6:

	The Israelites’ prayer of repentance should contain three things: First, their willingness to turn back to God with sincere hearts. Second, their acknowledgement of guilt. Third, their confidence in God – he will certainly accept them and bless them.

	God’s evaluation of their prayer of repentance: He sees through their insincere hearts, their empty words, and their fickle minds.

	God has tried to help the Israelites in two ways: First, through the words of his prophets. Second, through the punishments that he has inflicted on them. 

	God will judge the Israelites for their insincere spiritual life. They think that their religious ceremonies are sufficient to please God. But God wants a transformation of their inner lives. God prefers mercy and true knowledge of God to sacrifices.

	God describes Israel/Ephraim through four similes (7:4–16):

	Verses 4–7: An oven that is too hot. It burns and destroys. So Ephraim burns and destroys its kings and rulers.

	Verses 8–10: A cake that is half-baked. Ephraim is not “good bread”, because it is mixed up with the pagan nations, spiritually as well as politically.

	Verses 11–12: A dove that is stupid and easily deceived. Ephraim does not trust the Lord but turns to Egypt and Assyria for political support.

	Verses 13–16: A bow that is faulty. Ephraim’s mind is not turned to God. Instead the Israelites are arrogant and focused on material things. 

	A trumpet was sounded to warn a nation of approaching danger. The simile that is used for this danger is an eagle (a vulture) flying over the country (the phrase “the house of the Lord” is a metaphor for “God’s country”), 8:1. This danger is approaching Israel, because they have broken the Lord’s covenant (8:2).

	God accuses Israel of two sins in 8:4–6. The consequences of these sins will be the destruction of the people.

	Choosing kings against God’s will. These kings were idolaters and they have led the people to worship idols.

	Idolatry, particularly the calf-idol in Bethel (“house of God”, often called Beth Aven “house of evil” in Hosea). This calf is not God and it will be broken to pieces.

	In 8:7–10, God accuses Israel of making foreign alliances (the metaphors are “sow the wind” and “hire lovers”), particularly with Assyria. The consequence will be Israel’s destruction. It will be devoured by foreigners. It will “reap the whirlwind”.

	In 8:11–13, God accuses Israel of hypocrisy. The Israelites are proud of their sacrifices, but in reality they are sinners. God will not accept their sacrifices but punish them for their sins and once again make them captives (the phrase “they will return to Egypt” stands for all types of exile). 

	In 8:14, God accuses Israel and Judah of not trusting God but instead relying on their own resources and fortifications against the enemy. God will punish them by destroying their fortified cities through fire.

	God describes his punishment of Israel in 9:1–9 as the removal of all joy and celebration. The reasons are that the land will not produce crops (verses 1–2), that the people will be exiled and unable to carry on their religious practices (verses 3–6), and that the prophetic ministry will be discontinued (verses 7–8).

	Imagery that God uses in 9:10–10:1 to describe Israel’s past glory: 

	Grapes found in a desert and figs found out of season

	A bird that is present

	A family with children

	Pregnant and nursing women

	A strong and healthy fruit-bearing tree

	People happily living in their own country

	A spreading vine full with grapes.

	Two metaphors from farm life used in 10:11–13 to communicate truths to Israel: 

	When God punishes them, they will be like a much loved heifer that has to do the work of an ox. So their life will be dramatically changed. 

	They will reap evil and eat deception because they have planted wickedness. 

(Back to Hosea chapters 11–14)
 
The Lord loves his people, Hosea chapters 11–14 answers
	God’s love for Israel in the past is like a parent taking care of his young son: He asked his son to come to him (God called the Israelites out of bondage in Egypt). He taught him how to walk (God gave the Israelites his law at Sinai). He carried him in his arms (God provided for the Israelites in the wilderness and brought them into the Promised Land, a land flowing with milk and honey). But God’s son Israel responded to his love by walking away from him and by worshiping the gods of the pagan nations (11:1–4). 

	God mentions two of the cities that were destroyed with Sodom and Gomorrah at the time of Abraham (compare Deuteronomy 29:23) as an example of how he will not treat Israel. He will not pour out his wrath on Israel and destroy it. (11:8–9).

	The simile “roar like a lion” is used in 11:10–12 to describe God’s powerful way of gathering the Israelites from Assyria and Egypt. When God calls, they will come flying like birds. God’s promise to bring his people back to their land will certainly be fulfilled.

	The two historical events that God refers to in chapter 12:

	God’s blessings on Jacob (later called Israel), verses 3–4. Jacob cheated his twin brother Esau and received their father’s blessing of the firstborn son (Genesis 25:21–34; 27:1–40). He had a dream at Bethel (Genesis 28:10–22) and wrestled with God at Peniel (Genesis 32:22–32).

	God bringing the Israelites out of Egypt under the leadership of his prophet Moses, verse 13.

	God’s points in 13:1–4:

	God blessed and exalted Israel (verse 1).

	But Israel did not acknowledge God as the source of his blessing. Instead he turned to idolatry (verse 2).

	But God will punish idolatry and do away with Israel (verse 3).

	God is – and has always been – Israel’s only savior (verse 4).

	God’s points in 13:5–12:

	God blessed Israel in the past by providing for all his needs (verses 5–6).

	But Israel became proud and turned his back on God (verse 6).

	Then God attacked him like ferocious animal. God punished and destroyed Israel (verses 7–9).

	God had even given the Israelites the kings that they thought would protect them (verse 9–10).

	But the kings had failed to protect. Instead they had made the people sin even more (verses 10–12).

	So God would punish the kings of Israel and remove them (verse 11).

	Chapter 13 ends on a note of death and destruction. But earlier, in verse 4, we found a ray of hope. God has been the savior of his people in the past. And he is the only one who can save his people in the future.

	Chapter 14 can be structured into three parts, like this:

	Israel must return to the Lord, his God, verses 1–3

	God’s plans for repentant Israel, verses 4–8

	Closing word of wisdom, verse 9

	Israel’s “return to the Lord” involves two main things (14:1–3):

	Israel must acknowledge his past sins and ask God for forgiveness.

	Israel must completely trust the Lord. He must acknowledge that there is no help to be found in foreign alliances or in idolatry.

	God’s plans for Israel, when he has returned to his true Lord (14:4–8):

	God will heal Israel from his disloyalty and apostasy and make him realize the futility of idolatry.

	God will turn away his anger from Israel.

	God will bless Israel abundantly. Israel will be like a blossoming lily, like a deep-rooted cedar of Lebanon, like the splendor of an olive tree, like the fragrance of the Lebanon forests, like a flourishing garden, like a blossoming vine, and like an evergreen cypress.

(Back to Joel)
 
Joel answers
The day of the Lord foreshadowed, Joel 1:1–2:17 answers
	The elders and all the inhabitants of the land are addressed in 1:2–4. They are told to listen to God’s word seen in the unparalleled disaster that the nation is experiencing. Then they must share their understanding of the significance of this event with future generations. 

	The present disaster described as a unique and devastating invasion of locusts (1:2–4).

	The consequences of the disaster of the invasion of locusts (1:5–12):

	All the grape vines of the land are destroyed. So there is no wine to drink, not even for the drunkards.

	The fig trees and all other fruit-bearing trees are completely destroyed.

	All the grain of the fields is destroyed.

	So there is famine and lack of everything in the country. The farmers are ruined. The people are worried and cannot rejoice. The priests cannot perform the required temple sacrifices. 

	The priests are told to call for a time of national mourning with fasting and special prayers in the temple (1:13–14).

	The disaster points forward to the day of the Lord. It is a foretaste of the day of the Lord (1:15–16). 

	The disaster affects many areas of human life, like this (1:16–20):

	People’s everyday lives

	The temple rituals and the spiritual life of the nation

	All the domestic animals in the country

	Even all the wildlife of the land

	The verses 1:19–20 contain a prayer to God. The preceding verses contain words from God to the people. 

	We understand four things about God from chapter 1:

	God is the one who speaks through Joel (verse 1).

	God seems to identify with his suffering people (my land, my vines, my fig trees, verses 6–7; the prophet would hardly speak like this about his own property). 

	God wants his people to turn to him in times of disaster (verse 14).

	God is in control of all the events of history (verse 15).

	The language in chapter 1 can be characterized like this:

	The text is poetic, with for example synonymous parallelisms (verses 5–7, 10–12). 

	The language is rich and varied, with for example imagery (verses 7, 8, 19–20 “fire” for “destroyed by locusts”) and synonyms (verse 4) and descriptions (verses 10–12, 17–18).

	The text is passionate and emotional, with for example exclamations (verse 13) and exhortations (verses 2, 5, 13, 18).

	The trumpet call in Zion signifies an approaching disaster. So it is a warning call, an alarm (2:1–3).

	The connection between the trumpet call and the events of chapter 1 (2:1–3): Chapter 1 describes a terrible invasion of locusts, which leads to the destruction of the land. This disaster is a “trumpet call”, a warning about what will come in the future – the even more terrible day of the Lord.

	In its context, the expression “a large and powerful army” (2:2) should be understood like this:

	It points backward to the locust invasion (compare “a nation has invaded my land”, 1:6). So this army is a metaphor for these locusts.

	It points forward to the day of the Lord, which will bring even worse destruction than the present locust invasion or than any future invasion of enemy troops (which the locusts are compared to). The day of the Lord will have consequences for God’s whole created world (2:1–2, 10–11).

	People will react with fear and terror to the day of the Lord (2:6). They will not be able to endure it (2:11).

	God’s creation will react with turmoil to the day of the Lord. This turmoil is described as darkness and gloom, clouds and blackness (2:2); the trembling of earth and sky (2:10); and the darkening of sun, moon and stars (2:10).

	God wants people to respond like this to their realization of the coming of the day of the Lord (2:12–17): They must return to the Lord and show that they are truly repentant. They must realize that only in God will they find help and salvation. They must plead with God to reveal his glory and to protect his holy name.

	God is described like this in 2:10–17?

	He is in control of the events that lead up to the day of the Lord (verse 11).

	He wants his people to be saved (verse 12).

	He is a God of compassion and grace, slow to anger and abounding in love (verse 13). So he is able to save his people and bring glory to his name (verse 17).

	Echoes of Joel 2:10 in the New Testament:

	Matthew 24:29: Matthew’s context (see also Mark 13:24–25) is Jesus’ second coming. This is made clear in the verse that follows: “… They will see the Son of Man coming on the clouds”. 

	Revelation 6:12–13: The context is the opening of the sixth seal.

	Revelation 8:12: The context is the sounding of the fourth trumpet.

(Back to Joel 2:18–3:21)
 
The day of the Lord, Joel 2:18–3:21 answers
	The first passage begins with “Then” (2:18). This word links this passage with the previous verses, like this:

	When the people and their leaders repent and plead with God with sincere hearts (2:12–17),

	then God will take pity on them and deal with their situation (2:19–20).

	God promises his people three things (2:19–20):

	He will take care of all their needs.

	He will restore them in the eyes of the Gentile nations.

	He will clear their land from their enemy.

	The “stench”(2:20) comes from the enormous quantity of dead and rotting locusts. This is the dead enemy, which is pictured as an invading army from the north. The metaphor becomes clear, when 2:20 and 2:23 (where the locusts are explicitly mentioned) are compared.

	We find three addressees, who will all be blessed by God, in 2:21–23:

	The land

	The animals of the land

	The people of the land (described as “children of Zion”).

	The result of God’s blessing for his people (2:24–27):

	There will be an abundance of agricultural produce.

	The people will be satisfied and praise God for his goodness to them.

	God will forever take away his people’s shame in the eyes of the Gentile nations.

	The people will realize that God is in their midst.

	God is described like this in 2:18–27:

	He is a God of compassion.

	He listens to and answers the prayers of his people.

	He is the source of all the blessings of his people.

	He is in control of his creation: He allowed the locust invasion (2:25). But he also removed the locust plague (2:20). He makes the land fertile. He takes care of the needs of the animals. He sends rain and restores the land. He controls the seasons. 

	He restores the dignity of his people.

	He is worthy of the praise of his people.

	He is in the midst of his people.

	He is the only God for his people.

	We can draw two important conclusions from the way the passage 2:28–32 and chapter 3 begin:

	The disaster of the locust invasion is not the same event as the time of the outpouring of God’s Spirit. This is made clear by the word “afterward” in the beginning of 2:28. So the locust invasion (a historical judgment on Israel) should be understood as a foreshadowing of (as pointing forward to) the day of God’s final judgment (an eschatological event).

	God’s final judgment on the nations (as described in chapter 3) is closely connected with the outpouring of God’s Spirit in 2:28–32. This is made clear by the two phrases that introduce chapter 3: “in those days” and “and that time”. God’s judgment on the nations and God’s Spirit poured out over his people seem to express two aspects of God’s eschatological intervention. 

	In the light of our answer to the previous question, we can draw this conclusion from the two similar phrases “I will restore to you the years...” (in 2:25) and “when I restore the fortunes of Judah and Jerusalem” (in 3:1): God’s restoration of the Israelites and their land after the locust invasion foreshadows (or points forward to) God’s final restoration of his people and his new creation. They are not the same event. 

Additional comment: It can be noted that in the Old Testament prophetic books, God’s promise to “restore the fortunes of Judah/Israel” is used both about God bringing the Israelites back to the Promised Land after the Babylonian exile and about God’s final salvation of his faithful remnant. So it is reasonable to see the historical ingathering of the Jews from Mesopotamia (and Egypt and other places) as a foreshadowing of (an event pointing forward to) the ingathering of God’s saved people from all the nations of the world during the “eschatological” church age. The New Testament clearly teaches that the “end times” began with Jesus’ life and ministry and will end with Jesus’ second coming. See also my answer to question 10 below.
	We find these two main groups of people in 2:28–32:

	Those who are saved (who are explicitly mentioned): They are those who have called on the name of the Lord. They will escape the day of God’s judgment. They are the survivors. They are the people of God’s Spirit. 

	Those who will not be saved (they are not explicitly mentioned, but the context makes it clear who they are): They will not survive and escape from the day of God’s judgment. They are not God’s people, because they have no part in God’s Spirit. 

	Peter quoted Joel 2:28–32 (in the Greek Septuagint translation) in his sermon in Jerusalem on the first day of Pentecost (Acts 2:16–21). Two comments:

	Peter used “in the last days” instead of “afterward” as in Joel. This shows that the New Testament sees the outpouring of the Holy Spirit as the sign that the end times had begun with the first coming of Jesus (compare for example Matthew 3:16; 12:28–31; 28:16; John 1:32–33; 3:8; 14:17; 20:22; Romans 8:9–11; 1 Corinthians 3:16; Galatians 3:2–3; 4:6; Ephesians 4:30). The end times will be brought to a conclusion with the second coming of Jesus, which will also be the great and glorious day of the Lord, the day of God’s final judgment.

	Peter ended his quotation with the proclamation that everyone who calls on the name of the Lord will be saved (Acts 2:21). Further on in his sermon, Peter explained that it is in the name of Jesus Christ that people receive forgiveness for their sins, adding that those who repent and are baptized will receive the gift of the Holy Spirit (Acts 2:38). Later Peter proclaimed to the Jewish council: “Salvation is found in no one else, for there is no other name under heaven given to men by which we must be saved” (Acts 4:12). His name is Jesus, which means “the Lord saves”.

	The Valley of Jehoshaphat (“The Lord judges” in Hebrew) is not the name of any known valley. So this name stands for “the time and place of God’s final judgment on the nations” (3:1–3). This is made clear by 3:12–14, where the Valley of Jehoshaphat is also called the Valley of Decision (or Judgment). Note that God mentions the salvation of his people (“when I restore the fortunes of Judah and Jerusalem”) and the judgment on the Gentile nations (“bring them down to the Valley of the Lord’s Judgment”) in the same sentence. They are like two sides of a coin: salvation for one group of people (the righteous) means destruction for the other group of people (the unrighteous). Compare my answer to question 13 below.

	God will accuse the nations of three things (3:1–3):

	They have scattered God’s people among the nations.

	They have divided up God’s land.

	They have cast lots for God’s people (treated them as if they were common property).

Tyre, Sidon, and Philistia are mentioned (3:4–8) as examples of Gentile nations, whom God accuses of these three things. So they represent the enemies of God’s people. 
	The passage 3:9–21 consists of two main parts, like this:

	The destruction of God’s enemies, verses 9–16 (first half)

	The deliverance of God’s people, verses 16 (second half)–21

	Joel uses harvesting and the treading of the winepress (3:13) as symbols of God’s judgment. We also find these metaphors in the New Testament (where they echo Joel’s text): 

	Matthew 13:24–30, 36–43: Jesus’ parable of the weeds (which is a parable about the Kingdom of God) uses “harvest” about the end of the age, God’s final day of judgment.

	Revelation 14:14–20: In this visionary judgment scene two things happen. First, the earth is harvested with a sickle. Then the grapes from the earth’s vine are gathered and trampled in the great winepress of God’s wrath. An enormous amount of blood flows from this winepress for a distance of 1600 stadia (which symbolizes that God’s judgment will cover the whole earth).

	Revelation 19:15: The rider on the white horse (Jesus) treads the winepress of the fury of the wrath of God Almighty. This means that Jesus Christ will be the executor of God’s final judgment (compare 2 Timothy 4:1: “... Christ Jesus, who will judge the living and the dead…”).

	God’s people are described like this (3:17–20):

	They will be God’s holy people: They will dwell in Zion, God’s holy mountain.

	They will live as God’s blessed and satisfied people: All their needs will be provided for.

	They are God’s different people: They will live in God’s blessed land forever. But the land God’s enemies (here represented by Egypt and Edom) will be laid waste.

(Back to Amos)
 
Amos answers
The fourth sin, Amos 1:3–2:3 answers
	We can understand this about the role of the prophet (1:1–3; 3:8):

	He ministers in a historical context.

	He is a visionary (“he saw”, 1:1).

	He is the Lord’s spokesperson (Amos spoke what the Lord said (1:2, 3).

	He has a strong sense of calling and feels compelled to speak (3:8). 

	The significance of the Lord’s “roaring” and “thundering” (1:2): Amos ministered in the Northern Kingdom. Yet he heard the Lord speak from Zion/Jerusalem. That was the place of God’s presence (represented by the temple with the ark of the covenant and the altar of burnt offerings). It was the visible expression of both God’s holiness and God’s mercy. It was where God accepted the offerings (including the sacrifice of animals) of the people as atonement for their sins. It was where the Israelites could find forgiveness.

	The significance of the figure of speech “For three sins ... even for four” in each oracle (1:3, 6, 9, 11, 13: 2:1, 4,6) is to express the Lord’s patience and intimate knowledge of the situation. God patiently waits for the cup of sinfulness to overflow before he releases his anger and punishes the sinner. God, in his mercy, waits and observes the sinner. God wants the sinner to repent so that punishment can be avoided. (Note that the Kannada pavitra grantha translation has has not kept this figure of speech.)

	These are the Gentile nations that the Lord pronounces judgment on. They surround Israel (and Judah) on all sides.

	Damascus in Aram with Beth Eden (1:3–5) situated northeast of Israel

	Gaza, Ashdod, Ashkelon, Ekron (1:6–8), four of the five “city states” of the Philistines, situated along the Mediterranean coast southwest of Israel

	Tyre (1:9–10) situated on the Mediterranean coast northwest of Israel

	Edom with Teman and Bozrah (1:11–12) situated south of Israel (and Judah)

	Ammon with Rabbah (1:13–15) situated east of Israel (and Judah)

	Moab with Kerioth (2:1–3) situated southeast of Israel (and Judah)

	These were the sins that God judged them for and how he would punish them:

	Sins: Damascus had overrun another nation with cruelty. The Philistines had taken captives and sold them to another nation. Edom had taken captives from a “brother nation” and sold them to another nation, thereby violating a treaty of brotherhood. Ammon had committed genocide (ripped open pregnant women) on a conquered nation. Moab had desecrated the body (burned the bones) of a conquered king.

	Punishment: fire, destruction and exile

	I would describe the “tone of voice” in this passage as a loud voice (roar, thunder) pronouncing condemnation and judgment on the atrocities committed by the Gentile nations surrounding the Lord’s chosen people.

	I think the Israelites might have felt happy and relieved when Amos told them that God was condemning and judging the acts of the surrounding Gentile, enemy nations. Don’t we usually feel good when God opposes our enemies and condemns them for their unrighteousness?

(Back to Amos 2:4–3:2)
 
The dangers of the chosen, Amos 2:4–3:2 answers
	This study deals with the Lord’s judgment on his own chosen people, the Israelites living in the divided kingdom. I would structure this text like this:

	God’s judgment on Judah (the Southern Kingdom), 2:4–5

	God’s judgment on Israel (the Northern Kingdom), 2:6–16

	God’s judgment on both kingdoms (“the whole family of Israel”), 3:1–2

	There are two reasons for the Lord’s judgment on the Southern Kingdom of Judah (3:4):

	They have not kept the law, the decrees of the covenant.

	They have turned to false gods.

	Judah’s sins are different from those of the Gentile nations: The sins of the Gentiles are sins that offend the human conscience (ethical sins of a general nature). Judah’s sin are against the covenant that God had made with them.

	God will punish Judah by sending fire on Jerusalem (3:5)

	These are the sins of the Northern Kingdom of Israel which will bring God’s judgment on them:

	They “sell the righteous and the needy” (2:6): This sentence is an example of “synonymous parallelism”. So “the righteous” and “the needy” refer to the same people. The powerful Israelites behaved unrighteously by either selling the poor who could not settle their debts (this was against the law, see Leviticus 25:39–43) or they had accepted bribes (even a pair of sandals!) from the poor and needy. The first part of verse 7 can be understood as synonymous with the last part of verse 6. So the same unrighteous behavior of the powerful against the poor is described again with different words.

	Sexual sin (verse 7 second part): This could either refer to prostitution or to unlawful sexual relationship. God’s holiness is offended by these kind of sins.

	They are unrighteous and idolatrous hypocrites (verse 8): They worship all kinds of gods (“lie down beside every altar”), sleeping on an unlawfully acquired garment (“taken in pledge, which was forbidden by law, see Exodus 22:26–27). So they think they are spiritual, but in reality their sin are both religious and moral.

	They do not honor God’s faithfulness to them (verses 9–12): God has protected them from their enemies and brought them out of bondage in Egypt into the Promised Land. God has raised up spiritual leaders among them. But they have despised God’s gifts (prophets and Nazirites) to them. So I would say this is their “fourth sin”: They refuse to listen to and act on God’s word to them. They ignore God’s revelation.

	God will punish Israel by crushing them (verse 13) on the day of the Lord (“that day”, verse 16).

	Israel’s privilege of being God’s chosen people comes with responsibility. But the Israelites do not take responsibility: They do not keep their part of the covenant. Therefore God will punish them for all their sins (3:2).

(Back to Amos 3:3–8
 
The Lord’s plan revealed, Amos 3:3–8 answers
	In verses 3–6 Amos asks several rhetorical questions:

	A “rhetorical question” is a question that does not require an answer. It is more like a statement (or an exclamation) in the form of a question. An example: A teacher shouts at a student, “Why can’t you read properly?” He means something like this, “You are a hopeless reader!” He is not expecting the student to explain why he is a poor reader

	Amos’s purpose with all these rhetorical questions is to give examples of cause and effect, like this: 

-When two people walk together, it is because they have decided to do so. 
-When a lion roars, we know that a prey will be attacked. 
-When the lion growls, we know that he has caught his prey. 
-When a bird has been trapped, we know that a trap has been set. 
-When a trap is triggered, we know that a prey has triggered it. 
-When the trumpet sounds, the people nervously prepare for the attack. 
-No disaster will come to a city unless the Lord has pronounced his judgment on it.
	The point that Amos makes in this passage is to explain why he is speaking such terrifying words. God has spoken to him, and he must prophecy. He is a prophet to whom God reveals his plans. The Lord has “roared” (passed his judgment), and the prophet reveals God’s judgment to the people. The consequence (Amos’s prophecies) has a cause (God pronouncing his judgment).

(Back to Amos 3:9–15)
 
The Lord’s punishment for Israel, Amos 3:9–15 answers
	Ashdod (representing Philistia) and Egypt are mentioned in 3:9 as witnesses of the oppression that is going on within Samaria (the capital of the Northern Kingdom, representing the nation) – but also as witnesses of God’s punishment over the wealthy and oppressive Israelites (God will tear down their luxury houses, 3:15). One reason for choosing Philistia and Egypt as witnesses may be that these two nations were themselves oppressors of the Israelites in the past. It is as if Amos was asking these Gentile nations to evaluate the violence of the rich and powerful in Samaria against their poor neighbors. It was a kind of oppression that even the Gentiles had never seen.

	The Lord’s judgment against the oppressive Israelites really fits their crimes (3:10–11, 15): They keep their loot (the immoral gains of their unrighteous oppression of the poor and needy) in their strongholds, fortresses, winter houses, summer houses, and mansions. So God will send the enemy to destroy these places.

	This is the kind of salvation that these oppressive Israelites could expect (3:12): Only a very small part of them will be saved. God uses a simile (a shepherd saving only small part of his sheep from the lion’s mouth) to illustrate his point. Only a mutilated remnant of the people would survive God’s punishment when he has destroyed the nation.

	The second area of sin that God pronounces his judgment over is false religious practices (verse 14). God will destroy the altar of Bethel, where the Israelites worship, and in which they put their trust. A fugitive Israelite could find refuge at the altar by grasping its horns (compare 1 Kings 1:50–51), but even this last refuge will be lost with God’s punishment.

(Back to Amos 4:1–13)
 
Prepare to meet your Lord, O Israel, Amos 4:1–13 answers
	In this passage the Lord speaks to “You cows of Bashan”, “you women who oppress” and indirectly to their husbands (verse 1). “Cows” and “women” refer to the same persons. So “cow” is a metaphor for these rich upper-class women.

Bashan was the fertile area east of the Sea of Galilee. It was famous for its strong and healthy cattle (see Psalm 22:12; Ezekiel 39:18). So the real “cows of Bashan” were well-fed and well taken care of – just like the upper-class Israelite women, who God speaks to in this oracle. These women were also lazy and spoilt, so they even asked their husbands to bring them something to drink! 
But – together with their husbands – they were part of the oppression of the poor people in the country. They oppressed the poor and crushed the needy.
	The way in which God speaks in verse 1:

I think that God speaks with both irony and condemnation in this verse. “Cows of Bashan” is ironic, perhaps even to the point of insult. And how they order around their husbands is also ironic. But God’s irony is filled with condemnation. God judged the role that these women had in the oppression of the poor and needy.
	God uses four words to describe himself in the first part of verse 2. These words tell us a lot about the situation in Israel:

	Sovereign: God is in control of the destiny of the Israelites. He is the sovereign Lord of his creation, of the nations, of his people and of their destiny. It is this Sovereign God who is now addressing the wealthy and powerful Israelite women.

	Lord: This is God’s covenant name. He has made a covenant with his people the Israelites. But they have not kept their part of the covenant. Instead they have turned away from him and his commandments.

	Sworn: God’s words can be trusted. He will keep his promises and he will surely implement his judgment. The fact that God speaks to the Israelites like this shows that the occasion is solemn and that the events that God has mentioned will certainly take place.

	Holiness: God is a holy God. The sinful ways of the Israelites (both their way of treating their poor and needy brothers and their idolatrous religious life) are in sharp contrast to his holiness. If the Israelites had kept the covenant, they would have been holy just as the Lord is holy (compare Exodus 19:6).

	God says that all the Israelites will be taken away with hooks from their conquered cities toward Harmon (verses 2–3). God’s word was fulfilled when the Assyrian kings Shalmaneser V and Sargon II conquered Samaria in 722 BC. This was during the rule of king Hoshea of Israel (2 Kings 17:3–24). According to Assyrian pictures engraved on stone, prisoners of war were led away with a rope fastened to a hook that pierced the nose or lower lip. What “Harmon” refers to is not known.

	In verse 4–5 God speaks to the Israelites with irony. He is not commanding them to go to Bethel and Gilgal and sin. Instead he is saying something like this: “You love to boast about your religious life. You love to show off your spirituality as you offer sacrifices at Bethel and Gilgal. You love to brag about tithing and free-will offerings. You love your rebellion, and you love your sinful life. Continue with what you boast about and enjoy, continue with your sin – and you will suffer the consequences!”

Israel’s worship at Bethel and Gilgal was sinful. Jeroboam I, the first king of the Northern Kingdom, broke the laws of Moses by establishing worship centers at Bethel (in the south) and Dan (in the north). The reason was that he did not want his subjects to go to Jerusalem and worship there. He was afraid of the risk that they would be tempted to support the king of Judah, who was a descendant of king David. Jeroboam I later set up golden bulls in these sanctuaries. This opened the door for the influence of Baal worship (Baal was often pictured as a bull). Priests in the family line of Aaron refused to serve at these new altars. So Jeroboam I hired his own priests who did not have proper qualifications. At the time of Amos more than two hundred years later, the same kind of idolatry was prevalent in the Northern Kingdom under the rule of king Jeroboam II. But by then, bull worship had spread to the subsidiary temples at Gilgal in Israel and Beersheba in Judah).
	The beginning of verse 6 is quite different in the two Kannada translations. The satyavEdavu has kept the Hebrew expression “I gave you cleanness of teeth”, while the pavitra grantha has explained what the Hebrew expression means, “I gave you empty stomachs”. The two lines in the first part of verse 6 are synonymous (they mean the same thing). So “empty teeth in every city” and “lack of bread in every town” means the same thing – “hunger” or “empty stomachs”.

	This is the structure of verses 6–12:

	Verses 6–11 contains five examples of how God has dealt with his people in the past. Each example ends with a statement showing the lack of response by the Israelites.

	Verse 12 contains the consequence of this lack of response: “Therefore this is what I will do...”

And this is how God argues in verses 6–12: The five examples of how God dealt with his people in the past (famine, verse 6; irregular rain resulting in drought, verses 7–8; crop failure, verse 9; plague, verse 10; destruction of cities, verse 11) are terrible catastrophes. But they were designed by a loving God to warn Israel of her sin and of the certainty of God’s judgment. Still the Israelites did not return to God. God allowed all this suffering to come over his people in order to bring them closer to him. But they did not respond. Now they have to face the consequences of their lack of response. So now they will have to face their God and his judgment.
	This is how God describes himself in verse 13:

	He is the creator.

	He is a God who reveals himself to man.

	He is in control of everything.

	His name is the Lord God Almighty, and he is the God the Israelites must be prepared to meet. So he is their judge.

(Back to Amos 5:1–17)
 
A lament and a call to repentance, Amos 5:1–17 answers
	This is how I would structure this passage: 

	The prophet speaks a lament over Israel, verses 1–2. Verse 2 contains the lament.

	The prophet delivers an oracle from God commenting on the lament (to Amos, perhaps also to the Israelites), verse 3.

	The prophet delivers another oracle from God. It is evidently addressed to the Israelites (“the house of Israel”), verses 4–14.

	The prophet inserts a description of God, verses 8–9.

	The prophet speaks to the Israelites and comments on the oracle from God, verse 15.

	The prophet delivers a third oracle from God. It is addressed to the Israelites (“your streets”), v 16–17

Do you agree with my structure? Why – why not?
	A lament is a song or a poem mourning somebody’s death. Note that Amos was so certain that God’s judgment on Israel would really come to pass that he utters a lament over her – as if she were already dead. These are the images of death that Amos uses in his lament (verse 2):

	She is “virgin Israel”: Israel’s womb is “dead” in the sense that a dead virgin cannot bear any children. Compare God’s promise to Abraham that his descendants would be countless (Genesis 16:10). 

	“She is fallen never to rise again”: Her situation is as hopeless as person who has been killed in battle never to come to life again.

	She is “deserted in her own land”: She is like a dead body left unburied on the open field.

	God’s message about Israel in verse 3. The Israelites (the dead “Virgin Israel” of the lament) are compared with cities and towns, each with their small army. The Israelites would be crushed – just like the defending armies of these cities are cut down by the powerful invaders. Only a handful of ragged, war-weary men will be left of Israel’s proud army.

	This is God’s message to Israel in verses 4–5:

	They should not think that they will find God through their religious activities at Bethel, Gilgal and Beersheba. If they continue with their worship at these places, they would surely die.

	Their only hope is to seek the Lord. Only with him will they find life.

	The people of Gilgal will be exiled, and the people of Bethel will be destroyed. These things happened with the conquest of the Northern Kingdom by Assyria about 40 years later.

	This is a list of the sins of the Israelites as found in verses 7, 10–12:

	They corrupt justice. They use the courts and other legal institutions for injustice (‘bitterness’) verse 7; see also verse12.

	But even then they complain about the injustices of the courts, verse 10, 

	They despise those who speak the truth during the court proceedings, verse 10.

	They become richer by oppressing and exploiting the poor, verse 11.

	They oppress the righteous, verse 12.

	They manipulate the courts to the disadvantage of the poor, verse 12

	They ask for bribes,  verse 12. 

	–

	In this passage we find these warnings of judgment:

	The destruction of the land and its people:

-The “death” of Virgin Israel, verse 2
-“Bethel will be reduced to nothing”, verse 3
-“Fire” will destroy Joseph (representing the whole Northern Kingdom) and Bethel, verse  6
	The decimation of the Israelite population:

-“Ninety percent” of the “armies” of the cities and towns of Israel will fall in battle, verse 3
-There will only be a “remnant” of Joseph, verse 15
	The people will be taken into exile:

-“Gilgal will surely go into exile”, verse 3
-The rich people who build mansions will not live in them, verse 11
-Those who plant vineyards will not enjoy the fruit, verse 11
	There will be mourning a wailing all over the country, verses 16–17

	The Lord (through Amos) pleads with the Israelites in this passage by asking them “to seek”:

	To seek the Lord will lead to life, verses 4, 6

	To seek and love good and to shun and hate evil will lead to life, verses 14–15

	Amos describes the Lord like this in verses 8–9:

	He is the creator of the heavens above us (represented by “the Pleiades and Orion”), verse 8.

	He is the master of time (turns night to day and day to night), verse 8

	He is in control of the climate (condenses water from the sea and turns it to rain), verse 8.

	He is the God of the covenant (“the Lord is his name”), verse 8.

	He is lord of the history of mankind (destroys the strongholds of the nations), verse 9.

(Back to Amos 5:18–6:14)
 
What the Lord hates and abhors, Amos 5:18–6:14 answers
	In 5:19 we find two illustrations: one about a man running into a bear as the is fleeing from a lion; the second about a man being bitten by a snake as he rests his hand on the wall in his house. They convey the message that God’s judgment is close and unavoidable.

	The light that the message of 5:19 throws on the day of the Lord (as described in 5:20) is that it will not only be a sad day (a dark day with no light or brightness), it will also come “without fail”.

	The Israelites are mistaken about the day of the Lord (5:18–20): They think that the day of the Lord will be something good for them. They assume that they as God’s covenant people have special privileges So they can confidently look forward to the day of the Lord and long for it as a day of “light” (as a day that it will bring blessing and deliverance to them.). Instead it will be a day of judgment on the sinful Israelites. There will be “pitch-dark darkness without a ray of brightness”.

Here is an important question for us: “How might we as Christian believers make the same mistake about the return of Christ?” 
	This is how I think that the Old Testament concept of “the day of the Lord” should be understood:

	It is the time when God will show that he is the victor over a sinful world. He will prove his claims to be the Lord over all the earth.

	It is a day of judgment (“darkness” and not “light”) for those who have not been faithful to God. But a day of salvation for his faithful people.

	In the context of the book of Amos, the day of the Lord is primarily God’s approaching and decisive judgment on the sin of the Northern Kingdom of Israel. So the term does not exclusively refer to the final day of God’s judgment and salvation.

	But these Old Testament historical descriptions of the day of the Lord (for example the conquest of the Northern Kingdom by the Assyrians in 722 BC) should be understood as “types” pointing forward to (but at the same time describing) the final “day of the Lord”. This is the day when Jesus returns, when judgment and salvation take place, and when the present heaven and earth are replaced by a reborn universe, “the new heaven and the new earth” (Isaiah 65:16; 66:22; 2 Peter 3:13; Revelation 21:1). 

	This is why God hates the religious life of the Israelites (5:21–23):

	The main point: Their religious life was just for show. Their hearts were corrupt and did not reflect God’s righteousness. 

	An additional point: The places (shrines and altars) where the Israelites worshiped (Bethel, Dan, Gilgal, Beersheba) had all been corrupted by the idolatrous worship of the Canaanites. So the “religious feasts”, “the assemblies”, “the offerings”, “the songs and the music” might seem all right on the surface. But in reality they expressed disobedience: They were not the true worship that the Lord wanted from his people.

	The two similes about justice in 5:24 both refer to constantly running water (in contrast to the river beds of Palestine that are dry much of the year, compare Jeremiah 15:18). These similes are very fitting: Plant and animal life can only flourish where there is water, so human life can only flourish where there is justice and righteousness.

	This is how Amos describes the Israelites in 6:1–6:

	The people of the upper classes (“notable men to whom ordinary people come”) feel secure and complacent. Nothing can threaten them. Note that Amos here addresses Judah (“Zion”) as well as Israel (“Mount Samaria”; note also “your two kingdoms” in verse 2), verse 1.

	The two Israelite kingdoms feel that they are superior to the surrounding nations (represented by “Calneh”, “Hamath” and “Gath in Philistia”), verse 2.

	NIV Commentary: “The people were unwilling to hear of the ’evil day’, the day of their demise predicted by Amos. Yet they were all too willing to make the poor miserable.” (verse 3)

	They live in luxury (expensive furniture in their houses, rich food on their tables), verse  4.

	They spend their time (“lounging”, verse 7) with music, perhaps imagining that they were like king David, verse 5.

	Their luxurious and extravagant lifestyle is also shown through their drinking habits and their use of cosmetics, verse 6.

	They are not concerned about the fate of their country (“you do not grieve over the ruin of Joseph”), verse 6.

	–

	This is how the Lord promises to repay those who are complacent and proud (6:7–14):

	He will send them into exile, and the first to go will be the rich and powerful revelers, verse 7.

	He will put an end to their feasting and their lazy lifestyle, verse 7.

	Samaria (“the city”) will be taken by a conqueror, verse 8.

	The people will experience death (“survivors will die”) and fear (speaking in a hushed voice to avoid catching the attention of the conquerors), verses 9–10.

	The people will even be afraid to pray to the Lord (“mention the name of the Lord”), afraid of upsetting the Gentile conquerors, verse 10.

	God will smash the dwellings of the people (the rich as well as the poor), verse 11.

	God will allow a powerful foreign nation (the Assyrian empire conquered Samaria about 40 years later) to oppose and oppress Israel, verse 14

Notes to the teacher
	Bible scholars do not agree on how to understand 5:25–26, neither their literal interpretation (compare the different translations!) nor their relationship with the previous verse (compare different commentaries/study Bibles!). So do not fall into the trap of trying to “explain” these verses to your students!

	Verse 6:13 contains two puns (play with the meaning of words), not shown in the Kannada translations:

	“Lo Debar” is not really the name of a place. It means “nothing”.

	Neither is “Karnaim” the name of a place. It means “horns” (symbolizing “strength”).

There is, of course, no need for you to mention this to your students. This information is for you (and for those of your students) who like to compare the Kannada texts with the English translations.
(Back to Amos 7:1–17)
 
Three visions and a prophet, Amos 7:1–17 answers
	This is what Amos sees in the three visions :

	Swarms of locusts, verse 1

	Fire that dries up water and land, verse 4

	The Lord standing by a straight wall holding a plumb line, verse 7

	The role of the prophet in the first two visions is to plead for the Lord’s mercy on behalf of the Israelites.

	I understand the first two visions like this:

	God is planning to destroy the land of the Israelites.

	But the prophet pleads with God to have mercy on the people.

	God listens to Amos and changes his mind. He will not send total destruction.

	The third vision is different from the first two. This time the Lord does not change his mind.

	In the third vision the Lord is standing by a straight wall holding a plumb line. 

The meaning of this vision is God checking if the Israelites are according to the standards that he set up when he made his covenant with them. At that time, “the wall was straight”, which means that the Israelites were built to God’s specification. Now God wants to know “if the wall is still straight”. God is checking if the Israelites are faithful to the covenant. If not, God “will spare them no longer” (verse 8). He will judge and punish them. 
The first two visions were only about judgment. So Amos prayed that God would have mercy on his people. The third vision is about testing. This time Amos does not pray, because he knows that God’s people will always have to be tested. It is a part of their life within the covenant. With the third vision, God wants to separate the faithful (“the straight wall”) from the unfaithful (“the crooked wall”). 
So what does the plumb line stand for? It must be something that God can use as a tool to test the faithfulness of the Israelites, something that made them different– separated them – from all other nations. God revealed himself to Israel as the “the Lord” (the “I am”), and he wanted them to be like him and have fellowship with him. He wanted them to be holy as he is holy (Leviticus 19:2). So he gave them two things:
	The law: The purpose of the law was to ensure that the daily lives of the Israelites reflected God’s holiness. The law was the code of conduct that expressed the principles of God’s holy nature. 

	Redemption: The classic definition of the Lord is not “he who gave you this law” but “he who brought you out of the land of Egypt” (see for example Exodus 29:46; Leviticus 26:13; Numbers 15:41; Deuteronomy 5:6; Psalm 81:10; Amos 210; 3:1; Micah 6:4; Hosea 12:9). God was first the redeemer of the Israelites, through the blood of the passover lamb. Only then did he also become their law-giver. He gave them the law as the proper pattern of life for those who had been brought near to God through his redemption (see Deuteronomy 7:8–11). God’s grace was then expressed in the code of sacrifices, given as the means by which Israel – the people redeemed by the blood of the lamb in Egypt – could be kept in the fellowship of God their redeemer.

So, this is the distinctive life of the people of God: They are brought to him by his redeeming grace expressed in blood-sacrifice. And they walk with him according to the pattern of the law, which is a reflection of his very own life. Therefore, when the Lord comes with the plumb line, it is not to condemn everybody without exception. But God comes to accept all who have built their lives on his grace and who live in accordance with the law. Only those who live by the standards of the plumb line can be called his true and faithful people.
	In verse 8 we read that the Lord “will spare them no longer”, and in verse 9 we see the result of his judgment. This is what he judges:

	The high places of Isaac/the sanctuaries of Israel is an example of synonymous parallelism. It refers to the places where the Israelites worship (for example Bethel, Gilgal, Dan, Beersheba). These are places where God’s grace is abused. People worship in order to promote the fertility of the land and to gain worldly wealth. They do so by ritual sexual acts used as a visual aid to motivate God to “fertilize” the world. In addition, the law is neglected, as there is no pressure on the people to change their lives, and the voice of the prophet calling to obedience to the law is not obeyed. 

	The house of Jeroboam, referring to the Israelite king Jeroboam II who ruled at the time of Amos’ ministry. He was just as bad as his namesake Jeroboam I, who rejected the Lord by disobeying the law and established shrines at Bethel and Dan. 

	Amaziah is priest at the Bethel shrine. He sends his complaint to king Jeroboam accusing Amos of high treason (conspiracy against the nation).

	Amaziah tells Amos to return to his home country (Judah) and make a living as a prophet there. He claims that Amos has no right to be in Bethel, because the city and its sanctuary belong to the king.

	Amos responds to Amaziah’s order in three ways:

	He explains who he really is: not a professional prophet but a sheep-owning farmer.

	He explains that God has called him to prophesy to the people of Israel and that he must obey God.

	He utters a prophecy over Amaziah.

	These are the points in Amos’ prophecy to Amaziah

	His wife would become a prostitute in Bethel.

	His children would be killed by sword.

	His property would be divided.

	He would himself die in a Gentile country.

	The people of Israel would be exiled.

All these things probably happened about forty years later when the Assyrians conquered the Northern Kingdom. The women who were left in the cities had to support themselves as prostitutes. So at the time of the prophecy Amaziah must have been a fairly young priest.
	–

	In verses 10–17, Amos undergoes his own “plumb line test”. These are the temptations that he might have experienced:

	To give up his prophetic ministry altogether and return home to Judah and pick up his life where he left it and take care of his sheep and his sycamore trees.

	To change his message and deliver prophecies that pleased the priest and the king.

	To lose courage and give up his ministry in the Northern Kingdom and instead start a prophetic ministry in Judah, his home country.

	To doubt that God had really called him into ministry.

(Back to Amos 8:1–14)
 
The time is ripe, Amos 8:1–14 answers
	Amos’s fourth vision: He sees a basket of ripe fruit, and the Lord asks him to confirm what he sees.

	Here the basket of ripe fruit t is a picture of judgment. Amos describes the lifestyle of those who are ripe for judgment in this way (verses 4–6):

	They oppress the poor (verses 4, 6).

	They don’t honor the holy days in ways that God expects of them (verse 5).

	They are business-minded, worldly-minded and dishonest (verses 5, 6).

	“That day” (found in verses 3, 9, 13) refers to God’s judgment. These are the events that are mentioned in immediate conjunction with “that day”:

	Songs of joy will turn into wailing (verse 3).

	The natural order will turn upside down (verse 9).

	Young people will thirst for God’s word, but their thirst will not be quenched (verse 13).

	These are the main points of the “harvest” (the judgment) that the Israelites will experience:

	A large number of people will die (verse 3).

	There will be wailing and dismay (verse 3).

	God’s created world will be affected: earthquakes (verse 8), floods (verse 8), darkness (verse 9).

	There will be weeping and mourning (verse 10).

	The people will experience a spiritual famine, a longing for a word from God (verses 11–13)

	Those who have confidence in their distorted and pagan view of the Lord and how to worship him will fall (verse 14).

	If we do not remain faithful to God, spiritual “famine” is inevitable (verses 11–12): How can we hear his voice and be guided by him, when our ears are turned away from him, our eyes are closed to his written word, and our heats and minds are filled with ungodly and selfish things?

	I agree with the statement: “People who are brought near to God cannot avoid being tested and judged.” We are God’s people and God expects us to live lives of grace and holiness. Again and again he will test us (use the “plumb line” with us) to show us that we still live according to building plan. 

(Back to Amos 9:1–15)
Destruction and restoration, Amos 9:1–15 answers
	This is how I would explain God’s message in Amos’s fifth vision (verses 1–4):

	God will destroy the idolatrous worship of the Israelites: God is standing by the altar and he orders the temple to be totally destroyed (verse 1).

	The Israelites will also be totally destroyed: Many will be killed as the temple collapses. Those who survive the temple collapse will perish by the sword. No one will survive (verse 2).

	Even those who are trying to escape will be judged (“fix my eyes on them for evil and not for good”, verse 4). It doesn’t matter where they are trying to hide: in the mountains or at the bottom of the ocean (verse 3) or in foreign countries (verse 4).

	This is how Amos describes the Lord in verses 5–6:

	God is the Lord of the covenant (verse 5, “the Lord is his name”, verse 6).

	God is almighty (verse 5).

	God is in control of the universe (verses 5–6).

	The Israelites thought they were superior to other nations, because God had chosen them and delivered them out of Egypt. So this is why they would have been shocked by God’s words to them in verses 7–8: 

	They would have been shocked to hear that in the eyes of God they were no better than the Cushites (a distant Gentile nation, here representing the whole Gentile world).

	They would also have been shocked to hear that God had governed the migrations of the pagan nations (here represented by the Philistines and the Arameans) just has he had led the Israelites out of Egypt,

	Finally, they would (or is it more correct to use the expression “should”) have been shocked to hear that as a nation they (“God’s chosen people”) had become so sinful that God had decided to remove them from the face of the earth.

	The imagery in verse 9 should be understood like this (Note: All the points may not be clear in your Kannada translation): 

	The image is of God shaking a sieve containing grain and pebbles.

	The sieve contains both Israel and all other nations. 

	The grain stands for the good people; the pebbles stand for the bad people.

	The good people (the grain) will fall through the mesh of the sieve (and be saved). The bad people (the pebbles) will be caught by the mesh and be thrown away (“die”, verse 10).

	The glimmer of hope that God offers the Israelites in verses 8–10 is found in three expressions:

	“Yet I will not totally destroy the house of Jacob” (verse 8): This means that even if the Israelites (“the house of Jacob”) are a “sinful kingdom” there will be people within that kingdom whom God will not destroy (because they have been faithful to the covenant).

	God’s “sieve” contains both “grain” (good people) and “pebbles” (bad people). So there will be a separation between the good and the bad (verse 9).

	“All the sinners among my people will die” (verse 10). So there is hope for those who are not sinners among God’s people. 

Amos never offers hope to Israel as a whole but only to the faithful remnant within the nation.
	The imagery in verse 11 should be understood like this:

	David’s tent stands for “the house of David” (David’s royal dynasty).

	It is a “fallen tent” because David’s dynasty had fallen so low that it could no longer be called a “house”. In addition, the nation was divided and none of the kings in the Northern Kingdom belonged to “the house of David”.

	But God will unite and restore the Davidic kingdom (“repair its broken places”, “restore its ruins”, build it as it used to be”).

	In the last section of the book (verses 11–15), Israel’s hope suddenly begins to shine with great brightness. God makes five promises in these five verses:

	The kingdom will be reunited and restored to its old glory under the rule of a king from the line of David (verse 11).

	This new kingdom will also include those from the pagan nations, all those (Israelites as well as Gentiles) “that bear God’s name” (verse 12). Thereby God’s promise to Abraham (Genesis 22:18) will be fulfilled.

	The land will be exceedingly fruitful (verse 13):

-The harvest will be so huge that the plowman will overtake the reaper.
-The grapevines have hardly been planted before the grapes are ready for pressing.
	Those who have been exiled will return to the land. There they will rebuild its cities and replant its fields, its vineyards and its orchards (verse 14).

	When Israel is finally and fully restored, she will never again be destroyed (verse 15).

	–

	–

	–

	James quoted verses 11–12 at the council at Jerusalem (Acts 15:13–19) when the early church decided on the requirements for Gentiles to join the Christian fellowship. 

These verses (mainly verse 11 by the Jews; both verses by the Christian church) can be read as a Messianic prophecy:
	Jesus, from the line of David, will be the ruler of the restored kingdom (verse 11).

	This restored kingdom will consist of God’s people irrespective of ethnic background, Jews as well as Gentiles (verse 12).

(Back to Obadiah)
 
Obadiah answers
God’s judgment on Edom and the day of the Lord, Obadiah 1–21 answers
	In the first verse, Obadiah’s prophecy is described in two ways, like this:

	It is a vision.

	It is a message from the Lord.

	God will humble the Edomites for their pride in three ways (verses 1–4):

	God will allow enemies to attack the Edomites (verse 1).

	God will make the Edomites insignificant and despised among the other nations (verse 2).

	God will make the Edomites realize that their pride has deceived them. They thought they were invincible, but they will be defeated (verses 3–4). 

	God uses a simile in verse 4 to describe the pride and arrogance of the Edomites: They see their nation as a soaring eagle that makes its nest among the stars.

	God will punish the Edomites for their wickedness in four ways (verses 5–9):

	The Edomites will lose all their treasures.

	Their political allies will abandon them.

	Their spiritual leaders will be taken from them.

	Their troops will fall in battle.

	God accuses the Edomites of at least these six sins (verses 10–14):

	They showed violence against the Israelites, their blood relatives (verse 10).

	They did not try to stop the Babylonians from looting Jerusalem and its temple (verse 11).

	They despised and ridiculed the people of Judah, when the Babylonians conquered and destroyed Jerusalem and its temple. (verse 12).

	They were happy when the Israelites, their blood relatives, met with misfortune (verse 12).

	They entered Jerusalem to see how its had been destroyed by the Babylonians and even took part in the looting (verse 13).

	They actively supported the Babylonians by killing Israelite fugitives and by betraying those who were trying to flee from Jerusalem (verse 14).

	We as Christian believers today can learn at least these things from God’s judgment on the Edomites (verses 1–14):

	God opposes the proud. Therefore, we must watch our Christian lives carefully, so that our success (spiritual or material) does not make us proud. We must never allow God’s blessings on our lives to make us proud. Spiritual pride now will lead to disaster in the future – if not during our lifetime, certainly on the day of God’s final judgment.

	We must remain humble and acknowledge that whatever success we have in our lives and ministries (a beautiful and faithful wife, healthy and successful children, a large congregation and a prosperous church, a good church building and a nice home, a life of comfort) is because of God’s grace. We must always acknowledge him as the source of all our blessings.

	We must never rejoice in the misfortune of our Christian brothers. And we must never try to profit from the misfortune of our Christian brothers. God judged the Edomites for looting the Israelites. God will certainly judge us if we try to loot our misfortunate Christian brothers. 

	We must never enter alliances with the powers of this world against our Christian brothers. The Edomites were the allies of the Babylonians, and God punished them for that. The Edomites assisted the Babylonians in the looting of Jerusalem, and God punished them for that. The Edomites assisted the Babylonians by killing fugitives from Jerusalem, and God punished them for that. The Edomites assisted the Babylonians by betraying Israelites who were trying to escape, and God punished them for that. In similar ways, God will judge and punish us, if we join hands with the enemies of God’s people (the police, government officers, politicians, or others) against fellow believers. 

	The second half of Obadiah (verses 15–21) refers to God’s final day of judgment. I understand the expressions “near” and “all nations” like this:

	Near: God’s final day of judgment is imminent, which means that it can happen at any time in history. So we must always be ready for the day of the Lord. We must live as if the day of the Lord is always “near” (compare Mark 13:32–33).

	All nations: This phrase must be taken literally. It does not only refer to “Gentile nations”, but includes the people of Israel. – all sinners irrespective of ethnic background Only the faithful remnant (God’s redeemed people of both Gentile and Israelite background, those who will stand delivered on Mount Zion, verse 17) will be saved on the final day of the Lord. 

	Bible translators struggle with the meaning of the word “drink” in the two halves of verse 16. These seem to be the two main alternatives:

	“Drink” means different things in the two halves of the verse: First it refers to the “drink of celebration” that expressed the joy of the sinful Edomites at the destruction of Jerusalem. Then it refers to the “drinking of God’s cup of judgment” that all sinners will experience on the day of the Lord.

	“Drink” means the same thing in the two halves of the verse: Just as the sinful Edomites were judged and punished by God for their behavior and arrogance when the Babylonians conquered Jerusalem (they had to drink the cup of God’s judgment), so all sinners will be judged and punished by God on the final day of the Lord.

	I understand verse 18 like this in the light of the eschatological day of the Lord (the day of God final judgment): “The house of Esau” (which refers to Edom) represents all the sinful nations. The final day of the Lord will result in the destruction of all the enemies of God’s people. The metaphor used is that “they are like dry stubble that will be consumed by fire”. And “there will be no survivors”. “The house of Jacob” (and its synonym “the house of Joseph”; both expressions refer to the Israelites) represents God’s faithful remnant who will be delivered on the day of God’s final judgment. The metaphor used is that God’s people are the fire that consumes all the sinful nations. 

	In verses 17–21, we find several promises that God makes to his people through the words of Obadiah:

	There will be salvation for God’s people (verses 17 and 21).

	There will be no salvation for the sinners who have been the enemies of God’s people (verse 18).

	God’s redeemed people will posses the land of their inheritance (verses 17, 19–20). This “Promised Land” is the future inheritance of God’s people (compare Matthew 25:34; Ephesians 5:5; Colossians 1:12; 3:24; 1 Peter 1:4). 

	God’s redeemed people will occupy and live on Mount Zion (verses 17 and 21). This is the New Jerusalem, the city of God (which is also the bride of Christ) of the book of Revelation (3:12; 21:2, 9).

	God will establish his rule and his kingdom (verse 21). The book of Revelation describes this event as the result of the trumpet call of the seventh angel: “The kingdom of the world has become the kingdom of our Lord and of his Christ, and he will reign for ever and ever.” (Revelation 11:15)

(Back to Jonah)
 
Jonah answers
Jonah runs away from the Lord, Jonah 1:1–3 answers
	Jonah’s response to God’s call compared with how Moses (Exodus 3:1–4:17), Isaiah (Isaiah 6:1–9), and Jeremiah (Jeremiah 1:1–10) responded, when God called them. Here are some points, but you may have thought of other things as well:

	Similarities: 

-The initiative is God’s. God speaks to them. God calls them. God has a message for them to deliver. 
-The call comes as a surprise. Life was going on for them as usual (but for some reason Isaiah was in the temple). 
-A feeling of unworthiness, even reluctance in the cases of Jonah, Jeremiah, and Moses.
	Differences: 

-Jonah is the only prophet specifically sent to a foreign Gentile nation.
-Isaiah is much more willing to to accept the call than the other three, but only after he has received cleansing from sin and guilt.
-Jonah is the only person to run away from God, and even from his country. 
	–

	There must have been at least two reasons why Jonah was unwilling to go to Nineveh:

	He was afraid of the people there. Nineveh was one of the main cities of the powerful Assyrian empire, and the Assyrians were known for their cruelty and brutality.

	He did not believe (or want to believe) that God had a message for a Gentile nation. Jonah himself was an Israelite, and his understanding was that the Lord was only the God of Israel. Other nations had their own deities.

	Tarshish, which is traditionally identified as Spain, was thousands of kilometers away across the dangerous waters of the Mediterranean Sea. I think that there could have been more than one reason why Jonah chose to flee to Tarshish (compare 2 Chronicles 9:21, Isaiah 66:19), for example:

	It was very far away: Jonah wanted to get as far away as possible from God and his call. Perhaps he would be out of God’s reach there. Perhaps he could forget about God’s and his call there.

	It was a place of great wealth: Jonah wanted to make a career in this world (instead of just serving the Lord as a prophet). In Tarshish he could become a successful businessman and a wealthy trader 

	It was a place of great excitement: Jonah wanted a change of air and lifestyle. In Tarshish he could meet all kinds of interesting people and experience all kinds of great adventures. There he could adopt a more worldly lifestyle. There he would not be required to follow the law of Moses so strictly.

	Jonah could have had any of these feelings as he stepped on board that ship (you may also have thought of other feelings):

	Relief from not have to face the cruel Assyrians of Nineveh.

	Guilt from not obeying God’s call.

	Excitement and hope of a good future life in Tarshish. 

	Confusion from not knowing how to handle his spiritual  life.

	Nervousness from having to face an unknown future in a distant foreign land and among different people.

(Back to Jonah 1:4–17)
 
The storm, Jonah 1:4–17 answers
	There are five “actors” in this passage:

a.Jonah: An Israelite called by God to be a prophet. He rejects his call and runs away from God. He understands that God must be behind the storm. He refuses to humble himself before God. He proclaims his faith in God the creator to the sailors. He suggests a solution to the storm: that the sailors throw him into the water. God sends a large fish to save him from drowning.
b.The sailors: Gentile idol worshipers, who have no knowledge about God, but they realize the spiritual forces behind the storm. They ask Jonah to intercede on their behalf. But they are unwilling to sacrifice an innocent man in order to survive the storm. 
c.God: He is in control of events. He calls Jonah. He sends the storm. He saves the lives of the sailors. He sends a fish to save Jonah. 
d.The sea/storm: It is sent by God. The sailors understand the spiritual forces behind it. Jonah understands that God is behind it. It serves God’s purposes.
e.The fish: It is sent by God to save Jonah. The sailors are not aware of the fish and how it saves Jonah.
	Jonah’s response to the storm (1:5) is different from that of the sailors: The sailors prayed to their various gods, but Jonah did not pray to the Lord of Israel.

	The sailors reacted like this to Jonah’s suggestion to throw him overboard (1:12–14):

	At first they did not follow his suggestion. Instead they worked harder at rowing, trying to reach land.

	As the storm got worse, they finally threw Jonah overboard.

	But did so with great reluctance, asking God to forgive them for perhaps killing an innocent man.

	God used the storm to demonstrate his grace and mercy (1:15–17) like this:

	When the storm abated, the sailors realized the greatness of the Lord so they worshiped him with sacrifice and vows. So the storm changed the the lives of the sailors and their understanding of God.

	God sent a great fish to rescue Jonah from drowning. So God saved Jonah in spite of his disobedience. He showed mercy on Jonah.

	This first chapter of Jonah illustrates the futility of running from God. God is in control of people’s lives and of the forces of nature. So it is foolish for us to try to run away from God. He can send people in our way. He can stop us through all kinds of events and circumstances. 

	A comparison of Jonah and the sailors with Stephen’s speech to the Jewish leaders (Acts 7:51–53) and with the response to Paul’s ministry (see for example Acts 13:44–48) shows us that sometimes “the people of God” (as exemplified by Jonah, the Jewish leaders in Jerusalem, and the Jews of Pisidia) are more reluctant to accept God’s word than total strangers and “godless” Gentiles. So we as God’s people today can learn at least four things from this:

	We must have the right attitude to God and always be willing to listen to his word for us and to act on it with obedience. We must not close our hearts and minds to God. 

	We must have faith in the power of God’s word: It can change the lives of even bad sinners and other people that seem “hopeless”.

	We must be faithful to God’s call: Some people will listen to us. Others will reject us or even persecute us. Paul told Timothy, “Preach the Word; be prepared in season and out of season” (2 Timothy 4:2). 

	But we must also be wise like Paul: He did not waste his time with the Jews after they had rejected him. Instead he preached the gospel to the Gentiles who were happy and praised the Lord for their salvation.

	–

	There is a deep tragedy in Jonah chapter 1: Jonah belonged to God’s chosen people, the people who had a covenant relationship with God, the people who had been entrusted with God’s word. Jonah had also been called by the Lord to serve him as a prophet. But Jonah rejected God’s call on his life. Instead he ran away from God and his call. Not even the storm made him turn to God with regret and humility. But the Gentile sailors, who had no knowledge or understanding of the God of Israel, they were the ones who turned to the Lord with prayer, sacrifice and vows. 

(Back to Jonah 1:4–17 Time of prayer)
 
Jonah prays, Jonah 2:1–10 answers
	A list of the key things that Jonah says about God in his prayer:

	God heard his prayer (verses 2, 7). 

	God answered his prayer (verse 2). 

	God had caused his distress (verse 3). 

	God saved him from his distress. He is the Savior (verses 6, 9).

	God is his Lord and his God (verse 6). 

	God is gracious and faithful (verse 8).

	Jonah says that his attitude to God changed, when he had reached his darkest moment and thought that he was dying (verse 7).

	The change for Jonah comes when he remembers God and turned to him in prayer (verse 7).

	God responded to Jonah’s change of attitude by answering his prayer and saving him from the belly of the fish.

	Jonah could pray a prayer of thanksgiving from the belly of a fish because he knew God as the savior and redeemer of his people. It was God who had brought the Israelites out of their bondage in Egypt. So he knew that God could save him from the belly of the fish.

	Through this experience, Jonah must have learned to trust God in every situation, that nothing is impossible for God.

	“Salvation comes from the Lord”, Jonah prays (2:9). God saved Jonah from drowning. We learn these things about Gods’ salvation from the following references:

a.2 Samuel 3:18: God used David to save the Israelites from their enemies. 
b.Job 5:15: Job testifies to God’s ability to save us from the evil plans of our enemies. Things like rumors, gossip, intrigues, scheming, backbiting, and false testimonies.
c.Isaiah 38:9, 20: God saved king Hezekiah from a terminal disease. God is able to heal his people.
d.Ezekiel 34:22: God promises to save his people (“his sheep”) from bad leaders (“shepherd”). God himself will be their shepherd, the “good shepherd”. 
	But God not only saved Jonah from drowning. Through this terrible experience he also saved him from other things, things like (you probably have more examples):

	His lack of obedience to God

	His lack of trust in God

	His limited understanding of God and God’s salvation

	The book of Jonah points forward to the great New Testament truth (see for example John 10:16; Acts chapters 10–11; Ephesians 2:11–22): God’s salvation extends to all nations irrespective of ethnic or cultural background. In God’s Kingdom there will be people from every nation and language group. There will be saved Jews as well as saved Gentiles.

	Some observations about the poetic language of Jonah’s prayer:

	We find synonymous parallelism, for example in verse 2, 6, 7

	We find metaphors, for example in verse 2 (“the depths of the grave”), verse 6 (“to the roots of the mountains”),

	We find poetic exaggerations, for example in verse 3 (“the very heart of the sea”), verse 5 (“seaweed was wrapped around my head”)

	We find other poetic expressions, for example in verse 3 (“you hurled me”), verse 4 (“look toward your holy temple”), verse 6 (“up from the pit”)

(Back to Jonah 2:1–10 Time of prayer)
 
In Nineveh, Jonah 3:1–10 answers
	The book of Jonah is full of God’s gracious and steadfast love. The Hebrew word for this is hesed. It is found in 2:8 and 4:2. God’s “faithful love” is revealed in 3:1, like this: God gave Jonah a second chance and renewed his call.

	We learn these things about the city of Nineveh from the book of Jonah (1:2; 3:1–8; 4:11):

	It was a great and important city.

	It was very large and widespread. It took three days to cross it, and its population exceeded 120 thousand.

	It was a city full of wickedness. The people were ungodly and immoral and did not know the difference between right and wrong.

	The people there kept many animals.

	It was an important city in the Assyrian empire, and the king had a residence there.

	Nineveh was a city in Assyria, the most powerful nation on earth in those days and known for its military power and brutality. So there were good reasons why it was difficult for Jonah to be obedient to God’s call, for example:

	He risked his life by going there. The Assyrians were brutal and arrogant, and they had conquered many of the surrounding nations with great military force. 

	The Assyrians were “foreigners”, idol worshiping Gentiles. They had their own gods, so why would they listen to a message from the Lord of Israel?

	They would probably not receive his message well. God had asked him to deliver a harsh message to them, a message of doom.

	Verse 4 says that Jonah “proclaimed”, and verse 5 says that the Ninevites “believed God”. After all of Jonah’s running and rebellion, he must have been surprised that it was so easy. This could be some of the reasons for the good response:

	God had already prepared the hearts of the Ninevites.

	The Ninevites were fed up with their immoral and ungodly life and wanted a change.

	God empowered Jonah to deliver his message convincingly.

	God’s Spirit is at work when his word is proclaimed. 

	These are the signs of repentance displayed by the Ninevites:

a.How they thought: They believed God’s word to them. They also hoped that God would spare them when he saw the change of their hearts.
b.What they said: The people proclaimed a fast. And the king supported them by issuing a detailed proclamation about the fast. The king also told the people to “call out mightily” to God about their situation.
c.How they acted: They fasted and dressed in sackcloth as signs of humility and repentance. The king told all the people to turn from their evils ways and their violence. They all cried out to God, pleading for his mercy.
	Lord responded to the Ninevites by relenting and changing his mind. He did not allow the city to be overthrown by enemies troops, as he had told them through Jonah. Instead he let the city stand.

	The view of God that the Ninevites express in this chapter: 

	He controls their situation.

	He listens to prayer, and he responds to prayer.

	They also hope that he is willing to change his mind and spare their city, when he sees their genuine repentance. 

	Our view of God affects our willingness to turn away from our sins and turn toward God. Here are some examples: 

	When we believe that God listens to us, we will be more eager to pray.

	When we realize God’s concern about sin, we will be more eager to repent.

	When we understand God’s faithfulness and willingness to forgive, we will approach him with more confidence.

	When we accept that God tests our hearts, we will be more sincere in our repentance.

(Back to Jonah 4:1–11 Time of prayer)
 
The Lord rebukes, Jonah 4:1–11 answers
	In the first chapter we find no explanation for Jonah’s disobedience. Jonah’s own explanation in 4:1–3: 

“From the very beginning I knew that you God is a good of mercy, so there was a “risk” that you would change your mind about Nineveh. So why should I obey you and “risk” my own life by traveling far away to the cruel Assyrians with a message of doom that you God perhaps would cancel?”
	Here are some reasons (you may have thought of more reasons) for Jonah to become angry when God changed his mind about destroying the Ninevites:

	Jonah did not want God to show mercy on the Ninevites. They were Gentiles and did not belong to God’s covenant people. So God should not have forgiven them.

	Jonah felt that the Ninevites deserved to be punished for their old sins. They were brutal idol worshipers So what did it matter if they repented before God? They should still be punished. Sin is sin and deserves punishment!

	Jonah did not believe that the repentance of the Ninevites was genuine. They had just put on a show in order to save their lives. Soon they would return to their old sinful and violent ways.

	Jonah was embarrassed on behalf of God. His great Lord of Israel had suddenly changed his mind. How could God show such weakness? This would make other Gentile nations despise him. This would make the Israelites lose confidence in him and in the validity of his word.

	Jonah felt embarrassed on behalf of himself. He had been humiliated before all these Gentiles. A great prophet with a fiery message of doom had been put to shame.

	Jonah felt that he had wasted time and effort. He had traveled so far. He had spent a lot of time. And for what use? There had been no result of his great mission. A total waste!

Which reason did you think is the best one? Explain why.
	–

	Jonah’s description of God in 4:2 (“a gracious and compassionate God, slow to anger and abounding in love”) echoes Exodus 34:6–7 (look up these verses). Here we find the Hebrew word hesed (once in Jonah 4:2; twice in Exodus 34:6–7). From the way God related to the Ninevites in the book of Jonah, we can understand God’s hesed as his divine mercy. God is ready to forgive people, even the worst of sinners, even Gentile sinners – if they turn to him with genuine repentance and humility. 

	–

	Evidently the forty days (3:4) had already passed (3:10) before Jonah went out to sit east of the city. There he waited to see what would happen to it (4:5).

This shows Jonah’s mindset. He was terribly upset with God for changing his mind. But he was also a very stubborn and unreasonable man. By this time, he knew that the city was not going to be destroyed and that God was not going to change his mind again. Still he stayed around, sulking and showing off his displeasure with God in a very childish and immature way.
	God’s response to Jonah’s behavior (4:6) reveals his character: God gives Jonah relief from the hot sun. This again reveals that God is a God of grace and compassion (of hesed)

	God uses the vine as an object lesson (as a visual aid) for Jonah (4:6–11): It helped Jonah realize the difference between small and less important matters (that Jonah was temporarily protected from the sun by the vine) and big and more important matters (that God had dealt with the wickedness of the big city of Nineveh and saved it from destruction). 

(Back to Jonah 4:1–11 Time of prayer)
 
Jonah in the New Testament answers
	The similarity between the city of Nineveh in the book of Jonah and the generation to which Jesus speaks in the three gospel passages is wickedness. The Ninevites were sinful and brutal people, and Jesus calls his generation a “wicked generation”.

	I think that “the sign of Jonah” is used in two different ways by Jesus:

	In Matthew (12:38–42; 16:1–4), the sign is Jonah’s experience in the large fish (his “death and resurrection”). This experience is a sign that points to Jesus’ death and resurrection. 

So Jesus draws a parallel between Jonah being in the belly of the fish and the Son of Man being buried in the earth. Jesus’ reasoning seems to be something like this: 
-God rescued Jonah from death so that he could speak God’s word to the Ninevites (even if they may not have been aware of the fact that he had been in the belly of the fish). This “rescue from death” proved that Jonah was sent by God.
-God raising Jesus from the dead will  – in the same way – prove that Jesus is really the Son of God. Jesus’ resurrection will be the sign that the Jewish leaders are asking for. 
	In Luke (11:29–32), the sign seems to be “repentance” or “acceptance of God’s message”. Jonah was sent to the Ninevites with God’s word. They listened to him and repented. So Jonah and the Ninevites (with its message from God followed by repentance) is a “sign” to Jesus’ own “wicked generation” (the Jews who came to him) that they must listen to Jesus and repent of their wickedness.

	So Jesus says that we should learn repentance from the book of Jonah.

(Back to Micah)
 
Micah answers
Judgment on Israel and Judah, Micah 1:2–2:13 answers
	The description of God in 1:2–4:

	God is the Sovereign Lord/the Lord God. This emphasizes his great authority.

	He comes down from heaven (his holy temple, his dwelling place) to the earth to witness against the sinful nations. He comes to accuse and punish  the people.

	His arrival on the earth causes the mountains to tremble and melt, and the valleys to crack open. So God’s arrival to judge and punish has dramatic effects on the whole earth. 

	The description contains anthropomorphisms, which means that God is given human features: He leaves a place and arrives at another place. He treads the high places. He witnesses against the sinful people. 

	The text in 1:2–4 can be characterized like this:

	It is poetic: It uses Hebrew poetic parallelism. It uses imagery (simile, metaphor, anthropomorphism). 

	It is dramatic and vivid. The exhortations add to the drama.

	Israel, Jacob, and Samaria all refer to the Northern Kingdom. God accuses the Northern Kingdom of sins connected with idol worship (1:5–7):

	Idolatry: The “high places” were hills with places for idol worship, particularly the worship of fertility deities. 

	Religious prostitution was a common feature of the Canaanite idolatry, which  included various types of fertility rites.

	The connection between the sins of Samaria (the Northern Kingdom) and the sins of Jerusalem (the Southern Kingdom) in 1:5, 8–9: The idolatrous practices of the Northern Kingdom (seen at the “high places”) had spread to the Southern Kingdom, even to Jerusalem. 

	The prophet reacted very strongly to the sins of Judah (1:8): He wept and wailed. He walked around barefoot and naked. He howled and moaned like wild animals.

	God’s future punishment of Judah (He who is the glory of Israel will come to Adullam, 1:15) in the light of 1 Samuel 22:1 and 2 Samuel 1:18–19: 

God would punish Judah by removing the king of Judah. The reader is reminded of the occasion, when David had to flee from king Saul and hide in the cave of Adullam (1 Sam 22:1). “The glory of Israel” does not refer to God (which is the case in some other texts), but to the king. David used this expression, as he was mourning the death of king Saul (2 Sam 1:18–19). 
	The prophet told the people to shave their heads as a sign of deep mourning for their descendants (their “children”), whom God would send into exile (1:16). This refers to the Babylonian exile more than one hundred years later and was God’s punishment for the sins of Judah. 

	God accused the rich of amassing more wealth by unjust means (2:1–2): They cheated their fellow citizens of their inheritance and their properties (fields and houses, land and homes).

	God would punish them like this (2:3–5): He would bring disaster on them and take away all their wealth from them. So they would be disgraced. 

	The simile used in 2:12 to describe the restoration of the remnant of Israel: God is like a shepherd who brings his sheep from their pasture into the pen. Here we also find that God promised that the remnant would be large (“the place will throng with people”).

	Verse 2:13 is not quoted in the New Testament (even if many Jewish rabbis interpret it as messianic). I think that the context of this verse (God’s future ingathering of his “remnant” in the previous verse) justifies us as Christian believers to understand this verse as a prophecy about Jesus as the Messiah. Jesus opened the way for us sinners into God’s kingdom. He is the divine king of the Kingdom of God. 

(Back to Micah 3:1–5:15)
 
Leaders judged and the promise of a Messiah, Micah 3:1–5:15 answers
Answers Micah chapter 3
	There are two speakers in chapter 3, like this:

	The prophet speaks in verses 1–4 and 8–12.

	The Lord speaks in verses 5–7.

	The people are addressed in 3:1–4 are the leaders of Judah and Jerusalem. This is made clear by the wider context of the whole chapter (see verses 8–9). So the synonymous expressions “the leaders of Jacob” and “the rulers of the house of Israel” in 3:1 do not refer to the leaders of the Northern Kingdom, but to the leaders of the Southern Kingdom. 

	The prophet accuses the leaders of Judah and Jerusalem of two main sins (3:1–4):

	Exploitation: They exploit their people by being unjust and doing evil instead of good. The prophet then uses dramatic metaphors to describe seriousness of their exploitation: They tear the skin and the flesh from the people. They eat the flesh of the people. They break the bones of the people. They cut up and cook the meat of the people. 

	Misjudging God: They think that God does not care about their unjust and evil exploitation of the people. They think that he will not judge them for their evil. They think that he will answer their prayers.

But God will punish the leaders of Judah and Jerusalem for their sins (3:4): He will not answer their prayers, because of their evil deeds. 
	The false prophets are addressed in 3:5–7.

	These are the sins of the false prophets (3:5):

	They misguide the people and lead them astray.

	They will speak whatever pleases the rulers who feed them and pay them.

But God will punish the false prophets (3:5–7):
	God will no longer give them visions and speak through them. This “divine silence” is described through the metaphors “darkness” and “the sun will set for them”.

	So the prophets and seers will be disgraced. When the people find out that God no longer speaks through them, they will no longer have respect for the prophets and their prophetic ministry.

	Micah describes his own ministry like this (3:8):

	It is a power ministry, because it is a ministry in God’s Spirit.

	It is a ministry of justice and righteousness.

	It is a ministry of truth and boldness.

	Micah accuses the leaders of Judah and Jerusalem of these things in 3:9–11:

	They despise justice. Consequently they pervert everything that is right and honorable.

	They base their power on bloodshed and wickedness. 

	Their judges take bribes.

	Their prophets speak whatever those who pay them want to hear.

	And in spite of all their sins and wickedness, they think that God is with them to bless them and protect them.

	But the leaders of Judah and Jerusalem will be punished: Their Jerusalem and its temple will be both destroyed and deserted (3:12).

(Back to Micah chapter 4)
Answers Micah chapter 4
	The oracle in 4:1–5 is primarily eschatological. The introductory statement (“In the last days”) makes this clear to the reader.

	In 4:1–5, we find a metaphorical description of God’s future rule (“the establishment of the Lord’s temple on his mountain”). This is how the future Kingdom of God is characterized:

	The Kingdom of God will include people from many nations. The metaphors used: All peoples will stream to it. People will exhort one another to travel to the mountain of the Lord, to come to God’s house.

	It will be governed by God’s will. The metaphors used: God will teach its citizens his ways. The people will walk in God’s paths. God’s law and his word will go out to all the people.

	It will be ruled with righteousness and justice. The metaphors used: God will be its judge. God will settle all disputes.

	It will be a kingdom of peace. The metaphors used: Swords will be beaten into plowshares. Spears will be replaced by pruning hooks. There will be no more war or training for war. 

	There will be security and prosperity in the Kingdom of God. The metaphors used: Each person will enjoy the produce of his land (sit under his own vine and under his own fig tree). Nobody will be afraid.

	The citizens of the Kingdom of God will be godly and holy. The metaphor used: They will walk in the name of the Lord.

We are also told that the Kingdom of God will be an eternal kingdom.
	The oracle in 4:6–8 is a continuation of the previous oracle. This is made clear by the way it is introduced: “In that day,” declares the Lord, which points back to 4:1 (“In the last days”).

	We can gain this additional insight into the future Kingdom of God from 4:6–8:

	The Lord himself is the one who brings people into his kingdom. He gathers the lame. He assembles the exiles. He transforms the exiled remnant into a strong nation. 

	The Lord himself is the ruler of his eternal kingdom.

	This kingdom is the fulfillment of God’s promise to David, verse 8 (compare 2 Samuel 7:12–13, 16). 

	In 4:9, Micah uses the word “now” to bring his audience back to their own time and situation. This “now” is repeated in 4:9, 10 and 5:1 (not seen in all translations). So this oracle (4:9–5:1) is about the present. But it is also about the future. These are the main points in this oracle:

	The “now”: The people of Judah are experiencing difficult times “now”. And their difficulties will last a long time. Enemy nations are attacking them “now”, and soon they will be exiled to Babylon, and their king will be disgraced (Israel’s ruler in 5:1).

	God: But God has not abandoned his people. He is still their king and their counselor (verse 9). He will be with them even in Babylon (verse 10). He will redeem them from their enemies (verse 10). God has good plans for the future of his people (verses 12–13).

	The future: So the people of Judah have hope for the future. God will ultimately make them victorious over their enemies.

(Back to Micah chapter 5)
Answers Micah chapter 5
	Micah 5:2 in the light of Matthew 2:1–12:The Jewish scribes (and king Herod) understood Micah 5:2 as a prophecy about the future Messiah. So did Matthew himself. Otherwise, he would not have included this quotation in his gospel. Jesus was born in Bethlehem in Judah and he was the fulfillment of this prophecy. 

	We learn these things about the Messiah in 5:2–5 (the beginning of the verse):

	He will be born in Bethlehem in Judah. So he will belong to the tribe of Judah.

	His origins will be remarkable. The Hebrew expression can mean both “from eternity” and “from ancient times”.

	He will have a remarkable relationship with the Lord. He will come for the Lord. He will rule in the strength of the Lord. He will rule in the majesty of the name of the Lord his God. 

	He will be a good ruler. Like a shepherd, he will tend to the needs of his people. He will make sure that his people are safe. 

	He will rule a kingdom of peace. He will be the peace of his people. 

	He will be a great king and his kingdom will reach to the ends of the earth. 

	We can draw these conclusions about the Messiah’s rule from 5:5–15 (Note: “The Assyrian” is best understood as a symbol for the enemies of God’s people in every age):

	The Messiah will conclusively conquer all the enemies of God’s people. The metaphors used: He will deliver us from the Assyrian (verse 8). All enemies will be destroyed (verse 9). God will execute vengeance in anger and wrath upon all enemy nations (verse 15).

	The Messiah will rule the whole earth through his people. The metaphor used: They (“seven shepherds, even eight leaders” will rule the land of Assyria, verse 6).

	The Messiah’s kingdom will include people of various backgrounds, Gentile as well as Jewish. The metaphor used: The remnant of Jacob will be among the nations (verses 7–8).

	The Messiah’s kingdom will be a kingdom of peace. The metaphor used: All horses and chariots, all fortified cities will be destroyed (verses 9–10).

	There will be no sin in the Messiah’s kingdom. The metaphors used: All witchcraft will be removed and idols will be destroyed (verses 11–14).

	The Messiah’s rule is also God’s rule. It is a divine rule. Note that the Lord is the speaker in verses 10–15.

(Back to Micah 6:1–7:20)
 
Israel accused; God’s people restored, Micah 6:1–7:20 answers
	These seem to be the speakers in chapter 6:

	God is the speaker, 6:1–5, 9–16

	The prophet is the speaker, 6:6–9

	There are perhaps three speakers in chapter 7. This is one way of looking at it (but translators do not agree):

	The prophet is the speaker, 7:1–7, 11–14, 16–20

	Jerusalem is the speaker, 7:8–10

	God is the speaker, 7:15

	The witnesses to the Lord’s charge against Israel are the mountains and the hills, described as the everlasting foundations of the earth (6:1–5). This is God’s way of expressing the seriousness of his accusations against the Israelites. 

	God has shown his faithfulness to his people in the past like this (6:3–5):

	He has never been a burden to them. So they have no reason to complain.

	He delivered their ancestors from slavery in Egypt.

	He gave them good leaders (Moses, Aaron, and Miriam) during their wilderness wanderings.

	He turned curses into blessings. When the Israelites were camped on the plains of Moab before they entered the Promised Land, king Balak of Moab hired the Mesopotamian diviner Balaam to curse them. But instead God forced Balaam to bless them (see Number chapter 22–24). 

	He made it possible for the Israelites to cross the Jordan River into the Promised Land (see for example Number 25:1; Joshua 2:1; 3:1–4:25; 4:19).

	The prophet pleads with the people like this (6:6–9):

	They must humble themselves before the Lord.

	They must understand the Lord’s priorities. He prefers righteousness and mercy to huge sacrifices offered by people whose hearts are insincere. They can never please God with their sacrifices. Their sacrifices cannot cancel their transgressions.

	They must turn away from their sinful lives. They must do what is good: act justly, be merciful, and walk humbly with their God.

	They must respond to the Lord who cries for them to repent. 

	God condemns these sins (6:9–16):

	Spiritual pride (shown through lavish but insincere sacrificial offerings (verses 6–7) 

	Acts of injustice and lack of mercy (verse 8)

	The amassing wealth by cheating the people (verses 10–11)

	Violence, lies, and deceit (verse 12)

	Idol worship and pagan religious practices (following the example of the evil Israelite kings Omri and Ahab, verse 16)

	This is how God will punish the people (6:13–16):

	He will allow destruction to fall on them (verses 13, 16).

	He will remove his blessings from them (verses 14–15): They will not enjoy their food. They will not be able to save part of their produce for the lean months of the agricultural year. They will not be present to harvest and enjoy their crops. 

	God will shame them in the eyes of the Gentile nations (verse 16).

	The simile that Micah uses to describe his own misery (7:1): He is like a man who tries to harvest his vineyard after all the grapes has already by harvested. There is nothing left.

	The prophet describes the present situation in Judah like this (7:2–6):

	All its inhabitants are ungodly sinners (verse 2).

	There is strife and bloodshed everywhere (verse 2).

	The kings want to have gifts and donations (verse 3).

	The judges ask for bribes (verse 3).

	The powerful scheme and oppress (verse 3). 

	People don’t trust one another (verse 5).

	There is no family unity or harmony (verse 6). 

	In 7:7, Micah proclaims his confidence in the Lord: In spite of the miserable conditions in the land and in spite of God’s impending judgment on the people of Judah and Jerusalem, Micah has complete trust in the Lord. He confidently expects God to hear his prayers and save his people. 

I am not sure that I would able to trust God as much as Micah did, if the situation in my country or in my church fellowship became as miserable the spiritual and political conditions in Judah and Jerusalem were around 700 BC. What about you?
	In 7:8–10, we find words spoken by a woman (personifying the city of Jerusalem and representing the people of the Southern Kingdom). These are the main points of the passage:

	She acknowledges her sin (verse 9).

	She acknowledges that God’s punishment of her sin is righteous. So she will accept God’s punishment (verse 9).

	She will now put her trust in God (verses 8–9).

	She knows that God will totally transform her situation (verses 8–9).

	Then her enemy will realize who God is, and her shame will be removed (verse 10).

	Her enemy will be completely crushed (verse 10).

	In 7:11–13, we find words spoken by the prophet. He says these things about the future:

	Jerusalem will be restored (verse 11).

	Jerusalem will be inhabited by people from all over the world (verse 12).

	The sinful nations of the earth will be punished (verse 13).

This should be understood as an eschatological oracle: God will restore his people, his faithful remnant. This remnant will consist of people of every nation and tribe and language. All evil will be destroyed, as God establishes his eternal kingdom.
	The main points in Micah’s closing prayer (7:14–20):

	Micah asks God to take care of his people and provide for them (verse 14).

	Micah asks God to manifest his power in the midst of his people (verse 15). 

	Micah asks God to conquer the Gentile nations so that his name will be vindicated and the Gentile nations turn to him in fear (verses 16–17).

	Micah praises God for his steadfast love, mercy, and compassion (verse 18

	Micah prays for, and praises God for, his compassion and his forgiveness of sin (verse 19). 

	Micah praises God for his faithfulness. God is true to all his promises (verse 20).

	Micah’s prophetic ministry, as seen in Micah chapters 6 and 7, can be summarized in these points (you many have thought of other things as well): 

	It was a ministry of intercession: Micah prayed to God for his people and their situation.

	It was a teaching ministry: Micah explained to the people in what way they were sinners. He taught them about God and God’s expectations for them and their spiritual life. He reminded them of how God had blessed the Israelites in the past. He also reminded them of God’s faithfulness, mercy, compassion, and love. 

	It was a ministry of warning: Micah warned the people about God’s impending judgement and punishment. Judah was overflowing with sin, exploitation and idolatry. So there could only be one verdict: “Guilty!” And God’s punishment would be destruction and exile.

	It was a ministry of hope: The present situation for Judah was dark and seemingly hopeless. But Micah was confident that God would ultimately intervene. The impending disaster with the destruction of Jerusalem and the exile of the people would not be the end. God had a plan for the salvation of his people, both historically (after the Babylonian exile) and eschatologically (with God establishing his eternal kingdom). 

	It was a role model ministry: Micah’s personal life and testimony in the midst of a sinful nation must have constantly reminded the people that they were lacking in the areas of humility, faithfulness, and commitment to God and his word. The prophet showed them the option of a godly alternative.

	It was a ministry of prayer, praise, and worship: Micah prayed for his people. Micah thanked and praised God for his faithfulness, for his compassion, for his mercy, and for his steadfast love.

(Back to Nahum)
 
Nahum answers
Judgment on Nineveh is good news for Judah, Nahum chapter 1–3 answers
	We learn these things about the prophet and his book from the introduction to the book of Nahum (1:1):

	The prophet Nahum came from Elkosh (a place of unknown location but probably a village in Judah).

	His book is an oracle about Nineveh. It is also called a vision.

	We learn these things about God in 1:2–8:

	God is “jealous”. This means that he will not allow any competition. So he expects his people to be faithful to him and not worship the false gods of the Gentile nations (verses 2–3).

	God is avenging and wrathful. This means that he will not allow his enemies to go unpunished. His anger is seen in his judgment on and his punishment of those who oppose him and his people (verses 2–3, 8).

	God is patient (“slow to anger”). This means that his judgment may not come immediately. His punishment will be according to his own timetable (verse 3).

	God is the lord of the created world. Even nature reacts when God’s punishes his enemies (verses 3–5).

	God is invincible. No one can withstand his judgment (verses 6, 8).

	God is good to his people, to those who put their trust in him and take their refuge in him (verse 7).

	In 1:9–15, God speaks alternatively to Nineveh and Judah, probably like this:

	Verses 9–10 to Judah

	Verse 11 to Nineveh

	Verses 12–13 to Judah

	Verse 14 to Nineveh

	Verse 15 to Judah

	God’s judgment on Nineveh was good news for Judah (1:9–15). For many years the Assyrian kings ruled Palestine and the surrounding nations with an iron hand. The Northern Kingdom was already crushed and many of its inhabitants were scattered. The Southern Kingdom was paying heavy taxes to the Assyrian kings. The people of Judah expected to be attacked at any time. Then Jerusalem would meet the same fate as Samaria. The Jerusalem temple would probably be destroyed. But God’s punishment of Nineveh (representing the whole Assyrian empire) would result in God’s salvation of Judah and Jerusalem.

	The contrast between the first two verses of chapter 2: Verse 1 is about an attacker on Nineveh, who will bring the collapse of the Assyrian empire. Verse 2 is about the restoration of the whole Israelite nation. So the destruction in verse 1 is contrasted with the restoration in verse 2.

	Chapter 2 can be structured like this:

	Enemy attack on Nineveh, verse 1

	“The other side of the coin”: The restoration of Israel, which will become possible once her enemies have been destroyed, verse 2

	Description of the enemy attack of Nineveh, verses 3–4

	Description of the defense of Nineveh (“He” is the Assyrian king) and its defeat, verses 5–10

	Poem mocking the fall of Nineveh, verses 11–12

	The Lord’s word of judgment on Nineveh, verse 13

	Many lion sculptures could be found in ancient Nineveh. They represented the power of the Assyrian king. So the “poem of mockery” in 2:11–12 can be interpreted like this: The “lion’s den” is the city of Nineveh, the center of the imperial power of Assyria (symbolically described by the past activities of the lion and the lioness). Prophetically, this city has already been destroyed (“Where is it now?”), even if it was still standing in Nahum’s days. God’s word against Nineveh in the following verse (“I will burn up your chariots in smoke, and the sword will devour your young lions”, 2:13) confirms this interpretation. 

	The “speakers” in chapter 3 can be understood like this:

	The prophet speaks, verses 1–4

	The Lord speaks, verses 5–7 (and quoting people’s comments in verse 7)

	The prophet speaks, verses 8–19

	The prophet’s words in 3:1–4 consist of three parts: sins of Nineveh, verse 1; enemy attack on Nineveh, verses 2–3; more sins of Nineveh, verse 4. This is a list of Nineveh’s sins:

	Bloodshed

	Deceit and lies

	Excessive plunder

	Idolatry and religious prostitution (“the prostitute” is perhaps Ishtar, one of the main Assyrian deities; she was the goddess of fertility, love, war, and sex), sorcery and witchcraft.

	Forcing the conquered nations to adopt Assyrian idolatry and religious practices

	God will punish Nineveh like this according to 3:5–7:

	He will shame her in the eyes of the nations.

	He will ensure that all the other nations despise her and shun her. So she will have no one to bemoan her or comfort her.

	The prophet’s point about Nineveh in 3:8–11: She will face the same fate as Thebes, an important Egyptian city conquered by the Assyrians around 660 BC. Not even her allies will be able to save her.

	We find another “poem of mockery” in 3:12–19:

	The main points of this poem:

-The time is ripe for Nineveh to face disaster (verses 12–13).
-She can do nothing to avoid this disaster (verses 14–18).
-She deserves to be destroyed (verse 19).
	Imagery that the prophet uses to describe Nineveh in verses12, 13, and 17:

-Verse 12: Ripe figs that are ready to fall from the tree
-Verse 13: Soldiers weak like women and gates that are wide open
-Verse 17: Guards like locusts: they are many but they never stay
	Irony found in verses 14 and 16: 

-Verse 14 means: “It will do you no good to prepare for the enemy attack!”
-Verse 16 means: “The more merchants you have, the more wealth they will take from you! So your many merchants will be of no help!”
	The future of Nineveh from the phrase “Nothing can heal your wound; your injury is fatal” in verse 19: Nineveh will be destroyed and never rebuilt. This prophecy remains fulfilled. The ruins of Nineveh can still be found near the city of Mosul in modern Iraq.

	People are happy when they hear the news about the fall of Nineveh, because they have all suffered from her unceasing cruelty (verse 19).

(Back to Habakkuk)
 
Habakkuk answers
Complaint, answer, and prayer, Habakkuk chapters 1–3 answers
	We learn these things about Habakkuk and his book from the two editorial verses 1:1 and 3:1:

	The first part of his book (chapters 1–2) contains an oracle. The word “vision” is used about the oracle. The text implies that God was the source of the oracle.

	The second part of his book (chapter 3) contains a prayer by Habakkuk.

	Habakkuk is called a “prophet” in both these verses. 

	Habakkuk complains to God about the situation in Judah: Why does not God answer prayers and intervene on behalf of his people (1:2–4)?

	Habakkuk describes the situation in Judah like this (1:2–4):

	There is violence and destruction in the land.

	There is injustice, lawlessness, and wickedness in the land.

	There is strife and conflict in the land.

It should be noted that this is a list of “internal” problems. They are a result of the faithlessness of the people and their rulers to the Lord and his covenant. So the main problem in the eyes of the prophet is not foreign oppression.
	God’s answer to Habakkuk’s complaint is amazing, because God will use the Babylonians (a foreign, pagan, ruthless, and violent nation) to punish the people of Judah for their sins and faithlessness (1:5–6).

	God describes the Babylonians/Chaldeans like this (1:5–11):

	They are violent, fierce, and ruthless.

	They are conquerers of the nations.

	They are feared by the nations.

	They have their own laws and rules.

	They are powerful and successful warriors, who rely only on their own strength.

	They are proud and arrogant.

	Habakkuk’s second complaint (1:12–2:1) consists of two parts, like this:

	His actual complaint to God, 1:12–17. Here the prophet addresses God.

	His reflection on how God will respond to his complaint, 2:1. In this verse the prophet does not address God.

	The point of Habakkuk’s second complaint (1:12–17): How can a just and holy God use the wicked Babylonians to punish his people?

	Habakkuk’s description of God in 1:12–17.

	God is everlasting and holy (verse 12).

	God is pure, just, and righteous (verse 13).

	God has allowed the nations to have their own way (verse 14). That is why the Babylonians are such treacherous, wicked, and idolatrous conquerers of the nations (verses 13, 15–16).

	God has the power to intervene and stop unrighteousness (verse 17). The prophet uses a rhetorical question to express this point. It is another way of saying, “God will certainly stop the Babylonian!”

	God wants his answer to be written down to prove to the people of the future that God really kept his promises to punish the proud Babylonians and to reward his faithful people (2:2–3).

	In 2:4, God contrasts the proud (referring to the Babylonians) and the righteous and faithful (referring to his people). So this verse is a summary of God’s answer to Habakkuk. The big picture is that God will destroy the sinners but save those who put their trust in him. 

	God will put an end to Babylon, because of their arrogance, greed, and oppression of other nations (2:5). So we should note that God’s use of this evil nation (to punish the unfaithful Israelites) does not take away their guilt. God destroyed the Babylonians for their sins after he had used them for his purposes.

	God’s answer to Habakkuk’s second complaint (2:3–20) contains a taunt (verses 6–20), which describes the Babylonians like this:

	They have amassed their wealth by destroying and looting other nations (verses 6, 8–10).

	They have killed people and destroyed cities (verses 8, 10, 12, 17).

	They have misled and corrupted the nations they subdued (verse 15).

	They are idolaters (verses 17–19).

	The taunt consists of two parts (verses 6–14 and 15–20), each ending with a statement about God (verses 14 and 20). There is a connection between the “woes” on the Babylonians and these statements about God, like this: 

	The first statement about God: The knowledge of the glory of God will spread over the whole earth (verse 14). The Babylonians did not know God. They amassed wealth and conquered nations by their own strength and knowledge. The result was sin, bloodshed, looting, destruction, oppression, and evil. But God’s judgment on and destruction of the Babylonians (the “woes”) open a gate for the knowledge of the glory of God to flood the earth and cover the whole world. So God’s glory is established as sin and evil are destroyed.

	The second statement about God: God is the holy Lord of the whole earth (verse 20). The Babylonians were idol worshipers, who spread their idolatrous and immoral practices to all the nations they conquered. But God establishes his sovereignty and manifests his holiness as he judges and destroys the Babylonians (the “woes”).

	Habakkuk’s prayer in chapter 3:

a.In the introduction (verse 2), Habakkuk asks God to intervene on behalf of the people of Judah just as he did in the old days on behalf of their forefathers. 
b.In the “historical” part of his prayer (verses 3–15), Habakkuk focuses on the Exodus event (verses 5, 7, 8–10, 13–15), the Israelites camped at Mount Sinai (verses 4, 6), their approach to the Promised Land from the south (verse 3), and their conquest of the land (verse 11). 
c.When Habakkuk reminds himself of God’s intervention in the past, he is deeply affected, even physically. But he also realizes that God will save Judah from the Babylonians (verse 16).
d.Habakkuk describes the present situation in Judah in agricultural terms (verse 17): The trees, the vines, and the fields produce no crops. The sheep and the cattle are dead.
e.Habakkuk will respond to the present situation in Judah by rejoicing in God, his Savior (verse 18). God is in control of everything.
f.Habakkuk uses a simile to describe his relationship with God (verse 19): God will make his feet like the feet of a deer that runs across the mountains.
(Back to Zephaniah)
 
Zephaniah answers
Destruction and restoration, Zephaniah chapters 1–3 answers
	We can learn these things about Zephaniah from the verse that introduces his book (1:1):

	His book contains “the word of the Lord”. So he was a true prophet, who spoke God’s words of judgment and salvation to Israel and the nations.

	Perhaps there were foreigners in his family background. In any case, his father’s name Cushi is Egyptian.

	He was probably related to the royal family in Jerusalem, at least if the Hezekiah mentioned as his ancestor is king Hezekiah, the good king of Judah, who ruled 715–686 BC.

	He ministered at the time of king Josiah of Judah (640–609 BC). Josiah renewed the covenant in 622 BC after having found a copy of the Book of the Law during the temple renovations (2 Kings chapters 22–23). That Zephaniah supported king Josiah’s reforms can be concluded from some of the points that he brings up in his book. 

	The passage 1:2–2:3 consists of two main parts:

	God’s destruction of the whole world, 1:2–3

	God’s judgment on the people of Judah and Jerusalem, 1:4–2:3

	The scope of God’s judgment in 1:2–3 is the whole world and its inhabitants. The reader is reminded of the Great Flood at the time of Noah (Genesis chapters 6–7).

	God condemns these areas of life in Judah and Jerusalem (1:4–13):

	Idolatry (verses 4–6). The priests who are responsible for these idolatrous practices are judged.

	A pagan lifestyle (verses 8–9, the “foreign clothes”, “leaping over the threshold”, and “fill the temple of their gods with violence and deceit” exemplify Assyrian, Egyptian, and Babylonian traditions and habits). The princes, leaders, and officials who are responsible for these foreign and pagan ways are judged.

	A lazy, complacent, materialistic, and worldly lifestyle (verses 10–13). The merchants of Jerusalem, who exemplify this lifestyle are judged.

	God describes “the day of the Lord” like this in 1:7:

	It is “near”. This expression means that God’s judgment can come any time, so people always have to be ready for that day.

	God wants people to be “silent before” him as they wait for the day of the Lord. This means that people must pay attention to God’s judgment.

	God’s judgment on his covenant people is described in sacrificial terms. The people of Judah and Jerusalem are the “sacrifice” that the Lord has prepared. And the foreign nations who will be God’s instruments of punishment have already been “consecrated” for their work. 

	God’s main point about the day of the Lord in 1:14–18 is that it is near (the word “near” is repeated) and that it is coming quickly. This means that the day of God’s judgment can come at any time. It is imminent, so we have to be prepared for it.

	God describes the day of the Lord like this in 1:14–18 (see also my answer to the previous question):

	It is a day when God’s anger over sin and evil is unleashed (“a day of wrath”, “the fire of his passion/jealousy”). Man’s sin is the reason for God’s anger.

	It will be a day of distress and destruction for all sinners.

	Sinners can do nothing to save themselves.

	God wants the people of Judah to repent before the arrival of the day of the Lord (2:1–3). They must seek the Lord and humble themselves before him. They must seek his righteousness and follow his commands. 

	–

	I think that the main theological point of the passage about God’s judgment on the nations (2:4–15) is that God is the judge of all mankind. So he (and only he) is the one who judges and punishes these nations for their sins (notice for example “the word of the Lord is against you” and “I will destroy you” about Philistia, verse 5; “I have heard” and “the Lord will be awesome to them” about Ammon and Moab, verses 8, 11; “the nations of every shore will worship him, every one in his own land”, verse 11; “my sword” about Cush, verse 12; “he will destroy Assyria”, verse 13).

	Jerusalem is the topic of 3:1–5:

	These five verses can be structured like this:

-The sins of Jerusalem (verses 1–4)
-The Lord’s righteousness is Jerusalem’s hope. Only sinners are punished by God (verse 5)
	The sins of the people of Jerusalem (verses 1–5): Oppression, disobedience, defilement, lack of trust in the Lord. Her officials and leaders are greedy. Her prophets are reckless and faithless. Her priests violate the temple and break the law. 

	In verse 5, we find a contrast between a just and righteous God and the shameless and sinful people (the context is the people of Jerusalem).

	The nations are the topic of 3:6–8. God decided to pour out his wrath on them, because they did not fear God and accept his correction.

	I would structure 3:9–20 like this:

	Purified nations together worship the Lord, verses 9–10

	God’s people have a glorious future, verses 11–13

	God’s saved people rejoice, verses 14–20

	God promises to purify his scattered people so that they will all be able to worship and serve him (3:9–10).

	God promises those who seek refuge in the name of the Lord these things (3:11–13):

	God will remove all shame from them (verse 11).

	They will live in his city (verses 11–12).

	They will be sanctified (verse 13).

	They will live lives of satisfaction and security (verse 13).

	The main reason for the joy of God’s saved and restored people(3:14–20) is what God has done for them and what he will do for them. 

This is what he has done:
	He has taken away their punishment/the judgments against them (verse 15).

	He has turned away their enemies (verse 15).

	He is with them and mighty to save them (verse 15, 17).

This is what he will do:
	He will rejoice over them (verse 17).

	He will remove all sorrows and rebuke from them (verse 18).

	He will rescue and save them and change their shame into praise (verse 19).

	He will restore their fortunes and bring them home (verse 20).

(Back to Haggai)
 
Haggai answers
The call to rebuild the temple, Haggai chapter 1 answers
	We learn these things from the first verse about the setting of Haggai’s first oracle: 

Haggai is called a “prophet”. So he is a person who speaks the word of God to others. Here it is “the Lord”, the covenant God of the people of Israel, who speaks through him. This first oracle is addressed to the two leaders of the Jews at that time. Zerubbabel is identified as “governor of Judah”. He was the grandson of king Jehoiachin, who was taken captive to Babylon by king Nebuchadnezzar. Joshua (called Jeshua in the book of Ezra) is identified as “the high priest”. Zerubbabel and Joshua were among the leaders of the first group of Jews that returned from Babylon to Jerusalem. That was in 538 BC. As soon as they arrived they rebuilt the altar of burnt offerings and restarted the offering of sacrifices. They also initiated the rebuilding of the Jerusalem temple. But soon that work was discontinued, as there was opposition from people already living in Judah at the time of the returning exiles. Most probably Haggai was among those who returned, even if his name is not mentioned in any of the lists in Ezra–Nehemiah. It was in Jerusalem that the Lord spoke through him in August 520 BC (“the second year of King Darius on the first day of the sixth month”). King Darius the Great ruled the Persian empire 522–486 BC. 
	The people’s statement, “The time has not yet come for the Lord’s house to be built” (verse 2):

The construction work on the new temple in Jerusalem (called “the second temple” or “Zerubbabel’s temple”) had come to a standstill around ten years before Haggai’s oracle. The author of the book of Ezra (4:1–5) mainly blames “the enemies of Judah and Benjamin” for this. These were the people of mixed heritage who were living in areas surrounding Jerusalem at the time of the return of the exiles from Babylon. Zerubbabel, Joshua, and the other Jewish leaders did not want these “enemies” to be involved in the building of the temple. So the enemies did everything they could to sabotage the work and discourage the builders. They succeeded, and the building activities ceased.
Ten years later the Jews were still saying that “time had not yet come for the temple to be built.” This shows that they had lost their commitment to God and his work. They now had wrong priorities. Instead of building the temple (the place where God manifested his presence among his people) they had built their own beautiful houses. Instead of spending time on spiritual matters they were planting and harvesting, eating, drinking and occupying themselves with their own work.
	God’s warning to the people (verses 2–11):

Through Haggai God now tells the people to carefully consider their priorities. Haven’t they understood that God has been trying to get through to them and make them realize how wrong they are? God has warned them again and again: The people have worked but not received satisfaction from their work. Their harvests have been meager, their food and drink have not satisfied them, and the money they have earned has never been enough. Their expectations have not been fulfilled. Because of their wrong priorities, they have missed out on God’s blessings.
	What God wants the people to do (verses 2–11):

God now tells them to change their priorities. They must honor God and not only try to please themselves. And the way for them to demonstrate this is to go up into the mountains and bring down timber and build the temple.
	The response to God’s message through Haggai (verses 12–13):

Everybody who heard the message obeyed God’s word. The two leaders (Zerubbabel the governor and Joshua the high priest) but also “the whole remnant of the people” (referring to all the Jews who had returned from exile in Babylon) – they all realized that Haggai had spoken words from the Lord himself. So they obeyed. 
	God showed that he was with his people (verses 13–15) and acknowledged their obedience in two ways: 

	First, he promised to be with them. 

	Second, he stirred up their minds/spirits and inspired them to get on with the building of the temple. The work started about four weeks later, in September 520 BC.

(Back to Haggai chapter 1 Think and discuss)
 
The promised glory of the new house, Haggai 2: 1–9 answers
	The time between Haggai’s previous oracle and the restarting of the construction work (verse 1, compare 1:1 and 1:15):

Haggai’s second oracle was delivered on the twenty-first day of the seventh month. Over six weeks had passed since his first oracle, and not quite a month since the construction work on the temple was restarted. The seventh month was the festival month of the year when hardly any regular work was done in ancient Israel. The twenty-first day of that month was the final day of the Feast of Tabernacles and it was followed by a special assembly on the next day. This festival celebrated the Exodus from Egypt and was symbolized by the booths (“tabernacles” or tents) that the Israelites lived in during their wilderness years. But far from living in tents the Jews now lived in luxury houses. The seventh month was also the month when Solomon’s temple had been dedicated (1 Kings 8:2). But instead of a new lofty temple structure the Jews now only saw rubbles of stone and timber as the construction work had just started.
	My understanding of God’s questions in verse 3:

The questions are rhetorical, even the first one (as it was unlikely that anyone present had seen Solomon’s temple which was destroyed 66 years earlier). God is making a statement through these rhetorical questions. Solomon’s glorious temple was truly destroyed. Only rubbles are left of it. That is evident to everybody present.
	We find both exhortations and promises in verses 4–5:

Three times God tells Haggai’s listeners to be strong – in spite of the present deplorable situation of the temple:
	First Zerubbabel the “secular” leader is exhorted to be strong. 

	Then Joshua the spiritual leader

	And finally “all the people of the land” 

There are very good reasons why they should be strong:
	First, the Lord Almighty is with them. 

	Second, God is as faithful to his covenant now as he was when he brought the Israelites out from Egypt. 

	Third, his Spirit remains among his people, just as he was with Moses and the 70 leaders in those ancient days. 

Consequently, there is no reason for them to fear.
	The best way to understand the prophetic words in verses 6–9 is to see them fulfilled progressively:

When we read the final verses of this passage (verses 6–9), we get a feeling that they go beyond the historical situation of Haggai’s own time. God says that he “once again will shake the heavens and the earth, the sea and the dry land” (verses 6). 
	God shook Mount Sinai when he appeared to Moses and gave the Israelites the law (Exodus 19:18). When God appears, the earth shakes. 

	Soon it will shake again, when God overturns the Persian empire. 

	It shook again when Jesus died on the cross and opened the way for us who believe into the presence of God in the Holy of Holies, as the curtain of the temple was torn (Matthew 27:51–53). 

	And it will surely shake for the last time when the day of the Lord appears, and heaven and earth will pass away. Hebrews quotes this verse in this eschatological sense (Hebrews 12:26–27). 

So what is soon to happen (the fall of the Persian empire to Alexander the Great of Greece in 333–330 BC) foreshadows the second coming of Christ.
	God’s final promise about the new temple (verse 9):

God also promises that the “glory of this present house will be greater than the glory of the former house” (verse 9). This promise was never fulfilled in a literal sense. No temple was more glorious that the first temple, the one built by Solomon. Zerubbabel’s rebuilding of it (which was partly paid with official Persian money, Ezra 6:8) could not be compared to it. Not even king Herod’s magnificent reconstruction of it at the time of Jesus (“the third temple”, which was paid for by Roman tax money and which was finally destroyed by the Romans in AD 70) could be compared to it. But through Haggai, God is actually promising a different kind of glory: the glory of Christ in his temple, the church. The earthly sanctuary is a shadow of the heavenly sanctuary (Hebrew 8:5).
God’s new house will be filled with peace. God’s peace sums up all the blessings of the Messianic age. The kingdom of God will be a kingdom of everlasting peace.
(Back to Haggai 2: 1–9 Think and discuss)
 
Blessings for a defiled people, Haggai 2:10–19 answers
	Nearly four months have passed since Haggai’s first oracle and a little over two months since his previous oracle. It is now December 520 BC and Haggai has another message from God. A month earlier Zechariah began his prophetic ministry (Zechariah 1:1), also in Jerusalem.

	We understand this about the duty of the priests from this passage:

This oracle is for the priests. The Lord Almighty begins by telling Haggai, “Ask the priests what the law says” (verse 11). So one of the things that God expects from his servants is knowledge about his word. But that knowledge is not enough. God also tells the priests three times to “give careful thought” to the situation (verses 15, 18 twice). So God also expects his servants to be able to apply his word to the circumstances in which God’s people live. In addition, they must also help God’s people understand everyday life in the light of God’s word.
	The point of the two questions that God has for the priests (verses 11–13) and God’s message to them:

This oracle is about holiness and defilement. God asks the priest two questions, and they give the correct answer to both. The answers can be summarized like this: Ceremonial uncleanness is transmitted much more easily than holiness. So it is easier to to become defiled than to become holy. 
Then God applies this truth to the people. They haven’t become holy because they have returned from sinful Babylonia to the Holy Land. The Holy Land cannot make a sinful people holy. The people had become selfish. They had put their own interests before God and his work. Thereby they had shown their lack of holiness. So whatever they did and whatever they sacrificed became defiled. They had already experienced proof of that as their crops had failed (verses 16–17, compare 1:6, 10–11).
	God’s promise for the future (verse 19) and why he makes this promise:

But now things are about to change. The construction work on the temple has started again. The people and their leaders have listened to and obeyed God’s word to them. They have responded to Haggai’s message. So God will bless them.
(Back to Haggai 2:10–19 Think and discuss)
 
God’s promise to Zerubbabel, Haggai 2:20–23 answers
	Occasion of the fourth oracle and whom it addresses:

Once again that same day in December 520 BC, God spoke through Haggai. This time it was a message to Zerubbabel (more about Zerubbabel in the following answer).
	The description of Zerubbabel in this passage and what it reveals:

The language in this passage takes us way beyond the historical time of Haggai and Zerubbabel and the rebuilding of the temple in Jerusalem 520–516 BC. Zerubbabel was the governor of Judah at this time. He was from the line of David, and his grandfather Jehoiachin (also called Coniah) had been king of Judah before God removed him (see the prophecy in Jeremiah 22:24, where God promised that even if he were a signet ring on God’s right hand God would pull him off; a prophecy which was fulfilled in 597 BC when king Nebuchadnezzar brought king Jehoiachin/Coniah as a prisoner to Babylon, Jeremiah 24:1). This Zerubbabel is then called “my servant” (which is a Messianic title), “God’s signet ring” and “God’s chosen”. So we can see that God is using Zerubbabel to foretell something about the coming Messiah. Messiah is the Lord’s ultimate servant (Isaiah 42:1) and God’s chosen (Isaiah 49:7). The Messiah (which means “the Anointed One”, Psalm 2:2) is God’s king (Psalm 2:6 and God’s Son (Psalm 2:7, 12).
	This could be the meaning of the metaphor “signet ring” (verse 23):

God uses the word “signet ring” as a metaphor for Zerubbabel, who represents the future Messiah. A signet ring was always kept on the finger of a powerful person (a king or a ruler). It was used to “sign” and “seal” documents. So it represented the authority of the king. Pharaoh of Egypt put his signet ring on Joseph’s finger as a sign of royal authority (Genesis 41:42). In the book of Esther we find how king Xerxes first gives his signet ring to Haman to issue the edict about the destruction of the Jews (Esther 3:10), and then he gives it to Mordecai allowing him to issue a new edict in the king’s name (Esther 8:2, 8, 10). Zerubbabel’s grandfather was removed from kingly authority by God. God used the metaphor “the pulling off of a signet ring from God’s right hand” to describe this. So in Haggai’s fourth oracle God’s promises royal authority to “Zerubbabel” (the Messiah). It is interesting to note that Matthew has included Zerubbabel in Jesus’ genealogy (Matthew 1:12).
	The immediate historical context of Haggai’s oracle to Zerubbabel: See the the following answer.

	That this final oracle in the book of Haggai primarily concerns a more distant future is clear both from the immediate historical context and from the language used. The immediate historical context is the Persian empire and its Jewish governor in Jerusalem, Zerubbabel. 

Zerubbabel served in Jerusalem from 538 BC to around 515 BC. He never became king over Judah, even if he was from the royal line of David. 
The Persian empire didn’t collapse until Alexander the Great conquered it almost two hundred years later. So God’s powerful intervention in the natural order of this world (“I will shake the heavens and the earth”, verse 21) and in the affairs of world empires (“I will overthrow royal thrones and shatter the power of the foreign kingdoms”, verse 22) point toward a more distant future. 
In this oracle we also find the expression “on that day” (verse 23) which very often is used in the prophetic books about the eschatological day of the Lord, when God will judge the nations and bring final salvation to his people.
(Back to Haggai 2:20–23 Think and discuss)
 
Zechariah answers
Introduction: Return to the Lord, Zechariah 1:1–6 answers
	–

	The three references to the reign of king Darius of Persia can be used to structure the book of Zechariah, like this: The oracles and visions of the first part of the book (chapters 1–6) date from 520 BC. The oracles of the second part of the book (chapters 7–14) date from 518 BC. 

It should, however, be noted that most Bible scholars think that the two longer oracles found in chapters 9–14 belong to a much later period of Zechariah’s ministry. 
	The main topic of the book of Zechariah is the Kingdom of God, which God will establish through the Branch, his future Messiah.

	–

	God was angry with the forefathers of the people of Jerusalem, because they were unrepentant and refused to listen to God’s words through the prophets (1:2–6).

	The forefathers of the people of Jerusalem only repented after God had judged and punished them for their sins. Only after the fall of Jerusalem and their deportation to Babylon did they acknowledge God’s justice. Only then did they accept that they had deserved God’s punishment. Only then did they repent (1:2–6).

	God now wants the people of Jerusalem to return to him. He wants them to turn away from their sinful practices. They must not be like their unrepentant forefathers (1:2–6).

(Back to Zechariah 1:7–6:15)
 
Eight night visions and a crown for Joshua, Zechariah 1:7–6:15 answers
Answers: A man among the myrtle trees (1:7–17)
	The riders on the horses are God’s angels who have patrolled the earth and are reporting back to their angel leader (the man on the first red horse who is also the angel of the Lord standing among the myrtle trees).

	The angel of the Lord becomes upset by the news that the whole world is at rest and peace. So he asks God why he has not yet intervened on behalf of the people of Jerusalem and Judah. 

	The Lord comforts the people of Jerusalem and Judah:

	God is very concerned about the people of Jerusalem and Judah, and he is angry with the nations who feel safe and secure.

	God will return to Jerusalem with compassion.

	The temple and the city will be rebuilt. The measuring line symbolizes this restoration (compare Zechariah 2:1–2).

	God will bless the land.

(Back to Four horns and four craftsmen (1:18–21))
Answers: Four horns and four craftsmen (1:18–21)
	The four horns represent all the nations, who have been the enemies of the people of Judah and who have scattered them. Bible scholars do not agree on the identity of these nations. But best is perhaps to see “four” as symbolic for the whole world (compare Isaiah 11:12; Jeremiah 49:36; Ezekiel 37:9; Daniel 7:2; Zechariah 2:6). So “the four horns” would mean “all the enemy nations of God’s people”. 

	God describes the work of the four craftsmen like this: They have come to terrify and strike down the four horns. In the context of God’s promises in the first vision, they could be understood as representing all the craftsmen involved in building of the temple and the city of Jerusalem (compare the craftsmen who helped Moses build the tabernacle at Mount Sinai, Exodus chapters 26–31). “The revolutionary message of this vision is that the judgment of the world is already being put into effect wherever God deploys his workmen. Through them God brings his kingdom into this world, a kingdom that will eventually sweep away and replace every earthly power.” (Barry G, Webb)

(Back to A man with a measuring line (2:1–13))
Answers: A man with a measuring line (2:1–13)
	The man with the measuring line is on his way to measure Jerusalem. A measuring line symbolizes restoration. So this vision is about the future restoration of Jerusalem (compare Ezekiel’s “temple vision” in chapters 40–48).

	The man with the measuring line is told that Jerusalem will be rebuilt without walls, because God himself will be a fire wall around it (symbolizing God’s protection). He is also told that God’s glory will be within the city.

	God promises this to Zion (see also my answer to the previous question):

	God will punish the nations that have plundered and scattered his people, because they are his beloved (“the apple of his eye”).

	God himself will come and live with his people in Zion (Jerusalem). He will rule (“inherit”) Judah.

	Zion (Jerusalem) will be inhabited by many nations. 

(Back to Clean garments for Joshua the high priest (3:1–10))
Answers: Clean garments for Joshua the high priest (3:1–10)
	This vision consists of two parts, like this:

	Joshua’s garments changed, verses 1–7

	God’s promise of his servant, the Branch, verses 8–10

	This vision opens with a court scene: Joshua stands accused of sin (his dirty garments). Satan is the accuser and the prosecutor. God (represented by his angel) his judge and defender.

	Joshua does not change his garments himself. The angel (representing God) changes them. So God is the one who takes away Joshua’s sin.

	The court scene can be understood as God installing Joshua to serve as high priest of the temple. God, who had dealt with his sin, now requires Joshua to be faithful to the covenant (unlike his predecessors who sinned and led the people astray and so brought God’s judgment on the nation). 

	Joshua the high priest and his fellow priests are symbolic of things to come. Their priestly ministry as mediators between the people and God (through the Old Testament sacrificial worship of the Jerusalem temple) points forward to the Messiah (the Branch, the servant of the Lord), who is the perfect mediator between God and man. He will remove the sin of the land in a single day.

	The purpose of the stone is that its engraving reminds the people of the Old Testament of God promise to once and for all deal the man’s problem of sin. God will do this through his Messiah.

	Verse 10 in the context of God’s servant, the Branch (the Messiah): The Messiah will not only solve the problem of man’s sin. He will also introduce the Kingdom of God in a new way. The consummation of the Kingdom of God is God’a new creation, briefly illustrated in verse 10.

(Back to A gold lampstand and the two olive trees (4:1–14))
Answers: A gold lampstand and the two olive trees (4:1–14)
	I understand the symbols like this:

	The two olive trees/branches represent God’s two anointed who serve the Lord. So in the historical context of the vision, they would be Zerubbabel (the administrator of Judah and a descendant of king David) and Joshua the high priest. Joshua was in the focus of the previous vision. Zerubbabel is in the focus of this vision. 

	The lampstand with the lights represents God’s people. 

	The oil bowl at the top of the lamp represent God and his Spirit. God is the light of his people. He is present among his people through his Spirit. He spreads his light through them as they serve him faithfully.

	God promises Zerubbabel two things:

	God will work through Zerubbabel through his Holy Spirit.

	God will be with Zerubbabel and help him complete the work on the temple.

	The messianic fulfillment of this vision would be Jesus, the Messiah. He is not only the high priest (the Branch, the Lord’s servant) of the previous vision. He is also God’s anointed King. Jesus is the king-priest (compare Hebrews 7:1–2) who fulfills God’s promises to mankind. He deals with the problem of man’s sin. And he is ruler of the Kingdom of God in God’s new heavens and new earth.

(Back to A flying scroll (5:1–4))
Answers: A flying scroll (5:1–4)
	The flying scroll represents the Ten Commandments. It has text on both sides (the Ten Commandments were written on two tablets of stone). The two evils mentioned (to swear falsely and to steal) summarize the law 

	The flying scroll symbolizes God’s cleansing of the land. There is no place for sinners in the Kingdom of God.

(Back to A woman in a basket (5:5–11))
Answers: A woman in a basket (5:5–11)
	The basket with the woman represents “wickedness”. The Hebrew word for basket is a measurement (an ephah, or 20–40 liters, too small to hold a woman!) used by merchants. It is one aspect of the thievery of the previous vision. Unscrupulous merchants became wealthy by cheating their customers. 

	The basket is kept in the air until a house has been built for it in Babylon. Then it is placed in the house.

	I understand “building a house for the basket in Babylonia” in the context of “building a house for the Lord in Jerusalem” (found in the first five visions) like this: In the night visions there is a contrast between Zion/Jerusalem (representing the Kingdom of God) and Babylon (representing this world). In the Kingdom of God, there is no place for wickedness such as cheating and exploitation. But in this world, people worship unrighteous profit and wealth amassed by unscrupulous means. God will cleanse his land from such things (see the previous vision, to which this vision is closely connected).

(Back to Four chariots (6:1–8))
Answers: Four chariots (6:1–8)
	The four chariots coming out from the two bronze mountains signify God’s judgment on all the nations of the earth. The chariots have four horses (the four winds/spirits of the Lord) that come out of the presence of the Lord (represented by the two bronze mountains alluding to the two bronze pillars of Solomon’s temple, 1 Kings 7:15).

	The significance of God’s Spirit resting in the north country: The north is where Israel’s most dangerous enemies come from. So God has completed his work of judgment on all the nations, when his Spirit rests in the north. Then he has established his Kingdom (compare 14:9). 

(Back to Joshua the high priest is crowned (6:9–15))
Answers: Joshua the high priest is crowned (6:9–15)
	God tells Zechariah to make a crown of gold and crown Joshua.

	The ceremony performed with Joshua is clearly symbolic: 

	Only kings were crowned, not priests. 

	Joshua is given the name “the Branch”, which was a messianic title. 

	Finally the crown is removed from his head. The act was symbolic.

	The ceremony symbolizes the future priestly work of the Messiah. He will not only be the king who completes the building of God’s new temple (compare how God used Zerubbabel to complete the historical temple of Jerusalem). But he (the Branch) will branch out (note the wordplay!) from the temple of historical Jerusalem and build God’s eschatological temple (which will be open to people from all nations). The crowning of Joshua points forward to the double office of the Messiah. He will be both king and priest: He will be “priest on the throne”. Then there will no longer be two anointed persons (compare 4:14), but only one. And there will be “harmony between the two offices”.

(Back to Zechariah chapters 7–8)
 
Fasting and blessings, Zechariah chapters 7–8 answers
Zechariah chapter 7 answers
	The people of Bethel had a question for the Lord about fasting: Should they continue to mourn and fast in commemoration of the destruction of Jerusalem and its temple (compare 8:19)? 

Comments: The fast in the tenth month mourned the beginning of king Nebuchadnezzar’s siege of Jerusalem (2 Kings 25:1). The fast in the fourth month mourned the breaching of the Jerusalem walls by king Nebuchadnezzar of Babylon (2 Kings 25:3–4). The fast in the fifth month mourned the burning of the Jerusalem temple and other important buildings (2 Kings 25:8–10). And the fast in the seventh month mourned the murder of governor Gedaliah (2 Kings 25:22–25). 
	God’s message to the people of Bethel: God approves of neither the mourning/fasting of his people nor of their eating/celebrating  – not as long as these things are done for selfish reasons. God has repeatedly told this – both to them and to their forefathers – through his prophets. What God really wants from his people is justice, mercy, and compassion for the needy (the foreigners, the fatherless, the widows), and genuine kindness and concern for one another (“Love your neighbor as yourself!”). That is “true fasting”. That is the kind of “fasting” that God requires of his people.

	God had not listened to the forefathers of the Jews, because they had not listened to him.

	The land had become desolate, because God had punished their forefathers for their disobedience by scattering them among the Gentile nations.

	–

(Back to Zechariah chapter 8)
Zechariah chapter 8 answers
	God describes himself at the beginning of the chapter as “jealous”. He is “jealous for Zion” and he is “burning with jealousy for her” (verse 2). The Hebrew word is positive, not negative as it has become in many translations. “God’s jealousy” means that he is deeply concerned about his people and their situation. He is intensely protective of them. He will punish their enemies and restore the honor of his people in the eyes of the nations. The same Hebrew word is used in 1:14. 

	Chapter 8 consists of two main parts. Each part begins with the statement “Again the word of the Lord Almighty came to me”:

	In verses 1–17 the historical perspective is primarily Zechariah’s own time with the rebuilding of the temple, the repopulating of the city of Jerusalem, the coming home of the exiles, the restoration of civil life, and God’s blessing on their land.

	In verses 18–23 the historical perspective is primarily the more distant future, when God will establish his rule over the whole world. Note that verse 23 contains an “eschatological clue” (“In those days”).

	For the historical perspective of each part see my answer to the previous question. 

It is, however, important to remember that many Old Testament prophetic texts “blend” historical perspectives. God’s promises for the immediate future (in this case the resettlement of the exiles and the rebuilding of Jerusalem and its temple) point forward to (and symbolically/metaphorically) describe the more distant future (the messianic age). 
	Verses 18–19 help us understand chapter 8: The Jews in exile observed four occasions of special fasting each year. These were times of mourning the fate of their temple, their city, and their country. God had used the Babylonians to punish the Israelites for their sins and their disobedience. King Nebuchadnezzar had taken the city of Jerusalem, looted and destroyed the temple, exiled the people, and caused the Promised Land to become desolate. But God now promises to turn mourning into joy and fasting into celebration. This will happen when his people turn to him, trust in him, and are faithful to him. God wants his people to “love truth and peace”.

	Verses 2–17 contain seven words from God, each introduced by “This is what the Lord (Almighty) says”. Each word gives a reason for the Jews at the time of Zechariah to rejoice and celebrate:

	God is jealous for them (verse 2). For the meaning of “jealous” see my answer to question 6 above.

	God will return to Jerusalem (verse 3). This means that the Jerusalem temple will be rebuilt and again become a place for the presence of the Lord.

	Jerusalem will be repopulated (verses 4–5).

	Nothing is impossible for God (verse 8).

	God will bring even more Jews back from exile among the nations to Jerusalem, where they will be his people (verses 7–8).

	God will help them complete the work on the temple, and he will bless their land with good crops. Then the surrounding nations will realize that  the are a nation blessed by God (verses 9–13).

	God will bless them as long as they remain faithful to him and his covenant (verses 14–17).

	Verses 19–23 contain three words from God, each introduced by “This is what the Lord Almighty says”. These words also give reasons for God’s people to rejoice and celebrate. But now the perspective is eschatological (“in those days”) rather than historical:

	Fasting and mourning will be replaced by joyful celebration (verse 19).

	People from many nations will turn to the Lord and become citizens of the Kingdom of God (verses 21–22).

	Israel will become a blessing to all the nations (verse 23). So this will be the ultimate fulfillment of God’s promise to Abraham, the father of the Israelite nation (Genesis 12:3) will 

(Back to Zechariah chapters 9–11)
 
The coming king; true and false shepherds, Zechariah chapters 9–11 answers
Zechariah chapter 9 answers
	The passage 9:1–8 describes God as the future conquerer of a number of nations and cities that earlier in the history of Israel had troubled, oppressed, and misled the Israelites. But at the time of Zechariah they were no longer a threat to the Jews. This indicates that the point (or “message”) of this passage is eschatological rather than historical. The Jews knew that God had already judged and punished these nations and cities. Now God promises to be with them and protect them. Those who remain faithful to him will at the end of time see God’s final victory over all the enemies of God’s people.

	The speaker in 9:9–10 is God (the “I” of verse 10). God is speaking to his people (the “Daughter of Zion/Jerusalem”, the “you” and the “your” of verse 9). The topic of the utterance is Zion’s/Jerusalem’s future king.

	The king and his rule are described like this (9:9–10):

	He is righteous, gentle, and humble.

	He will bring salvation.

	He will proclaim peace. The Hebrew word is shalom, which has the added meanings of “well-being” and “completeness”. 

	His rule will be universal. It will extend to all nations and to all countries.

	His rule will bring joy to God’s people.

	In the context of the previous chapters of Zechariah, the king in 9:9–10 is God’s servant, the Branch. He will remove the sins of the land (3:8), and he will be God’s presence and the king of God’s people (6:12–13). He is God’s Messiah, who is both the savior and the ruler of God’s people in the eschatological Kingdom of God.

	The New Testament quotes Zechariah 9:9 in connection with Jesus’ triumphal entry into Jerusalem before his crucifixion (Matthew 21:1–11; John 12:12–16). Jesus is God’s Messiah. He is the savior of the world. He is the king of the Kingdom of God.

	The contrast in the first part of chapter 9 (verses 1–10) is between war and peace, between judgment and salvation, between the punishment of all the enemies of God’s people and the rejoicing of God’s people over their Savior-King. 

	The point that is made about God’s people (9:11–17) is that they will share in and rejoice over the victory of their king. They are the people of the covenant (verse 11). They are the people who have been freed and brought into the Kingdom of God (verses 11–12). They are a people restored (verse 12). They have experienced God’s victory over their enemies (verses 13–15). They have been saved (verse 16). And they enjoy God’s blessings (verses 16–17). The phrase “that day” (verse 16) indicates that this text is primarily eschatological. 

(Back to Zechariah chapters 10–11)
Zechariah chapters 10–11 answers
	The people are wandering like sheep because of lack of leadership. Their leaders are like lying idols and deceitful diviners (10:1–2).

	God will deal with the pitiful situation of his people like this (10:3–11:3):

	He will punish their leaders, their “shepherds” (10:3; 11:3).

	He will gather and restore his people, and destroy their enemies (10:3–12).

	In 11:4–17 we find two symbolic actions. God tells Zechariah to perform two role plays. 

	First, God tells Zechariah to be a shepherd of the flock doomed for slaughter (verses 4–14). Here the prophet represents God. Throughout history, the Israelites and their leaders have rejected the Lord and his covenant. So they lost God’s favor and their national unity. 

	Then, God tells Zechariah to take the implements of a poor shepherd (verses 15–17). Here the prophet represents the foolish and unfaithful leaders of the Israelites. 

	The thirty pieces of silver was the value of a slave according to the law of Moses (Exodus 21:23). So it was an insignificant amount. 

	In the book of Zechariah (11:12–13), “the thirty pieces of silver” is used ironically to show how little the people of Israel valued their Lord. They actually rejected him as their “shepherd” by paying this “handsome” amount for his services.

	In Matthew’s gospel (Matthew 26:14–16), “the thirty pieces of silver” is the payment that Judas received from the chief priests for his betrayal of Jesus, his Master. I think Matthew wanted to remind his readers of the Old Testament passages. Jesus was rejected by his own disciples, just as the Israelites had rejected their God (an allusion to Zechariah). To Judas and the chief priests, Jesus (“the servant of the Lord”) was only valued as much as a simple slave (an allusion to Exodus), or nothing at all as Judas later returned even that amount.

(Back to Zechariah chapters 12–14)
 
“On that day in Jerusalem”, Zechariah chapters 12–14 answers
Zechariah chapters 12–13 answers
	The introductory verse informs us that this oracle concerns Israel (12:1). The primary reference would be historical Israel, the Jews at the time of Zechariah.

	The Lord describes himself like this (12:1):

	The Lord is the creator of the universe.

	But he is also the creator of man, giving life to him as a human being. The Lord is in control of human history (compare verse 2).

	The situation in this oracle is the attack on Jerusalem by all the Gentile nations of the earth (12:3).

	God promises to do this for the people of Judah and Jerusalem (12:3–9):

	God will make Jerusalem strong and impossible for the enemies to conquer (verses 3, 6).

	God will fight on the side of the people of Jerusalem and defeat her enemies and give strength to her defenders (verses 4, 8–9). God is the one who will destroy all the nations that attack the city (verse 9).

	When the Jewish leaders see that God is fighting for them, they will acknowledge him and that he has helped them (verse 5).

	God will use the Jewish leaders in the fight against the enemies (verse 6).

	God will save both Judah and Jerusalem (verses 7–8).

	In the immediate context of verse 12:10, “the one they have pierced” refers to God. He is the speaker of these verses.

	This is the picture painted in 12:10–14 in the context of the war scene that precedes these verses: God, who was the defender of Jerusalem and her inhabitants and who gave them victory when all the nations of the world attacked them in the previous passage, has fallen in battle. He is pierced, and they – the people of Jerusalem – know that they are guilty of his death. He died because of them. 

	God promises to pour out his Spirit (compare Isaiah 32:15; Joel 2:28–32; Ezekiel 39:29) on the people of Jerusalem. The Spirit is described as a “spirit of grace and supplication” (12:10). It will make them mourn and grieve bitterly over their situation. It will also make them turn to (“look on”) God. Those who mourn (12:12–14) include the leaders (“the house of David”), the priests (“the house Levi”) and people in general (“all the rest of the clans”). 

	Zechariah 12:10 in the light of John 19:30–37 (Jesus’ death on the cross) and Revelation 1:7 (John waiting for Jesus’ second coming). Just two brief comments (you have probably reflected on many other things as well):

	John sees Jesus as the fulfillment of Zechariah 12:10. Jesus is God. He is the Lord of Israel. But note that the book of Zechariah never sees this unity between the Lord and the Branch, between God and his servant (the Messiah, the king-priest). 

	John sees the fulfillment of Jesus’ lordship in two steps: First, Jesus dies on the cross (his heart is “pierced”) for the sin of mankind. Then, he (the one who was “pierced”) comes back to rule over the universal and eternal Kingdom of God.

	God promises to cleanse the people of Jerusalem and their leaders (“the house of David”) from sin and impurity (13:1). There will no longer be any idolatry (13:2) or any false prophets (13:2–6).

	The theological connection between the two passages 12:10–14 and 13:1–6: Forgiveness and salvation (God’s cleansing people from sin and impurity) comes after people have repented of their sins, confessed their guilt, and turned to God for help. First confession, then salvation. 

	In 13:7–9, God promises to purify and save a remnant. This remnant will be God’s true people, who will proclaim the Lord as their God.

	The main points of the poem in 13:7–9:

	God’s Messiah (his shepherd, his associate) will be opposed and killed. His sheep (God’s people) will be scattered and most of them will be lost (verses 7–8).

	God will refine and test those who are saved. They are God’s true people. They are the ones who will acknowledge his lordship (verse 9).

(Back to Zechariah chapter 14)
Zechariah chapter 14 answers
	This chapter can be structured into seven sections based on the phrase “on that day” like this:

	Verses 1–3: That day will be a day of victory. The battle against all the nations has been won, because God has defeated them. So now the plunder can be divided among the remnant.

	Verses 4–5: That day will be the coming of the Lord (compare 6:1; 9:14). He will stand on the earth as its judge and rightful ruler. The survivors of the besieged city will be saved through a split in the mountain (compare the split waters of the Red Sea, Exodus 14:21–22). The Lord will come with his heavenly army (compare Deuteronomy 33:2; Matthew 25:31; Revelation 19:14) including perhaps his holy people (compare Isaiah 40:10–11; 1 Thessalonians 3:13; Jude 14).

	Verses 6–7: The day will be different from all other days. So it will be like the Sabbath Day, the seventh day when God rested from his work of creation. It will bring the new heavens and the new earth (compare Revelation chapters 21–22).

	Verse 8: The day will bring a new Garden of Eden (compare Genesis 2:10–14; Revelation 21:5; 22:1–3), God’s new creation.

	Verses 9–12: On that day all the nations will recognize that the Lord is God (not only the Jews, note that the Israelite “confession of faith” in Deuteronomy 6:4 is quoted here). There will be no more idolatry. The Lord is king of the whole earth. Jerusalem, the city of the Lord and the center of his reign, will be raised up and established as the safe and eternal dwelling place for God’s people (compare Isaiah 2:1–4; Psalm 46:6 and the whole group of “Zion psalms”, Psalms 40–48). But all the enemies of God’s people will be utterly destroyed.

	Verses 13–19: When all their enemies have been utterly destroyed, God’s people (the survivors of verses 1–5) will inherit everything (all the wealth of the nations). But there will also be other survivors, who did not belong to God’s original people (the Israelites). They are the survivors (God’s redeemed remnant) of the Gentile nations. In Israel, the Feast of Tabernacles marked the end of the agricultural year and celebrated the harvest. It also commemorated the 40 years of Israel in the wilderness. So on that day, the joyful worship in God’s new Jerusalem will be a celebration of both the homecoming of God’s people and the harvest of the remnant, the “survivors” of Israel and the “survivors” of the nations. Together, they will worship the Lord as one people. But those who do not survive will not take part in the celebration. They will be punished.

	Verses 20–21 (note the second “on that day” just repeats and emphasizes the first): On that day everything will be sanctified by God’s presence. The whole nation of God’s people and their activities will be holy to God (compare the gold plate on the high priest’s turban, Exodus 28:36–38). All worship will be pure (compare Revelation 21:27). Note that “Canaanite” in verse 21 also means “merchant” (compare the two Kannada translations; also compare Jesus’ clearing of the Jerusalem temple in John 2:12–22 and Matthew 21:12–13). 

	The contents of each of these seven sections: See my previous answer.

(Back to Zechariah chapters 12–14 Think and discuss)
 
Malachi answers
God’s love for his people, Malachi 1:1–5 answers
	This passage addresses the question, “How have you loved us?”

Comment: The Jews had returned to God’s land of promise. They remembered the prophecies of old: That God would deliver them from oppressors and bring them back to a land of their own. That God would usher in a mighty kingdom that would last forever. But some of these expectations were still unfulfilled. Life in Judah and Jerusalem was difficult. Crops had failed. Neighboring nations were harassing God’s people. So their question to God was, “How have you loved us?”
	God answers the question of the Jews (the Israelites) by comparing the Edomites and the Israelites, the two brother nations, both from the family line of Abraham. 

Comment: The Edomites were the descendants of Esau, Isaac’s older son. And the Israelites were the descendants of Jacob, Esau’s younger brother. Both had Abraham as their grandfather. But God loved Jacob more than he loved Esau (the word “hate” in the biblical texts means “love less”: Jacob loved Rachel more than he loved Leah, so he “hated” Leah; Jesus told his disciples to “hate” their parents because he wanted them to love God more than they loved their parents). 
So what happened to the Edomites? Their country has been turned into wilderness and taken over by desert jackals. And what will be their future? They will try to rebuild their land, but they will always fail. Because they are under God’s wrath, and God is the sovereign Lord over all nations.
	How the Lord has shown his love for the Israelites: God loved Jacob and he made a covenant with him and his descendants. So the Israelites are God’s chosen people. He brought them out from slavery in Egypt under the leadership of Moses. And he has brought them back from exile in Babylon. So God has really shown his love to them. How can they doubt God’s love?

(Back to Malachi 1:1–5 Think and discuss)
 
The Lord rebukes his priests, Malachi 1:6–2:9 answers
	The priests had shown disrespect for God’s name like this;

	The Law was very clear in its requirements (see Deuteronomy 15:19–23; 17:1). An animal had to be perfect to be an acceptable sacrifice. To offer God a diseased animal was no sacrifice at all. By breaking this law, the priests had shown contempt for the Lord. 

	They were also rejecting God, when they considered it a burden to serve him. 

	God was not pleased with the sacrifices they gave. The kind of worship the priests offered God through their sacrifices was sinful. It revealed the contempt that they had for him. They were religious hypocrites. God would rather see the temple closed and the sacrifices discontinued than to be worshiped in this sinful and hypocritical way. 

	This is what God decided to do about the hypocritical “worship” that the priests had offered him (1:10–11): 

God would instead raise up the non-Jewish nations to worship him. Among them his name would be exalted through the pure offerings that they bring in worship to him. They would become a new priesthood.
	Malachi 2:1–9 tells us this about the nature of a true priest of the Lord:

God had established a contract with Levi and his descendants to bring honor to his name. They were set apart by God to be his priests. Priests should administer God’s truth to his people. They should serve as messengers of the Lord almighty. 
	The priests of Malachi’s time violated their covenant with God (2:4–9) by not keeping God’s contract with them. They showed partiality in matters of the law. They caused people to stumble by their teaching. They were wolves in sheep’s clothing (Matthew 7:15). They were false teachers.

	God’s punishment of the priests for their violation of the covenant (2:1–9):

The sinful, contemptuous, and hypocritical priests fully deserved God’s punishment. God had already caused them to be despised and humiliated in the eyes of the people. God would then remove them and discard them just like the bloody intestines from the temple sacrifices were discarded and thrown away outside the camp. 
	God’s new priesthood in Christ:

God had a new priesthood in mind, a priesthood consisting of all believers. Jesus Christ, who offered the one sacrifice for all time (see Hebrews chapters 7–10), is our high priest. We are priests of the new covenant as we minister the word of God and mediate between man and God through our prayers. We are witnesses to the holy name of our Lord. We are a chosen people, a royal priesthood, a holy nation, a people belonging to God (1 Peter 2:9). Jesus Christ has made us to be a kingdom and priests to serve his God and Father (Revelation 1:6).
(Back to Malachi 1:6–2:9 Think and discuss)
 
The Lord rebukes his people, Malachi 2:10–16 answers
	The expression “break faith” is used five times in this passage:

We often think of “faith” as “something we believe but cannot be proved”. It is a kind of irrational belief, a leap in the dark. But this is not at all how “faith” is understood in the expression “break faith”, which is used five times in this short passage. 
“Faith” in the Bible has to do with an agreement, a covenant. It represents the clear understanding between two parties of the kind of relationship they have. Biblical covenants involve making promises and having an obligation of loyalty to the agreement. They work on the basis of faith: You must be faithful and keep the promise you have made. But you must also have faith and trust that the other party will keep his promise. If we are unfaithful to the promises we make, we break faith.
	The Jews showed their involvement in the religious life of the nation like this:

They were insincere in their religious life. They brought sacrifices to the altar, but in their marriages their unfaithfulness was revealed, They wanted to participate in the religious expressions of the worship of their Covenant Lord. But at the same time they were denying the distinctiveness of their people and their God by intermarrying with foreigners who worshiped other gods. Even though they had made a covenant with the wife of their youth, they showed that they were unfaithful to their word, their promise. So they had broken faith in different areas of their life. 
	The Jews complained that their offerings were rejected. God ignored their sacrifices:

They had not been faithful to the covenant. So they deserved to be cut off from the people of God (“from the tents of Jacob”). How could they expect God to accept their sacrifices? God ignored their sacrifices because they were offered without the sincerity that he wanted from the people of the covenant..
	This is how the people had broken faith:

God has made man and woman one in the covenant of marriage for the purpose of “godly offspring”. It is this complete unity (“bone of my bones and flesh of my flesh”, Genesis 2:23) and purity which produces godly offspring. In the context of Malachi, this means children who will grow up to worship and serve the Lord and not some foreign god. By breaking faith with the wife of their youth and marrying a foreign wife they had been doubly unfaithful. First, they had broken faith with their covenant loyalty to the Lord. They had committed spiritual adultery by marrying pagan foreigners, and they had “desecrated the sanctuary the Lord loves”. Second, they had also broken faith with the wife of their youth, with whom they were bound by marriage covenant. And yet they wondered with tears why God was not responding to their offerings and prayers?
(Back to Malachi 2:10–16 Think and discuss)
 
Ready for justice, Malachi 2:17–3:18 answers
	The Jews had wearied God. They had returned from exile in Babylon to Jerusalem with high hopes. But they had been disappointed and frustrated by poverty, famine, injustice and oppression. So they had become weary. And they had wearied God with their complaints.

	The people had wondered, “Where is the God of justice?” (2:17). God explains his plan for justice like this (3:1–5):

God already has a plan to bring justice. He will send his messenger to prepare the way, and when they do not expect it, the Lord himself (described as “the messenger of the covenant”) will come with his judgment. But his judgment will not start with the pagans, but with God’s own people. He will judge sorcerers, adulterers and perjurers. He will judge those who have paid unreasonably low wages, those who have oppressed the widows and the fatherless, and those who have deprived aliens of justice.
	God called the Jews to return to him (3:7–10):

They had left him by robbing God of what belonged to him. They had not being faithful to the needs of the ministry (the needs of the temple worship and the needs of vulnerable people among them). They should have brought their tithes and offerings to the temple, but they hadn’t. No wonder God had withheld his blessing from them. The real reason for the difficulties that the Jews were facing was their own behavior. 
	This would happen if the Jews made sure that there was “food” in God’s house (3:10–12): 

If the Jews were faithful to the covenant by bringing full tithes into God’s storehouse, he would bless them with the blessings that accompanied the covenant. God would pour his blessings over his people. He would protect their crops, so that all their needs would be satisfied. Even the Gentile nations would see that God’s had blessed his covenant people and their land.
	The Jews had said “harsh things” about the Lord (3:13–15) by complaining about the futility of serving him and keeping his law. They had acted as if serving God was a painful burden. They had challenged his justice, kindness and generosity. They had accused God of being unfair by blessing proud sinners.

	We learn this about those among the Jews who feared the Lord and honored his name (3:16–17): God listened to them and remembered them. They belong to God, so they will be spared on the day of the Lord.

	This will happen on “that day” (“the day when God acts”, 3:17–18):

It is the final day of the Lord and the day of God’s judgment. On that day the distinction between the righteous and the wicked will be made clear. The righteous have feared the Lord. They have honored his name. They have served him. They are God’s treasured possession. They belong to the Lord. They will be spared on the final day of the Lord.
	God’s judgment begins with God’s own “family”:

This idea that God’s judgment begins with God’s own family is repeated in the New Testament: “it is time for judgment to begin with the family of God; and if it begins with us, what will the outcome be for those who do not obey the gospel of God?” (1 Peter 4:17) We know that God has indeed come to his temple: Jesus cleansed the temple, he spoke of its destruction and he replaced it with his own death and resurrection. He himself was the perfect sacrifice for sins for all time (Hebrews 10:10). This is very clear from Jesus’ words in John’s gospel: “’Destroy this temple, and I will raise it again in three days’ ... But the temple he had spoken of was his own body” (John 2:19–21). Jesus is our temple.
(Back to Malachi 2:17–3:18 Think and discuss)
 
The day of the Lord, Malachi 4:1–6 answers
	The coming of the day of the Lord is described like a fire. This is what it has in store for the wicked:

When life is going well, it is hard to look forward to heaven. But for those who know oppression, injustice and hardship, the promise of a better future is eagerly anticipated. Malachi longed for the day of prosperity which the prophets had proclaimed. The eager expectation of that day is evident in the powerful imagery of the last chapter of his book.
	The experience of the righteous on that day:

The Day of the Lord will burn like a furnace and its fire will destroy every evildoer just like fire destroys the stubble on a harvested and dry field. But this day will bring salvation and renewal to the righteous. It will be a great day of joy and deliverance.
	Why the law of Moses is mentioned in connection with the day of the Lord:

Until that day God expects his people to lead lives that are in accordance with his decrees and laws. He wants his people to be holy, just like he himself is holy. So he reminds those who are impatiently waiting for the Day of the Lord to remember the law that he revealed to Moses at Sinai.
	Before the arrival of the great and wonderful day of the Lord, God will send his messenger (Malachi 4, compare the first part of 3:1 where the Hebrew word is malachi is used). He will be like the prophet Elijah and he will unite parents and children so that they all “keep the way of the Lord by doing what is right and just” (compare Genesis 18:19). The angel quotes Malachi 4:6 in his message to Zechariah about the ministry of John the Baptist: “And he will go before the Lord, in the spirit and power of Elijah, to turn the hearts of the fathers to their children and the disobedient to the wisdom of the righteous – to make ready a people prepared for the Lord “ (Luke 1:17). Also Jesus identified John the Baptist with this “prophet messenger Elijah”, as he quotes the first part of Malachi 3:1 (see Matthew 11:9–10, 14).

(Back to To read, understand and interpret OT prophetic texts)
 

To read, understand, and interpret OT prophetic texts – answers
Answers: Prose in the prophetic books
Audience and types of texts in the prophetic books
	The audience of the prophetic messages changed over the years. The earlier prophets (the non-writing prophets, whom we for example read about in the books of Samuel and Kings) addressed an individual, usually a king or a person appointed to be king (see for example 1 Kings 21:17–19, where the prophet Elijah confronted king Ahab about his unrighteous possession of Naboth’s vineyard). But the writing prophets (whose ministry probably began around 750 BC and ended around 430 BC) usually addressed the people of Israel (Israel as a nation) or their leaders (for example rulers, high officials, priests, or prophets). Some prophets spoke to the people of the Northern Kingdom, often called Samaria or Ephraim. Other prophets spoke to the people of the Southern Kingdom, often called Judah. The audience of Micah 6:1–3 is the Lord’s people (the people of Israel in general and the people of the Southern Kingdom Judah in particular). So the change of the audience of the prophetic messages over the years is seen in 1 Kings 21:17–19 (an early, non-writing, prophet addressing an individual) and Micah 6:1–3 (a later, writing prophet, addressing the people of Israel).

	The audience (or the recipients) of the prophetic messages in the following references:

a.Micah 3:1–3: The leaders and rulers of Israel (“leaders of Jacob” and “rules of the house of Israel” are synonymous expressions).
b.Hosea 5:1: The priests and the Israelites (in the Northern Kingdom, where Hosea lived and ministered)
c.Jeremiah 5:30–31: The Israelites (“my people” refers to the people of Judah, the Southern Kingdom, as the Northern Kingdom had fallen long before the time of Jeremiah) and especially their prophets and priests.
d.Jeremiah 22:1–5: The king of Judah (probably Zedekiah), his officials and his subjects
e.Micah 3:9–11: The leaders of Israel with special mention of judges, priests and prophets
f.Ezekiel 22:23–29: The princes/rulers and the people of Jerusalem and Judah (“the land”; this was a few years before the fall of the Southern Kingdom; Ezekiel himself had already been exiled and was prophesying from Babylon)
g.Zephaniah 3:1–4: The people of Jerusalem (called “the city of oppressors”) and its leaders (“officials”, “rulers”, “prophets”, and “priests”)
h.Jeremiah 5:20–22: The Israelites (“the house of Jacob” and “Judah” are synonymous expressions for the Israelites living in the Southern Kingdom; the Northern Kingdom was not longer in existence when this prophecy was uttered)
Prose or poetry
	Texts written in prose and texts written in poetry in the following chapters (note that your Kannada translations are not always in agreement):

a.Isaiah chapter 27: poetry verses 1–11; prose verses 12–13
b.Daniel chapter 2: prose verses 1–19 and verses 24–49, poetry verses 20–23
c.Hosea chapter 1–2: prose 1:1–2:1; poetry 2:2–23
d.Amos chapter 7: mostly prose; poetry in verses 9, 11 (not in Kannada pavitra grantha), 16–17 (only verse 17 in Kannada pavitra grantha). Note that Kannada satyavEdavu shows the text quite differently!
e.Zechariah chapter 11: poetry verses 1–3 and 17; the rest is prose.
	A comparison of the texts of Jeremiah and Hosea in the two Kannada translations pavitra grantha and satyavEdavu. My observations:

a.Kannada satyavEdavu has shown no poetry in Jeremiah, while many chapters in pavitra grantha are in poetry.
b.The same applies to Hosea.
	We learn these things about the prophet or the prophetic oracle in the following references:

a.Zephaniah 1:1: The prophet’s family background and that he ministered during the rule of king Josiah of Judah
b.Obadiah verse 1: That the first oracle concerns Edom
c.Amos 3:13: That the oracle that follows concerns the “house of Jacob” (which here refers to the people of the Northern Kingdom) 
d.Habakkuk 3:1: That the passage that follows is a prayer of the prophet Habakkuk. 
e.Joel 1:1: That the name of Joel’s father was Pethuel
	“Prose” is what we could call “normal language”, the kind of language we use in everyday speech and everyday writing. “Poetry” is different from “prose”, often because it has a more noticeable beat or rhythm. Sometimes the difference is so small (also in modern languages) that a reader (or even a scholar) is not sure if a certain text should be understood as “prose” or “poetry”. This difficulty is reflected in the text layout of our modern Bible translations – and can easily be seen when for example the texts of Jeremiah and Hosea in two Kannada Bible translations are compared (see question 5 above). 

Narratives
	Here are the topics of the narrative texts: 

a.Jonah chapter 3: Jonah ministers in Nineveh, an important city in Assyria.
b.Daniel chapter 6: Daniel is placed in the den of lions by the Babylonian king Darius the Mede.
c.Isaiah chapter 38: King Hezekiah is very ill at the time of the Assyrian occupation of Jerusalem.
d.Jeremiah chapter 39: Jerusalem is conquered by the Babylonian king Nebuchadnezzar.
Visions
	This is what the prophet saw in the following visions:

a.Isaiah 6:1–4: The prophet saw the Lord seated on a throne with angels flying above him.
b.Jeremiah 24:1–3: The prophet was shown two baskets of figs, one with good figs and the other with bad figs.
c.Ezekiel 1:1: The prophet was shown visions of God.
d.Daniel 8:1–3: The prophet saw himself in the citadel of Susa where he saw a ram with two horns. 
e.Amos 7:7–9: The prophet saw the Lord standing by a wall with a plumb line in his hand.
f.Zechariah 4:1–3: The prophet saw a golden lampstand and two olive trees by it.
	This is how the visions are introduced in the following cases:

a.Isaiah 6:1–4: This vision is introduced by the prophet saying, “I saw”.
b.Jeremiah 24:1–3: This vision is introduced by the phrase “the Lord showed me”.
c.Ezekiel 1:1: This vision is introduced by the phrase “the heavens were opened and I saw”
d.Daniel 8:1–3: This vision is introduced by the phrase “”I looked up, and there beside me was”.
e.Amos 7:7–9: This vision is introduced by the phrase “This is what the Lord showed me”. 
f.Zechariah 1:8: This vision is introduced by the phrase “During the night I had a vision and there before me was”.
	This is what the following visions contain:

a.Zechariah 3:1–7: This vision contains an event that takes place before the eyes of the prophet: Satan is about to accuse Joshua the high priest who is wearing dirty clothes. God rebukes Satan. An angel orders Joshua’s dirty clothes to be removed and that he instead be dressed in rich and beautiful garments. 
b.Ezekiel chapter 1: This vision contains a mysterious and wonderful revelation of the glory of the Lord.
c.Zechariah 1:8: This vision contains a man riding on a red horse, and with him are other horses.
The call of the prophet
	A comparison of the accounts of the calls of the prophet Isaiah (Isaiah 6:1–9) and the prophet Zephaniah (Zephaniah 1:1): 

a.Length and detail: The Isaiah account is longer and contains much more detail. The Zephaniah account is brief and only contains information about his family line and time of ministry (Josiah was king in Judah).
b.Context: Isaiah received his call in the context of a vision of the Lord. No such information is given about Zephaniah.
c.Language: 
	The whole Zephaniah account is in prose. The Isaiah account is also in prose, but the words of the seraphs and the Lord are in poetry.

	The Isaiah account is a personal testimony, in which the prophet himself is the speaker (“I saw”, “flew to me”). The Zephaniah account is in the form of a biographical statement in the third person (“The word of the Lord that came to Zephaniah”, not “to me”).

	Jeremiah received his call in the context of a vision (Jeremiah 1:4–10). We can understand that from what happens in verse 9: “Then the Lord reached out his hand and touched my mouth”.

Sign-actions
	–

	Hosea 1:2–3: I think that Hosea’s family life could be understood as an example of sign-action. This is why:

	It was God who told Hosea to marry an adulterous women. It was not the prophet’s own idea. 

	As we read the book of Hosea, we find that God used Hosea’s marriage to teach the people a lesson about God’s love for them in spite of their unfaithfulness to him. God also told Hosea to give his children symbolic names (see Hosea 1:4, 6, 9).

	So Hosea’s dramatic and sad marriage had a message for God’s people. A prophetic message from God is the purpose of sign-actions.

	Isaiah chapter 20:

a.God told the prophet to wear only undergarment (he stripped off the sackcloth that he had been wearing) and to walk around stripped and barefoot for three years. 
b.The prophet’s enactment represented the fate of the Egyptians and the Cushites who would be conquered by the Assyrian empire and exiled. 
c.God’s message to the Israelites was that they should not ask Egypt and Cush to help them against the Assyrians. If they did, they would meet the same fate as the Egyptians and Cushites. They would be conquered, captive, and exiled. 
Comments: 
	We find an example of wordplay in this account: Hebrew has the same word for “strip” and “exile”. 

	Most probably Isaiah did not walk around “stripped and barefoot” every day during these three years. But each time he acted like this, he reminded the Israelites of their political situation. Judah was positioned between the powerful Assyrian empire in the north and Assyria’s main enemies Egypt and Cush (Ethiopia) in the south. It would be dangerous to oppose the Assyrians by making alliances with Egypt and Cush.

The messenger formula
	There was a very strong link between the messenger formula and the messenger speech.The messenger formula indicated that the message (the prophetic oracle) was not the words of the prophet but “a word from God”. The messenger formula authenticated the message (the prophecy).

	–

(Back to Poetry in the prophetic books)
 
Answers: Poetry in the prophetic books
	The two main genres of prophetic oracles:

a.Words of disaster and judgment
b.Words of salvation and promise
	–

	Explanation of the three examples of parallelism in the section Parallelism – the most important characteristic of Hebrew poetry:

a.Synonymous parallelism (Isaiah 44:22): How God has dealt with the sins of the Israelites is described twice with synonymous expressions: He has “swept away their transgressions like a cloud” and he has “swept away their sins like a morning mist”. “Transgressions” and “sins” are synonyms, “like a cloud” and “like a morning mist” are synonyms. So the one thing (not two things) God has done is visualized in two synonymous similes.
b.Antithetic parallelism (Hosea 7:14): In their misery the Israelites do not cry out to God pleading for his mercy. Instead they moan about their situation in their beds at night. So there is a contrast between what they should do and what they actually do. The two lines are antithetic.
c.Synthetic parallelism (Obadiah verse 21): The first line states what will happen (deliverers will go to Jerusalem). The second line adds more information: why the delivers will go (in order to rule over the nation). The third line adds even more information: the significance of this rule (the establishment of the Kingdom of God). So we see how purpose and result/consequence are added to the first statement.
	The examples of wordplay in Micah 1:10–15 and Isaiah 5:7. 

a.The purpose of this literary device: The prophet’s main purpose must have been to reinforce his message. Additional purposes were probably to add color to the message and to appeal to the audience’s imagination. This kind of “word jokes” must have provoked the inhabitants of the places mentioned (they were the recipients of the message) and made them reflect on their situation.
b.Wordplay is usually an impossible challenge for a Bible translator. The reason: It is always based on both the pronunciation and the meaning of a word or an expression. A translator of the Hebrew word/expression to another language will hardly ever find an equivalent in that language (an equivalent that carries both sound and meaning). The Micah text is absolutely impossible to translate, because the wordplay is based on the meaning of the place names, which can only be understood by those who know Hebrew. The Isaiah example can probably be paraphrased, but hardly translated. Try to do it into Kannada!
	The following terms explained: 

a.Allusion means to refer to something (a person, a historical event, a poem, a place, and so on) in a “hidden” way, without openly mentioning it. Also a phrase like “it will be like Gomorrah” is an allusion (even if the name of the place is openly mentioned): The allusion is to Gomorrah’s sin, God’s judgment on it, and God’s destruction of it.
b.Personification means to “give life and personality” to an object or to a concept, for example “the wind whispers”, “love is patient”.
c.Anthropomorphism means that God is described in human terms, for example as a mighty warrior, or as someone with hands, feet, eyes, and ears.
d.Simile refers to a clear and evident comparison, for example “he runs like a deer”
e.Metaphor refers to a figurative comparison, for example “Be careful with that fox!” (meaning “Remember that he is unreliable and fox-like!”)
f.Sarcasm: An expression that ridicules and makes fun of something, often in an indirect way
g.Alliteration: The repetition of sound at the beginning words, for example “the dog drank dirty water from the dam”
h.Assonance: The repetition of a vowel sound. Two examples: “Johnny went here and there and everywhere” and “to rise high in the bright sky”
	Allusions often cause problems for modern readers. The main reason is the lack of background knowledge. One example: If you are not familiar with God’s words to Joshua to be strong and courageous (repeated three times in Joshua chapter 1), you will not catch the allusion in Haggai 2:4. 

	Alliteration and assonance often cause problems for modern translators. The reason: It is hard (sometimes even impossible) to retain phonetic (“sound”) elements when a text is translated to another language. Translations focus on reproducing “meaning” not reproducing “sounds”. 

(Back to Words of disaster and judgment)
 
Answers: Words of disaster and judgment
	Most of the prophetic oracles are “words of judgment and disaster”. The reason is the spiritual conditions in Israel at the time of the writing prophets. The kings and the priests (and even most of the prophets!) were not faithful to the covenant. Therefore, they were not able to guide the people on the paths of righteousness. So it is not surprising that their Covenant Lord would pronounce judgment on them and find them guilty of breaking the covenant. According to the stipulations of the covenant, this breach would result in “curses” in the form of disaster of various kinds.

	Most of the oracles of judgment and disasters have a two -part structure: One part contains the “word of judgment”. The other part contains the reason for the judgment. The order of the two parts can vary.

	The structure found in the following verses:

	Jeremiah 14:15: First comes the “word of judgment” on the prophets. Then comes the reason (they are false prophets who have not spoken God’s word). Finally the nature of their punishment is given (they will perish by sword and famine).

	Amos 8:11: This oracle begins with the set phrase “The days are coming”. Then, the future punishment is described (God will no longer speak to his people). This kind of oracle does not always include the reason for the judgment.

	Jeremiah 4:9: First we find the set phrase “In that day” pointing to the future. Then the punishment is described (the Israelite leaders will be afraid and horrified). The oracle does not contain the reason for the judgment.

	This was what God expected of the Israelites in order for judgment and disaster to be avoided, and how this requirement is expressed in the language:

	Amos 5:6: The Israelites had to seek the Lord. This requirement is expressed with “or else” or “lest” (depending on your Bible translation).

	Jeremiah 4:3–4: The Israelites had to repent (this is the meaning of the metaphors in verse 3) and have a total change of their hearts (their hearts had to be “circumcised”). This requirement is expressed with “or else” or “lest” (depending on your Bible translation).

	Zephaniah 2:3: The Israelites had to seek the Lord. This means that they had to follow his commands, humble themselves and seek God’s righteousness. This requirement is expressed with “perhaps”.

	There are two reasons why Amos 5:2; Isaiah 21:9; and Jeremiah 9:19 could be understood as “dirge oracles”:

	The style: They are songs expressing lament and sadness over something “dead” – in these cases nations (Israel and Babylon) and a city (Zion or Jerusalem) that have fallen and ceased to exist.

	The time perspective: They are prophecies about future events. But they describe these events as if they had already taken place.

	These are the underlying controversies in the following examples of disputation and court case oracle:

	Haggai 1:4–11: Issue: Why do we, the people of Judah and Jerusalem, experience all these difficulties. Answer: You have neglected the rebuilding of the temple. 

	Amos 3:8: Issue: Is Amos a true prophet? Answer: Yes, God has really spoken through him.

	Isaiah 43:8–13: Issue: How do we choose between God and the pagan idols? Answer: Only God can save.

	Isaiah 44:6–8: Issue: Who can challenge the Lord God of Israel as Redeemer and Protector? Answer: No one!

	Isaiah 3:13–26:

a.The three sections are 
	The court convenes and the lawsuit is brought against Israel (verses 13–14 beginning)

	The charge (or indictment or accusation) is spoken (verses 14–16)

	The evidence shows that Israel is guilty and the verdict is pronounced (verses 17–26).

b.The first part of a covenant lawsuit prophecy is “the summons” (verses 13–14 the beginning): God is described in human terms as a judge (an example of anthropomorphism) who enters the court of law, verse 13. The leaders of Israel have already been summoned to court and are present.
c.Two groups of people are charged (or indicted). They are
	The leaders of Israel (verse 14)

	The women of Jerusalem, perhaps the wives of the leaders (verse 16)

d.The charges against each group:
	Against the leaders: They have oppressed and robbed the people of Israel (“devoured the vineyard” verse 14; “crushed my people” verse 15), particularly the poor (verse 15).

	Against the women (the wives of the leaders): They are haughty (proud), flirtatious (seductive), and vain (worldly), verse 16.

e.Both groups are declared guilty. God’s sentence for each group:
	The leaders: Their men will fall in battle and their city will be filled with lament and mourning (verses 25–26).

	The women (the wives of the leaders): They will be humbled (verse 17 and 24). The will be deprived of their finery, their jewels, their nice clothes, and their perfumes (verses 18–24). 

(Back to Words of salvation and promise)
 
Answers: Words of salvation and promise
	This is what God promises in these prophetic oracles?

	Hosea 14:4–8: God will be good to Ephraim (the Israelites of the Northern Kingdom) and bless them. They will flourish and be a blessing to others. 

	Micah 4:1–5: God will establish Mount Zion. People from all over the world will come there and learn God’s righteous ways. God’s peace will rule, and there will be no wars. People will live in peace, security, and comfort. This will happen in the last days and it will last for ever. 

	Isaiah 1:26–27: God will restore righteousness in Jerusalem.

	It is wrong to say that there are two kinds of prophets, “prophets of salvation” and “prophets of disaster”. Two reasons:

	Many of the prophets proclaim both kinds of prophecies. 

	A closer study of the historical and spiritual context of the ministry of the prophets shows that the decisive factor is this context. God used his prophets to address the needs of people: sometimes they needed words of warning, judgment and disaster. At other times, they needed words of promise and salvation.

	From the time perspective (past – present – future) of the prophet:

	We find God’s judgment in all three time perspectives (in relation to the time when the prophecy was given): 

-Some prophets saw God’s judgment in their past. It had already taken place. 
-Other prophets saw God’s judgment taking place in their present. The things that were happening to the people were God’s judgment. 
-Yet other prophets saw God’s judgment in the future. It had not yet taken place.
	We always find God’s salvation in the future (in relation to the time when a prophecy was given). The writing prophets themselves had not experienced God’s promised salvation.

	This is what God promises he will do in these three references:

	Hosea 2:18: God will bring security and peace to his people. They will no longer be in danger from any animals. And they will no longer be in danger from enemies.

	Isaiah 10:20–21: A remnant of the people of Israel will return to the Lord.

	Jeremiah 23:5: God will raise up a righteous Branch in the family line of king David.

	The three characteristics of a word of salvation and promise as found in these prophecies:

	Amos 9:11–15: 

-Reference to the future: “On that day” (verse 11) and “The days are coming” (verse 13)
-Radical change described: God will restore king David’s dynasty and kingdom (verse 11) and restore the Israelites to their land (verses 14–15).
-Covenantal blessings will follow: The land will be extremely fertile (verse 13). There will be peace and prosperity (verse 15). 
	Hosea 2:16–23:

-Reference to the future: “On that day” (verse 16)
-Radical change described: The loving relationship between God and his people will be restored (verses 16–17, 19–20, and 23).
-Covenantal blessings will follow: Security and peace (verse 18). There will be good rains and the land will be fertile and bear good crops (verse 21–22).
	Jeremiah 31:1–9:

-Reference to the future: “At that time” (verse 1)
-Radical change described: God will restore Israel (including Ephraim, the people of the collapsed Northern Kingdom) by saving a remnant from the ends of the earth and bringing them back to Jerusalem (verses 1–2, 4, 6, 8–9). God’s love will last for ever (verse 3).
-Covenantal blessings will follow: There will be peace and rest (verse 2) and celebration (verses 4 and 7). The land will be fertile (verse 5). There will be peace and security (verse 9).
	The exhortation “Do not fear!” in the following passages refers to:

	Isaiah 43:1–7: The dangers of life, but also enemies

	Isaiah 54:4–5: Disgrace and humiliation

	Zephaniah 3:16–17: Perhaps the future in general (note the opening phrase “On that day”)

	Isaiah 41:10–14: Enemies who wage war against the Israelites

	Jeremiah 46:27–28: The enemy nations among whom the Israelites are living in exile

	God’s promises  and the grounds for his promises – in these passages:

	Isaiah 43:1–7: God promises to be with the Israelites and protect them from dangers. He will make them victorious over their enemies. The grounds for his promise: He is their Creator and Redeemer. He loves them and they are precious to him.

	Isaiah 54:4–5: God promises that the Israelites will not be humiliated. The grounds for his promise: He – the Holy One of Israel and the God of all the earth – is not only their Maker. He is also their husband and Redeemer.

	Zephaniah 3:16–17: God promises to be with the people of Jerusalem and to save them. The grounds for his promise: He is the Lord their God. He loves them and delights in them. He rejoices over them.

	Isaiah 41:10–14: God promises to strengthen and uphold Israel. He will help them and make them victorious over their enemies. The grounds for his promise: He is the Lord their God, the Holy One of Israel, and their Redeemer.

	Jeremiah 46:27–28: God promises to bring the Israelites back from their exile and give them security in their land. He will destroy their enemies. He will be with them, but he will also punish them with justice. No grounds for God’s promise are given in the text.

	–

	–

	The two purposes for which eschatological texts were used in Jewish and early Christian theology:

	To provide information about future events. 

	To encourage God’s people in times of trials and difficulties.

	The eschatological language is metaphorical. The reason is that the unknown (in this case what will take place in the end times and what will be the ultimate future for mankind and God’s created world) must be described through the language and experiences of the prophets and of the people who receive their prophecies and visions. This means that past experiences of God’s acts of redemption and blessing (for example his deliverance of the Israelites from bondage in Egypt and their taking possession of the Promised Land) will be used to describe God’s future acts of deliverance and blessing. The same, of course, applies to past experiences of God’s judgment on and punishment of Israel and the nations. It also means that human everyday experience of blessings (peace, good health, justice, long life, abundant crops, material sufficiency and so on) and of curses (sickness, death, injustice, natural disasters, famine, poverty, war and so on) must be used to describe eschatological blessings and curses.

	–

	Isaiah 7:1–9 contains a double message:

	It has a message of salvation for Israel, in this case king Ahaz of the southern Israelite kingdom of Judah. His capital city of Jerusalem was threatened by king Rezin of Aram and king Pekah of the Northern Kingdom of Israel (also called Ephraim in the text) who had made an alliance. 

	It also has a message of judgment for the two nations that opposed king Ahaz of Judah. The existence of Ephraim as a nation would cease within 65 years (which happened when the Assyrian king in 670 BC moved foreigners to Ephraim and the identity of the remaining Jews was lost through intermarriage and the people of the area became Samaritans). Only hinted in the text (“two smoldering stubs” referring to Damascus and Samaria, verse 4) is the destruction in 732 BC of Damascus the capital city of Aram by the Assyrians.

So Judah would be saved and its enemies would be destroyed. This is the double message.
	The main difficulties with understanding the context of the large collections of oracles against foreign nations found in the books of Isaiah, Jeremiah, and Ezekiel can be summarized in three points:

	Who was the audience of these prophecies? Was it the rulers of these foreign nations? If so, how were the prophecies delivered to them, as the prophets did not live in their countries? Or was the audience the Israelites? If so, why are they usually not mentioned at all? 

	What was the function of these prophecies? Were they a type of curses in which the enemies were cursed with destruction so that Israel could be saved? But the language of the oracles does not show this. In addition, most of the oracles don’t make any connection between Israel and these nations. 

	What was the connection between these prophecies and the other parts of the books of Isaiah, Jeremiah, and Ezekiel? This connection is so hard to find than some scholars think that they were included at a later stage. 

(Back to More about understanding)
 
Answers: More about understanding
	The term “exegesis” means getting as close as possible to the original meaning of a biblical text. We want to know the author’s (and God’s) intention with the text. But we also want to know how the text was understood by its original recipients. 

	The three levels of “authors” in the prophetic books:

	God

	The prophet

	The compiler/editor of the book

They have the Holy Spirit in common. The Holy Spirit inspired and directed the process from the delivery of God’s word until the books were finally written in Hebrew, the original language.
	Modern readers of the Old Testament prophetic books need outside resources because our knowledge of the circumstances (geographical, historical, cultural, spiritual, political, and so on), in which the text of these books were spoken and written, are limited. So there is an enormous gap between the first recipients of the books and us. Outside resources help us bridge this gap so that we can better understand God’s word to his people then – and consequently God’s word to us today.

	If I could buy only one outside resource in English, I would buy a study Bible. It would probably be the NIV Study Bible, which I find very balanced and useful. A study Bible gives you good value for your money. It contains lots of information about all the books of the Bible and the whole Bible text. The cost is reasonable, at least compared with a series of Bible commentaries.

	The main difference between “the larger historical context” and “the specific historical context”:

	The larger historical context is about the big picture. It characterizes the whole 400 year period of Israelite prophetic writings. 

	The specific historical context is about when, where, and to whom an individual prophetic oracle was given.

	A brief three-point characterization of the historical period of the writing prophets:

	Very low spiritual standards as a result of the Israelites and their leaders neglecting the stipulations of the Sinai covenant

	Power struggle and major international shifts between peoples and empires, for example Assyria, Babylonia, and Persia

	Turbulent times (socially, politically, and financially) within Israel’s borders

	The two main difficulties for us when we try to identify an individual oracle:

	The fact that our Bible text has been divided into chapters and verses.

	The fact that the original Hebrew text does not always indicate where the oracle starts and ends. 

	We can get limited help from the editorial headings in our Bible editions as we try to identify an individual oracle: 

	A good heading will give the reader a general idea about the main content of a chapter or a passage. That can be helpful.

	But even a heading that is good will not identify each individual oracle. So the risk is that the headings will confuse the reader and make it more difficult for him to see where an individual oracle begins or ends. 

	My short answer to the question why it can be useful for a reader to identify the individual oracle: It often helps us understand God’s word better.

(Back to More about interpreting)
 
Answers: More about interpreting
	Hosea 13:2–4 can be seen as an example of “direct application”, because its message to us is the same as it was to the original recipients in their original context. The message can be directly applied to us, without first finding the principle behind it: God always wants his people to turn away from idols and to worship him alone, irrespective of the current situation.

	The difference between “direct application” and “indirect application”: That an application is “indirect” means that a modern reader must find the principle behind God’s message to the original audience. This should not surprise us, because we are not the original recipients of the Bible texts. God spoke to his people in ancient times the words they needed to hear in their own situation. So when we understand God’s message for them we can figure out God’s message for us. God speaks to us through them, indirectly. But sometimes that message can be applied directly – see my answer to the previous question.

	Examples of events that for Jeremiah were future events but for a modern Bible reader are past events:

	The conquest of Judah and Jerusalem by the Babylonians

	The deportation of the Israelite leaders and others to captivity in Babylon

	The seventy years of Babylonian exile

	The resettlement of the Promised Land by Israelites from Babylon

	The inauguration of the new covenant

	Three reasons why it can be difficult for a modern Bible reader to know if an Old Testament prophecy is referring to a historical event (which has already been fulfilled in our past) or if it is referring to the end times:

	The fact that the prophetic texts often contain a mixture of oracles without clearly indicating what future event they refer to. So a word from God predicting an event which will take place in the near future (for example the fall of a Gentile nation) can be placed next to a word from God referring to the end times (for example the fall of all the forces that oppose God).

	The fact that the prophetic language uses the same expressions, images, and metaphors about both historical and eschatological futures. This sometimes makes it difficult to see if an oracle about judgment and disaster refers to an event that will take place in the near future or if it refers to the end times. And similarly: if an oracle about future blessing for God’s people refers to the historical event of the Jews resettling in the Promised Land after the Babylonian exile or if it refers to God’s final blessings “in the new heavens and the new earth”.

	The fact that descriptions of historical events of the past can be used in apocalyptic literature as patterns for descriptions of future eschatological events. So apocalyptic texts often echo Old Testament prophetic oracles (an example of this, according to most Bible interpreters, is the “Fall of Babylon” in the book of Revelation). 

	–

	The three prophetic horizons found in Old Testament texts.

	Horizon 1 (or the first level) is historical and primarily concerned the Israelites at the time of the prophet. 

	Horizon 2 (or the second level) is the messianic horizon (about Jesus and the New Testament church). 

	Horizon 3 (or the third level) is the eschatological horizon. 

	It is possible for a modern Bible reader to understand the prophecies in Jeremiah 31:23–34 as referring to two separate historical events, like this:

	Verses 23–25 primarily refers to the resettlement of the Jews in the Holy Land after their return from exile in Babylon.

Verses 26–30 seems to be a new oracle (Jeremiah wakes up from his sleep and we find a messenger formula “The days are coming, declares the Lord”) but on the same theme: The Jews living in their land but each generation of people being made responsible for his own acts. So this oracle seems to belong to the same historical event as the previous one, the resettlement after the exile.
	Verses 31–34 begin with a messenger formula and have a different topic (God making a new covenant with the people of Israel and Judah). So this seems to be a new oracle.

From the perspective of a modern reader is is evident that this “new covenant” must refer to Jesus and his work of salvation (see Luke 22:20; 1 Corinthians 11:25; Hebrews 9:15; 12:24). So there is a time gap of five to six hundred years between these two historical events.
(Back to Prophecies and fulfillment)
 
Answers: Prophecies and fulfillment
	In Isaiah 14:24, 27 God claims that his word is trustworthy and reliable. What he has said will take place.

	The phrase “literal fulfillment of a prophecy” means that a prophecy will be fulfilled just as it says. Here are two examples of literal fulfillment, one from the Old Testament, one from the New Testament:

	Jerusalem was literally captured and destroyed by the Babylonian king Nebuchadnezzar, just as foretold by Jeremiah.

	God literally made a new covenant with his people, as foretold by Jeremiah, when Jesus (“God with us”) suffered and died on the cross.

	John the Baptist was the spiritual (or symbolic) fulfillment of the prophecy in Malachi 4:5: John was not a reincarnation of Elijah or a resurrected Elijah come back to life. So John was not the literal fulfillment of Malachi’s prophecy that the prophet Elijah must return before the coming of the Lord. Instead he was the spiritual fulfillment of the prophecy: His ministry of repentance was like Elijah’s.

	Isaiah 65:17 contains a “not yet fulfilled prophecy”: God’s promise that he will create “new heavens and a new earth” has not yet been fulfilled. It will only be fulfilled at the second coming of Jesus.

	In Jeremiah 18:7–10, God teaches us about “conditional prophecies”:

	God will cancel the fulfillment of a prophecy of disaster if the people concerned repent of their sins and turn to him.

	But God will also cancel the fulfillment of a prophecy of future blessings if the people concerned turn their backs on him to a life of ungodliness and sin.

	We can expect to find that Old Testament prophecies are fulfilled with added information (or with a sharper focus) in the New Testament. The reason for this is that God’s revelation in the Bible was progressive. This means that God revealed more and more of himself and his intentions for mankind during the course of biblical history. So what we can understand about God and his will through the Old Testament texts will be increased and become clearer when we also read the New Testament texts. 

	Isaiah 7:10–16 (the birth of a son called Immanuel) can be understood as a prophecy with “double fulfillment”: 

	Its first fulfillment was historical and must have taken place soon after it had been delivered to king Ahaz, or else it would not make any sense in the context of chapter 7 of Isaiah. Barry G. Webb, however, understands the Immanuel sign as a reference to “the remnant”, those who have repented and put their trust in the Lord (including the prophet Isaiah himself). They are “the son born of the daughter of Zion”. They are those who can call themselves Immanuel (“God with us”).

	Its second fulfillment was messianic and took place with the virgin birth of Jesus in Bethlehem (Matthew 1:23). In the wider context of God’s salvation plan this second and final fulfillment was, of course, more important than its first fulfillment. Barry G. Webb, too, sees Jesus as the ultimate fulfillment of the Immanuel prophecy. 

	The three types of “hidden revelation” studied in this lesson are “fuller meaning”, “analogical fulfillment”, and “typology/foreshadowing”. 

The risks with “hidden revelation” for a modern Bible reader are speculation (sometimes with resulting heresy) and distraction from basic gospel truths. Satan often tempts readers and interpreters of the Bible. He wants them to speculate and thereby draw them away from the gospel of salvation in Jesus. So the safe thing to do is not to try to find any “hidden information” in any biblical text – apart from what the New Testament authors have already given as the Holy Spirit revealed to them things in the Old Testament that are not obvious to us who make use of normal exegesis.
	“Fuller meaning” (the Latin term sensus plenior is often used by Bible scholars) is the discovery of a truth that God has hidden in a biblical text. 

	“Analogical fulfillment” happens when a New Testament author uses an example from the Old Testament and applies it to the New Testament church, not as a fulfillment of a prophecy but as a spiritual similarity. 

	The terms “type” and “antitype”: A “type” is an Old Testament feature (a person, a thing, an event, or an institution) that prophetically points forward to Jesus and his ministry. The New Testament “fulfillment” is called the “antitype”.

	This is how the relationship between the Old Testament and the New Testament can be categorized in the following references: 

a.Isaiah 53:7 (like the lamb that was slaughtered and the silent sheep before his shearers) and John 1:29 (John the Baptist pointing to Jesus, the lamb of God who takes away the sin of the world):
	The sacrificial lamb of the Old Testament is a type for Jesus’ sacrificial death on the cross (which is the antitype). 

	The verse in Isaiah (which is a simile about the humbleness of the servant of the Lord) is a also a prophecy that was fulfilled during Jesus’ trial before the Jewish and Roman authorities (see for example Mark 14:60–61; 15:4–5; Luke 23:8–9).

b.Isaiah 7:14 (the sign of the virgin who would give birth to a child and call him Immanuel) and Matthew 1:23 (the birth of Jesus fulfilled what God had said in Isaiah 7:14 about Immanuel, “God with us”):
	Some Bible scholars see this as one of the best examples of “fuller meaning”, the revealing of a “hidden secret”. 

	But it can also be understood as a prophecy with “double fulfillment”, a prophecy that refers to two futures, the first being the soon-to-be-fulfilled sign to king Ahaz of Judah of the birth of a boy at the time of Isaiah’s ministry, the second being the birth of Jesus seven hundred years later.

	But it is also possible to see the Immanuel sign to king Ahaz of the birth of a boy as a “type”, an Old Testament event pointing forward to the New Testament event (the antitype) of the birth of the true “God with us”.

c.Hosea 11:1 (God called young Israel, also referred to as “God’s son”, out of Egypt, with reference to the Exodus event) and Matt 2:15 (quoting Hosea 11:1 as being fulfilled in the return from Egypt of Jesus’ family after the death of king Herod):
	Some see this as an example of “fuller meaning”: God had hidden a secret message about the Messiah which Matthew was able to discover. I don’t agree with this view. One reason is that it would violate the original intent of the Hosea text. Also, this kind of hidden secret does not serve any theological purpose. 

	Others see this as an example of typology: The Exodus event is the type and Jesus coming from Egypt the antitype. I don’t agree with this view. A completely different matter is that the New Testament sees the Exodus event, God’s salvation of his people under the old covenant, as a “type” pointing forward to God’s salvation in Jesus under the new covenant (the antitype), see for example Hebrews 8:7–10.

	Yet others see this as an example of “analogical fulfillment”: Matthew did not mean that Hosea was “prophesying” that the Messiah would some day come “out of Egypt”. But by the inspiration of the Holy Spirit Matthew visualized the Messiah, God’s true “Son”, reenacting Israel’s own history as God’s “firstborn son”. I think this is the best way to understand the relationship between the two texts.

d.Isaiah 28:16 (God lays in Zion a tested and precious cornerstone as a foundation for people’s trust) and 1 Peter 2:6 (quoting the verse from Isaiah with reference to Jesus as the living Stone, rejected by men but chosen by God): I see this as  the fulfillment of prophecy. The language in both Isaiah and Peter is very metaphorical and symbolic. So it can be called symbolic fulfillment of prophecy.
e.Joel 2:32 (the Lord will save everyone who calls on his name) and Romans 10:13 (Paul quoting the verse from Joel with reference to Jesus): This is an example of fulfillment with a sharper focus. The New Testament reveals that the Lord Jesus is “one with the Father” (see John 10:30; 17:11, 22). The New Testament writers often apply Old Testament references to God (the old covenant Lord of the Israelites) to Jesus (the new covenant Lord of the church). So in Jesus, God has revealed more about his identity and character.
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