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Introduction
The prophets in a nutshell
Introduction
The sixteen Old Testament prophetic books occupy a large section in our Bibles, a section that runs to hundreds of pages. So they challenge the patience of a modern reader. But they also challenge our interpretation skills. So you will hopefully find this introductory study useful. It will help you to stay on track as you go deeper into the studies that follow. Some of the studies are quite theoretical, while others can be bewildering with lots of detailed information.
The maps and chronologies that constitute the first unit of this textbook will also provide orientation for you in the often bewildering world of the Old Testament prophets. 
This study is based on a college textbook by David Petts from England. He is a well-known pastor, Bible teacher and college principal, but also a Bible scholar. The name of his book is Themes from the Major Prophets, and it primarily deals with Isaiah, Jeremiah, and Ezekiel. But most of his points also apply to the other prophets. I have adapted the table of contents of his book and added comments, some from David Petts and some from myself. 
The prophets were men with a message
There are two aspects of the message of the Old Testament prophets, like the two sides of a coin. 
The first aspect is the origin of their message. It came from God. So the prophets were the messengers of God, the Lord of Israel. 
The second aspect is the destination of their message. Their message was usually intended for God’s people. But sometimes it was intended for the Gentile nations. So the prophets had a message for the world. Their message was about the only true God, his judgment on sin and unrighteousness, and his promise of salvation for those who trust in him. 
We should note that their message was not primarily intended for us modern-day Bible believing Christians, but for people who lived in those days. God used the prophets to speak into their circumstances. 
So when God speaks to us through the prophetic books, he speaks indirectly. He speaks to us through the ancient Israelites and the Gentile nations of those days. When we understand what God said to them in their situation, we will be able to hear God’s message for us in our situation today.
The prophets were God’s servants
The prophets as God’s servants can be summarized in three points:
1. They were called to serve
God had called them to serve him. So they were well aware of their calling. They had met God in a very personal and often dramatic way. They had perhaps seen God in a vision or been overwhelmed by a word from the Lord. And they had committed their lives to his service. They were no longer their own masters but God’s servants.
2. They were aware of their special responsibility
They were also well aware of the responsibility that God had entrusted them with. To refuse to deliver God’s word was not an option for them – even if the situations were complicated and dangerous and even if the recipients of the messages were powerful and threatening.
3. They had to undergo trials and testings
Their call from God and their acceptance of their responsibility to God often brought them difficulties and hardships. They had to face trials and testings. They were often opposed. Sometimes they were ridiculed or even beaten and imprisoned. They rarely enjoyed lives of comfort and blessing.
The prophets had a message about God
The prophets’ understanding of God can be summarized in four main points:
1. God is one and there is no other God
The gods of the Gentile nations were many. So the ancient Israelites were surrounded by nations of idolators who worshiped many different gods. But there were also idol worshiping non-Israelites who lived within the boundaries of the Holy Land. Later, after the fall of Judah and Jerusalem, large groups Israelites were exiled to Babylon where they lived among polytheists and idolators. So during the whole period of Old Testament prophecy the Israelites were constantly exposed to the influences of foreign religious beliefs and practices.
But the prophets had a clear message about God, the Lord of Israel: They knew that he is is the only God and that there are no other gods. The idols of the nations are no true gods: they cannot speak, they have no breath, they are senseless and foolish, they are powerless, they are created by men, and they will perish. But the Lord of Israel speaks. He is powerful. He is the creator of the universe. He is wise. He is living. He is true. And he is everlasting.
2. God is all-powerful
In ancient times people commonly believed in local gods. These gods lived in certain places or ruled over a certain nation. They were thought to have limited power, but their power could grow with the political power of the nation they represented. Their power was often limited to certain forces of nature (fertility, the climate, the sky and the heavenly bodies, the netherworld, and so on). 
But the prophets represented the Lord, the all-powerful God of Israel. They proclaimed the God of all creation, of every nation, and of every aspect of human life. They proclaimed the God who controls history, the God of the past, the present, and the future. They proclaimed an all-powerful God: There is nothing that he cannot do.There is no problem that he cannot solve. There is no political situation that he cannot handle. And there is no enemy that he cannot destroy. 
3. God is holy
The false gods of the Gentile nations were thought to be unpredictable and moody. They could not be trusted. You could never be sure of their continued support. They were likely to misuse their power. The were immoral and greedy. 
But the prophets served a God who is the Holy One of Israel. In spite of his omnipotence he will never misuse his power and authority. He will not be bribed or influenced to disregard the sins and the faithlessness even of his own people and their leaders. His holiness separates him from his created world. His holiness sets him far above man. Nobody and nothing can be compared with him. That he is holy also means that no sin is found in him. His goodness, his purity, and his righteousness are perfect. As a consequence, he loves righteousness. But he hates sin, and he will not let sin be unpunished. He also wants man to be sanctified, to stay away from sin and unrighteousness, to be holy, to live a godly life, and to be dedicated in worship to him. 
4. God is love 
The false gods of the Gentile nations were not expected to love their worshipers. People knew that they were selfish. They sought food and drink, gold and silver from their followers. They desired blessings for themselves and would only grudgingly grant favors to those who worshiped them in exchange for sacrifices and offerings. 
But the prophets proclaimed a loving God. A God who had chosen them and made a covenant of blessing with them. In spite of the Israelites’ rejection of their Lord and his covenant in favor of the false gods of the Gentile nations, he still loved them. His love is everlasting. His love provides forgiveness, even to those who have broken his covenant and turned their backs on their Lord.
The prophets had a message about judgment
God is a holy and righteous God. His holiness and righteousness do not allow for sin and unrighteousness to remain unpunished. The prophets proclaimed that the sinfulness of the Gentile nations, of God’s own covenant people of Israel, and of individuals could only result in one thing  – God’s judgment on them. 
1. Nations judged
God is the God of all nations. Consequently he has the authority to judge and punish even the Gentile nations. So it is not surprising that the prophetic books contain many judgments on the nations that surrounded ancient Israel and on the world powers of those days.
2. God’s people judged
Israel was God’s chosen people. So they had a unique relationship with him. This relationship was expressed through the covenants that God had made with them. God’s covenant with Abraham, the founding father of the Israelite nation, included promises of future blessing. After God had brought the Israelites out of bondage in Egypt under the leadership of Moses, he made a covenant with them at Mount Sinai. This covenant set the Israelites apart from other nations and forged a special bond between them and their Lord. But it also contained stipulations: If the people were faithful, God would bless them. If they were unfaithful and broke the covenant, they would experience God’s curses. Later, God made a covenant with king David, a covenant that included a promise of messianic salvation through David’s family line.
So Israel was a chosen nation, different from all other nations. It had been chosen with a purpose. This purpose was to become a blessing for the nations, to bring God’s salvation to them. Their unique relationship with God was founded on their faithfulness to the covenant. 
But the history of the Israelites is mainly a history of rebellion against God. The prophets kept on reminding them of the severe consequences of their sin and rebellion. God would certainly judge them. The Assyrian conquest of the Northern kingdom around 720 BC and the Babylonian conquest of the Southern Kingdom around 597 BC (with the destruction of Jerusalem and its temple in 586 BC as the final blow) were God’s punishments on his rebellious and sinful people.
3. Individuals judged
God in his holiness is not only the judge of Gentile nations and of his covenant people. He is also the judge of individuals. We can see how God in the Old Testament judged and punished evil kings for their sins and false prophets for their lies. 
This means that the Old Testament prophets also taught individual responsibility for choices and actions. They particularly addressed the Israelite leaders (kings, priests, prophets, elders, and officials) on matters of justice in society and the importance of providing for the needs of the poor and the vulnerable. They reminded them that God was their judge and that he would punish them, also for their individual sins and their individual acts of unfaithfulness to the stipulations of the covenant. 
The prophets had a message about salvation
1. God’s promise of a Savior
On the road to Emmaus on the day of his resurrection, Jesus explained to two disciples what had been said in the Old Testament (including the prophetic books) about him (Luke 24:25–27). 
So the prophets spoke about Jesus, the Savior of the world. They spoke about his birth: Isaiah 7:14 (compare Matthew 1:18), Micah 5:2 (compare Matthew 2:5–6). They spoke about his ministry: Isaiah 42:1–4 (compare Luke 4:16–21). They spoke about his suffering, death, and resurrection: Isaiah 53:1–12 (compare the accounts in the four gospels). They spoke about salvation and the forgiveness of sins: Isaiah 1:18. They spoke about a new covenant and a new life: Jeremiah 31:31–34.
2. God’s promise of a people
The message of the Old Testament is not only a message about God. It is also the story of a nation, a story about how God chose and prepared a people for himself. It tells us about Israel, how it rose to great power, how it turned its back on God and his covenant, how God passed his judgment on it, and how God restored it after the Babylonian exile.
But God still had a purpose for Israel – to bring his salvation to the ends of the earth. So throughout the prophetic books we find a message of restoration of God’s people. God would restore Israel as a nation. But God would also fulfill his salvation plan through a “new Israel” (or “the Israel of God’s promise”, compare Romans 9:6–8). This is the church, God’s people of the new covenant which includes people from every nation, both ethnic Jews and ethnic Gentiles.
3. God’s promise of a kingdom
One of the difficulties that we come across as we read the Old Testament prophetic books is how to understand some of the prophecies about the future. We have already seen that God made a covenant with king David. God promised David a great future for his kingdom and that it would be ruled forever by David’s son. But already after two generations the Israelite kingdom split into two, Israel in the north and Judah in the south. The kings of David’s family line ruled only in Judah, and most of them did evil in the eyes of the Lord. Finally God’s judgment brought disaster on Judah and its kings. 
In spite of this, the prophets had visions of a future eternal kingdom of God’s perfect rule, which will be established “in the last days” (Micah 4:1–5). Isaiah saw this kingdom arrive with the birth of a son called “Wonderful Counselor, Mighty God, Everlasting Father, Prince of Peace”. He will “reign on David’s throne and over his kingdom” forever (Isaiah 9:2–7). The New Testament shows us that this kingdom came in a new and tangible way with Jesus and that it will be consummated gloriously at his second coming. Our Lord and Savior Jesus, “God with us”, is the king of the Kingdom of God. He is King of Kings and Lord of Lords (Revelation 17:14; 19:16). 
Questions: The prophets in a nutshell
The answers to these questions can easily be found in the text above, so no answers have been given in the answer section at the end of this textbook. But do your best to answer the questions yourself – before you check in the text above.
	The prophets were God’s messengers. But who were the first recipients of God’s messages?

	What does it mean that God speaks to us “indirectly” through the prophets?

	How would you describe the prophets as God’s servants?

	Explain the prophets’ message about God.

	The prophets’ message about judgment had three groups of recipients. Who were they?

	Why did God judge the people of Israel? And what was his punishment?

	The prophets’ message about salvation consisted of three points. Which?

	Explain how Jesus is the fulfillment of God’s promise of a savior. 

	In what way is the church the fulfillment of God’s promise of a people?

	Explain Jesus’ role in the fulfillment of God’s promise of a kingdom.

The Old Testament writing prophets
There are many prophets that have their ministry described in the Old Testament texts. But only sixteen of them (apart from Samuel who was both a judge and a prophet) have given names to books. These books form the last section of the Old Testament in our modern Bibles. 
The first four prophets (Isaiah, Jeremiah, Ezekiel and Daniel – this is their order in our modern Bibles) are called “major”, because their texts are longer so the books became bigger. Their texts are so long that they were written on separate scrolls in ancient times (but the Jews did not include the book of Daniel among the prophetic books. It is one of “the Writings” in the Hebrew Bible). The last twelve prophets are called “minor”, because their texts are shorter so these books became smaller. All twelve even fitted into one scroll so they are called “the Book of the Twelve” in the Hebrew Bible. In our modern Bibles they come in an order which is more or less chronological: Hosea, Joel, Amos, Obadiah, Jonah, Micah, Nahum, Habakkuk, Zephaniah, Haggai, Zechariah, and Malachi. 
These sixteen prophets ministered over a period of almost 400 years, from perhaps before 800 BC to around 430 BC. This period included most of the divided Israelite kingdom (Israel in the north and Judah in the south), the Babylonian exile, and the first century after the return of the Jews from exile.
Here follows a brief presentation of all the sixteen writing prophets in chronological order:
1. Joel
We know nothing definite about when Joel lived. But we understand from the text that his ministry was in the Southern Kingdom, as he mentions Jerusalem and the temple several times. He could have ministered around 820 BC or several hundred years later. But the date does not really matter. It is the message that is important.
The book starts with a disaster, an invasion of locusts that devour the crops and bring devastating drought (chapter 1). This invasion can be interpreted either literally (that there were real locusts causing a natural disaster) or metaphorically (that the locusts symbolize enemy armies invading the country). In either case, the prophecies point to the coming of “the day of the Lord” (2:1–17). 
The message of Joel is that – unless the people repent and turn to the Lord – the day of the Lord will strike them with destruction. But if they repent they will receive the blessings of the Lord (2:18–3:21). Peter refers to this blessing in his sermon in Jerusalem on the first day of Pentecost (Acts 2:16–21). God will pour his Spirit over people (2:28–29).
2. Jonah
This book is different from the other prophetic books as it is consists of a narrative and does not contain any prophetic oracles. It recounts how God calls Jonah to go to the important Assyrian city of Nineveh and warn the Ninevites of God’s approaching judgment. Jonah does not accept the call but tries to run away from his assignment. While he is in the belly of the large fish, he realizes who God is. So he finally goes to Nineveh. When the people there repent and turn to God, God changes his mind and decides not to punish them. This really upsets Jonah and he starts blaming God. Again God has to rebuke him. 
The book of Jonah is difficult to date, but many scholars think that it was written around 780 BC. Nineveh was finally destroyed in 612 BC, when the Babylonians conquered Assyria. “Jonah son of Amittai, the prophet from Gath Hepher” is mentioned in 2 Kings 14:25. He ministered during the reign of king Jeroboam II of Israel (793–753 BC). Gath Hepher was a town in the Northern Kingdom.
The book shows God’s love and concern. He will rather forgive and save than punish and destroy. 
3. Amos
Amos was contemporary with Hosea and ministered in the Northern Kingdom around 760–750 BC. But he himself belonged to a shepherd family in the Southern Kingdom, where he had tended sheep and taken care of sycamore-fig trees (1:1; 7:14-15). 
At this time, the Northern Kingdom of Israel is wealthy and flourishing. The people have an outward appearance of religiosity. But Amos condemns their hypocrisy. They oppress the poor, and their religious life is false. Amos is brave to expose all these things in the name of the Lord. He proclaims that “justice will roll on like a river, righteousness like a never-failing stream” (5:24). Forty years later the Assyrians had destroyed Samaria and deported the people into captivity. 
A Messianic prophecy is found in 9:11–12.
4. Hosea
Hosea is perhaps the most dramatic of all the prophets. God told him live out his message – and not only proclaim it – and to marry a prostitute woman. He delivered his prophecies in the Northern Kingdom during a period of perhaps 30 years before the conquest of Samaria by the Assyrians in 722 BC. Those were turbulent times, and Israel had six kings in just over 20 years. They were unfaithful to God and often worshiped foreign idols.
Hosea’s wife was repeatedly unfaithful to him, which hurt him very much. Even then, he continued loving his unfaithful wife, forgiving and restoring her again and again. Through his behavior, Hosea presents a prophetic message about God’s unfailing love for his people. God is hurt when his people turn away from him, but he longs to restore his unfaithful people to a renewed fellowship with him. In chapter 11 we find one of the most powerful statements in the Bible about God’s mercy and love for his people (11:1–11). 
5. Micah
Micah from Moresheth in Judah ministered in the Southern Kingdom sometime between 740 and 710 BC. So he was contemporary with Isaiah. 
Micah’s prophecies are directed to both Israel and Judah. Like Amos he exposes kings, priests and prophets, accusing them of exploiting the poor and the defenseless through financial and religious deceit. God’s punishment will strike both Samaria and Jerusalem. 
But Micah also preaches a message of hope. He promises that God will bring peace to the whole world through a great king from the family line of David. 
Messianic prophecies are found in 4:7; 5:2–5. 
6. Isaiah
The prophet Isaiah ministered in the Southern Kingdom around 740–680 BC. His book is one of the most magnificent books in the Old Testament. It has a fantastic message about God’s power and about God’s plans for a great future for his people. Isaiah’s own call to become a prophet is told in chapter 6. 
The book can be divided into two main parts. 
Chapters 1–39, which are sometimes called “the book of judgment”, contain mainly the prophetic warnings that Isaiah delivered to the kings of Israel and Judah, at a time in history when they were threatened by the Assyrians, the dominant empire of those days. Again and again he urges the kings to repent of their sins and their disobedience to God, or else they will perish. If the nation does not turn back to God and restore righteousness and justice in the land, it will be destroyed. But even in this part of the book we can find many promises: God’s people will be saved, in spite of their present trials, and peace will be restored. A descendant of king David will rule the nation and implement God’s will.
The second part of the book (chapters 40–66) is sometimes called the “book of comfort”. It contains powerful revelations about the future. It speaks words of consolation to the people of Israel during the hardships of their future exile in Babylon. The difficult times of the people will come to an end and their transgressions will be pardoned. There are also predictions about the future of the whole world, about a time when everything will be perfected and return to the paradisiacal state described in the story of the Garden of Eden in the book of Genesis.
The prophesies of Isaiah are often quoted in the New Testament to show how Jesus is the final fulfillment of Isaiah’s prophecies about the coming Messiah. So the Christian church finds the messages of Christmas (7:14; 9:1–7), Good Friday and Easter (42:1–4; 49:1-6; 52:13–53:12) as well as of Pentecost (55:1) foretold in the book of Isaiah. 
7. Nahum
Nahum ministered in Judah before the fall of Nineveh in 612 BC. His book is a poem about the judgment and fall of this great capital city of the Assyrian empire. The name of the prophet means “comfort”, and he really comforts the people of the kingdom of Judah, who live in constant fear of the Assyrians. 
8. Zephaniah
Zephaniah ministered in the kingdom of Judah around 620 BC during the reign of king Josiah, his own relative. 
Zephaniah prophesied about God’s approaching judgment on the kingdom of Judah. His main theme is the coming of the Lord (“the day of the Lord”), when God will severely punish the nations. But God will also punish the people of Judah, who have turned away from him. The day of the Lord is described with words that are very strong and expressive. 
But the day of the Lord is also a day when the fortunes of “the remnant” (all those who have remained faithful to God) will be restored. At that time, there will be gladness and joy in the city of Jerusalem, as all the nations are purified and transformed (3:9–20). 
9. Jeremiah
Jeremiah, who came from a priestly family, ministered in Judah 626–585 BC. During his days, the Assyrian empire was crushed by the Babylonians, who became the new threat to the kingdom of Judah. Jeremiah is often called “the weeping prophet”. The king and the people refused to listen to his prophecies. He was persecuted. His life was threatened. He was called a traitor and was despised in every way. He had hardly any friends. But in spite of all these difficulties he did not keep quiet. 
His ministry lasted for over 40 years. This was a stormy and difficult period in the history of the Israelites and the surrounding nations. There were constant wars between the empires of Assyria, Babylon, and Egypt, which seriously affected – and even destroyed – many of the smaller countries, including Judah. The Babylonian king Nebuchadnezzar besieged Jerusalem in 605 BC, attacked it again in 597 BC and destroyed it ten years later. Jeremiah was personally involved in the political developments in Judah during these turbulent years. The final passage of the book brings the narrative up to the death of king Jehoiachin, exiled in Babylon, some time after 560 BC. The prophet himself was brought to Egypt, where according to Jewish tradition he was stoned.
Just like Isaiah, Jeremiah sometimes looked into the far future. He is the first Old Testament prophet to speak in a clear way of a new covenant (chapter 31). Jesus refers to this expression, when he institutes the Lord’s Supper: “This cup is the new covenant in my blood” (Luke 22:20). 
Messianic prophecies are found in chapters 30–34, a unit often called the Book of Consolation.
Jeremiah is the longest book in the Bible.
10. Habakkuk
The book of Habakkuk is different from the other prophetic books because of its structure. It consists of a dialogue between the prophet Habakkuk and God, like this:
a.Habakkuk’s first complaint: Why doesn’t God punish the evil in Judah (1:2–4)? God’s answer: The Babylonians will punish Judah (1:5–11).
b.Habakkuk’s second complaint: How can a just God use wicked Babylon to punish his people (1:12–2:1)? God’s answer: Babylon will be punished, and the faithful will be rewarded (2:2–20).
c.Habakkuk’s prayer: He praises God, who is in control of everything (chapter 3)
Habakkuk ministered in the kingdom of Judah probably around 610–605 BC. So he was a contemporary of Jeremiah, but we do not know much about him. 
11. Obadiah
This is the shortest book in the Old Testament. It is unknown to us who Obadiah was, but he ministered in Judah, probably at the time of Jerusalem’s destruction around 605–585 BC. The contents of his prophecies are very clear. They begin with a judgment of destruction on the Edomites, who in their arrogance had taken part in the plundering of Jerusalem (verses 1–6). The sin of the people of Edom – the descendants of Isaac’s son Esau – is very serious, because they were blood relatives of the Israelites. Over a hundred years later, Edom was conquered by the Arabs.
The last part of the book describes “the day of the Lord” (God’s judgment over the nations, verse 15) as the future hope of Israel – “the kingdom will be the Lord’s” (verse 21).
12. Daniel
The book of Daniel is associated with Babylon. The historical framework is found in the first part of the book (chapters 1–6). Daniel and his three friends were deported from Judah to Babylon in 605 BC. They are brought to king Nebuchadnezzar’s royal court, where they stand up for their Jewish faith and way of life. Daniel, who in some ways is more of a statesman than a prophet, receives special wisdom from God. He can “understand visions and dreams of all kinds” (1:17). Daniel experiences the whole period of the Babylonian exile and continues to serve the Lord even after Babylon has been conquered by king Cyrus of Persia in 539 BC.
Daniel’s wisdom and understanding is the basis for his interpretations of the visions and dreams found in the second half of the book (chapters 7–12). Through these visions the fall of the great empires of the world is described. The establishment of the kingdom of God – a kingdom never to be destroyed – will be established through “one like the son of man” (7:13–14). The second part of the book has many literary points in common with the book of Revelation in the New Testament. The use of imagery, numbers and symbols are for example very similar. This type of text was later called “apocalyptic”, which means “revelation” or “disclosing”. 
The theological theme of the book is God’s sovereignty (5:21). Daniel’s visions always show God as triumphant. 
Parts of this book (chapters 2–7) are written in Aramaic, the administrative language of that part of the world in those days.
The term “the Son of Man” (7:13–14) is messianic. Jesus uses it frequently about himself in the gospels.
13. Ezekiel
Ezekiel from Judah, who ministered in Babylon 593–571 BC, was among the Jews who were taken to captivity in Babylon in 597 BC together with king Jehoiachin. Ezekiel and Jeremiah give the same reason for the Babylonian exile: The people have deserted God, and now God’s punishment has come through the Babylonians. Ezekiel often demonstrates his message by acting out sign-actions or symbolic dramas (for example in chapter 4). 
The book begins with the call of the prophet at the age of 30, and the intense vision of the glory of the Lord (chapters 1–3). Chapters 4–24 contain warnings to Israel. God will punish them, and the temple will be destroyed. Ezekiel also receives messages for the nations who threaten the people of God (chapters 25–32). 
After the fall of Jerusalem the tone of Ezekiel’s prophecies changes. He now consoles the people and conveys hope to them about their future (chapters 33–39). God will surely restore his people. At the end of the book we find Ezekiel’s vision of a time when God’s people will worship the Lord in a new temple in a restructured Promised Land (chapters 40–48). 
The book of Ezekiel contains several messianic prophecies (for example in chapters 34–37).
Ezekiel also teaches that people are individually responsible to God. Each person needs an inner renewal through the transformation of the heart (36:26–27). Sanctification and holiness are constant themes in his messages. 
14. Haggai
Three of the Old Testament prophets had their ministry after the Babylonian exile. Haggai is the first of them. His book consists of four speeches delivered in Jerusalem on four different occasions during a four-month period in 520 BC:
a.The call to rebuild the temple (chapter 1). The work of rebuilding the temple must be taken up again. Then God’s blessings would return to the people.
b.The word about the promised glory of the new temple (2:2–10). 
c.The word about the defiled people who will be purified and blessed (2:11–20). God’s blessing will now rest on the people, as they have restarted the work on building the temple.
d.God’s promise to Zerubbabel (2:21–24). Zerubbabel, one of the leaders of the Jews that returned to Jerusalem from the Babylonian exile, belonged to the royal line of David and was the Persian governor over Judah.
15. Zechariah
Zechariah came from a priestly family. He was born in Babylonia and was among those who returned to Judah in 538 BC under the leadership of Zerubbabel and Jeshua/Joshua. He ministered in Jerusalem together with Haggai in 520 BC and was involved with him in the rebuilding of the temple, which was completed in 516 BC. His ministry perhaps continued until around 480 BC (see below).
The first part of the book (chapters 1–8) contains a number of visions about the restoration of Jerusalem and the rebuilding of the temple. 
The second part (chapters 9–14) contains two prophetic oracles about the coming of the future Messiah. Most Bible scholars think that they were delivered much later. In these oracles we find texts quoted in the gospels in connection with Jesus’ life. The expression “See, your king comes to you” is found in 9:9 (compare Matthew 26:15). In 11:13, we find the “thirty pieces of silver”, which Judas received for the betrayal of Jesus.
16. Malachi
Malachi ministered in Judah, probably around 430 BC. By this time, 100 years had passed since the return of the first Jews from the Babylonian captivity. 
This book is written in the form of a dialogue. The prophet brings the questions of the people to God and then delivers God’s answers to the people.
The times are difficult. The people are suffering and they are disappointed with God. Gradually the people as well as the priests have been losing their faith in God. The prophet reminds them of God’s love. He urges the priests and the people to respect God and to follow his law. They must bring full tithes to the temple and live righteous lives. Then God will surely bless them. God will send his messenger (that is also the meaning of the prophet’s own name “Malachi”) to prepare a way for himself (3:1). So the people should hope and wait for the day when the Messiah will come with judgment for the sinners but with healing for those who honor his name: “But for those who revere my name, the sun of righteousness will come with healing in its wings” (4:2). 
So the Old Testament ends with the people of Israel waiting for God’s Messiah to come.
 
Three principles for interpreting prophetic texts
Introduction
I want to end this first unit of our textbook with three useful principles for interpreting prophetic texts. These principles have been adapted from the book Themes from the Major Prophets by David Petts. 
The first principle: Don’t forget the context!
Any Bible verse should be read and understood in its context. We basically have two levels of context, the immediate context and the wider context. 
By the wider context we refer to things like the historical, political, cultural, and spiritual circumstances of our text. We also consider our text in the light of the Bible book to which it belongs and in the light of the Old Testament prophetic ministry in general. We will come back to matters like these in some of our later studies.
When we consider the immediate context of a verse we look at the verses that surrounds it, for example the whole oracle or the whole chapter. 
One example from Isaiah will demonstrate the importance of considering the context: 
Read Isaiah 47:13. What does the prophet seem to tell the people to do? 
Answer: They are to call their astrologers who will save them. 
But the immediate context (verses 12–15) shows that our answer is wrong. The prophet’s point in this oracle is that sorcerers and astrologers cannot save the people. The wider context of the book of Isaiah, the ministry of the Old Testament prophets, and God’s covenant with the Israelites will also help us avoid drawing wrong conclusions from an isolated Bible verse.
The second principle: Be guided by the New Testament!
For Christian readers of the Old Testament the wider context always includes the New Testament. There is a very good reason for this: We know that God’s revelation progresses through the Bible. This means that God revealed more and more about himself and his salvation plan during the course of biblical history. Jesus (see Luke 24:25–27) and the apostles understood the Old Testament texts as pointing to and being fulfilled in Jesus. So does a Christian believer!
There is no contradiction between the teachings of the two parts of our Bibles. Each part throws light on and explains the other part. It has been said that the Old Testament contains the New Testament and that the New Testament explains the Old Testament. David Petts puts it like this: “This means that the basis of all New Testament teaching is found in the Old Testament” and “It also means that to understand the Old Testament correctly, we must know what the New Testament says about it.” If we follow this excellent advice, we can avoid lots of dangerous speculation about the meaning of individual texts in the prophetic books.
The third principle: Seek the help of the Holy Spirit!
The writers of the biblical texts were inspired by the Holy Spirit. Paul wrote that “all Scripture is God-breathed” (2 Timothy 3:16 ). This is, of course, also true about the prophets. Peter wrote that the prophets did not speak of their own will, but they spoke from God as they were carried along by the Holy Spirit (2 Peter 1:21). So the Holy Spirit was very much at work when the Old Testament was written. 
Consequently, we need the help of the Holy Spirit to understand and interpret the biblical texts correctly. The Holy Spirit inspired the writers and illuminates the readers. So seek the help and the guidance of the Holy Spirit as you dig into the challenging texts of the Old Testament prophetic books!
Questions: Three principles for interpreting prophetic texts
The answers to these questions can easily be found in the text above, so no answers have been given in the answer section at the end of this textbook. But do your best to answer the questions yourself – before you check in the text above.
	Explain the terms “wider context” and ”immediate context”.

	Why is it so important for a Bible reader to consider the context of an isolated Bible verse?

	What does it mean that our understanding of Old Testament prophetic texts must be guided by the New Testament?

	Explain why we need the guidance of the Holy Spirit in order to understand the Old Testament prophetic texts correctly.

More about the prophets and their ministries
We will return to the Old Testament prophetic ministry and how to understand Old Testament prophetic texts in two later units in this textbook:
	The prophetic ministry in ancient Israel (three studies)

	To read, understand, and interpret OT prophetic texts (five studies)

There you will find much more information about matters briefly touched on in this introductory unit. The eight studies of those two units also cover many other issues that will increase your understanding of the Old Testament prophetic books.
In addition, the studies of the individual books frequently touch on aspects of the prophetic ministry and on how to read, understand, and interpret prophetic texts.
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Chronology of the Old Testament
Bible scholars do not agree on a chronology of the earlier parts of the Old Testament narrative. One key area of controversy is the dating of the Exodus of the Israelites from Egypt and the resulting year of their entry into Canaan. The following dates are based on the biblical evidence itself and on the careful research of archaeologists, historians and linguists during the last century.
Around 2090 BC: Abraham, the founding father of the Israelites, leaves his home in Mesopotamia and journeys to Canaan.
Around 1880 BC: Jacob and his family settle in Egypt.
Around 1445 BC: The “Exodus event”, when the Israelites are delivered from bondage in Egypt.
Around 1405 BC: The Israelites are led by Joshua across the Jordan River and enter Canaan, the Promised Land.
Around 1375 BC: Death of Joshua
The time of the judges lasts from the death of Joshua to the beginning of Samuel’s ministry.
Ruth settles in Bethlehem near the end of the time of the judges.
Before 1100 BC: Birth of Samuel
1050–1010 BC: Saul king over the Israelites
1010–970 BC: David king over the Israelites
970–930 BC: Solomon king over the Israelites
The Jerusalem temple is built by Solomon.
930 BC: The division of the Israelite kingdom after the death of Solomon
930–722 BC: The Northern Kingdom (called Israel or Ephraim) is ruled by kings (all described as “evil in the eyes of the Lord”) belonging to many dynasties. It is finally conquered by the Assyrian empire.
930–586 BC: The Southern Kingdom (called Judah) is ruled by kings (most of them “evil”, a few of them “good”), all in the family line of David. It is finally conquered by the Babylonian empire. Jerusalem and its temple are destroyed and many Jews are deported to Babylon.
605–586 BC: A series of deportations of Jews from Judah to Babylonia
538 BC: Cyrus, king of Persia, allows Jews to leave Babylon and return to Jerusalem.
516 BC: The Jerusalem temple is re-dedicated
Around 480–470 BC: Esther, a Jewess, is queen of Persia.
Around 430 BC: Nehemiah’s final reforms and the end of Old Testament period
 
Chronology of the Northern Kingdom (Israel)
This chronology is mainly based on the NIV Study Bible.
Most of the problems of correlating the reigns of the kings of Israel and Judah found in the books of Kings can be solved satisfactorily by taking into account three circumstances:
	Overlapping reigns of two kings

	A son ruling together with his father

	Differences in the time of the year in which a reign officially began and the way in which a king’s first year was calculated (the year of accession or the first full year of rule)

930 BC: Solomon’s reign ends (1 Kings 11:42–43) and the kingdom is divided.
930–913 BC: Solomon’s son Rehoboam rules over the Southern Kingdom.
930–909 BC: Jeroboam I (Solomon’s official) rules over the Northern Kingdom. He becomes the archetype for all evil kings.
870–850 BC: Approximate time of Elijah’s ministry in the Northern Kingdom
850–795 BC: Approximate time of Elisha’s ministry in the Northern Kingdom 
793–753 BC: Jeroboam II  rules over the Northern Kingdom.
752–732 BC: Pekah son of Remaliah rules over the Northern Kingdom.
732 BC: King Tiglath-Pileser III (also called Pul in the Old Testament) of the Assyrian empire conquers Syria/Aram and subdues the Northern Kingdom.
732–722 BC: Hoshea rules the Northern Kingdom from Samaria (2 Kings 15:30; 17:1–6).
725 BC: King Shalmaneser V of the Assyrian empire marches against Samaria and lays siege to it (2 Kings 18:9).
722–721 BC: King Shalmaneser V (who suddenly dies at this time) and king Sargon II of Assyria conquer Samaria during the rule of king Hoshea of the Northern Kingdom (2 Kings 17:3–24; 18:8–11).
 
Kings of Assyria
745–727 BC: Reign of Tiglath-Pileser III (2 Kings 15:29; 16:7, 10; 1 Chronicles 5:6; 2 Chronicles 28:20; he is also called Pul in the Old Testament, 2 Kings 15:19; 1 Chronicles 5:26)
727–722 BC: Reign of Shalmaneser V, son of Tiglath-Pileser (2 Kings 17:3–5; 18:9–11). 
721–705 BC: Reign of Sargon II, possibly brother of Shalmaneser (Isaiah 20:1; see also 2 Kings 17:6). He and his son Sennacherib conquered Samaria and brought captives from Samaria to Assyria.
705–681 BC: Reign of Sennacherib, son of Sargon (mentioned several times in connection with his attack on Jerusalem during the reign of Hezekiah and the ministry of Isaiah, 2 Kings 18:13–19:36; 2 Chronicles chapter 32; Isaiah 36:1; chapter 37). He was murdered by two of his sons.
681–669 BC: Reign of Esarhaddon, younger son of Sennacherib (2 Kings 19:37; Isaiah 37:38). He brought more captives from Samaria to Assyria (Ezra 4:2).
669–627 BC: Reign of Ashurbanipal, son of Esarhaddon (Ezra 4:10).
 
Chronology of the Southern Kingdom (Judah)
This chronology is mainly based on the NIV Study Bible.
Most of the problems of correlating the reigns of the kings of Israel and Judah found in the books of Kings can be solved satisfactorily by taking into account three circumstances:
	Overlapping reigns of two kings

	A son ruling together with his father

	Differences in the time of the year in which a reign officially began and the way in which a king’s first year was calculated (the year of accession or the first full year of rule)

930 BC: Solomon’s reign ends and the kingdom is divided. Jeroboam I (Solomon’s official) takes control over the Northern Kingdom. He becomes the archetype for all the evil kings.
930–913 BC: Solomon’s son Rehoboam king over Judah.
910–869 BC: Asa king over Judah
869–848 BC: Jehoshaphat king over Judah
848–841 BC: Jehoram king over Judah. He is succeeded by his wife queen Athaliah (the only ruler of Judah who was not of king David’s family line).
835–796 BC: Joash king over Judah
796–767 BC: Amaziah king over Judah (overlap with Azariah/Uzziah from 792 BC)
792–740 BC: Azariah/Uzziah king over Judah
740–735: Jotham king over Judah 
735–715 BC: Ahaz king over Judah (2 Kings 16).
721–705 BC: Sargon II rules the Assyrian empire. He conquers Samaria (the Northern Kingdom) and subdues Judah (the Southern Kingdom).
715–686 BC: Hezekiah sole king over Judah from Jerusalem but co-reigns with his father king Ahaz from 729 BC (2 Kings 18:1–20:21).
701 BC: King Sennacherib of Assyria occupies Judah and threatens Jerusalem (2 Kings 18:13–37; Isaiah 36:1, chapter 27).
697–642 BC: King Manasseh king over Judah, the first eleven years together with his father Hezekiah (2 Kings 21:1–18).
642–640 BC: Amon, son of Manasseh, king over Judah (2 Kings 21:19–26)
640–609 BC: Josiah, son of Amon, king over Judah (2 Kings 22:1–2; 23:28–30).
622 BC: Josiah renews the covenant (2 Kings 22:1–23:30).
610–595 BC: Pharaoh Neco king over Egypt (2 Kings 23:27; Jeremiah 46:2). 
609 BC: Pharaoh Neco defeats the Israelites in a battle at Megiddo. King Josiah is fatally wounded. 
609 BC: Jehoahaz (his original name is Shallum, and he is Josiah’s fourth son, 1 Chronicles 3:15) is king of Judah for three months, before he is dethroned by king Neco and taken captive to Egypt where he dies (2 Kings 23:30–35).
609–598 BC: Jehoiakim (his original name is Eliakim; he is Josiah’s second son) is king over Judah (2 Kings 23:34, 36; 24:5–6).
605 BC: Pharaoh Neco is defeated by king Nebuchadnezzar of Babylon in the battle at Carchemish (Jeremiah 46:2).
598–597 BC: Jerusalem surrenders to king Nebuchadnezzar of Babylon. King Jehoiachin is taken captive to Babylon. His uncle Zedekiah is made king (2 Kings 23:36–24:20).
598–597 BC: Jehoiachin (called Jeconiah/Coniah in Jeremiah), son of Jehoiakim, is king over Judah for three months before he is taken captive to Babylon by the Babylonian king Nebuchadnezzar (2 Kings 24:6, 8–12, 15). He is released from captivity in 561 BC but remains at the Babylonian court.
597–586 BC: Zedekiah (his original name is Mattaniah; he is Josiah’s third son) is king over Judah. 
587/586 BC: Nebuchadnezzar occupies Jerusalem. King Zedekiah is captured, blinded and taken to Babylon. The temple and the city are destroyed. The people of Judah are taken into captivity in Babylon (2 Kings 24:17–25:21).
586 BC: King Nebuchadnezzar appoints Gedaliah as governor of Judah, but he is soon assassinated (2 Kings 25:22–25).
 
Kings of Babylonia and Persia
Kings of Babylonia
626–605 BC: Reign of Nabopolassar, the founder of the Neo-Babylonian empire. He is not mentioned by name, but referred to in 2 Kings 23:29 and 2 Chronicles 35:20–27.
605–562 BC: Reign of Nebuchadnezzar. He carried away Judah in the seventy-years of captivity in Babylonian. He is mentioned many times in the books of Jeremiah, Ezekiel, Daniel, and in the later chapters of Kings and Chronicles.
556–539 BC: Reign of Nabonidus, the last king of Babylonian empire. He is not mentioned in the Old Testament.
553?–539 BC: Belshazzar, son of Nabonidus, reigned together with his father (Daniel chapter 5; 7:1; 8:1).
Kings of Persia
559–530 BC: Cyrus the Great(mentioned in 2 Chronicles 36:22–23; Ezra 1:1–8; Isaiah 45:1; Daniel 1:1; 6:28; 10:1; perhaps called “Darius the Mede” in Daniel 5:31; 6:1, 6, 9, 25, 28; 9:1; 11:1)
530–522 BC: Cambyses (not mentioned in the Bible)
522–486 BC: Darius I, called the Great (mentioned in Ezra 4:5, 24; 5:5–7; 6:1–15; Haggai 1:1; 2:1, 10, 18; Zechariah1:1, 7; 7:1)
486–465 BC: Xerxes/Ahasuerus (mentioned in Ezra 4:6; the book of Esther)
465–424 BC: Artaxerxes I (mentioned in Ezra 4:7–23; 7:1–8; Nehemiah 2:1–8; 5:14; 13:6)
 
The Babylonian exile and the return
605–562 BC: Reign of Nebuchadnezzar. He exiled Judah to Babylonia. He is mentioned many times in the books of Jeremiah, Ezekiel, Daniel, and in the later chapters of Kings and Chronicles.
556–539 BC: Reign of Nabonidus, the last king of Babylonian empire. He is not mentioned in the Old Testament. His son Belshazzar reigned together with him (Daniel chapter 5; 7:1; 8:1).
539 BC: King Cyrus of Medo-Persia conquers Babylon (Daniel 1:21) and allows the Jews to return to Judah and rebuild the temple in Jerusalem (1 Chronicles 36:22–23; Ezra 1:1–6; 6:3). The first group of Jews (around fifty thousand) return (Ezra chapters1–2).
537 BC : The altar for burnt offerings is built (Ezra 3:1). Jeshua/Joshua is priest (Ezra 3:2).
536–530 BC: The rebuilding the Jerusalem temple is started under the leadership of Zerubbabel, the grandson of king Jehoiachin of Judah and the governor of the colony (Ezra 3:8). But opposition from non-Jews stops the building work (Ezra 4:1–5).
520–516 BC: The building of the temple is resumed (Ezra 4:5, 24; Haggai 1:14–15). The prophets Haggai and Zechariah minister in Jerusalem (Ezra 5:1; 6:14). Four years later, it is finally completed and dedicated (Ezra 6:15–16).
458 BC: Ezra the scribe comes from Babylon to Jerusalem (Ezra 7:1–9). 
444 BC: Nehemiah, the king’s cupbearer, leaves Susa and arrives in Jerusalem (Nehemiah 1:1–2:11). Under his leadership the city walls are rebuilt (Nehemiah 2:13–6:15) and dedicated (Nehemiah 12:27–43). Ezra, the priest and scribe, reads the Book of the Law of Moses (Nehemiah 7:73–8:12) and the Feast of Tabernacles is celebrated (Nehemiah 8:13–18), followed later that month by a day of fasting (Nehemiah 9) which includes “promises” (Nehemiah 10; perhaps a renewal of the covenant).
433 BC: Nehemiah is called back to Babylon/Persia (Nehemiah 5:14; 13:6). 
Around 430 BC?: The prophet Malachi ministers in Jerusalem.
430 BC?: Nehemiah returns to Jerusalem; his final reforms (Nehemiah 13:6–31).
 
Chronology of the writing prophets 
The sixteen writing prophets ministered during a period of almost 400 years from before 800 BC (the time Joel’s ministry according to many scholars) to around 430 BC (Malachi). This long period covered the golden age of the two Israelite kingdoms, Israel in the north and Judah in the south to over a century after the return of the Jews from exile in Babylon. Most of them ministered in Judah. Only Amos and Hosea served God in Israel. Jonah was sent to Assyria, and Daniel and Ezekiel lived in Babylon.
This is a chronological list of the 16 writing prophets (but not all Bible scholars would agree to the order and the years when they ministered):
	Joel ministered in Judah perhaps around 820 BC during the early years of the reign of king Joash of Judah (but most scholars date him much later).

	Jonah from Israel was sent by God to Nineveh in Assyria perhaps around 780 BC. This was during the time of king Jeroboam II of Israel (793–753 BC, compare 2 Kings 14:23–25).

	Amos from Judah ministered in Israel around 760–750 BC during the reigns of king Jeroboam II of Israel and king Uzziah/Azariah of Judah (see Amos 1:1).

	Hosea ministered in Israel around 755–720 BC during the reigns of kings Uzziah/Azariah, Jotham, Ahaz, and Hezekiah of Judah and the reign of king Jeroboam II of Israel (see Hosea 1:1). 

	Micah ministered in Judah (but he had messages of warning for both Israel and Judah) around 740–710 BC during the reigns of kings Jotham, Ahaz, and Hezekiah of Judah (see Micah 1:1). 

	Isaiah ministered in Judah around 740–680 BC during the reigns of Uzziah/Azariah, Jotham, Ahaz, Hezekiah, and Manasseh of Judah (the first four are mentioned in Isaiah 1:1, 6; 7:1–3, 10, 12; 14:28. The death of king Sennacherib of Assyria, which took place in 681 BC during the reign of Manasseh, is mentioned in Isaiah 37:38). 

	Nahum ministered in Judah in the period between the downfall of Thebes in 663 BC (see Nahum 3:8) and the fall of Nineveh in 612 BC (see Nahum 1:1, 8). 

	Zephaniah ministered in Judah around 620 BC during the reign of king Josiah of Judah (see Zephaniah 1:1). 

	Jeremiah from Judah ministered from 626 BC to around 585 BC during the reigns of kings Josiah, Jehoahaz/Shallum, Jehoiakim, Jehoiachin, and Zedekiah of Judah (see Jeremiah 1:2, 3; 3:6; 22:1, 11, 18, 28; 24:1; 27:1; 32:1; 34:6; chapters 37–39 and 52). He was then taken to Egypt (see Jeremiah 43:6–7).

	Habakkuk ministered in Judah probably around 610–605 BC. 

	Obadiah ministered in Judah probably around 605–585 BC. 

	Daniel from Judah was taken captive to Babylon in 605 BC, and he ministered there to around 535 BC. 

	Ezekiel from Judah was taken captive to Babylon in 597 BC, and he ministered there from around 593 BC to around 571 BC.

	Haggai ministered in Judah/Jerusalem in 520 BC.

	Zechariah ministered in Judah in 520 BC (and perhaps also later).

	Malachi ministered in Judah, probably around 430 BC.

 

The prophetic ministry in ancient Israel
God’s true messengers
God communicates
Throughout the Bible, God communicates with his people. Sometimes he speaks words of encouragement, promise, guidance, and warning directly to a person. At other times, he speaks to his people through various kinds of messengers. It is, of course, up to God how he chooses to communicate with his created world – with his own people as well as with the Gentile nations.
Three “titles” for Old Testament prophets
The Old Testament uses three titles to designate God’s special messengers. They are:
1. Man of God 
See for example Deuteronomy 33:1; 1 Kings 12:22–24; 13:1; 17:24; 2 Kings 4:7; 2 Chronicles 25:7–10; Ezra 3:2; Nehemiah 12:24; Jeremiah 35:4. 
This title was perhaps used to to emphasize the prophet’s relationship to the God who had called him.
2. Seer
See for example 1 Samuel 9:9; 1 Chronicles 21:9; 25:5; 2 Chronicles 9:29; 16:7–10; 19:2; 29:30; 35:15; Amos 7:3; Isaiah 30:10.
There are two synonymous Hebrew words (one meaning “visionary”, the other “seer”) that are usually translated as “seer” in our modern Bibles. This title emphasizes the fact that prophets could envision and see (or foresee) both present and future events. 
In 1 Samuel 9:1–10 we find that Saul expected the “seer” Samuel to know where the lost donkeys could be found. But as the narrative unfolds (verses 15–17) we find that Samuel could also see that God had chosen Saul to be the future king of the Israelites. One of king David’s friends was a “seer” who guided him and revealed God’s will for him. 
It is interesting to note that the title “seer” was used about music leaders and psalm writers at the time of king David and his son king Solomon. 
According to the author’s comment in 1 Samuel 9:9, the title “seer” (used about Samuel) was old-fashioned and had been replaced by the title “prophet” at the time of the final editing of the books of Samuel. But we also find that the same person could be called both a “seer” and a “prophet”, for example Gad (2 Samuel 24:11) and Iddo (compare 2 Chronicles 9:29 and 13:22).
3. Prophet
See for example 1 Kings 20:13; Deuteronomy 18:19; 1 Kings 16:12; Jeremiah 46:13; Hosea 12:10; compare Exodus 7:1. 
This title (nabi in Hebrew) is by far the most common designation. The origin of this word is not clear, but it probably comes from a word that means “to announce”. This implies that a prophet was one who announced important information from God and that he served as God’s spokesman. So an Old Testament prophet (or a prophetess) was a person who spoke for God in inspired utterances, a person who communicated God’s will to people. 
A prophet characterized
The main purpose of this textbook is to study the Old Testament prophetic books and the texts connected with the sixteen “writing prophets”. But the Old Testament uses the title “prophet” also about many other people who served the Lord God, even if they did not write any prophetic books. Here are some examples:
	Abraham (around 2000 BC): God calls him a prophet in Abimelech’s dream, Genesis 20:7.

	Moses (around 1450 BC): His ministry as a prophet is summarized in Deuteronomy 34:10.

	Miriam (around 1450 BC): She was Moses’ elder sister, and she is called a prophetess in Exodus 15:20.

	Deborah (perhaps around 1200 BC): She was the fourth of Israel’s judges, and she is called a prophetess in Judges 4:4.

	Samuel (around 1050 BC): He was recognized as the Lord’s prophet throughout the land of the Israelites, 1 Samuel 19:20.

	Nathan (around 1000 BC): He served as a prophet at the royal court in Jerusalem during the reign of David (2 Samuel 7:1–4; chapter 12; 1 Kings chapters 1–2).

	Gad (around 1000 BC): He was a close friend of king David’s and he served him as a prophet (1 Samuel 22:5; 2 Samuel 24:11–14).

	Elijah (around 860 BC): He ministered in the Northern Kingdom (1 Kings chapters 18–19).

	Elisha (around 850–800 BC): He was Elijah’s successor in the prophetic ministry in the Northern Kingdom (2 Kings chapters 2–8).

	Huldah (around 620 BC): She was a prophetess in Jerusalem during king Josiah’s reign (2 Kings 22:14–20).

Wild and ecstatic behavior seemed to have characterized many of the early prophets in Israel. We find two examples of this in connection with Saul, who became the first Israelite king (see 1 Samuel 10:5–11; 19:20–24). Even some of the writing prophets sometimes behaved in spectacular ways. Here are a few examples of this: 
	Isaiah, who gave his son a strange name (Isaiah 8:1–3) and who walked around undressed and barefoot (20:2–3)

	Jeremiah, whom God told not to marry (Jeremiah 16:2), not enter a house of mourning (16:5) or a house of feasting (16:8). God also told him to buy a field of land against all common sense (chapter 32) and to perform various symbolic acts (“sign-actions”), for example with his linen belt (13:1–11, with wineskins (13:12–14), with a clay jar (19:1–14), and with a yoke of straps and crossbars (chapter 27).

	Ezekiel, whose ministry was full of symbolic acts (“sign-actions”). for example representations of the siege of Jerusalem by the Babylonians (chapters 4–5) and acting like man going into exile (chapter 12)

	Hosea, whom God told to marry an adulterous wife (Hosea 1:2)

But it was not the ecstasy or the strange behavior – or even the spectacular symbolic acts (“sign-actions”) – that defined an Old Testament prophet and his ministry. It was his closeness to God. This truth is beautifully emphasized in connection with Moses and Jeremiah:
	“The Lord would speak to Moses face to face, as a man speaks with his friend” (Exodus 33:11)

	God told Aaron and Miriam, who had opposed Moses: “With Moses I speak face to face, clearly and not in riddles” (Numbers 12:8).

	Jeremiah’s rhetorical questions to those who had listened to the false prophets reveals his own closeness to God (Jer 23:18): 

“But which of them [the false prophets] has stood in the council of the Lord to see or hear his word? Who has listened and heard his word?” 
The false prophets obviously had not been in the Lord’s council and heard his word! But Jeremiah had!
It was the prophet’s closeness to God that enabled him to hear God’s word and become the Lord’s messenger to God’s people, to the leaders of the Israelite nation, and to the rulers of the surrounding nations.
A true prophet
There were at least three things that characterized a true Old Testament prophet:
1. He was called by God 
Several detailed, and often quite dramatic, stories of God calling and appointing prophets can be found in the Bible, for example:
	Moses: God spoke to Moses out of the burning bush. God also convinced Moses that he would be present with him and perform mighty acts through him. He did so by turning Moses’ staff into a snake (Exodus 3:1–4:17).

	Samuel: God repeatedly called the boy Samuel in the middle of the night and revealed his plan for the nation (1 Samuel chapter 3).

	Amos testified to the priest of Bethel how God had called him from his sheep and his farm in Judah to go and prophesy to the people of the Northern Kingdom (Amos 7:10–15).

	Hosea: God told Hosea to make his whole life a demonstration of the unfaithfulness of the people of the Northern Kingdom by taking himself a wife of whoredom and children of whoredom (Hosea 1:2).

	Isaiah had a vision of God seated on a throne. His guilt was removed and his sins forgiven. Then he was commissioned to go to the Israelites with a message from God (Isaiah chapter 6).

	Jeremiah: God convinced Jeremiah about his plans for him as a prophet to the nations. God also assured him that he was not too young to be the Lord’s servant (Jeremiah 1:4–10).

	Ezekiel: The first three chapters of the book describe the vision that Ezekiel had of the glory of the Lord and his call to God’s rebellious people. 

So we can assume from these stories that experiencing a personal call from the Lord was a condition for the making of a true prophet.
2. He had a message from God 
Receiving a message from God was what changed ordinary people or servants of God in general into prophets (or prophetesses). But there were several ways in which these messages could be received, for example
	Through a voice: Moses (Exodus 3:7), Samuel (1 Samuel 3:10), Isaiah (8:5), Jeremiah (13:1–9; 24:9, 14), Hosea (1:2), Joel (3:11), Amos (3:8), Obadiah (verse 8), and Micah (4:4).

	Through a vision: Isaiah (1:1; 21:2); Ezekiel (1:1; 40:2); Obadiah (verse 1); Micah (1:1); and Zechariah (1:1).

	Through a dream: Daniel 7:1.

There were also different ways for a prophet to deliver a message, for example:
	An official proclamation to a group of people (at a public place or in the temple): Moses to the Israelites gathered east of the Jordan River after the forty years in the desert (Deuteronomy 1:5–6); Samuel to the Israelites gathered at Mizpah when Saul was made king (1 Samuel 10:17); Jeremiah proclaiming the coming disaster to all the people in the temple courtyard (Jeremiah 26:1–7); Ezekiel’s message from God to the elders of Israel (Ezekiel 20:3).

	Eye to eye with the person for whom the message was intended: Daniel interpreting king Nebuchadnezzar’s dreams (Daniel 2:26–27; 4:19–20); Jeremiah’s message from God to the king and to the queen mother (Jeremiah 13.18) and his message to king Zedekiah of Judah (Jeremiah 27:12); Haggai’s message from God to Zerubbabel (Haggai 2:2).

	Acting out the message symbolically (as a “sign”) – see Isaiah, Jeremiah, Ezekiel, and Hosea in the previous section.

3. He interceded with God on behalf of the people 
Here are a few examples of this:
	Abraham pleaded for Sodom (Genesis 18:16–33) and prayed for Abimelech (Genesis 20:7). 

	Moses sought the favor of the Lord on behalf of the Israelites after the sin of the golden calf (Exodus 32:11–14, 30–32).

	Samuel interceded for the Israelites assembled at Mizpah (1 Samuel 7:5–6).

	Isaiah interceded for the restoration of Israel (Isaiah chapter 64).

	Habakkuk prayed for the renewal of God’s people (Habakkuk chapter 3).

	Daniel fasted, confessed the sins of his people and pleaded with God to end the Babylonian exile (Daniel chapter 9).

So we can say that the prophet was a two-way link between God and the people. He proclaimed God’s word to the people, and he brought the concerns of the people before God. 
A false prophet
But in the Old Testament we also find false prophets. These were persons who claimed to be God’s messengers, even if they had no message from God. So how was it possible for the Israelites to know the difference between a true prophet, who had a message from God, and a false prophet, who had no message from God but who spoke things from his own mind? Deuteronomy had given them three important tests of a prophet and his message.
The first test: The activities of the prophet 
See Deuteronomy 18:14–16:
	A true prophet behaves like Moses. He speaks from God. He is a mediator between God and his people, just like Moses was at Mount Sinai.

	A false prophet behaves like the sorcerers and diviners of the Gentile nations. They do things that the Lord God has forbidden, things that are idolatrous, evil, and immoral.

The second test: The contents of the message 
See Deuteronomy chapter 13: 
	A true prophet encourages Gods’ people to be faithful to him and discourages them to follow the gods of the Gentiles. He strengthens the people’s faith in God and their faithfulness to the covenant. He reveals to them the dangers of idolatry and warns them of idolatrous practices.

	A false prophet leads the people away from God and the covenant. He entices the people to turn to idolatry and evil practices. 

The third test: The reliability of the message 
See Deuteronomy 18:14–22:
	A true prophet: He has a message from God. This is proved by its fulfillment. What a true prophet has proclaimed will take place or will come true.

	A false prophet: His message is not from God. This is proved by its lack of fulfillment. What a false prophet has proclaimed will not take place or will not come true. 

But even if he performs signs and miracles (Deuteronomy 13:1) – and even if what his has spoken does take place (Deuteronomy 13:2) – he is a false teacher, if he turns the people away from God and encourages them to worship idols and follow evil practices.
Questions
Three “titles” for Old Testament prophets
	Look up these references and note down the name and the context of the person who is called “man of God”: 

a.Deuteronomy 33:1
b.1 Kings 12:22–24
c.1 Kings13:1
d.1 Kings 17:24
e.2 Kings 4:7
f.2 Chronicles 25:7–10
g.Ezra 3:2
h.Nehemiah 12:24
i.Jeremiah 35:4
	Look up these references and note down the name and the context of the person who is called “seer”:

a.1 Samuel 9:6
b.1 Chronicles 21:9
c.1 Chronicles 25:5
d.2 Chronicles 9:29
e.2 Chronicles 16:7–10
f.2 Chronicles 19:2
g.2 Chronicles 29:30
h.2 Chronicles 35:15
i.Amos 7:3
j.Isaiah 30:10
	Look up these references and note down the name and the context of the person who is called “prophet”:

a.1 Kings 20:13
b.Deuteronomy 18:19
c.1 Kings 16:12
d.Jeremiah 46:13
e.Hosea 12:10
f.Exodus 7:1 and Deuteronomy 34:10
(Go to Three “titles” answers)
A prophet defined
	Which of the three “non-writing prophets” listed had personal contacts with king David?

	Give some examples of Jeremiah’s symbolic prophetic acts (“sign-actions”).

	How would you define a true prophet during Old Testament times

(Go to A prophet defined answers)
A true prophet
	List three characteristics of the ministry of a true Old Testament prophet.

	Give examples of how the Old Testament prophets received their messages.

	Give examples of how the Old Testament prophets delivered their messages.

	Why did the prophet Daniel plead with God on behalf of the Jews?

	Explain the “two-way” ministry of the Old Testament prophets. 

(Go to A true prophet answers)
A false prophet
	How would you define a false prophet during Old Testament times?

	Describe the three tests of an Old Testament prophet and his message. Use your own words and avoid looking in the textbook.

(Go to A false prophet answers)
 
The message of the prophets
The present and the future
It should be noted that in ancient Israel the prophets were not the regular teachers of God’s word. Teaching was the duty of the priests, not the prophets. But God raised up prophets to guide the people in particular situations. This was one reason why it was so important that they had received a call from God to do so.
The prophets of Israel declared the words of the Lord, the God of Israel. Their messages concerned the present, even more than the future. They can be seen as “covenant enforcers”, people who encouraged God’s people to keep the covenant and warned them of the consequences of breaking the covenant. Often they brought a final word of warning to the people. They foretold God’s punishment, which would be executed by foreign Gentile peoples (some of the prophets also had messages for the surrounding Gentile nations). They invited the Israelites to repent and to change their ways. 
But after punishment and destruction had come on the people as the result of the Babylonian conquest, the prophets focused more on the proclamation of God’s enduring love. They also announced the coming of the Messiah and the final day of judgment.
Five important themes
In an earlier study (The prophets in a nutshell) we summed up the message of the prophets in four points. Here we will present five important themes of their theology:
1. God is in control of human history
Many of the oracles in the prophetic books declare that God is in control, not only of Israel, but also of the surrounding Gentile nations (see for example Isaiah 10:5–15). These nations are often described as tools in God’s hand. 
This truth became a theological problem for Habakkuk: How is it possible for God, who is holy and righteous, to use unholy and sinful nations as tools for his purposes (Habakkuk 1:6 and 12–13)? But God explained to the prophet that the sinful nations would be punished and that God’s justice and holiness would prevail (Habakkuk chapter 2).
2. Right relationship with God
The most important thing for the nation of Israel – but also for each individual Israelite – was to be in the right relationship with God, their Covenant Lord (Isaiah 25:9; 26:3; 30:15). This relationship was so important that God would use even “bad things” to shake up his people so that they would decide to return to him (Amos 4:6–11).
3. A life of righteousness
True religion had to express itself in a life of righteousness. This righteousness was seen in the life of the individual, but also in the life of the whole Israelite community (Jeremiah 7:1–15). Obedience to God also meant obedience to his norms and statutes. The result would be a society characterized by justice and goodness. But a people separated from God would find oppression and injustice take over their land (Amos 2:6–8). 
4. Judgment and hope
The Old Testament prophets arrived at the conclusion that the never-ending rebelliousness and unrighteousness of the Israelites (in the North as well as in the South) would unavoidably result in God’s judgement. But they also saw a ray of hope in the midst of – and particularly beyond – the approaching darkness of doom (Isaiah 6:13; 28:5; 31:5; Amos 9:11). This blend of light and darkness, judgment and hope springs from God’s own person. It is true that God is the righteous and holy judge. But it is also true that God’s love and mercy endure forever. 
5. The messianic kingdom and its king
God has a bright future in store for his people. In his future kingdom the covenant relationship between God and his people will be unmarred and perfect (Isaiah 54:10; Jeremiah 31:31–34; Ezekiel 37:26–27). This will be the kingdom of God’s Anointed, the Messiah, the Christ. The prophets speak of him as king David’s son and the future king who will rule on David’s throne (2 Samuel 7:12–16; Isaiah 9:7; Micah 5:2; Zechariah 9:9). They also call him the servant of the Lord (Isaiah 42:1–4; 49:1–6; 52:13–53:12), the righteous branch (Jeremiah 23:5–6; compare Zechariah 3:8; 6:12–13), and the son of man (Daniel 7:13–14). He is Jesus the Christ of the New Testament.
Questions
The present and the future
	On the whole, what was the main focus of the message of the prophets – the present or the future?

	Explain the statement that the prophets were covenant enforcers.

	What two words could be used to summarize the message that the prophets had about the future.

(Go to The present and the future answers)
Five important themes
	List five important themes found in the Old Testament prophetic books without looking in the textbook.

	Assyria is the main topic of the prophetic oracle found in Isaiah 10:5–15. Explain briefly in your own words how Assyria illustrates the truth that God is in control of human history. 

	How far did God go in Old Testament times to bring his rebellious people back into his fellowship (see also Amos 4:6–11)?

	What is the consequence of disobedience to God (see also Amos 2:6–8)?

	Explain in your own words the “ray of hope” found in

	Isaiah 6:13

	Isaiah 28:5

	Isaiah 31:5

	Amos 9:11

	Explain in your own words the future covenant relationship found in

	Isaiah 54:10

	Jeremiah 31:31–34

	Ezekiel 37:26–27

	What is the name of the prophet who brings king David the message from God about his future son (2 Samuel 7:12–16)?

	How is the Messiah, the future king of God’s kingdom, described in these texts?

	Daniel 7:13–14

	Zechariah 6:12–13

	Isaiah 42:1–4

	Micah 5:2

(Go to Five important themes answers)
 
The function of prophecy in ancient Israel
This study is partly based on the chapter called The Prophets: Enforcing the Covenant in Israel by Douglas Stuart in the book How to Read the Bible for All Its Worth.
Introduction
The role and the function of prophets in ancient Israel can be summarized in four points:
	They mediated the enforcement of the covenant.

	Their message was not their own, but God’s.

	They represented God.

	Their message was not new.

We have touched on some aspects of these points in earlier studies, but we will now look at them more in detail.
The prophets mediated the enforcement of the covenant
God used Moses to deliver the Israelites from bondage in Egypt and lead them to the foot of Mount Sinai. At Sinai, God again used Moses – this time as the mediator between himself (the Lord God) and his covenant people, the Israelites. The law was the “document” that regulated the covenant. It contained the statutes and stipulations of the covenant, which described the kind of faith and life that God expected of his people. 
In addition, the law contained sanctions that showed the consequences of a life lived within the framework of the covenant. So in the law we also find descriptions of what would happen to the Israelites, when they were faithful and obedient to the covenant stipulations: They would experience God’s blessings (see Leviticus 26:1–13, Deuteronomy 4:32–40, and Deuteronomy 28:1–14). These blessings can be arranged in six main categories:
	Life

	Health

	Prosperity

	Good crops

	Respect

	Security

On the other hand, their disobedience and lack of faith would result in God punishing (cursing) his people (see Leviticus 26:14–39, Deuteronomy 4:15–28, and Deuteronomy 28:15–32:42). These curses can be arranged in ten main categories:
	Death

	Ill heath

	Drought

	Scarcity

	Danger

	Destruction

	Defeat

	Deportation

	Poverty

	Disgrace

These blessings and curses were corporate, which means that they applied to the nation of Israel as a whole. If the nation of Israel was faithful to the covenant, it would experience God’s blessings. But if the nation of Israel violated the covenant, it would be judged and punished by God. So these blessings or curses did not directly apply on the individual level. This means that the obedience (or disobedience) of a specific individual to the covenant did not guarantee his prosperity (or poverty). 
The ministry of the Old Testament prophets was to remind the Israelites of the covenant and its stipulations. They encouraged the nation to be faithful to the law. And they warned the nation of the serious consequences of violating the law. God, whose word they communicated to the people, inspired them to do so in new and sometimes dramatic ways. But their message of blessings and curses was not new. God used the prophets to announce his intention to enforce the stipulations of the covenant: He would bless the Israelites if they were faithful. But he would judge and punish them of they were unfaithful. 
Until the destruction of the Southern Kingdom of Judah in 586 BC, most of the prophetic oracles consisted of warnings and words of judgment. The reasons for this are obvious: Most of the kings of the two Israelite kingdoms were unfaithful to the covenant and “did evil in the eyes of the Lord.” As a consequence, the people were led astray. They became idol-worshipers and lived lives that violated God’s standards of holiness, justice, and compassion. But after God’s judgment had come upon the Israelites with the destruction of Jerusalem and its temple and the deportation of the people of Judah to Babylon, God used the prophets to deliver oracles that contained more blessings than curses. For God is a merciful God (Deuteronomy 4:31) who is eagerly waiting for his people to return to him so that he can renew his covenant with them.
The prophetic message was from God
Even a casual reader of the prophetic books is struck by the frequency of the phrase “declares the Lord” (and the synonym “says the Lord”), see for example Isaiah 3:15; Jeremiah 3:14; Ezekiel 37:14; Hosea 2:16; Joel 2:12; Amos 9:13; Obadiah verse 8; Micah 4:6; Nahum 2:13; Zephaniah 1:2; Haggai 1:13; Zechariah 2:10; Malachi 1:2. This phrase itself shows that the prophets knew that the messages they delivered came from God. They realized that it was God who spoke through them. 
When we look more closely at the prophetic oracles, we find that a majority of them are written in the first person (“I”) with God as the speaker, see for example Isaiah 14:22 (“I will rise up against them,” declared the Lord Almighty); Jeremiah 1:19 (“… I am with you and will rescue you,” declares the Lord); Hosea 11:1 “I will settle them in their homes,” declares the Lord); Joel 2:12 (“Even now,” declares the Lord, “return to me with all your heart”); Obadiah verse 4 (“I will bring you down,” declares the Lord); Nahum 3:5 (“I am against you,” declares the Lord); Haggai 2:23 (“… for I have chosen you,” declares the Lord Almighty); Malachi 1:2 (“I have loved you,” says the Lord). So most of the oracles are in the form of the prophet directly quoting God, instead of the prophet indirectly telling the people what God has told him (for example, “God wants you to return to him” or “God has told me that he has chosen you”). The direct form of speech emphasized the fact to the people that the prophets did not communicate their own views or opinions to them, but God’s. This was particularly important when the message was politically sensitive (see for example Jeremiah chapters 27 and 28, where God wants the people of Judah to submit to the superior military power of the Babylonians, a standpoint which could result in a person being sentenced to death for treason ).
No prophet could deliver a message from God, unless God himself had called him. The divine call on a prophet’s life was what made him a true prophet (see for example Isaiah chapter 6; Jeremiah chapter 1; Ezekiel chapters 1–3; Amos 7:13–14). A false prophet was not called by God, so he could not deliver a message from God. God’s call distinguished a true prophet from a false prophet (see for example Jeremiah 14:14; 23:21). 
The prophets represented God
In our modern world, a country will appoint an ambassador and send him (or her) as its representative to another country. In a similar way, the Old Testament prophets were appointed and sent by God to represent him among the Israelites. A modern ambassador is not allowed to represent himself or speak for himself. He represents his country and delivers the opinions and clarifies the policies of his country. In the same way, the Old Testament prophets did not express their own opinions about the religious and social life in Israel and Judah. Their words of judgment and consolation were God’s. They were were God’s ambassadors. So they were dependent on God and did not speak or act independently of him, as they stood before kings (see for example Jeremiah 23:24) and queens (see for example Hosea 1:4) and priests (see for example Malachi 2:1–9).
The prophetic message was not new
A reader of the prophetic books will find that these texts are very different from the texts found in the five books of the Pentateuch. The difference is in the way they are written, in their genres. But when we look at content and theology, there are very strong links between these two sections of the Old Testament. The prophets of the prophetic books were very much in the spiritual tradition of Moses, whom the Jews considered the greatest of all the prophets. The historical circumstances of the Israelites at the time of the prophets had, of course, changed a lot from the time when Moses received the law. Even then, God’s message to his people was basically the same. 
During the Israelite monarchy God raised up a new kind of servant, who spoke in new ways – the prophets. And God used them to remind his people that his expectations on his covenant people – and his plans for them – had not changed since he gave the law through his servant Moses at Mount Sinai. 
So the message of the prophets can be found already in the law of Moses (the books of Exodus, Leviticus, Numbers, and Deuteronomy). We will look at three examples of this:
1. The Ten Commandments
The prophets frequently reminded the Israelites of the Ten Commandments. They also reminded them of the consequences of not keeping them. Here follow a few examples of this (note that the Ten Commandments are not numbered in the same way in all Christian traditions): Jeremiah 1:16; 2:8 (the first commandment about worshiping other gods); Hosea 13:1–3 (the first and second commandments about worshiping other gods and making idols); Isaiah 48:1 (the second/third commandment about misusing the name of the Lord); Isaiah 56:2; Ezekiel 23:38 (the third/fourth commandment about keeping the Sabbath); Ezekiel 11:5–9 (the fifth/sixth commandment about killing people); Jeremiah 29:23 (the sixth/seventh commandment about committing adultery); Habakkuk 2:6 (the seventh/eighth commandment about stealing); Zechariah 8:17 (the second/third commandment about misusing God’s name and the eighth/ninth commandment about giving false testimony about one’s neighbor); Micah 2:2 (the ninth and tenth commandment about coveting what belongs to other people).
The Israelites, even in times when they had backslidden and their spiritual standards were low, knew the Ten Commandments and were well aware of what God expected of them. So there was no need for the prophets to directly quote any of the commandments. It was sufficient to remind the people. First, they reminded them of the severe consequences of their disobedience: God would surely judge them for their unfaithfulness to the covenant. Later, when the Israelites had experienced God’s judgment through the fall of Jerusalem and the destruction of its temple, the prophets reminded them of God’s love and faithfulness: He still had a plan for the faithful remnant (see below). 
2. The coming Messiah
The previous point mainly dealt with the prophets addressing the current spiritual conditions in Israel and God’s impending judgment on them. Another main topic of the prophetic books concerns the future: the coming of the Messiah, an anointed king in the family line of king David. Even this topic had its source in the Pentateuch. We have earlier noted that the prophetic ministry in general goes back to God’s word to Moses in Deuteronomy 18:15–19 about a future prophet who like Moses would be God’s spokesman to the Israelites. But in a more specific way this prophecy was about the even more future “prophet”, Jesus the Messiah. This was how the New Testament writers interpreted these verses from Deuteronomy (see Acts 3:22–23; Acts 7:37; compare Luke 24:44; John 1:45). And these verses were also the origin of the messianic prophecies found in the prophetic books. 
So the topic of a coming Messiah had its roots in the law. But many new details and aspects of the life and ministry of the Messiah were introduced by the prophetic books. Through the writing prophets God revealed many new things about the Messiah (for example in the “Servant Songs of Isaiah” found in Isaiah chapters 42, 49, 50, and 53). 
3. The future for God’s people
Another important topic in the prophetic books – God’s plans for the future of his people – also goes back to the time of Moses. In Deuteronomy chapter 29, God renewed his covenant with the Israelites and reminded them of the stipulations (the blessings and the curses) of the covenant. This was before the death of Moses and before the people had crossed the Jordan River and entered the Promised Land. At that time, God told them through Moses what would happen in the future (Deuteronomy 30:1–10): God would bring them back from all the nations where he had scattered them. He would change their hearts so that they would love him with all their heart and all their soul. They would again obey the Lord and follow all his commands. God would also bless them and make them and their land prosperous.
The prophetic books describe this future restoration and renewal of God’s people with additional details. We find such passages in for example the books of Isaiah (see 49:6, 8–13), Jeremiah (see 30:1–3; 31:31–34), and Ezekiel (see 11:16–20; 36:24–28). In Isaiah, God even promises his people a completely renewed creation. In the new heavens and the new earth there will be complete joy and harmony forever (Isaiah 65:17–25; 66:22). 
Questions
The prophets mediated the enforcement of the covenant
	In what way was Moses a model for all Israelite prophets that came after him?

	Explain the two aspects of the law.

	How could the ancient Israelites be sure of God’s blessings on their corporate life?

	Which of the six main categories of God’s blessing on the ancient Israelites do you remember? Don’t look in your textbook.

	What would result in God’s punishment of the corporate life of the ancient Israelites?

	Which of the ten main categories of God’s punishment of the ancient Israelites do you remember? Don’t look in your textbook.

	Explain what it means that the blessings and curses were “corporate”.

	Explain the significance for the prophetic ministry in ancient Israel of the fall of Jerusalem and the destruction of its temple in 586 BC.

(Go to The prophets mediated the enforcement of the covenant answers)
The prophetic message was from God
	Look up the following references and identify what they have in common: Zephaniah 1:2; Ezekiel 37:14; Hosea 2:16; Malachi 1:2; Isaiah 3:15.

	Explain the significance of the expression “declares/says the Lord”, which is found very frequently in the prophetic books.

	Look up the following references and identify what they have in common: Haggai 2:23; Nahum 3:5; Hosea 11:1; Isaiah 14:22; Joel 2:12

	Explain the significance of the fact that most of the prophetic oracles found in the prophetic books are written in the first person.

	Why was the divine call so important for the ministry of an Old Testament prophet? 

(Go to The prophetic message was from God answers)
The prophets represented God
	Explain the statement “The prophets were God’s ambassadors”.

(Go to The prophets represented God answers)
The prophetic message was not new
	List three examples that illustrate that the message of the prophets was not new but had its source in the Old Testament Law.

	Look up Hosea 4:2. Which of the Ten Commandments did God through the prophet want the Israelites to remember?

	Look up Jeremiah 7:9. Which of the Ten Commandments did God through the prophet want the Israelites to remember?

	Explain how the understanding of the coming of the Messiah developed from the Pentateuch to the prophetic books.

	How can we know that Deuteronomy 18:15–19 was not only a prophecy about the Old Testament prophetic ministry in general but more specifically about the future Messiah?

	Explain how the prophets’ understanding of the future of God’s people had its source in the law.

	What did God proclaim through the Old Testament prophets about his plans for the future in these passages:

a.Isaiah 49:6
b.Isaiah 49:8–13
c.Jeremiah 30:1–3
d.Jeremiah 31:31–34
e.Ezekiel 11:16–20
f.Ezekiel 36:24–28
g.Isaiah 65:17–25; 66:22
(Go to The prophetic message was not new answers)
 

The book of Jeremiah
This unit is partly based on two commentaries in the Bible Speaks Today series:
The Message of Jeremiah by Derek Kidner (1987)
The Message of Jeremiah by Christopher J. H. Wright (2014)
Introduction to the book of Jeremiah
Jeremiah’s time
Jeremiah came from a priestly family in a small town near Jerusalem. He was closely associated with Jerusalem and its leaders, both the kings and the priest during most of his ministry, which lasted from 626 BC to around 585 BC. 
So Jeremiah must have experienced king Josiah’s spiritual reforms, which began in 622 BC (see 2 Chronicles chapter 34). In 2 Kings 23:25 Josiah’s reign is summarized like this: “Neither before nor after Josiah was there a king like him who turned to the Lord as he did– with all his heart and with all his soul and with all his strength, in accordance with all the Law of Moses.” At that time, the Assyrian empire was still in control of the entire region. But soon the Assyrians were replaced by the Babylonians. Egypt also played an important political role. Josiah died in 609 BC in a battle against the Egyptians, who were on their way to assist the Assyrians against the Babylonians.
Josiah renewed the covenant, but he was succeeded by four bad kings (Jehoahaz/Shallum, Jehoiakim, Jehoiachin, and Zedekiah), who all broke the covenant. Their unfaithfulness to God led to Judah’s destruction. God’s tool to implement this disaster was king Nebuchadnezzar of Babylon. He invaded Judah in 598–597 BC and finally crushed Jerusalem and tore down its temple in 587–586 BC. Nebuchadnezzar exiled many Israelites to Mesopotamia.
During these turbulent political years, the kings and the people of Judah stubbornly refused to listen to Jeremiah’s words of warning. Instead they persecuted him. They called him a traitor and threatened his life, because he told them that their only chance of survival as a nation was to submit to king Nebuchadnezzar and to accept his authority over them. But in spite of all these difficulties Jeremiah remained faithful to the Lord who had called him.
After the fall of Jerusalem in 586 BC, Jeremiah was taken by a group of fleeing Jews to Egypt. His  ministry ended among Jewish exiles in Egypt. 
Jeremiah’s message
God called Jeremiah to be a prophet and told him to proclaim his word. The kings of Judah and their subjects already knew God’s word. God had miraculously delivered their ancestors from captivity in Egypt and made a covenant with them at Mount Sinai. At that time, God had given his word to them “in writing” on the two stone tablets with the Ten Commandments. These commandments were explained and expanded in the law of Moses, which also included “blessings and curses”. If the Israelites remained faithful to the covenant and obeyed the law, God would bless them. But if they were disobedient to the covenant and refused to follow the law, the result would be “curses” and all kinds of difficulties. 
Also, early in Jeremiah’s ministry, a copy of the law was found during king Josiah’s renovation of the Jerusalem temple. The king arranged for the “book of the covenant” to be read publicly. This reminded the people of Judah of the covenant “blessings and curses”.
In spite of this renewed awareness of God’s word and his will for them, the people of Judah and their leaders refused to repent of their ungodly ways. Consequently, God’s word through Jeremiah became messages of warning and judgment. But the people still would not repent. Finally God’s punishment arrived with the fall of  Jerusalem and the destruction of its temple in 586 BC. 
But God also used Jeremiah to speak his word for future generations. The main focus of these messages is consolation and hope. God has not forgotten his people. The Babylonian exile will soon come to an end. God will bring his people back to their own land. He will bless their land and he will bless his faithful people. He will forgive those who repent and make a new covenant with them. 
Three horizons
Jeremiah’s words of consolation and hope must be understood on three levels (the Bible scholar Christopher Wright calls them “horizons”):
The first level (or horizon 1) is historical: These words primarily concern the Jews, who live in exile in Babylon/Mesopotamia. God will bring them back to their own land. God will renew his covenant with them. God will bless them, if they remain faithful to him. How this actually happened – the return of the Jews to Judah, the rebuilding of the temple, the repair of the wall of Jerusalem, and the renewal of the covenant, can be found in the books of Ezra and Nehemiah. But God’s long-term blessing for the Jews did not materialize, because their hearts were not transformed.
The second level (or horizon 2) is messianic: The New Testament describes how these prophecies were fulfilled with Jesus (with his sacrificial death on the cross sealing the new covenant) and the New Testament church as God’s people (with Israel’s expansion to include believers of Gentile background).
The third level (or horizon 3) is eschatological: God’s ultimate blessings on his redeemed people will be evident only with God’s new creation.
The book of Jeremiah
Not in chronological order
A careful reader will soon find that the oracles and narratives of the book of Jeremiah are not presented in strict chronological order – even if many of them are clearly dated. One example will be sufficient to illustrate this : Chapter 21 is about king Nebuchadnezzar’s final siege of Jerusalem, which began in 588 BC. But in the following chapter we find oracles addressed to king Shallum (who ruled for three months in 609 BC) and king Jehoiakim (who ruled 609–598 BC). Then the oracle in chapter 25 comes with a date, 605 BC. See also below.
Chapters 37–44 are an exception to this, as they seem to come in chronological order. They mainly contain narratives: Jeremiah imprisoned in connection with king Nebuchadnezzar’s march on Jerusalem; the fall of Jerusalem; Jeremiah set free by the Babylonians; the assassination of Gedaliah, the Babylonian governor over Judah; Jeremiah brought to Egypt; Jeremiah’s words of judgment on the idolatry of the Jews in Egypt. 
Many of the narratives and oracles are dated, particularly in the second half of the book (from chapter 25). Some examples of this (the modern equivalent within brackets): 25:1 (605 BC); 28:1 (593 BC); 32:1 (587 BC); 36:1 (605 BC); 39:2 (586 BC); 45:1 (605 BC); 46:2 (605 BC); 51:59 (593 BC). 
A variety of texts
Jeremiah is not only the longest Old Testament prophetic book. It is also the considered the longest book in the whole Bible. It is a book that contains both oracles (in poetry as well as in prose) and narratives.
The prophetic oracles are of various types. They are mainly words of warning and judgement (both on Judah and on foreign nations). But parts of the book (particularly in chapters 30–31 and 33) contain words of consolation and hope. 
Many of the narratives can be described as historical. They tell us about Jeremiah and the many dramatic events that he was part of during and after the Babylonian conquest of Judah and Jerusalem. Some of the narratives are sign-actions (usually illustrating words of judgment).
Scrolls, Baruch, and text versions
Jeremiah chapter 36 contains a dramatic story about a scroll. First, God tells Jeremiah to take a scroll and write down all the prophecies uttered until that day (from 627 BC to 605 BC). Then Jeremiah dictates all these prophecies to Baruch son of Neriah, who writes them down on the scroll. King Jehoiakim of Judah is so upset about the contents of theses prophecies that he has the scroll burned piece by piece. But God tells Jeremiah to find another scroll and have Baruch write down the prophecies again. This account ends, “Baruch wrote on it all the words of the scroll that Jehoiakim king of Judah had burned in the fire. And many similar words were added to them.” We can assume that this scroll more or less contained chapters 1–25 in our present Bibles (the oracles of chapter 25 were delivered in 605 BC, see the following section about the structure of Jeremiah). We can also assume that Baruch continued to record Jeremiah’s oracles and that the he probably is the final editor of the book of Jeremiah as we have it in our Bibles today. 
The text of the book of Jeremiah must have existed in at least two versions in New Testament times. This becomes clear when we compare the Hebrew text with the the Greek Septuagint translation of Jeremiah, which is based on a shorter version of the book (Jeremiah 33:14–26 is, for example, not included in the Septuagint) and which has placed the judgment on the nations (chapters 46–51) in the middle of 25:13 (see my comment on 25:13). Something like this could be the story behind the two versions: When Jeremiah and Baruch had come to Egypt (43:4–7), they produced a version of the book for local circulation for the Jews in Egypt. This earlier version is reflected in the Septuagint. Then they prepared a more complete version of the book for the Babylonian exiles. It was sent to Baruch’s brother Seraiah, who came to Babylon together with king Zedekiah in 586 BC (see 51:59) and who had earlier received some of Jeremiah’s prophecies against Babylon (see 51:61; and perhaps also the prophecies against other nations, see my comment on 25:13). This longer and more complete version of the book of Jeremiah was later included in the final Hebrew text of the Old Testament canon and so became the version of our modern Bibles. This last and final version of the book is the text version that God has given to us.
The structure of the book of Jeremiah
The book of Jeremiah as it appears in our Bibles hinges on chapter 25, a chapter that first looks back on all that has happened in the previous chapters of the book (verses 1–7) and then it looks forward to what will happen in the future: God’s inevitable judgment on Judah through Nebuchadnezzar (verses 8–11) followed by God’s judgment and punishment of Babylon itself and on the kingdoms of the earth (verses 12–38). 
Chapter 25 can be dated to 605 BC (verse 1). At that time Jeremiah had ministered for 23 years (verse 3), and he had at least 20 more years of ministry ahead of him. This was the year when Nebuchadnezzar defeated Egypt in battle and confirmed the rule of the Babylonian empire over the whole region. It was also the year in which king Jehoiakim of Judah burned the scroll with Jeremiah’s prophecies (chapter 36) and brought the nation to a point when God’s punishment of Judah could no longer be prevented. But that year would also mark a new beginning for God’s work of renewal and redemption for his people. 
This two-part structure of the book can also be seen in the story about God’s call of Jeremiah into the prophetic ministry. God commissioned him to “uproot and tear down, to destroy and overthrow, to build and to plant” (1:10). The first part of the book has a stronger emphasis on warnings, judgment, and punishment, while the second part of the book has a stronger emphasis on consolation, hope and God’s plans for the future of his people. 
Our study of Jeremiah 
A detailed reading of the whole book of Jeremiah is beyond the scope of this textbook. So the Jeremiah material will be covered like this:
	Five studies on the life and ministry of Jeremiah:

	Texts from chapters 1–11

	Texts from chapters 13–19

	Texts from chapters 19–25

	Texts from chapters 26–36

	Texts from chapters 37–44

	Three thematic studies:

	A righteous Branch, 23:1–8; 33:14–26

	God’s people restored, 30:1–31:30

	A new covenant, 31:31–40

This means that the judgments on the nations (chapters 46–51) and chapter 52, which brings the book to a close, will not be taken up.
Questions
The answers to these questions can easily be found in the text above. But first try to give your own answer in you own words, before you check in the text. 
	Explain the chronological order of the texts in the book of Jeremiah.

	What kinds of texts can be found in the book of Jeremiah?

	Who was Jehoiakim and what was his attitude to Jeremiah?

	Who was Baruch?

	What role did Baruch play for the book of Jeremiah?

	Explain how the book of Jeremiah (as found in our modern Bibles) “hinges” on chapter 25. 

 
Jeremiah’s life and ministry 1 (texts from chapters 1–11)
Introduction and comments
The book of Jeremiah begins with a brief biographical note that puts the prophet in a historical and geographical context. This note is followed by an account of how Jeremiah received his call from God at a very crucial time in the history of the Southern Kingdom of Judah. Jeremiah’s ministry can be understood as “covenant enforcement”, reminding the nation of the serious consequences of their present spiritual conditions and the need for them to turn back to the Covenant Lord. From the very beginning, God makes it clear to the prophet that he will face much opposition. But God, the one whose words the prophet will deliver, will be with him with divine strength and protection.
 
Anathoth (1:1): A priestly village just northeast of Jerusalem in the tribal area of Benjamin (see Joshua 21:18).
Josiah … Jehoiakim … Zedekiah (1:2–3): For the reigns of these kings of Judah see Chronology of the Southern Kingdom
almond tree … watching (1:11–12): These two expressions are similar in Hebrew.
committed adultery with stone and wood (6:9): The people of Judah worshiped pagan deities. 
burn away the lead with fire (6:29): In those days, lead was used in the process of refining silver. 
this place (7:3): This expression is used many times in the book of Jeremiah with reference to the land that God had promised to them, the Holy Land.
deceptive words (7:4, 8): This expression refers to the messages of the false prophets and the worthless chanting of the priests. 
Read the following passages and answer the questions
Jeremiah 1: 1–19
	What do we learn about Jeremiah and his ministry from verses 1–3?

	The call of the prophet is described in verses 4–19. What is the pattern of this text?

	How does Jeremiah respond to God’s call?

	How does God encourage and equip Jeremiah?

	How does God describe Jeremiah’s prophetic ministry in verse 10?

	What two examples of a prophetic genre (which we will find many times in the book of Jeremiah) do we find in this text? What messages from God do they contain?

	What does God reveal to Jeremiah about his upcoming ministry in verses 18–19?

(Go to Jeremiah 1:1–19 answers)
Jeremiah 3:6–11
	Who are the two sisters and how are they described? Who is the “husband”?

	Which sister is more guilty? Why?

(Go to Jeremiah 3:6–11 answers)
Jeremiah 6:27–7:11
	What is Jeremiah’s assignment according to 6:27–30?

	Explain the metaphor that God uses about the people of Judah in 6:28–30.

	Where does God tell Jeremiah to go and deliver his message? Why is that place so relevant (7:1–11)?

	What does God require of the people of Judah (7:1–11)?

	Jesus quotes verse 11 in Matthew 21:13 (see also Mark 11:17 and Luke 19:46). What is the context?

(Go to Jeremiah 6:27–7:11 answers)
Jeremiah 11:1–8, 21–23
	How would you label Jeremiah’s prophetic ministry as described in 11:1–8?

	What reason does God give for the disasters that earlier generations of Israelites experienced (11:6–8)?

	What can we understand about the support that Jeremiah had from his own people (11:21–23)?

(Go to Jeremiah 11:1–8, 21–23 answers)
Jeremiah ch 1–11 Think and discuss
	What have you learnt about Jeremiah’s life and ministry so far? Mention some important things without looking in the textbook or checking your notes.

	How can these things be helpful for your personal spiritual development?

	How can these things be helpful for the development of your ministry?

(No comments have been provided)
 
Jeremiah’s life and ministry 2 (texts from chapters 13–19)
Introduction and comments
In this study we will look at some of the “sign-action” prophecies that Jeremiah delivered to the people of Judah and Jerusalem and their leaders. God would severely punish them for breaking the covenant by worshiping pagan deities in ways that included the sacrifice of children.
 
a linen belt/loincloth (13:1): Bible scholars are not certain about the meaning of this unusual Hebrew word. But most probably it refers to some kind of short skirt. The story shows that it was noticed by people. So Jeremiah must have used it as a decorative “cloth wrap” outside his other garments.
Euphrates/Perath (13:3–4, 5–7): This name probably refers to a dry river valley near Jerusalem and not to the distant Euphrates River (800 km from Jerusalem).
offer food to comfort those who mourn … offer them the cup of consolation (16:7): It was an Old Testament custom to offer food and drink to console mourners (compare 2 Samuel 12:16–17; Ezekiel 24:17). 
the Valley of Ben Hinnom … the Potsherd Gate (19:2): This valley (often called the “Valley of Hinnom” in the Old Testament) was just west of Jerusalem. It was a place for dumping and burning waste. In Greek the name became Gehenna. Jesus uses it several times in the gospels as the place of eternal fire (see for example Matthew 5:22, 29–30; 10:28; 18:9; 23:15, 33). The Potsherd Gate is only mentioned here. It could be another name for the Dung Gate (mentioned in Nehemiah 2:13; 3:13–14), which was located near the southwest corner of the city wall. 
Baal ... Topheth (19:5–6): Baal was the most important Canaanite deity. He was a fertility god. The name was also used for the Ammonite god Moloch/Molech, to whom children were sacrificed, a widespread practice in Old Testament times. So the Israelites were tempted to follow it. Topheth (which perhaps means “fireplace” in Hebrew) was the name for a part of the Valley of Hinnom, where human sacrifices were made to Moloch. King Josiah had earlier tried to stop this practice by desecrating Topheth (see 2 Kings 23:10). 
this place (19:3–4): Jerusalem
eat the flesh of their sons and daughters … eat one another’s flesh (19:9): Cannibalism was one of the covenant curses (see Leviticus 26:29; Deuteronomy 28:53–57). During the Babylonian siege of Jerusalem in 587 BC cannibalism actually took place (compare Lamentations 2:20; 4:10). 
the host of heaven (19:13): Worship of sun, moon, and stars was found also in Judah.
Read the following passages and answer the questions
Jeremiah 13:1–14
	Identify the two parts of this passage. How would you describe the literary genre of each part?

	Explain the point that God makes with the story about the linen belt/loincloth.

	Explain the point that God makes with the story about the wineskin.

(Go to Jeremiah 13:1–14 answers)
Jeremiah 16:1–13
	God tells Jeremiah not to do three things. What are they?

	Why does God give these instructions to Jeremiah?

	What does God want Jeremiah to explain to the people of Judah and Jerusalem?

	How would you describe the literary genre of this text?

(Go to Jeremiah 16:1–13 answers)
Jeremiah 18:1–12, 18
	Why does Jeremiah go to the potter’s house?

	Explain the point that God makes about the potter and his pot.

	What message from God to the people of Judah and Jerusalem does Jeremiah receive at the potter’s house?

	How do the people react to God’s message?

(Go to Jeremiah 18:1–12, 18 answers)
Jeremiah 19:1–13
	Describe how God told Jeremiah to perform the “sign-action” prophecy about the clay jar. Do not look in your Bible.

	Explain God’s message Judah and Jerusalem through the “sign-action” prophecy about the clay jar.

(Go to Jeremiah 19:1–13 answers)
Jeremiah’s life and ministry 2 Think and discuss
	Explain what God means by “relenting” on a punishment that he has planned for an ungodly nation. Then discuss in your group how you feel about God acting in this way.

	What have you learnt for your own life and ministry through this study?

(Go to Jeremiah’s life and ministry 2 comments)
 
Jeremiah’s life and ministry 3 (texts from chapters 19–25)
Introduction and comments
In this study we find material from various times, for example: The temple authorities (probably during the reign of king Jehoiakim, 609–598 BC) punish and ridicule Jeremiah because of the content of his prophetic ministry (chapters 19–20). King Zedekiah sends for Jeremiah as Nebuchadnezzar approaches Jerusalem in 588 BC (chapter 21). The oracle about the “seventy years” was uttered in 605 BC (chapter 25). 
 
the Upper Gate of Benjamin at the Lord’s temple (20:2): This was probably the north gate of the inner court. It cannot have been the “Benjamin Gate” in the city wall.
Magor-Missabib (20:3): This expression means “terror on every side” in Hebrew.
the king of Babylon (20:4): The king is Nebuchadnezzar (see verse 6), who ruled the Babylonian empire 605–562 BC. He besieged Jerusalem in 605 BC. King Jehoiakim of Judah surrendered (2 Kings 24:1), and a first group of Israelites (including Daniel, see Daniel 1:1–4) were brought to Babylon. Nebuchadnezzar returned to conquer Judah in 597 BC. More Israelites (including Jehoiachin, the new king of Judah, and Ezekiel, who later became a prophet, 2 Chronicles 36:9–19 and Ezekiel 1:1–2) were deported at that time. Nebuchadnezzar finally destroyed Jerusalem and its temple in 587–586 BC and exiled a third (and larger) group of Israelites to Babylonia.
deceived/enticed (20:7, 10): The Hebrew word can mean “seduced”, “enticed”, and “deceived”. Jeremiah blames God for persuading him to become a prophet.
the towns the Lord overthrew (20:16): This refers to the cities of Sodom and Gomorrah (Genesis 13:10; 18:20; 19:23–25).
king Zedekiah … Nebuchadnezzar king of Babylon is attacking us (21:1–2): This final Babylonian attack on Jerusalem began in 588 BC and led to its destruction in 586 BC. Nebuchadnezzar had installed Zedekiah as “puppet” king of Judah in 597 BC.
the priest Pashhur son of Malkijah… the priest Zephaniah son of Maaseiah (21:1): This is a different Pashhur than the priest mentioned in 20:1–6. Zephaniah is not the same person as the prophet of the book of Zephaniah (who was “son of Cushi” and most probably related to the kings of Judah, see Zephaniah 1:1). 
the Chaldeans (21:4, 9): This expression is synonymous with “the Babylonians”. Chaldea was the name of the country of which Babylon was the capital city. 
hand over Zedekiah… his officials and the people (21:7): The fulfillment of this prophecy is described in 52:8–11, 24–27. 
Shallum son of Josiah (22:11): Shallum, the fourth son of king Josiah (1 Chronicles 3:15), was king of Judah under the name of Jehoahaz, for three months in 609 BC. Pharaoh Neco took him to Egypt as a prisoner. He died there (2 Kings 23:30, 34). 
the burial of a donkey (22:19): Donkeys are not buried, so king Jehoiakim would receive no burial at all (compare 2 Kings 24:6).
as if childless (22:30): Jehoiachin had many children. But he was the last king on the throne of David. After the Babylonian exile, his grandson Zerubbabel became Persian governor of Judah, but never king. 
king Jehoiachin … and the officials, the craftsmen and the artisans of Judah were carried into exile (24:1): This happened in 597 BC.
live in Egypt (24:8): This is perhaps a reference to those who were deported to Egypt by pharaoh Neco together with king Jehoahaz in 609 BC. 
the fourth year of Jehoiakim… the first year of Nebuchadnezzar (25:1): This was in 605 BC.
This whole land …. and these nations (25:11): The land is the Promised Land (Palestine) and “these nations” refer to the list of nations and places that follow in verses 19–26.
seventy years … But when the seventy years are fulfilled (25:11–12): The context is the Babylonian empire. Compare Jeremiah 29:10 and Daniel 9:1–2. See also Comments on Think and discuss 2 in the answer section of the textbook.
written in this book (25:13): After these words (in the middle of the verse) the Greek Septuagint version of the Old Testament inserts the material found in chapters 46–51 (prophecies concerning the nations). The phrase “this book” could refer to those chapters of the book of Jeremiah. Or it could refer to the original version of chapters 1–25, the book which Jeremiah told Baruch to write (36:1–4) and which king Jehoiakim burned (36:21–25).
Read the following passages and answer the questions
Jeremiah 19:14–20:18
	This text can be structured in three parts. How?

	Who was Pashhur son of Immer and what did he do to Jeremiah?

	Make a list of the points that Jeremiah brings up in his complaint to God. 

(Go to Jeremiah 19:14–20:18 answers)
Jeremiah 21:1–10
	Why does king Zedekiah send for Jeremiah?

	What reply does Jeremiah have for the king? Summarize the oracle in your own words without looking in your Bible.

(Go to Jeremiah 21:1–10 answers)
Jeremiah 22:1–5, 11–19, 24–30
	What message does God have for the evil kings of Judah and for their officials and the people of Judah in general (verses 1–5)?

	What message does God have about king Shallum (verses 11–12)?

	Who is addressed in verses 13–19? Summarize God’s message to him.

	What message does God have for king Jehoiachin (verses 24–30)?

(Go to Jeremiah 22:1–5, 11–19, 24–30 answers)
Jeremiah 24:1–10
	Who is the speaker of this passage?

	Who does the basket with good figs represent? What is God’s message to them?

	Who does the basket with bad figs represent? What is God’s message to them?

(Go to Jeremiah 24:1–10 answers)
Jeremiah 25:1–14
	What information do we get about Jeremiah’s ministry from verses 1–3?

	What do we learn about the ministry of the Old Testament prophets from verses 4–7?

	What does God say will be the consequences of the Israelites not listening to his words through the prophets (verses 8–11)?

	What will happen to the Babylonians (verses 12–14)?

(Go to Jeremiah 25:1–14 answers)
Jeremiah’s life and ministry 3 Think and discuss
	The kings of Judah were not only secular leaders of their nation. They were also, as God’s representatives, responsible for the spiritual situation of their people. They knew that the welfare of their country and its people depended on their faithfulness to the covenant. What can we (as individuals and as spiritual leaders) learn from God’s words in Jeremiah chapter 22 to the kings of Judah? Discuss and note down a few main points. Then evaluate your own life and ministry in the light of these points.

	Explain the problem with the statement “The Babylonian exile lasted for seventy years”.

(Go to Jeremiah’s life and ministry 3 comments)
 
Jeremiah’s life and ministry 4 (texts from chapters 26–36)
Introduction and comments
In this study we will look at six texts from various times (each one contains some kind of historical reference linking it to the reign of one of the kings of Judah):
	Jeremiah arrested and accused of treason (26:1–15), probably 608 BC

	Hananiah and Jeremiah (28:1–17), 593 BC

	Jeremiah’s letter to the exiles (29:1–32), after 597 BC

	Jeremiah buys a field (32:1–15, 42–44), 587 BC

	Promise of restoration (33:1–13), 587 BC

	Jehoiakim burns Jeremiah’s scroll (36:1–32), 605 BC

See Chronology of the Southern Kingdom (Judah) for the reigns of the kings of Judah mentioned in these passages.
 
like Shiloh (26:6): Shiloh had been an important city before the division of Israel. The tabernacle and the ark were kept there for some time. It was also an important center of worship during the period of the Northern Kingdom. But in Jeremiah’s time it had been destroyed (see verse 9). 
prophet (28:1, 5, 10–12, 15, 17): This title is used about both true and false prophets.
Hananiah … from Gibeon (28:1): The name of this false prophet means “God is gracious” in Hebrew. Gibeon was situated just northwest of Jerusalem. 
yoke (28:2, 4, 10): A yoke often symbolized political submission. God had told Jeremiah to carry a yoke to show the nations that it would be wise for them to submit to the authority of the Babylonian king Nebuchadnezzar (see 27:1–11). 
Jehoiachin king of Judah .. and all the other exiles from Judah (28:4): This is a reference to the group of people who were exiled to Babylon in 597 BC (see 27:20). Jehoiachin never came back to Judah (see 52:31–34).
Amen … May the Lord fulfill (28:6): This Hebrew word amen means “Let it be so!” One of the signs of a true prophet was the fulfillment of his prophecies (see Deuteronomy 18:21–22). 
Shemaiah the Nehelamite (29:24): Shemaiah (“The Lord has heard”) was a very common Old Testament name. Shemaiah the Nehelamite is mentioned only here. It either a family name or a case of wordplay (“Shemaiah the dreamer”), revealing that he was a false prophet. He lived among the exiles in Babylon. 
Zephaniah … the priest (29:25): See my comment on 21:1.
Ahab … Zedekiah (29:21–22): Two false prophets among the exiles in Babylon
confined in the courtyard of the guard (32:2): King Zedekiah had imprisoned Jeremiah (see 37:21) and he remained in the courtyard of the guard until the fall of Jerusalem the following year (see 38:13, 28; 39:14). 
Anathoth … in the territory of Benjamin (32:7–8): Jeremiah came from Anathoth.
forgive all their sins (33:8): Compare God’s description of the new covenant that he will make with the house of Israel (31:33–34).
fourth year of Jehoiakim (36:1): This is 605 BC. Note that the burning of the scroll took place almost 20 years before the two passages in chapters 32–33 that we have just studied.
Take a scroll and write down … from the time I began speaking to you in the reign of Josiah till now (36:2): This scroll may have been the “first edition” of Jeremiah’s prophecies now found in chapters 1–25 (perhaps also including chapters 46–51). See also my comment on 25:13. Note also the comment about the new scroll in verse 32.
from the time I began speaking to you in the reign of Josiah till now (36:2): See 1:2–3 with comment about the time of Jeremiah’s ministry. The phrase “till now” means “till 605 BC”. His prophetic ministry continued for at least 20 more years.
Baruch (32:12): Baruch was Jeremiah’s faithful friend and scribe (compare verse 32). He was probably the editor of the book of Jeremiah (at least chapters 1–51).
Read the following passages and answer the questions
Jeremiah 26:1–15
	Why does God tell Jeremiah to go to the temple (verses 1–3)?

	What is  God’s message to the people of Judah (verses 4–6)?

	Why is Jeremiah arrested (verses 7–10)?

	Summarize Jeremiah’s testimony (verses 10–15) in your own words without looking in your Bible.

(Go to Jeremiah 26:1–15 answers)
Jeremiah 28:1–17
	Why will Hananiah’s prophecy please the people of Judah (verses 1–4)?

	Explain how Jeremiah responds to Hananiah’s false prophecy (verses 5–9)?

	How does the conflict between Hananiah and Jeremiah end (verses 10–17)?

(Go to Jeremiah 28:1–17 answers)
Jeremiah 29:1–32
	How would you structure this chapter?

	Summarize the letter to the exiles in a few brief points (verses 4–23).

	Who is Shemaiah and why will God punish him (verses 24–32)?

(Go to Jeremiah 29:1–32 answers)
Jeremiah 32:1–15, 42–44
	What is the historical setting of this chapter (verses 1–5)?

	What is Jeremiah’s personal situation (verses 1–5, see also my comment on 32:2)? 

	Explain why Jeremiah’s land purchase can be understood as a “sign-action” prophecy (verses 6–15, 42–44). 

(Go to Jeremiah 32:1–15, 42–44 answers)
Jeremiah 33:1–13
	What is the setting of this passage?

	How does God describe himself (verses 2–3)?

	What does God promise (verses 4–13)? Make a brief list.

(Go to Jeremiah 33:1–13 answers)
Jeremiah 36:1–32
	Why does God tell Jeremiah to write a scroll (verses 1–4, compare verse 7)?

	In what situations is the scroll read?

	The response to the reading of the scroll varies. How?

	What message does king Jehoiakim receive – and why (verses 29–31)?

(Go to Jeremiah 36:1–32 answers)
Jeremiah’s life and ministry 4 Think and discuss
	Jeremiah chapter 28 contains a confrontation between a false prophet (Hananiah) and a true prophet (Jeremiah). The law of Moses told the Israelites how they could determine whether a prophet was true or false. Read Deuteronomy 13:1–5 and 18:21-22 and list the criteria of a true prophet.

	Explain why God’s promises in Jeremiah 33:6–13 must be understood as referring to more than only the historical event of the Babylonian exiles resettling in Judah after the Persian conquest of Babylonia in 539 BC.

	What have you learnt from this study that will be useful for the development of your personal life and ministry. Discuss in your group. Then make a list of the points that came up in your discussion.

(Go to Jeremiah’s life and ministry 4 comments)
 
Jeremiah’s life and ministry 5 (texts from chapters 37–44)
Introduction and comments
These final eight chapters covering the life and ministry of Jeremiah begin with the Babylonians (led by their king Nebuchadnezzar) laying siege to Jerusalem in 588 BC and end with Jeremiah in Egypt (brought there against his own will by Jews who fled there after the assassination of governor Gedaliah) around 585 BC. 
The chronology of the last chapters of the book of Jeremiah (chapters 45–52)  and how they are related to these eight chapters have been explained in the chapter Introduction to the book of Jeremiah. 
The narratives of chapters 37–44 are basically in chronological order. These are the main events:
	The Babylonians threaten Jerusalem, 37:1–10

	Jeremiah is arrested, 37:11–21

	Jeremiah rescued from dying in a muddy water cistern, chapter 38

	The fall of Jerusalem, 39:1–10

	Jeremiah is set free by the Babylonians, 39:11–40:5

	Jeremiah joins governor Gedaliah in Mizpah, 40:6

	Gedaliah is murdered, 40:7–41:15

	The surviving Jews flee to Egypt against God’s word and take Jeremiah with them, 41:16–43:7

	Jeremiah’s prophecy about Nebuchadnezzar conquering Egypt, 43:8–13

	Jeremiah’s prophecy against the Jews in Egypt, chapter 44

 
Zedekiah (37:1): Zedekiah was the third of Josiah’s sons to sit on the royal throne in Jerusalem (597–586 BC). He was installed by king Nebuchadnezzar as a puppet king under the Babylonians.
Pharaoh’s army (37:5–7): Pharaoh Hophra (mentioned by name in 44:30) was on his way with his army to help king Zedekiah of Judah against the Babylonians, who under the leadership of their king Nebuchadnezzar were laying siege to Jerusalem. This happened in 588 BC. 
39:1–2: So the Babylonian siege to Jerusalem lasted about one and a half years.
Riblah in the land of Hamath (39:5): These were places north of Syria on the way from Palestine to Mesopotamia.
Mizpah (40:6): A city northwest of Jerusalem in the tribal area of Benjamin. After Jerusalem had been destroyed by Nebuchadnezzar in 586 BC, it served as the capital of the Babylonian province of Judah. Gedaliah, the Babylonian governor, was murdered there.
to the house of the Lord (41:5): The Jerusalem temple was, of course, in ruins but the temple site was still considered holy.
Tahpanhes (43:7; 44:1): This was a fortress city at the eastern edge of the Nile delta in northeastern Egypt. 
The places mentioned in 44:1 are from all parts of Egypt, from the Nile delta in the north (Lower Egypt) to Upper Egypt in the south. This shows that some time must have passed between chapter 43 (the oracles to Johanan and those who had come with him to Egypt) and the oracle in chapter 44. By now many Jews had settled in various parts of Egypt. Perhaps Jeremiah visited the Jewish settlements and delivered the same oracle (the one found in 44:2–14) at each place. 
the Queen of Heaven (44:17): She was a female fertility deity worshiped in ancient Canaan (there called Astarte) and surrounding countries under other names. 
Read the following chapters and answer the questions
Jeremiah chapter 37
	King Zedekiah of Judah consults Jeremiah twice in this chapter. Why?

	What crime was Jeremiah accused of and how was he treated?

(Go to Jeremiah chapter 37 answers)
Jeremiah chapter 38
	Why was Jeremiah lowered into a muddy water cistern?

	Who was Ebed-Melech and how did he help Jeremiah?

	Why was king Zedekiah afraid of surrendering to the Babylonians?

(Go to Jeremiah chapter 38 answers)
Jeremiah chapter 39
	What happened to king Zedekiah at Riblah?

	How did king Nebuchadnezzar treat Jeremiah?

(Go to Jeremiah chapter 39 answers)
Jeremiah chapter 40
	What options did the Babylonian officer give Jeremiah?

	Who was Gedaliah and what advice did he have for the Jewish people who joined him?

	What offer did Johanan make to Gedaliah and how was it received?

(Go to Jeremiah chapter 40 answers)
Jeremiah chapter 41
	What evil deeds did Ishmael the son of Nethaniah commit?

	What happened between Johanan and Ishmael?

	Why did Johanan and all the Jews with him decide to go to Egypt?

(Go to Jeremiah chapter 41 answers)
Jeremiah chapter 42
	While Johanan and his people were camped near Bethlehem on their way to Egypt, they approached Jeremiah. What did they request of him and what did they promise him?

	What was God’s answer to Johanan and his people?

(Go to Jeremiah chapter 42 answers)
Jeremiah chapter 43
	How did Johanan and the other Jewish leaders react to God’s word to them?

	Describe the sign-action prophecy that Jeremiah delivered in Tahpanhes.

(Go to Jeremiah chapter 43 answers)
Jeremiah chapter 44
	What are the main points in Jeremiah’s oracle to the Jewish settlers in Egypt (verses 2–14)?

	What excuse did the Jews of Pathros have for not obeying God’s word?

	What would be God’s judgment on them for not obeying his word?

(Go to Jeremiah chapter 44 answers)
Jeremiah’s life and ministry 5 Think and discuss
In five studies we have looked at Jeremiah and his ministry from his call in Judah in 626 BC to his forced exile in Egypt around 575 BC, a period of over 40 years. Jeremiah was drawn into international politics and faced enormous spiritual challenges. He experienced the collapse of the Southern Kingdom and the destruction of Jerusalem and its temple. He ministered to kings and high officials, but also to the common man. From a human point of view his ministry was a dramatic failure. His last oracle is a word of judgment on the Jews in Egypt who refuse to listen to God’s warnings.
In what ways is Jeremiah a role model for us modern-day servants of God? Note down a few of the points from the discussion in your group.
(Go to Jeremiah’s life and ministry 5 comments)
 
A righteous Branch, Jeremiah 23:1–8; 33:14–26
Introduction and comments
As we have seen earlier, a useful way to understand the three time levels sometimes found in Old Testament prophetic texts is to see them as “horizons”, like this (quotations from Christopher Wright):
	“Horizon 1 is the horizon of the prophet’s own world, or the Old Testament era itself.” In this textbook, this horizon is often called “historical perspective” or “historical fulfillment”. 

	“Horizon 2 is the horizon of the New Testament”. The messianic prophecies belong to this horizon, but there are also other new covenant promises, for example the forgiveness of sin.

	“Horizon 3 is the eschatological horizon of the return of Christ and the new creation.”

In our present study about “a righteous Branch”, we will find that the first horizon is less obvious and that the second and third horizons are more in focus. Jesus is the righteous Branch. He fulfills all God’s promises. Some were fulfilled with his first coming. The remaining will be fulfilled on the day of his glorious appearance. See for example these New Testament references: 2 Corinthians 1:20; Ephesians 1:3–14; Colossians 3:4; Titus 2:11–14; Hebrews 9:15; 1 Peter 5:4.
 
shepherds (23:1–2): A common metaphor in the Bible for kings and other leaders (compare Acts 20:28; 1 Peter 5:2). In the New Testament “shepherd” is also used about Jesus (John chapter 10; Hebrews 13:20; 1 Peter 2:25; 5:4; Revelation 7:17).
remnant (23:3): This expression refers historically to the Jews who returned to Palestine after the Babylonian exile and eschatologically to God’s saved people from every nation, both Jew and Gentile (compare Romans 9:24–29). Jeremiah also uses this expression in 31:7; 43:5; 50:20. “The remnant” is an important theme in the book of Isaiah (see for example 10:20–22; 11:11; 28:5; 37:31–32; 46:3; see also my comment on Isaiah 66:19).
a righteous Branch (23:5; 33:15): This is a messianic title (see my comments on Isaiah 4:2 and 11:1)
Judah … Israel (23:6; compare the house of Israel and the house of Judah in 33:14 and the two kingdoms in 33:24): God’s united people (of both the previous Israelite kingdoms) will finally be restored.
The Lord Our Righteousness (23:6; 33:16): The “Lord” is God, the Covenant Lord of Israel. In 23:6, this title is used about the righteous Branch. In 33:16, it is used about Jerusalem, representing God’s saved remnant. the land of the north (23:8): The “horizon 1 reference” is Babylonia.
David will never lack a man to sit on the throne of the house of Israel (33:17): This promise is evidently messianic and eschatological. Judea was an independent nation for about one hundred years before it was occupied by the Romans in 63 BC. But its kings, the Hasmoneans, were not descendants of king David. They were Levites. Jesus will be the fulfillment of this prophecy with his second coming and the establishment of his eternal kingdom (see for example Mark 15:2; Luke 23:3; John 18:37; 19:19; 2 Peter 1:11; Revelation 1:5; 11:15). 
the Levitical priests … offer burnt offerings … make sacrifices forever (33:18): This promise must be understood as messianic and eschatological. The Romans destroyed the Jerusalem temple in AD 70. Since then, there have been no offerings or sacrifices in accordance with the Jewish sacrificial system. A main theme in the letter to the Hebrews is “Jesus our high priest”, who gave his life as the ultimate sacrifice for man’s sin (see for example Hebrews 2:17; 5:6–10; 6:20: 7:26–28; 8:1, 6; 9:11–14; compare also Luke 22:19 “my body given/sacrificed for you”).
my covenant (33:20–21): In these verses, God refers to three separate covenants: First, his covenant with creation (Genesis 8:22; 9:8–17). Second, his promise to David (2 Samuel 7:13–14). Third, his covenant with the Levitical priesthood (Numbers 25:12–13; compare Malachi 2:4).
countless as the stars of the sky … the sand … (33:22): A reference to God’s covenant with Abraham (Genesis 22:17; 26:4; 32:12), who is also mentioned in verse 26.
Questions
	What does God say about the Israelite leaders at that time (23:1–2)?

	What future leadership does God promise for his people (23:3–4)?

	How is the righteous Branch described (23:5–6)?

	What do we learn about “the descendants of Israel” from 23:8?

	What do we learn about Judah and Jerusalem from 33:16?

	What do we learn about the righteous Branch from 33:17, and how must this statement be understood?

	What do we learn about the kingdom of the righteous Branch from 33:18, and how must this statement be understood?

	How does God confirm his two promises (33:20–22)?

	How will God restore the offspring of Abraham (33:23–26)?

(Go to A righteous Branch answers)
A righteous Branch Think and discuss
	Repeat (without referring to the textbook or to your notes) the main points of this study together with the other participants in your group. Then briefly note down these points.

	Reflect on Jeremiah 23:1–8 and 33:14–26 in the light of the New Testament references mentioned in this study.

(No comments have been provided)
 
God’s people restored, Jeremiah 30:1–31:30
Introduction and comments
Bible scholars often call chapters 30–33 of Jeremiah “The Book of Consolation” because of its promises to the Jews exiled in Babylon (compare 29:11). In this “book” (30:2), God promises to restore their fortune (30:3). This restoration includes deliverance, healing, salvation, a new covenant, peace and security, forgiveness of sin, and an eternal king on David’s throne.
Earlier, we have studied chapters 32–33. In this and the following study, we will look at the first part of “The Book of Consolation”, chapters 30–31. They can be structured like this:
In this study
	Introduction: “The days are coming,” says the Lord, 30:1–4

	“I will break the enemy yoke”, 30:5–11

	“I will restore your health and heal your wounds”, 30:12–17

	“I will restore your fortunes”, 30:18–21

	“You will be my people, and I will be your God”, 30:22–31:1

	“I have loved you with an everlasting love”, 31:2–6

	“I will gather you from the ends of the earth, because I am your father”, 31:7–9

	“I will watch over you like a shepherd”, 31:10–14

	“There is hope for your future”, 31:15–22

	Summary: “The days are coming,” says the Lord, 31:23–30

In the following study
	The new covenant, 31:31–40

 
Write in a book (30:1): This phrase can refer to chapters 30–31 (or to chapters 30–33, compare the introduction above).
Israel and Judah (30:3–4): The exiles that king Nebuchadnezzar brought to Babylon in 605–586 BC all came from Judah and Jerusalem. In spite of this, God promise here concerns both Israel (the tribes of the Northern Kingdom crushed by the Assyrians in 721 BC) and Judah (the tribes of the Southern Kingdom).
woman in labor (30:6): This is a common Old Testament symbol of anguish and distress, compare for example Jeremiah  6:24; 13:21; 22:23; 49:22, 24; 50:43.
that day … a time of distress (30:7): Compare Matthew 24:21; Revelation 16:18.
lovers/friends/allies (30:14): The primary historical reference is Egypt. The people of Judah and Jerusalem in the days of Jeremiah thought the Egyptians would help them against the Babylonians (compare 22:20). 
the people who survived the sword (31:2): This is a reference to the righteous and faithful remnant, God’s true people (compare verse 7).
the chief of the nations (31:7): This expression is not a promise of political prominence for God’s people. Their superiority is spiritual. It is founded on God’s grace and his divine appointment (see Deuteronomy 7:6–8; 2 Samuel 7:23–24; compare God’s declaration in verse 9: “I am a Father to Israel, and Ephraim is my firstborn”).
O Lord, save your people (31:7): The New Testament word hosanna (see for example Matthew 21:9) comes from the Hebrew expression “save now, pray”. 
Verse 31:15 is quoted in Matthew 2:18 in connection with king Herod’s order that all small boys in the Bethlehem area must be killed. This was after the wise men from the east had come to honor baby Jesus. See also my Comments on Think and Discuss 1 (the bullet point about Jeremiah 31:15–22) in the answer section of this textbook.
Questions
	Why would God tell Jeremiah to write down “all the words I have spoken to you” in a book (30:1–4)?

	What does God promise to do in the future (30:1–4)?

	How is life for those suffering under oppression described (30:5–7)?

	What does God promise his oppressed people (30:8–11)? Make a list. 

	How does God describe the situation of his people (30:12–15)?

	What does God promise his people (30:16–17)?

	What does “restoring the fortunes” involve (30:18–20)?

	How is the future leader described (30:21)?

	How is the future relationship between God and his people described (30:22–31:1)?

	How does God describe his love for his people (31:3)?

	There is a tension between historical fact and God’s promises in 31:2–6. Explain how.

	How are God’s future people described in 31:7–9?

	What are the reasons for the future joy of God’s people (31:10–14)? Make a list.

	What is the hope for the future of God’s people (31:16–22)?

	Summarize God’s promises for the “coming days” (31:23–30).

(Go to God’s people restored answers)
God’s people restored Think and discuss
	How do you understand “the three horizons” (see my introduction to the previous study) in these ten passages from Jeremiah 30:1–31:30? Discuss in your group and note down you main conclusions. Start with the first two (to which I have provided more comments in the answer section of this textbook), but you can do more if you have time and interest – the challenge is to find good New Testament references to illustrate horizons 2 and 3!

	Jeremiah 30:1–4

	Jeremiah 30:5–11

	Jeremiah, 30:12–17

	Jeremiah 30:18–21

	Jeremiah 30:22–31:1

	Jeremiah 31:2–6

	Jeremiah 31:7–9

	Jeremiah 31:10–14

	Jeremiah 31:15–22

	Jeremiah 31:23–30

	Reflect on Jeremiah 30:1–31:30 in the light of the New Testament references mentioned in this study (see also the references in my Comments on Think and discuss 1 in the answer section of this textbook).

	Chapters 30–33 of the book of Jeremiah are often called “The Book of Consolation”. What consolation can a modern South Indian believer find in Jeremiah 30:1–31:30? First discuss, then note down a few brief points.

(Go to God’s people restored comments)
 
A new covenant, Jeremiah 31:31–40
Introduction and comments
My introduction to the previous study also serves as an introduction to this, our final, study of the book of Jeremiah. 
Many Bible scholars consider the first part of this passage (verses 31–34) to be the high point of Jeremiah’s prophecies. It is quoted in Hebrews 8:8–12 (the longest Old Testament quotation found in the New Testament) and alluded to by both Jesus and Paul in several other passages. Verses 33–34 are also quoted in Hebrews 10:16–17. 
 
new covenant (verse 31): In the New Testament, this expression is found in Luke 22:20; 1 Corinthians 11:25; 2 Corinthians 3:6; Hebrews 8:8–10; 9:15; and 12:24; compare Matthew 26:28. Jeremiah also describes it as an “everlasting covenant” (32:40; compare God’s promise that “The city will never again be uprooted or demolished”, 31:40).
put my law in their minds and write it on their hearts (verse 33): Quoted in Hebrews 8:10. Compare Deuteronomy 6:6; 30:14; Isaiah 54:13; Ezekiel 11:19‚ 36:26–27.
I will be their God, and they will be my people (verse 33): Quoted in Hebrews 8:10 (see also 2 Corinthians 6:16). See also Jeremiah 24:7. Compare Exodus 6:6; Leviticus 26:12–13; Deuteronomy 26:17–18; Zechariah 8:8.
No longer will a man teach his neighbor (verse 34): Quoted in Hebrews 8:11. Compare 1 John 2:27, who echoes this phrase in a different context: Believers no longer need outside teachers for the inner assurance of spiritual truths. The Spirit of God gives us this assurance (compare Paul’s words in Romans 8:16). 
remember their sins no more (verse 34): Quoted in Hebrews 8:12 (compare Matthew 26:28; Romans 11:27; Acts 10:43; Ephesians 1:7; Colossians 1:14; 2:13–14; 1 John 1:9; 2:12). The Hebrew word for “remember” has the additional meaning of “and do something about it”. So when God remembers, he also acts (by saving or by punishing). So the phrase “God remembers their sins no more” should be understood as “God will not punish them for their sins” or “God has dismissed the case against them”. Jesus was punished for us as he bore our sins on the cross (Romans 4:25; 1 Corinthians 15:3; Galatians 1:4; 1 Peter 2:24; 1 John 2:2; 4:10). 
this city (verse 38): Jerusalem
the whole valley of the dead bodies and the ashes (verse 40): A reference to the Hinnom Valley, a place of filth and dirt
Questions
	This passages contains two sections. How?

	What previous covenant does God refer to (verses 31–32) and what was the problem with that covenant?

	Who is the initiator of the new covenant? Explain how (verses 31–33).

	How is the new covenant described (verses 33–34)? Make a list.

	God guarantees the new covenant with an oath. Explain how (verses 35–37)?

	God makes three main points about the rebuilt city (which in the New Testament, horizon 2, context represents God’s redeemed people) in verses 38–40. List the three points.

(Go to A new covenant answers)
A new covenant Think and discuss
	Read Jeremiah 31:31–34 in the light of Deuteronomy 30:1–10. Note down a few observations.

	In many ways the old and the new covenants are very similar. So how do you understand the differences (31:33–34)?

	Reflect on Jeremiah 31:31–40 in the light of the New Testament references mentioned in this study (see also the references in my Comments on Think and discuss in the answer section of this textbook).

	How would you understand the three horizons in Jeremiah 31:31–34?

(Go to A new covenant comments)
 

The book of Ezekiel
This unit is partly based on the commentary The Message of Ezekiel by Christopher J. H. Wright in the Bible Speaks Today series. 
Introduction to the book of Ezekiel
Ezekiel’s time
Ezekiel was a younger contemporary of Jeremiah. As a young boy in Jerusalem he probably saw and listened to Jeremiah. But their ways parted. While Jeremiah remained and ministered in Jerusalem until after the fall of the city and the destruction of its temple by the Babylonians in 586 BC, Ezekiel was among those who were deported by Nebuchadnezzar to Babylon already in 597 BC. 
Ezekiel was born into a family of Jerusalem priests in 622 BC. This was the year when the Book of the Law was found during king Josiah’s renovations of the Jerusalem temple. So Ezekiel’s father must have been involved in the renewal of the religious life of the Israelites at this time. Josiah ordered places of pagan worship to be destroyed and arranged for the temple rituals in Jerusalem to be renewed.
But things were also changing politically for the small kingdom of Judah. The Assyrians were still in control of the whole region, and the kings of Judah still had to pay taxes to them. But Assyrian power was decreasing with the increasing strength of the Babylonians. In addition, the Egyptians were eager to take control over the area along the Mediterranean coast north of Egypt. Judah’s spiritual revival gave birth to nationalistic feelings. Perhaps the time had come for Judah to gain total independence from Gentile supremacy?
As we studied chapter 7 of Jeremiah, we saw that king Josiah’s reforms never touched the hearts of the people. They were still idolators at heart, and their land was full of all kinds of injustices and socials evils. They were hypocrites. They thought that they had the favor of the Lord, because they proudly participated in the temple rituals. But God used Jeremiah to tell them that unless their hearts and lives were changed, Jerusalem and Judah would be destroyed just like Shiloh and the Northern Kingdom of Israel had been destroyed over a century earlier. Jeremiah’s “temple sermon” was probably delivered in 609 BC (or a little later). So Ezekiel, a teenager that time, might well have been among those at the temple gate who heard Jeremiah’s sermon of condemnation, warning and imminent judgment. 
King Josiah was killed in 609 BC in a battle against king Neco of Egypt, who was marching against the Assyrians in support of the Babylonians. The Egyptians soon deported Josiah’s son and successor king Jehoahaz to Egypt and installed his brother Jehoiakim on the Jerusalem throne. Jehoiakim reversed his father’s religious reforms. He also disapproved of Jeremiah’s ministry (even burning a scroll with Jeremiah’s prophecies) and paid tribute and taxes to Egypt. After Nebuchadnezzar had become king in 605 BC, the Babylonians soon took decisive control of the whole region. Egypt was crushed in the battle of Carchemish in Syria. Judah was punished: its land was raided, a group of prominent people (among them Daniel) were taken as hostages to Babylon, and king Jehoiakim was forced to pay tribute and taxes to Babylon. At this time, Ezekiel was about seventeen years old.
But when king Jehoiakim of Judah rebelled in 597 BC, king Nebuchadnezzar dealt swiftly with him. He laid siege to Jerusalem. King Jehoiakim died, and a few months later his son and successor Jehoiachin surrendered. Nebuchadnezzar spared the city but looted the temple and exiled the king together with a large number of important people to Babylon. Among them was Ezekiel, who was then twenty-five years old and under training to become a priest like his father. 
With king Jehoiachin in exile in Babylon, Nebuchadnezzar installed his uncle (Josiah’s brother), renaming him Zedekiah, as his replacement as vassal king of Judah. Gradually politics in Jerusalem turned more and more anti-Babylonian. Finally Nebuchadnezzar decided to put an end to this. He returned to Judah in 588 BC. In less than two years Jerusalem was conquered, its temple destroyed, and most of the people of Judah deported to Mesopotamia.
Ezekiel followed these devastating political developments from a distance in Mesopotamia. In his thirtieth year (at the age when he would have been “ordained” to serve as a fully trained priest, if he had been allowed to remain in Jerusalem), God revealed himself to Ezekiel and called him to be a prophet. This was in 593 BC, in the fifth year of the exile of king Jehoiachin. Seven years later, Ezekiel’s ministry received a dramatic blow with the news of the destruction of Jerusalem and its temple. Was all hope now gone from Israel, God’s own people?
Ezekiel’s mission
1. Ezekiel’s preparation for the ministry
God sent Ezekiel to minister to the Israelites, the people that he was already living among in Mesopotamia. Ezekiel was well prepared for the work, even before he received God’s call. He was the son of a priest, himself fully trained to become priest. So he knew everything about the temple rituals and the sacrificial system. 
But the priests were also teachers of the law. So Ezekiel was also a fully trained Israelite lawyer, well aware of the history and the traditions of his people. This meant that his understanding of the world was that of an Israelite priest: God, the Covenant Lord of Israel, was in the center everything. He was the Lord of his people, the controller of the history of the nations, the creator of the world. 
But Ezekiel also saw life from God’s perspective. Let us take “salvation” to illustrate this: From a human point of view, salvation is about forgiveness of sin, redemption from bondage, healing from sickness, light in darkness, and so on. The Bible, of course, describes how God meets these human needs through his love, his compassion, his mercy, and his faithfulness. He longs for his people to return to him, and he rejoices when they do so. But God’s (and Ezekiel’s) perspective on salvation also includes the aspect of “God’s reputation”. When God saves his people, his name is vindicated and his glory is restored in the eyes of the Gentile nations. 
When Israelite priests like Jeremiah and Ezekiel were called by God to become prophets, they probably felt confused. As priests they were expected to serve the needs of the Jerusalem temple. The priests were the guardians of the temple rituals and sacrifices. For the priests Jerusalem was God’s holy city and the temple his dwelling place. But earlier prophets like Amos and Isaiah were called by God to challenge the hypocrisy of the priests and their temple rituals. In God’s eyes, justice for the oppressed and concern for the poor and needy were more important than maintaining outward religious practices, particularly as many of the practices had been tainted by idolatry and pagan ways of worship. 
2. The context of Ezekiel’s ministry
There are two sides to the context of Ezekiel’s ministry: the people God had called him to serve and the environment of Mesopotamian pagan religious life. 
The prophet himself was an exile among exiles. During the first seven years of his ministry, the exiles must have had some hope that perhaps God would save Jerusalem and its temple. The exiles still hoped for a future in their own land. But the destruction of the temple in 586 BC must have crushed this hope. In addition, the number of exiles increased dramatically after that event. The new arrivals were weak and traumatized. They brought stories of incredible sufferings and news of all those who had succumbed by illness and starvation during the long siege of Jerusalem. They also brought theological questions about God and his role in their national disaster. Had their Lord been defeated by the pagan gods? Why had God allowed this to happen? Was God still in control? Did they have any future at all as God’s covenant people? 
The general view was that the Babylonian gods had shown their power by defeating nation after nation. They had also wiped out Israel. Now the exiled Israelites lived among people who worshiped these powerful gods. Would it now at all be possible for Israel’s faith in God’s universal power and supremacy to be restored? 
This question is partly answered by God himself as he reveals himself to Ezekiel by the Kebar River. The glory of the Lord arrives with the windstorm in fire and light and sits on a throne. This would have reminded Ezekiel of how God showed himself to his forefathers. On the other hand, the four-headed winged cherubim must have brought the picture of Mesopotamian idols to Ezekiel’s mind. But God leaves Ezekiel with no doubt: It is indeed the sovereign Lord of Israel who appears to him in this way. God is not limited to Jerusalem. He is moving with his Spirit in Mesopotamia. His eyes still see the plight of his people, and his hands can still intervene on their behalf.
3. The “watchman” character of Ezekiel’s ministry
Twice, God tells Ezekiel that he as made him a “watchman”, first in the context of the prophet’s initial call (chapter 3), then in the context of the news of the final fall of Jerusalem (chapter 33). In those days, a watchman was a sentry who looked out for an approaching enemy. This was an important duty. If the watchman failed, he was held responsible for the consequences of his failure. The Hebrew phrase used in 3:17 and 33:7 means both “a warning from” and “a warning against”. This means that Ezekiel’s prophetic duty was to deliver words of warning from God to his people. If these words were not accepted, God would become their enemy. He had to warn them against God’s judgment.
We can say that God called Ezekiel to work as a “pastor” among his people. God wanted him to help his people reach a correct understanding of their situation, and to respond to God in a way that was appropriate for their situation. Before the fall of Jerusalem, the message was about judgement: 
	God would certainly judge Jerusalem for its sins. The Israelites deserved to be punished for their sins. A holy God must punish sin and wickedness. This had been the message of true prophets since the days of Moses. 

	But God’s punishment is limited by his righteousness. Even in sinful Jerusalem, a faithful remnant will be excluded from punishment, when the glory of the Lord leaves the city (9:4). And the dead bones of the exiled Israelites will be given new life (chapter 37), showing that the faithful remnant of the nation will survive the exile. The whole book of Ezekiel ends with the restoration of God’s people (the temple vision of chapters 40–48). 

But we can also say that God called Ezekiel to be an “evangelist”. The duty of the watchman is to give advance warning so that the enemy attack can be dealt with and the city saved. There are five steps in the ministry of an evangelist. 
	First, he must convince people that they are sinners. Ezekiel reminded the exiles of the past sinful history of their nation. He wanted to make them aware of their sins, so that at least some of his listeners would genuinely repent. 

	Second, an evangelist must bring people to a realization that they themselves are to be blamed for their sins. It is not God’s fault that they are sinners. Nor can they blame fate or their circumstances for their sinful lives. God will judge us for our own sins. 

	Third, an evangelist must open the eyes of people so that they realize that God is their only hope. We cannot save ourselves. But God’s grace is amazing. He longs to forgive and pardon. He desires to cleanse those who truly repent. 

	Fourth, an evangelist must bring people to true repentance, a repentance that changes the way in which they live their practical lives. Our wicked past is forgiven, and God no longer remembers it. 

	Finally, an evangelist must convince people that a pardoned sinner can look forward to a great future, to a life blessed by God. Blessings flow from God’s own heart. And a saved sinner is a person who has been brought from the death of God’s judgment into the resurrected life of God’s blessed new world. God opens the grave and brings his people to the land of the living (37:12–14). Repent, and live (18:23, 32) summarizes the message of an evangelist.

4. God and the nations
When God called Abraham, he promised to bless all nations through him. God would use his people (the Israelites) to achieve this. But history showed that they failed to remain faithful to God and his plans. Finally God’s punishment fell on them, and they were exiled to Mesopotamia. But all hope was not gone. In the second part of the book of Isaiah (chapter 40 onwards), we saw that God had already made a plan for the salvation of the nations through a restored remnant of his people. In his vision, Isaiah saw beyond the Babylonian exile. He saw God’s saved people from every nation living a life of eternal blessing in God’s renewed universe.
Ezekiel, who himself lived among the Babylonian exiles, had a narrower focus. One key expression in his book is, “Then you will know that I am the Lord”. It refers to Israel and is always connected with something God has done in the history of his people. When the Lord acts, his people will realize who he is. And this realization will make them respond to him in one way or other (with shame, with repentance, with obedience) and acknowledge him for his justice, mercy, love, faithfulness, sovereignty, and so on. 
Ezekiel also has a similar expression with reference to the Gentile nations, “Then they will know that I am the Lord”. When God saves and restores his people, his “name” and reputation will be restored in the eyes of the nations. It will no longer be possible for the Gentiles to ridicule God for the national disaster that his people experienced with the destruction of Jerusalem and its temple and the Babylonian exile. So Ezekiel’s focus is more on the Gentiles acknowledging God’s sovereignty, while Isaiah’s focus is more on the Gentiles submitting to God as their savior.
The book of Ezekiel
The whole book of Ezekiel is written in the first person, with the exception of one verse (1:3). This indicates that Ezekiel himself recorded his prophecies and dated them. Most likely, the editing of the book into the form we have it in our Bibles today was done soon after the end of Ezekiel’s ministry and completed during the Babylonian exile. The book contains no reference that the exile had come to an end and that the Jews had returned to their own land.
Ezekiel’s rhythmic style of writing is distinctive. His descriptions are detailed. His images and symbols are creative. He makes frequent use of certain words and expressions, which adds to the rhythmic quality of his text. Many of Ezekiel’s oracles end with God proclaiming: “I am the Lord. I have spoken. I will do it.” 
Unlike the oracles found in the books of Isaiah and Jeremiah, Ezekiel’s prophecies are recorded in chronological order with one exception (29:17, see below). The text contains fourteen specific date references:
	Five date references are from the first seven years of Ezekiel’s ministry, from his call in 593 BC to the beginning of Nebuchadnezzar’s siege of Jerusalem in 588 BC (see 1:1; 1:2; 8:1; 20:1; 24:1).

	Seven date references are in connection with the oracles against foreign nations in chapters 25–32 (see 26:1; 29:1; 29:17; 30:20; 31:1; 32:1; 32:17).

	One date reference is to the fall of Jerusalem in 586 BC (33:21) 

	Finally, Ezekiel refers to the date 573 BC (40:1) for his great closing vision in chapters 40–48. 

The prophecy about Nebuchadnezzar’s conquest of Egypt (29:17–20) was delivered in 571 BC. It is the only oracle that breaks the chronological order of the material in the book.
As we have already noted, Ezekiel’s ministry falls into two distinct phases separated by the fall of Jerusalem in 586 BC. The first phase lasted for seven years (593–586 BC). The second phase lasted for fifteen years (586–571 BC). The oracles against foreign nations come in the middle of the book, like this:
	Chapters 1–24: Oracles of judgment (593–586 BC) before the fall of Jerusalem

	Chapters 25–32: Oracles against foreign nations

	Chapters 33–48: Oracles of hope (586–571 BC) after the fall of Jerusalem

Our study of Ezekiel 
A detailed reading of the whole book of Ezekiel is beyond the scope of this textbook. So we will limit our study to an overview of the book, mainly following the structure of Christopher Wright’s excellent book The Message of Ezekiel in the Bible Speaks Today series. Our ten studies will give you a summary of Wright’s book. 
These are the headings of our ten studies and the Ezekiel passages that they are based on:
	Ezekiel’s call vision (1:1–3:15)

	Ezekiel’s first year of ministry (3:16–5:17)

	The glory of God leaves Jerusalem (8:1–11:25)

	Israel’s shameful history (16:1–63; 23:1–49; 20:1–44)

	Who can be saved? (14:12–23; 18:1–32; 33:10–20)

	The old ends, the new begins (24:1–27; 33:1–9, 21–33)

	“The nations will know that I am the Lord” (25:1–32:32)

	The good news (34:1–37:28)

	The enemy defeated and the land purified (38:1–39:29)

	The temple vision and the return of God’s glory (40:1–48:35)

Questions
The answers to these questions can easily be found in the text above. But first try to give your own answer in you own words, before you check in the text. 
	In what way are there connection between Jeremiah and Ezekiel?

	Describe the world political situation when Ezekiel was a child in Jerusalem.

	Describe the religious situation in Judah and Jerusalem at the time of Ezekiel’s birth.

	Describe how the world political scene changed around 609–605 BC.

	Describe the circumstances that led to Ezekiel’s move from Jerusalem to Babylon.

	What made Nebuchadnezzar attack Judah and destroy Jerusalem and its temple in 588–586 BC? Where was Ezekiel when these things happened?

	In what ways was Ezekiel prepared for his ministry?

	“God’s reputation” is an important aspect of Ezekiel’s theology. Explain how.

	Explain the tension between the priests and the prophets that became evident with the ministries of early prophets (for example Amos and Isaiah). Why would this kind of “tension” affect Ezekiel?

	What are the two sides to the context of Ezekiel’s ministry?

	Give examples of theological questions that must have troubled the mind of the exiled Israelites in Mesopotamia.

	What would be the main significance of Ezekiel’s vision of the glory of the Lord at the Kebar River?

	Explain the two aspects of “warning” that God had in mind, when he called  Ezekiel to be a watchman for the Israelites.

	Describe Ezekiel’s ministry as the ministry of a pastor.

	Describe Ezekiel’s ministry as the ministry of an evangelist.

	Isaiah’s missionary focus is stronger than Ezekiel’s. Explain how.

	How can Ezekiel’s literary style be described?

	Explain the overall structure of the book of Ezekiel.

 
Ezekiel’s call vision, Ezekiel 1:1–3:15
Introduction
This passage consist of two main parts:
	The likeness of the glory of the Lord appears to Ezekiel, one of the Israelite exiles in Mesopotamia, 1:1–28

	God commissions Ezekiel to be his prophet to the exiled Israelites in Mesopotamia, 2:1–3:14

This happened in 593 BC.
Questions
Read Ezekiel 1:1–28 and answer the following questions
	What kind of experience did Ezekiel have by the Kebar River (1:1–3)?

	What information do we get about Ezekiel (1:1–3)? Make a list.

	What surprising thing does the reader learn about God (1:1–3)?

	Ezekiel’s vision (1:4–28) begins with a storm (verse 4) and ends with a throne (verse 26). Why is this significant (compare Psalm 18:9–14; 68:4 and Exodus 24:10; Psalm 80:1)?

	Ezekiel evidently struggles with how to describe the four living creatures (1:5–15). Explain how.

	Ezekiel does not name the four living creatures in this text (1:5–25). What does he call them as he sees them on a later occasion (10:1–17)?

	The four living creatures must have reminded Ezekiel of the statues guarding Mesopotamian temples. These figures (various combinations of men and winged animals) were the attendants of deities. They supported his majesty and defended his empire. When during his vision (1:5–28) does Ezekiel realize that the four living creatures were attendants of the Lord of Israel?

	Ezekiel would have “interpreted” the features of the four creatures (1:5–24) in the light of his Old Testament cultural background. So what do you think he read into these features:

	Their four faces (compare 2 Sam 1:23; Proverbs 14:4; Psalm 8:5–8)?

	The number four (compare Isaiah:11:12; Jeremiah 49:36)?

	The wheels (compare Isaiah 5:28; Psalm 33:13–14; Job 33:4; Genesis 1:2)?

	When Ezekiel saw “what looked like a throne of sapphire” above the expanse/dome over the heads of the four living creatures, he would have been reminded of earlier Old Testament texts, for example Exodus 24:10; 1 Kings 8:6–11; Psalm 9:7–8; 11:4–5; 103:19. Look up these references. What are they about?

	How would you understand the significance of Ezekiel’s vision of “the likeness of the glory of the Lord” (1:5–28)?

(Go to Ezekiel 1:1–28 answers)
Read Ezekiel 2:1–3:14 and answer the following questions
	Who speaks to Ezekiel and how is Ezekiel addressed (1:28–2:1)?

	The narrative unfolds in three sections (2:1–8; 2:8–3:11; 3:12–15). What happens in each section?

	God commissions Ezekiel to be a prophet to the Israelites. How does God describe them (2:3–7; 3:4–7)? Make a list.

	Summarize in a short list God’s mission to Ezekiel (2:1, 7–3:3; 3:8–14).

(Go to Ezekiel 2:1–3:14 answers)
 
Ezekiel’s first year of ministry, Ezek 3:16–5:17
Introduction
This passage can be structured like this:
	God makes Ezekiel a watchman, 3:16–27

	Three sign-actions, 4:1–5:4:

-Ezekiel makes a model of the besieged Jerusalem, 4:1–8
-Ezekiel starves and thirsts, 4:9–17
-Ezekiel shaves his hair and his beard, 5:1–4
	God’s message though Ezekiel’s three sign-actions, 5:5–17

These dramatic events must have taken place during the first fourteen months of Ezekiel’s ministry, the 390 days of the first two sign-actions. The third sign-action and the prophetic oracle come at the end of this period. 
Questions
Read Ezekiel 3:16–27 and answer the following questions
	How long did Ezekiel wait until God spoke to him again (3:16–21)?

	Explain in your own words Ezekiel’s responsibility as a “watchman for the house of Israel” (3:16–21).

	How do you understand the “stumbling block” of 3:20?

	What three things did Ezekiel experience on the plain (3:22–27)?

	How did God describe Ezekiel’s life as a prophet during this first phase of his ministry (3:24–27; compare 24:25–27 and 33:21–22)?

(Go to Ezekiel 3:16–27 answers)
Read Ezekiel 4:1–5:4 and answer the following question
	Describe in your own words the three sign-actions that God told Ezekiel to perform (4:1–5:4). Also try to explain what they mean. 

(Go to Ezekiel 4:1–5:4 answers)
Read Ezekiel 5:5–17 and answer the following question
	Summarize God’s message about Jerusalem and the nations through Ezekiel’s three sign-actions in a few brief points.

(Go to Ezekiel 5:5–17 answers)
The glory of God leaves Jerusalem, Ezekiel 8:1–11:25
Introduction
Our text contains a vision that God gave Ezekiel in September 592 BC. This was a few years before the Babylonian king Nebuchadnezzar launched his final attack on Jerusalem. This attack ended with the capture of the city, the destruction of the temple, and the deportation of the main group of Israelites to Mesopotamia.
Some of the many details of Ezekiel’s vision are hard to harmonize. The prophet evidently struggled to put words to his experience. Part of what Ezekiel saw in his vision (for example much of chapter 8) was factual. They were things that really were happening in Jerusalem at that time. But much of Ezekiel’s vision is symbolic, rather than factual and historical. So we should not waste time trying to interpret and understand each strange detail of our text. Instead we should search for the message that God wanted to convey to Ezekiel and his fellow exiles. 
The account begins and ends in Ezekiel’s simple home in the small Israelite settlement of Tel Aviv in Babylonia. The text can be structured like this:
	Introduction: Ezekiel is carried to Jerusalem in a vision, 8:1–4

	The defiled Jerusalem temple, 8:5–18

	A man clothed in linen with a writing case at his side, 9:1–11

	The glory of the Lord moves away from the temple and from Jerusalem, 10:1–11:23. This section includes:

-Oracle of judgment for the leaders of Jerusalem, 11:1–13
-Oracle of hope for the exiles, 11:14–21
	Conclusion: Ezekiel tells the exiles about his vision, 11:25

The glory of the Lord is mentioned several times in our text. They show how God gradually removes his presence from Jerusalem: first from the Most Holy Place to the threshold of the temple (9:3; 10:4); then away from the temple (10:18–19); and finally away from Jerusalem altogether (11:23). 
Questions
Read Ezekiel chapter 8 and answer the following questions
	Who was with Ezekiel when he received his vision (8:1–4)?

	What happened to Ezekiel in his vision (8:1–4)?

	In 8:5–16, Ezekiel was shown how the temple was defiled. How would you structure these verses?

	What was the purpose of Ezekiel’s visionary tour of the temple (8:17–18)?

(Go to Ezekiel chapter 8 answers)
Read Ezekiel chapter 9 and answer the following questions
	What happens in verses 1–2?

	What happens with the glory of the Lord (9:3)?

	What assignments were given to the man with the writing case and to the men carrying deadly weapons (9:3–7)?

	What did Ezekiel do, when he was left alone (9:8–10; compare 11:13)?

(Go to Ezekiel chapter 9 answers)
Read Ezekiel chapters 10 and 11 and answer the following questions
	What do you think the burning coals signify (10:2, 6–7)?

	What happened with the glory of the Lord (10:18–19)?

	What happens in the beginning of the “second act” of Ezekiel’s vision (11:1–2)?

	Summarize the oracle of judgment for the leaders of Jerusalem (11:2–12).

	Summarize the oracle of hope for the exiles (11:15–21). 

	What three things happen at the end of our text (11:22–24)?

(Go to Ezekiel chapters 10 and 11 answers)
 
Israel’s shameful history, Ezekiel chapters 16, 20, 23
Introduction
In this study, we will look at three chapters in Ezekiel that all describe aspects of Israel’s shameful history. 
Chapter 20 begins with an oracle dated August 591 BC (verses 1–31). God gives the exiled Israelite elders a history lesson, which describes Israel’s history from God’s perspective as their Covenant Lord. God’s conclusion is that they deserve his judgment.
Chapters 16 and 23 are based on allegories. An allegory is a metaphorical story with a hidden message. The message is often political or moral. But here we find two allegories with spiritual messages, both based on the sad history of the Israelites and their lack of commitment to their Covenant Lord. In chapter 16, God wants Ezekiel to deliver an allegory to Jerusalem, in which she is pictured as God’s adopted daughter. In chapter 23, God makes it clear that his allegory is about the two Israelite kingdoms described as two adulterous sisters. 
A modern reader may feel that these three chapters are just “too much”. They are long and repetitious. The language that God uses, particularly in the allegories, is vulgar and offensive. But in fact, most of our Bible translations have toned down many of the sexual expressions in the original Hebrew text. God really wanted to shock the community of Israelite exiles in Mesopotamia. This is why:
In spite of the difficulties that the Israelites had faced during the past centuries (for example the division of the country after Solomon, the political dominance of foreign empires such as the Assyrians and the Babylonians, the fall of Samaria, the deportation of groups of Israelites to distant lands), they were still a proud nation. They knew that they were God’s elect people. They refused to accept that the holy city of Jerusalem with its temple, the place of God’s presence, could be destroyed by the Babylonians. They still had the Promised Land, even if they themselves lived in exile. They were still proud of their history. 
But now God tells them their history from his own perspective. With these allegories packed with violent and sexual language God wants to shock Ezekiel’s fellow exiles. He wants them to understand the truth – that Jerusalem is doomed, and that it deserves to be destroyed. The Israelites must understand that their only hope for the future is to repent of their past. 
Questions
Read Ezekiel chapter 16 and answer the following questions
	How does God describe Jerusalem’s birth (16:1–5)? Use your own words.

	How did God take care of “baby Jerusalem” (16:6–7). Use your own words.

	What happened to Jerusalem after she had reached puberty (16:8–14)? Don’t look in your Bible, but use your own words.

	Verse 16:15 summarizes the whole passage about “Jerusalem as God’s unfaithful wife” (16:15–34). What were the two “resources” for her whoredom? 

	Which two aspects of of Israel’s unfaithfulness to God are described in the passage about “Jerusalem as God’s unfaithful wife” (16:15–34)?

	What point does God make in 16:35–43?

	Explain why God brings Jerusalem’s “two sisters” (Samaria and Sodom) into the allegory (16:44–58).

	What can we understand about God’s plans for the future from 16:59–63? Make a list but use your own words instead of just quoting your Bible.

(Go to Ezekiel chapter 16 answers)
Read Ezekiel chapter 23 and answer the following questions
	Who are Oholah and Oholibah and what sin are they accused of (23:1–4)?

	What sins is Samaria accused of (23:5–10)?

	What sins is Jerusalem accused of (23:11–21)? And how would God punish her (25:22–35)?

	What are the two main sins of Oholah and Oholibah, and how would God punish them (23:36–49)?

(Go to Ezekiel chapter 23 answers)
Read Ezekiel 20:1–44 and answer the following questions
	Some of the leaders of the Israelite exiles came to Ezekiel to ask for a word from God. How were they received (20:1–4)?

	God gave the Israelite leaders a four-part history lesson from his own point of view (20:5–29). Identify the four parts.

	Explain the structure of the three first parts (20:5–26).

	How do you understand the message that God had for the Israelite leaders through the history lesson he gave them (20:1–44)?

(Go to Ezekiel 20:1–44 answers)
 
Who can be saved? Ezekiel 14:12–23; 18:1–32; 33:10–20
Introduction
The early group of Israelite exiles in Mesopotamia were the first recipients of Ezekiel’s oracles. They must have followed the developments in their home country Judah with worry and concern. Some of them must have felt hopeful: Our own people are still in control of the city of Jerusalem. God will certainly show mercy on Judah and Jerusalem and save our relatives from the Babylonian armies. God has promised to be with his people in the Promised Land, so he will never allow the city and its temple to be destroyed. Others must have worried more about their situation as exiles in Mesopotamia: Why has God allowed such a terrible thing to happen to us? Do we really deserve this kind of disgrace? God has not been at all fair to us! Even others would have lost hope altogether and carried on their lives in despair and darkness. After the fall of Jerusalem in 586 BC and the arrival of large numbers of new exiles, this third group must have become quite large. They were aware of their sins. They had been judged by God. They were now suffering God’s punishment for their sins. And they felt that everything was lost, that there was no hope of a future for God’s own people. 
We will use texts from three passages to see how the book of Ezekiel addresses an issue that must have troubled many of these Israelite exiles. The issue is, “Who can be saved?” To do so, we also need to address the questions, “Who will not be saved, but die?” and “What distinguishes these two groups of people?” 
Questions
Read Ezekiel 14:12–23 and answer the following questions
	Why does God use the three persons Noah, Daniel (most probably another – and much more ancient – Daniel than the main character of the book of Daniel, who was Ezekiel’s contemporary in Babylon; in Hebrew the names are spelled differently), and Job (verses 13–20)?

	What point does God make in verses 13–20?

	What additional point does God make by bringing in “Jerusalem” in verse 21?

	What consequence of God’s justice do we find in verses 22–23?

	Based on 14:12–23, how do you think God answers the question, “Who can be saved?”

(Go to Ezekiel 14:12–23 answers)
Read Ezekiel 18:1–20 and answer the following questions
	In 18:1–4, God uses a common Hebrew proverb as a starting point for a lesson on righteousness:

a.How do you understand the general meaning of this proverb?
b.What is God’s point when he tells the Israelites not to use that proverb in the future? 
	In 18:1–20, God gives a lesson on righteousness. Explain the structure of the main part of the lesson (verses 5–20)?

	In 18:5–9, God summarizes Old Testament covenantal righteousness:

a.In these verses we find both the general principle and examples of righteousness. How?
b.What areas of Israelite life does God bring up in his examples?
	How does God summarize his lesson on righteousness (18:1–20)?

	Based on 18:1–20, how do you think God answers the question, “Who will not be saved, but die?”

(Go to Ezekiel 18:1–20 answers)
Read Ezekiel 18:21–32 and 33:10–20 and answer the following questions
	What does God reveal about himself in 18:21–25?

	What does God reveal about himself in 18:30–32?

	What advice does God have for the exiled Israelites who suffer from the consequences of their sins (33:10–11)?

	Summarize God’s message to the Israelites in 33:12–16 about righteousness and sin.

	What did the exiled Israelites accuse God of (33:17–20)? What else would probably many modern Christian believers accuse God of?

	Based on 18:21–32 and 33:10–20, how do you think God answers the question, “What distinguishes those who are saved from those who are not saved?”

(Go to Ezekiel 18:21–32 and 33:10–20 answers)
 
The old ends, the new begins, Ezekiel 24:1–27; 33:1–9, 21–33
Introduction
Ezekiel chapter 24 tells the reader about two dramatic events. One concerned the Israelites as a nation. The other came as a terrible personal blow for the prophet himself. 
In 588 BC king Nebuchadnezzar of Babylon laid his final siege to Jerusalem. The very day the siege began, God had a message of judgment for Ezekiel’s fellow exiles in Mesopotamia. This message took the form of an allegory about an impure cooking pot, representing Jerusalem (18:1–14). 
But that day God also had a personal message of disaster for Ezekiel. His beloved wife would suddenly die, and – with a message to his fellow exiles (see questions 5 and 6 below) – God would not allow him to openly mourn her death.
We have earlier seen how God called Ezekiel to serve as a “watchman” for the Israelites (see 3:16–21 and the study called Ezekiel’s first year of ministry). At this historical juncture when God’s judgment was about to fall on Jerusalem, God renewed Ezekiel’s call to be a prophetic watchman (33:1–9). The Israelites had to repent before it was too late. If they did not turn away from their evil ways, they would certainly die (33:10–20, a passage which we looked at in our previous study). But they would also need a “watchman” to guide them in the future (see question 8 below).
The second half of chapter 33 contains three passages:
	The news that Jerusalem has fallen reaches the Babylonian exiles, verses 21–23

	A message of judgment on the Israelites who remain in Judah after the fall of Jerusalem, verses 23–29

	The response of the Babylonian exiles to Ezekiel’s future prophetic ministry, verses 30–33

With God’s judgment having fallen on Jerusalem and the only remaining Israelite kingdom, the old focus of the Old Testament prophetic ministry comes to and end. The ministry of judgment and punishment is largely replaced with a ministry of hope and salvation. We saw that change of focus clearly in the book of Isaiah. And we see in again here in the book of Ezekiel. 
So the title of this study is appropriate: Ezekiel saw the end of an old world. Now time has come for him to look forward to a new world. But first we will devote a study to the book of Ezekiel and the Gentile nations. 
Questions
Read Ezekiel chapter 24 and answer the following question
	How does God describe the Israelites (24:3)?

	How does God describe the cooking pot, and what does this description signify (24:6, 11–13)? 

	What happens to the contents of the cooking pot, and what does this signify (24:6–8)?

	What does God say about himself and Jerusalem with inhabitants (24:13–14)?

	Why do the Israelites question Ezekiel’s behavior (24:15–19)?

	What message does God have for the Israelites through Ezekiel’s behavior and his experience of loss (25:20–26)?

	What does God say will happen the day the news about the fall of Jerusalem reaches the exiles in Babylon (24:27)?

(Go to Ezekiel chapter 24 answers)
Read Ezekiel 33:1–9, 21–33 and answer the following questions
	In 33:1–9, God renews his call to Ezekiel to serve as a watchman for his people (compare 3:16–21). This time God wants Ezekiel’s countrymen to be  made aware of the fact (33:2). The historical context is abut to change with the fall of Jerusalem. Why would the Israelites still need Ezekiel as their “watchman”?

	How does Ezekiel receive the news that Jerusalem has fallen (33:21–22)?

	How does Ezekiel’s personal situation change with the fall of Jerusalem (33:21–22)? What do you think could have been the reason for this change?

	What message does God have for the Israelites who have remained in Judah after the fall of Jerusalem (33:23–29)?

	What do we understand about Ezekiel’s future ministry from 33:30–33?

(Go to Ezekiel 33:1–9, 21–33 answers)
 
“The nations will know that I am the Lord”, Ezekiel 25:1–32:32
Introduction
Already in the introduction to this unit, we found that the book of Ezekiel is very carefully structured. The eight chapters covered in our present study (chapters 25–32) clearly illustrate this fact:
	These chapters form a separate and easily identifiable unit in the book of Ezekiel, a unit containing oracles against Gentile nations.

	This unit is placed at a turning point in the narrative flow of the book. In chapter 24, the Israelite exiles in Mesopotamia are informed that king Nebuchadnezzar of Babylon has laid siege to the city of Jerusalem. In chapter 33, these exiles are told that Jerusalem has fallen. So this unit comes in a time gap, when Ezekiel and his countrymen fearfully wait for the end to be announced.

	This unit is also placed at the turning point of Ezekiel’s ministry. It has been a ministry of judgment and doom. It is about to become a ministry of hope and salvation. This new ministry focus is, of course, the result of the national disaster which is about to strike the Israelite nation with their loss of both land and temple. 

	This unit is chronologically well placed. Almost all these oracles against the Gentile nations must have been delivered in connection with (or soon after) the fall of Jerusalem. 

	This unit is theologically well placed. One of the main duties of the Old Testament prophets was to speak words of judgment and doom against the enemies of the Lord and his people. The magnitude of this enmity is now about to be demonstrated with the destruction of Jerusalem and its temple (the place where the Lord has made his presence known in a special way) and with the deportation to Mesopotamia of much larger numbers of Israelites.

But we also find a skillful editor (perhaps the prophet Ezekiel himself) at work in the structuring of the material within this unit:
	The oracles of judgement on Gentile nations are centered around a word of promise and hope for the Israelites (28:24–26). The texts before and after this center are of exactly equal length, even if six nations come before and only one nation comes after the word of promise and hope.

	The target of the oracles against Israel’s enemies consist of seven nations. 

	The two main oracles (those against Tyre and Egypt) each consist of seven parts. 

There are two good reasons why a unit with oracles of judgment against Gentile nations has been included as a central part of the books of Ezekiel:
	Bad news for the Gentiles is often good news for God’s people. God’s punishment of the Gentile brings hope of salvation to the Israelites. This is good news for an Israelite nation about to be destroyed. 

	God reveals himself through his acts. When he judges and punishes the sinful nations, he proclaims who he is. When he saves and restores those who turn to him in repentance, he proclaims who he is. This is the theological background to the phrase, “Then they/you will know that I am the Lord”. This phrase is found about 50 times in the book of Ezekiel.

The knowledge of God is the object of God’s mission. It is also the object of the Christian church. 
The seven Gentile nations that God pronounces his judgment on in these eight chapters represent three aspects of God’s judgment:
	God judges Israel’s closest neighbors for their malice, aggression, and revenge: Ammon, Moab, Edom, and Philistia.

	God judges two nations for their economic pride and arrogance: Tyre and Sidon.

	God judges one nation for its proud imperial ambitions: Egypt. 

Questions
	Identify (with references) the seven Gentile nations addressed in these eight chapters.

	Locate the seven Gentile nations on the map Israel and the Nations.

	Read 28:24–26 and make a list of God’s promises for the people of Israel.

	List why God will judge Ammon, Moab, Edom, and Philistia (chapter 25). 

	God’s judgment on Tyre (26:1–28:19) consists of seven oracles (defined by the phrase “this is what the Sovereign Lord says”). Identify each oracle.

	Why will God judge Tyre (26:1–28:23)? 

	God’s judgment on Egypt (29:1–32:32) also consists of seven oracles (defined by the phrase “the word of the Lord came to me”). Identify each oracle. Also give each oracle a suitable heading. 

	Why will God judge Egypt (29:1–32:32)? 

	The phrase “Then they/you will know that I am the Lord” occurs many times in these chapters. Locate them.

(Go to “The nations will know that I am the Lord” answers)
 
The good news, Ezekiel 34:1–37:28
Introduction
Jerusalem had fallen to the Babylonians, its temple had been defiled, the people of Judah had been deported to Mesopotamia, and their country had been laid waste. The whole existence of the Israelites had collapsed and their hope in their Covenant Lord had proved vain. 
Why had these disasters happened? Was it because God was not their Covenant Lord? Was it because they were not God’s covenant people? Was it because God did not want them to live in the Promised Land? Was it because Jerusalem was not God’s city and the temple not his dwelling place? Was it because the kings on the Jerusalem throne had not been in the family line of king David? 
No! God was their Covenant Lord, and they were his covenant people. God wanted them to live in the Promised Land with Jerusalem as God’s city and the temple as God’s dwelling place. The kings of Jerusalem had all been “sons of David”. 
So the fault was not with God. It was with them. They had not understood that there are two sides to a covenant. They had not remained faithful to their Covenant Lord. They had not been faithful to the stipulations of the covenant. Instead they had worshiped idols. They had involved themselves in immoral practices. They had trusted political alliances but not God. They had become proud and arrogant. They had oppressed the poor and the weak. They had corrupted justice. 
Now God had judged them and found them guilty. He had removed his blessings from them and allowed the “covenant curses” to be released on them. They were no longer a great people enjoying their own land. They had no holy city and no temple. But they still had God. He had removed everything else from them to bring them to the realization that they still had a Covenant Lord. The Babylonian exile would not be the end. There was hope for the future, because God is not only a God of the past. He is also a God of the future. 
But what shape would this future take? The Old Testament prophets could only see the future through the eyeglasses (the specs) of the history of their people and the culture of their times. This future would, of course, also be the fulfillment of God’s promises to his people from Abraham and the other patriarchs through David and the Old Testament prophets. So Ezekiel’s description of God’s restoration of Israel in a new world order after the cleansing of his exiled people would involve the restoration of the nation, God’s rule through his anointed king, a new Jerusalem with its new temple, a new covenant, and a life of security and blessing in a renewed Promised Land. This the main focus of the remaining fifteen chapters of the book of Ezekiel. 
We will cover this material in two studies. The tittle of this first study (based on chapters 34–37) is “The good news”. It summarizes Ezekiel’s message of hope for the Babylonian exiles and can be structured into its five main points, like this:
	God’s rule restored, chapter 34:

-Prophecy against corrupt rulers, verses 1–10
-The Lord promises to be the good shepherd of his people, verses 11–22
-God’s reign of peace through is servant David, verses 23–31
	God’s land restored, 35:1–36:15

	God’s honor restored, 36:16–38

	God’s people restored, 37:1–14

	God’s covenant restored, 37:15–28

Questions
Read Ezekiel chapter 34 and answer the following questions
	Explain the metaphor that God uses in chapter 34.

	What accusations does God make against the leaders of Israel (34:1–10)?

	How will God punish the leaders of Israel (34:1–10)?

	How does God describe himself and his future relationship with his people (34:11–22)?

	What do we understand about God’s “servant David” from 34:23–24?

	How does God describe his “covenant of peace” (34:25–31)?

(Go to Ezekiel chapter 34 answers)
Read Ezekiel 35:1–36:15 and answer the following questions
	Note that this passage consists of two parts of the same oracle (so don’t be confused about the chapter division in our modern Bibles!): The first part is against the Edomites (represented by “Mount Seir”, and probably representing all the enemies of God’s people). The second part is to the “mountains of Israel” (representing the Israelites). In what way is the structure of this oracle (35:1–36:15) the same as the structure of the previous oracle (chapter 34)?

	Why will God make Edom (“Mount Seir”) a desolate waste and what will be the result of this devastation (35:1–15)?

	What, according to God, is the most serious consequence of his punishment on “the mountains of Israel” (36:1–6)?

	What does God promise to do about Israel’s situation (36:7–11)?

	What will be the consequence of God’s intervention (36:13–15)?

(Go to Ezekiel 35:1–36:15 answers)
Read Ezekiel 36:16–38 and answer the following questions
	How would you structure this text (36:16–38)?

	How did the Israelites defile their land, and what was the consequence of this defilement (36:17–19)?

	How was God’s holy name profaned (36:20–21)?

	How will God defend his holiness (36:22–23)?

	How will God restore the Israelites (36:24–30)?

	Why will the Israelites be ashamed and dismayed (36:31–32)?

	How will God rebuild his reputation (36:33–38)?

(Go to Ezekiel 36:16–38 answers)
Read Ezekiel 37:1–14 and answer the following questions
	The Hebrew word ruach is used ten times in this text (37:1–14). Depending on the context, it means either “breath” (about humans) or “wind” (about nature) or “spirit” (about God). Go through the text again and reflect on how the translators of your Bible have solved this difficulty.

	Describe with your own words the miracle that Ezekiel sees happening in his vision (37:1–10).

	What is God’s interpretation of Ezekiel’s vision (37:11–14)?

	Do you find anything in this text (37:1–14) that points beyond the immediate historical context (see the answer to the previous question)?

(Go to Ezekiel 37:1–14 answers)
Read Ezekiel 37:15–28 and answer the following questions
	Describe the sign-action that God told Ezekiel to perform (37:15–17).

	What was God’s message to Ezekiel’s countrymen through the sign-action (37:18–22)?

	List God’s promises to the Israelites in 37:22–27?

	Why does God mention the other nations in 37:28?

	Until now, some of the prophecies in 37:15–28 have not been literally fulfilled (for example the unification of Israel under one “king David” and the observance of all the Old Testament laws and decrees). Find words and phrases in this text that seem messianic. 

(Go to Ezekiel 37:15–28 answers)
 
The enemy defeated and the land purified, Ezekiel 38:1–39:29
Introduction
Ezekiel’s countrymen in exile were the first recipients of his prophecies. They must have been comforted by the “good news” oracles (chapters 34–37) that we looked at in our previous study. But they must also have been challenged by the meaning and the scope of these oracles, asking questions like these: 
“How should we understand these strange visions and symbols?” 
“Will it really be possible for God to fulfill these amazing promises?” 
“How will God achieve these things?”
“Will all these promises be fulfilled soon, or do some of them concern a more distant future?” 
Modern readers, who know what happened later in the history of the Jewish people and who can see matters in the light of the New Testament, will find that Ezekiel’s “good news” oracles are best understood as containing a blend of “futures”. Parts of them were fulfilled historically with the return of the Jewish exiles from Mesopotamia. Other parts were messianic and fulfilled with the first coming of Jesus. But they also contain eschatological material that will be fulfilled only with the second coming of Jesus and with God’s new creation.
The book of Ezekiel shows that two things must happen before God can ultimately restore his people in the Promised Land under the rule of his Shepherd David and establish his everlasting covenant of peace (37:24–28). First, the enemies of God’s people must be completely defeated and destroyed. Second, the land must be purified and cleansed of its previous defilement. Only then can God’s glory return to the land and remain in the temple in the midst of his people. 
This is the significance of the undated eschatological oracle against Gog, the mysterious enemy of God’s people, found in chapters 38–39. Gog, of the land of Magog, will lead an alliance of nations from the north in a surprise attack on peaceful Israel. But God will control the events and intervene dramatically and cosmically on behalf of his people. The enemy will be defeated and killed. Their bodies will be eaten by scavengers and buried, and their weapons of war will be destroyed in fire. Thereby the land will be cleansed. Israel and all the nations will know beyond any doubt that the Lord of Israel is God and that he has been in full control of all the events of history. In this way, the Lord’s greatness, holiness, and glory will finally be fully revealed and displayed in the eyes of the whole world.
Bible scholars do not agree on how to understand the expression “Gog, in the land of Magog”, which only occurs here in the Old Testament. The context in Ezekiel is the invasion of an enemy and his defeat in the distant future. So it is best to understand “Gog” and “Magog” as symbols for an eschatological enemy attack on God’s people. We must not allow speculations to draw us away from the main point of the oracle: A time will come when the Lord of Israel will reveal himself as the Sovereign Lord. He will completely and definitely crush all the powers of evil. Then Israel and all the nations will acknowledge him and confess that his actions throughout history have been just and righteous.
Ezekiel chapters 38–39 are echoed in the book of Revelation (20:7–10). There “Gog” and “Magog” symbolize the nations of the world brought together by Satan in his final attack on God’s people.
Ezekiel chapters 38–39 consists of two “panels” with similar content. Each part begins with God telling Ezekiel to speak “against Gog” (38:2 and 39:1). Then the text can be further structured into a total of seven sections, each containing the phrase “This is what the Sovereign Lord says”, like this:
“Panel” one, chapter 38:
-38:1–9
-38:10–13
-38:14–16
-38:17–23
“Panel” two, chapter 39:
-39:1–16
-39:17–24
-39:25–29
Questions
	Summarize each of the seven sections of chapters 38–39 briefly in your own words:

	38:1–9

	38:10–13

	38:14–16

	38:17–23

	39:1–16

	39:17–24

	39:25–29

	Read Revelation 19:17–21, 20:7–10, and 21:1–8 in the light of Ezekiel chapters 38–39. Note down some of your conclusions.

(Go to The enemy defeated and the land purified answers)
 
The temple vision and the return of God’s glory, Ezekiel 40:1–48:35 
Introduction
Ezekiel and his fellow exiles in Mesopotamia must have been thinking much about their homeland and their family properties there. Had their farms become wasteland or had they been taken over by strangers? Most of the exiles were from Judah and Jerusalem, so they must also have been worrying about the present state of their former capital city. Was the city still in ruins or had foreigners occupied it and rebuilt parts of it? And what was happening in the temple area where once king Solomon’s grand temple had been a showpiece for the whole world? Was it still a place for idolaters or just a pile of desolate rocks?
The Israelite exiles in Mesopotamia must also have been thinking much about the future – not only their own future but also the future of their families and their nation. Through prophets like Isaiah, Jeremiah, and even their fellow exile Ezekiel himself, God had promised to bring them back and resettle them in their homeland. But how could this happen with a nation so scattered among the Gentile nations? And if it happened, when would it be? Would it happen during their own time or in a more distant future? And when it happened, how could Jerusalem and its temple be rebuilt? And how should the country be distributed among those who returned?
It was into this historical situation and to these confused Israelite exiles in Mesopotamia that God spoke through the great vision (often called the “temple vision”) that he showed to Ezekiel. This vision closes the book of Ezekiel (chapters 40–48). The vision is dated to show that several years have passed since the destruction of Jerusalem and its temple and since the arrival of the last group of Israelite exiles to Babylon. For Ezekiel himself it was the twenty-fifth year of his exile. The year was 573 BC. And it was the Hebrew New Year.
Not only the Israelite exiles in Mesopotamia, but all readers of these last nine chapters of Ezekiel face the challenge of how to interpret this “temple vision”: Do the things that Ezekiel sees point forward to their historical and literal fulfillment after the return of the Israelites from their exile? Or are they a description of God’s plans for Israel as a nation in a more distant future? Or do they symbolize God’s New Testament. Or God’s people in the new heavens and new earth?
In his book on Ezekiel, Christopher Wright has organized these nine chapters under three main themes, like this:
	The return of the presence of God, 40:1–43:12

	The restoration of the worship of God, 43:13–46:24

	The reordering of the people of God, 47:1–48:35

Questions
These questions are based on Ezekiel 40:1–43:12
	Where is Ezekiel taken in his vision, and what is he first shown (40:1–4)?

	What do we find out about Ezekiel’s “tour guide” and the purpose of his vision (40:1–4)?

	Summarize in one sentence what happens in 40:5–42:20. 

	The text 40:5–42:20 is very detailed. What else do you find striking in this text?

	Why is the way in which 40:5–42:20 ends significant?

	Where does Ezekiel find himself in 43:1?

	Summarize in one sentence what happens in 43:1–11?

	What is the significance of what happens in 43:1–11?

	A voice speaks to Ezekiel from inside the temple (into which the glory of God has just entered). Ezekiel receives two words (verses 7–9 and 10–11). Summarize these words.

	In the New Testament, the temple is used as a metaphor several times and in various ways. Study the following passages and explain how “temple” is used:

	John 2:19–22

	1 Corinthians 6:19–20; 2 Corinthians 6:16

	1 Corinthians 3:16–17; Ephesians 2:20–22

	Revelation 21:22

(Go to Ezekiel 40:1–43:12 answers)
These questions are based on Ezekiel 43:13–46:24
	Summarize in one sentence what 43:13–46:24 is about. 

	Why does God want the priests in Ezekiel’s visionary temple to perform weeklong sacrifices (43:13–27)?

	Compare Hebrews 10:19–22 with Ezekiel 43:27. What is your conclusion?

	What could the closed eastern main temple gate signify (44:1–3)?

(Go to Ezekiel 43:13–46:24 answers)
These questions are based on Ezekiel 45:1–8 and 47:11–48:35
	What do you think the reserved central portion of the land signifies (45:1–8 and 48:9–22)?

	What do you think the river that flows from Ezekiel’s visionary temple signifies (47:1–12)? Try to make a list.

	In the New Testament, we find echoes of Ezekiel’s visionary river in two texts. Look up the following references and give you comments:

	John 7:37–39

	Revelation 22:1–5

	What is 47:13–21 about? How do you think the exiled Israelites felt when they heard about this?

	What does God’s instruction about the allotment of land to aliens imply (47:22–23)?

	Summarize in one sentence what 48:1–29 is about.

	Look at the map Israel and the Twelve Tribes and try to fit the tribal lots (48:1–29) into the map. What are your comments?

	The information about the city is presented in two parts (48:15–20 and 30–35). What can we understand from the information found in these passages? Try to make a list.

	The “Holy City, the New Jerusalem” of the book of Revelation (21:1–4) echoes the city that Ezekiel saw in his vision. Explain how.

(Go to Ezekiel 45:1–8 and 47:11–48:35 answers)
 

The book of Daniel
The life and ministry of Daniel have been studied more in detail in the book in this series called Role models from the books of Ruth, Daniel and Esther. So here we will only devote our first study to a brief review of the life of Daniel in the service of kings (chapters 1–6 of the book of Daniel). 
The remaining four studies will cover chapters 7–10, like this:
	Daniel’s first vision (chapter 7): Four beasts and the everlasting kingdom of the Most High

	Daniel’s second vision (chapter 8): A ram and a goat

	Daniel’s prayer and his third vision (chapter 9): Seventy “sevens”

	Daniel’s fourth vision (chapters 10–12): A man dressed in linen

Introduction to the book of Daniel
Daniel the statesman
Daniel and his three friends were deported from Judah to Babylon in 605 BC, while they were still very young men. The Babylonian king Nebuchadnezzar brought them there as hostages and trained them to become servants of the royal court. Daniel spent his whole life in the service of pagan kings, but he remained faithful to the Lord of Israel, and he never compromised with his Jewish way of life. God used him wonderfully in the high social and cultural circles where he had placed him. The Lord gave Daniel wisdom to “understand visions and dreams of all kinds” (1:17). Daniel is pictured more as a wise statesman than as a prophet.
Daniel experienced the whole period of the Babylonian exile and continued to serve the Lord in Mesopotamia even after Babylon had been conquered by king Cyrus of Persia in 539 BC. By that time he was an old man in his eighties.
The book of Daniel
Most modern Bible scholars question the authenticity of the book of Daniel. They claim that Daniel must be a legendary figure and not a real person who lived and served at the royal courts in Mesopotamia during the Babylonian and Persian empires. They think that the book of Daniel was written much later, at the time of the Seleucid (Syrian) rule of Palestine. They claim that Daniel’s prophecies about the “abomination that causes desolation” (9:27; 11:31), evidently referring to the desecration in 168 BC of the Jerusalem temple by the Seleucid king Antiochus IV Epiphanes, is too exact to have been foretold hundreds of years earlier.
But Jesus himself refers to Daniel as a real person in Matthew 24:15 (more about this verse in a later study). In addition, Bible believing scholars show that there are many good reasons (with reference to language, early manuscripts, the Hebrew canon, but also to historical, cultural and psychological circumstances) for us to accept the authenticity of Daniel and his book. So we who believe that the prophetic word can predict future events can confidently accept the book of Daniel as the word of God. That is, of course, the reason why God allowed the early leaders of the church to include this book in the Bible.
With very few exceptions, the Old Testament texts were written in Hebrew, the historical language of the Israelites. A large section of the book of Daniel (2:4–7:28) was, however, written in Aramaic, the main international and administrative language of that part of the world from the time of the Assyrian empire. Even the Jews later adopted Aramaic for everyday purposes. Hebrew then became their historical and religious language. 
The book of Daniel clearly consists of two parts:
	Daniel at the royal court in Babylon, chapters 1–6

	The visions of Daniel, chapters 7–12

The first part contains narratives about Daniel as a god-gifted interpreter of dreams and about his and his friends’ faithfulness to God even in a pagan environment. The second part, with its use of imagery, numbers and symbols, belongs to a literary genre that was later called “apocalyptic” (which means “revelation” or “disclosing”). It reminds us of the book of Revelation in the New Testament. 
Daniel’s wisdom and understanding was the basis for his interpretations of the visions and dreams found in the second half of the book. Through these visions the fall of the great empires of the world is described. The establishment of the kingdom of God – a kingdom never to be destroyed – will come through “one like the son of man” (7:13–14). The theological theme of the book is God’s sovereignty (5:21). Daniel’s visions always show God as triumphant. 
Questions
The answers to these questions can easily be found in the text above. So no answers are provided in the answer section of this textbook.
	Why is it appropriate to call Daniel a “statesman”?

	Which two world empires did Daniel come in personal contact with?

	Why do most modern Bible scholars question the authenticity of Daniel and his book?

	Why should we as Bible believing Christians today accept the authenticity of Daniel and his book?

	Who was Antiochus IV Epiphanes?

	In what way is the original language of the book of Daniel different from most other Old Testament books?

	What are the two parts of the book of Daniel?

	How do the texts of the two parts of the book of Daniel differ?

	Explain how God’s sovereignty is such an important theological theme in the book of Daniel.

 
Daniel in the service of kings, Daniel chapters 1–6
Introduction
The first four chapters of Daniel take place during the reign of Nebuchadnezzar. He was king of Babylonia 605–563 BC. Daniel – though still a faithful Jew – served as one of his “ministers”. The fifth chapter concerns Belshazzar, son and co-ruler of Nabonides, the last king of Babylon. As the sixth chapter begins, the Babylonian empire has been replaced by the Persian empire. Its first king was Cyrus the Great (559–530 BC), who conquered Babylon in 539 BC. The mysterious king “Darius the Mede” mentioned in the book of Daniel as the first Persian king (5:31) was perhaps another name for Cyrus the Great, who had conquered the Medes already before 550 BC.
The six chapters contain six narratives, like this:
	Daniel’s and his friends’ training in Babylon, chapter 1

	Nebuchadnezzar’s dream of a statue, chapter 2

	Daniel’s three friends in the fiery furnace, chapter 3

	Nebuchadnezzar’s dream of a tree, chapter 5

	Belshazzar and the writing on the wall, chapter 6

Think and discuss
Work through each of the first six chapters of Daniel like this:
	In groups or individually: Read the chapter. 

	In groups: Retell the story of the chapter in your own words without referring to the Bible. Make your account interesting and dramatic.

	In groups: Discuss these three topics:

-God: What is his role in the story?
-Daniel and his friends: In what way are they examples to us?
-The king: Good things and bad things
	Individually: Note down some important points and conclusions.

(No answers or comments have been provided)
 
Daniel’s first vision, Daniel chapter 7
Introduction
In his first vision, Daniel first saw four great and strange beasts. Then he had a glimpse into the heavenly realm. Finally, an angel gave him some clues about what he had seen. This vision troubled Daniel a lot, but he kept it to himself.
The four beasts refer to four kingdoms (verse 17). Most Bible scholars identify them as four great empires: Babylonia, Persia, Greece, and Rome. When Daniel saw this vision, he knew of only Babylonia, as he had served its kings for over fifty years. So the empires of Persia, Greece, and Rome were still in Daniel’s future.
The language of this text is apocalyptic. Here are some examples of such features:
	An angel interpreter (verse 16) explains the vision.

	Visionary language and “double-focus” imagery (often with strange combinations of features):

-The beasts “looked like” a lion, a bear, a leopard, and the fourth looked like a “different” beast, and the way they are described (verses 4–8)
-The description of the “little horn”: how it develops, its eyes, its mouth, its activities (verses 8, 25)
-The descriptions of “the Ancient of Days” and “the son of man”
-The thrones, the court, the books that were opened (verses 9–10)
	The beasts symbolize kingdoms (verses 17, 23).

	The horns symbolize kings and royal power (verses 7–8, 24).

	Symbolic use of numbers:

-Four: Most interpreters understand the four kingdoms literally (see above). But “four” is often used to represent the whole world (compare the four main direction on a compass, the four winds, the four corners of the earth). So the four beasts could symbolically mean “all the evil and ungodly kingdoms and governments throughout history” (which would help us solve some problems with the account, for example: Antiochus IV Epiphanes with the blasphemous mouth historically grows out of Greece the third beast, not the fourth beast. Also, the three earlier beasts were allowed to live, while the fourth and historically last beast was slain and thrown into the blazing fire, verse 12).
-Ten (see also the following point) and three: Ten often symbolizes “all or totality” and “three” a small and indefinite number. So “another king” after the “ten kings” and subduing “three kings” (verse 24) could actually just mean “any evil king”. 
-The number of heavenly attendants (verse 10): The numbers given are all multiples of “ten”, so the heavenly attendants are innumerable.
-“A time, times and half a time” (verse 25). This is a coded way of saying “three and a half years”. Most probably it should be understood as “for a limited time only”, because “seven” often stands for “fullness, completeness”.
An apocalyptic text is not meant to be interpreted literally, but symbolically. So a reader must identify the main message of the text and resist the temptation of looking for hidden meanings in each detail of the images and the numbers. The message of chapter 7 is that the future of God’s people is in the hands of God and his Messiah (“the son of man”). Their present – and future – difficulties under evil and ungodly kings and kingdoms are only temporary. God has planned a glorious future for his people as heirs of the eternal Kingdom of God. There are two sides to God’s final judgment: Eternal blessings for god’s people and total destruction of all their enemies.
The time perspective in Daniel’s visions has caused problems for interpreters of the Bible. The main issue concerns “fulfillment”: How much of the visions was fulfilled before the New Testament (for example the boastful and evil Antiochus IV Epiphanes)? How much was fulfilled with the first coming of Jesus as the Son of Man? And how much is still in our own future (the second coming of Jesus and the final day of the Lord)? The terms “double fulfillment” and “typology” address this kind of issues (see the chapter Prophecies and fulfillment in the unit To read, understand and interpret OT prophetic texts). See also my answer to question 7 in the last study on Daniel.
The New Testament quotes Daniel 7:13 in for example Mark 13:26; 14:62 and Luke 21:27. 
In the book of Revelation we find many echoes from the book of Daniel, including phrases from chapter 7. But “echoes” must be interpreted carefully. Their main purpose is to make a text richer by reminding the reader of earlier texts, not to say that “these two things are the same thing”. Some examples of how to understand such echoes can be found in the book in this series called Let’s Read Revelation!
Questions
	When did Daniel receive this vision (7:1, compare the chronology Kings of Babylonia)?

	This chapter consists of several parts. Explain how.

	How does Daniel characterize the first three beasts? 

	How does Daniel describe the fourth beast and what happens to it?

	How does Daniel describe God enthroned in heaven?

	What can we understand about the “son of man”? Use your own words.

	What do we learn about “the saints of the Most High”? Use your own words. 

	What are the two sides to God’s final judgment?

	The New Testament quotes Daniel 7:13 (see for example Mark 13:26; 14:62 and Luke 21:27). Look up these references and give your comment.

(Go to Daniel’s first vision answers)
 
Daniel’s second vision, Daniel chapter 8
Introduction
Daniel’s second vision was about a ram and a goat. The angel Gabriel explained to him that the two-horned ram represented the kings of Media and Persia (the Persian empire was formed as king Cyrus of Persia conquered Media) and that the goat represented the king of Greece. King Alexander the Great of Greece conquered nation after nation as his armies swept all the way to the Indus River. But Alexander died in 323 BC at the young age of 32, before his empire had been consolidated. His enormous territories were divided between four of his generals who established four new kingdoms (represented by the goats’s four prominent horns). Two of these Hellenistic (which means that they were characterized by Greek language and culture) kingdoms fought over Palestine (“The Beautiful Land”) until it became part of the Roman empire in 63 BC: Syria in the north was ruled by the Seleucid dynasty and Egypt in the south was ruled by the Ptolemy dynasty. 
The horn that started small but grew until it attacked God in heaven and disrupted the sacrifices in the Jerusalem temple (verses 9–12) refers to the wicked, intriguing, and proud (verses 23–25) Seleucid king Antiochus IV Epiphanes, who controlled Palestine, oppressed the Jews, and desecrated the Jerusalem temple (he dedicated it to the Greek god Zeus and offered sacrifices that deeply offended the Jews). This happened 168–165 BC. 
So the time perspective of chapter 8 is primarily historical. The prophecies of Daniel’s vision were fulfilled during 539–165 BC. Gabriel clearly told Daniel that the “horn” (the king) had its origins in the king of Greece (verses 9, 21, 23–24), who in his turn had conquered the Persian empire. So in this context, the best way of understanding Gabriel’s statements in verse 17 (“the vision concerns the time of the end”) and verse 19 (“I am going to tell you what will happen later in the time of wrath”) as references to God’s punishment (his wrath) on king Antiochus IV Epiphanes and God putting an end to that period of idol worship (the “2,300 evenings and mornings; then the sanctuary will be reconsecrated”) in the Jerusalem temple (verse 14).
But the oppression and the disgrace that the Jewish nation experienced during that historical period reveal a pattern. Throughout the ages, ungodly and evil rulers and governments have considered themselves superior to God. They have turned against God’s people, persecuted and disgraced them. This happened in the early church. It happens in many countries today. And it will happen until God finally destroys all evil governments and establishes his universal rule. So in that way Daniel’s second vision also “concerns the distant future” (verse 26).
The style of language found in this chapter is largely apocalyptic, for example:
	the angel  interpreters (verses 13–17)

	the symbolic animal imagery: the ram, the goat, the horns, the fights and attacks of the animals, the things that happen with the horns

	the unveiling and “sealing up” of “secrets” (verses 17, 19, 26–27)

	the cosmic imagery (verses 8–10)

These features are symbolic rather than literal. On the other hand, Gabriel seems to interpret the numbers of the horns literally: the two horns of the ram are the kings of Media and Persia; the four Hellenistic kingdoms are the four horns that grow from the goat (Greece). 
Some Bible scholars also understand the number “2,300” to be literal (either, depending on the interpretation of the phrase “evenings and mornings”, referring either to the longer total time of the control of king Antiochus IV Epiphanes over the Jews or to the shorter period of desecration of the Jerusalem temple). But the main theological point of the number – and of the whole vision – is that there is a time limit to evil governments. God will ultimately put an end to them. 
Questions
	How would you structure this chapter?

	When did Daniel receive this vision?

	What do the ram, the goat, and the small horn (that “grew until it reached the host of the heavens”) represent?

	How is “the small horn” (verse 9), also called “the wicked, stern-faced king” (verse 23) described? Make a list. Use your own words.

	How is God pictured in this chapter? 

	What did Gabriel tell Daniel to do about his vision? How do you understand the angel’s instruction?

	How did Daniel react to his vision?

	What have you learned in this study? Discuss in your groups. Then note down a couple of points.

(Go to Daniel’s second vision answers)
 
Daniel’s prayer and third vision, Daniel chapt 9
Introduction
The events in this chapter took place about 12 years after the vision of the previous chapter. King Cyrus of Persia had just overturned the Babylonian empire. The result was a dramatic change in world politics. Perhaps this could be God’s time to bring his exiled people back to their land of promise and to restore their desolate city of Jerusalem and its temple? So Daniel turned to the Lord in sincere prayer.
Chapter 9 can be structured like this:
	The setting, verses 1–3

	Daniel’s prayer, verses 4–19

	God’s response to Daniel’s prayer, verses 20–23

	Gabriel’s comments on Daniel’s third vision, verses 24–27

Bible interpreters widely disagree on how to understand the mysterious passage about the “seventy weeks” (or “seventy sevens”), verses 24–27. As a result, the texts of our Bible translations show significant differences. I find Dale Ralph Davis’s translation and suggestions in his book The Message of Daniel helpful, so I have based the following points on his book:
	Verse 24 presents the right perspective of hope that God’s people should have of the future. See question 8 (with answer) below.

	Verse 25 begins by presenting the first step towards the fulfilling of this hope. There will be a relatively short period (“seven weeks”) from Jeremiah’s prophecy (“the going forth of a word”) to the coming of king Cyrus (“an anointed one”, compare Isaiah 44:27; 45:1) which will lead to the end of the Babylonian exile and the rebuilding of Jerusalem and its temple.

	Verse 25 continues with a longer period of time (“sixty-two weeks”) for the Jewish people, when life goes on a usual. Jerusalem has been rebuilt and the land has been restored. But there are also problems. So this longer period can also be described as distressing times.

	Verse 26 ends this longer period of life as usual (“the “sixty-two weeks”) with the killing (“cutting off”) of the Messiah (“an anointed one”, whom we as Christian believers know as Jesus Christ). This will lead to the destruction of Jerusalem and its temple (which the Romans did in 70 AD). These events are followed by destructive war until the very end. As Christian believers, we understand this war as the ongoing spiritual struggle between the forces of this present evil world and the Kingdom of God. This is what we call the “church age” or the “age of the gospel”, the period between Jesus’ first and second comings.

	Verse 27 uses the phrase “for one week” to characterize this dramatic and climatic period of “war decreed with desolations” (the church age or the age of the gospel). During this period (“in the middle of the week”) things will get worse for God’s people. There will be a final crisis with the coming of “one causing desolation”, who will “make sacrifice and offering stop”. This seems to be “the man of lawlessness”, “the man doomed to destruction” that Paul mentions in 2 Thessalonians 2:1–12 (compare “the antichrist” and “many antichrists”, 1 John 2:18; 4:3; 2 John 7). But God has already decided on a time when he will be eliminated forever. God will “pour out destruction on the abomination that causes desolation”.

Dale Ralph Davis also has a helpful summary of the main point of the passage: Its message to Israel is that full restoration will not come immediately with the end of the exile. Instead they must prepare and patiently wait for it to appear. 
So as God’s people today, we are called to faithful obedience as we wait for the end to come. God will sustain us during these difficult times. And we can look forward with full confidence to the day when God will uproot and destroy all evil and bless his people with their eternal inheritance (compare 12:13; Ephesians 1:8; Colossians 3:24).
Questions
	When did the events of this chapter take place?

	What was the reason for Daniel’s prayer?

	How does Daniel describe God in his prayer? Make a list. 

	What does Daniel confess to God in his prayer? Make a list. 

	What are Daniel’s main concerns in his prayer?

	How did God respond to Daniel’s prayer? 

	What do we find out about Daniel’s third vision?

	Verse 24 seems to contain a summary of what was yet to happen before God’s final restoration of his people. It contains six points. Identify and list them.

	What have you learned in this study? Discuss in your groups. Then note down a couple of points.

(Go to Daniel’s prayer and third vision answers)
 
Daniel’s fourth vision, Daniel chapters 10–12
Introduction
The three last chapters of the book of Daniel are very challenging. Most of us will be confused by the the many details they contain and wonder what on earth they refer to. In addition, Bible scholars disagree on how to understand expressions such as “the abomination that causes desolation” (11:31; 12:11; compare Matthew 24:15; Mark 13:14), “the time of the end” (12:4), and the various numbers (“a time, times and half a time”, 12:7; “1,290 days”, 12:11; “1,335 days”, 12:12; and how do these numbers relate to the “sevens” of chapter 9: “seventy sevens”, “seven sevens”, “sixty-two sevens” and “one seven”?). Consequently, we might be even more confused after having referred to study Bibles and commentaries that contradict one another. In this study, I have chosen to rely on Dale Ralph Davis (and his book The Message of Daniel), who I think makes much sense – and on my own common sense.
Chapters 10–12 of Daniel can be structured like this:
	The setting, 10:1–4

	Daniel and the man on the bank of the Tigris River, 10:5–11:2

	The man’s account of future events part 1, 11:2–20

	The man’s account of future events part 2, 11:21–45

	Endurance to the end, chapter 12

Many commentators agree on the historical references found in the first part of the man’s account of future events (11:2–20):
	Verses 2–4: The Persian empire was replaced in 331 BC by the Greek empire under Alexander the Great. At Alexander’s death in 323 BC, his vast empire was broken up into four kingdoms ruled by new dynasties.

	Verses 5–20: Four Hellenistic kingdoms replaced Alexander’s Greek empire. Two of them were of particular interest to the Jews: The kings “of the North” were the Seleucids in Syria, who ruled under two royal names, “Antiochus” and “Seleucus”. The kings “of the South” were the Ptolemies in Egypt, who all ruled under the royal name of “Ptolemy”. The events mentioned in these verses end with the poisoning of Seleucus IV in 175 BC (verse 20).

There is also much agreement on the identity of the “contemptible person” of 11:21–35: He is Antiochus IV Epiphanes, the younger brother of the previous Seleucid king (the “destroyed successor” of verse 20). The passage about him can be structured like this: 
	Antiochus IV Epiphanes introduced, verse 21

	His reign (which is dated to 175–163 BC), verses 22–24

	His wars against Egypt and his hostility to the Jews (the people of “the holy covenant”), verses 25–31

	The great cost of Jewish resistance to him under the Maccabean uprising (which began in 168 BC), verses 32–35 

	His end at God’s appointed time, verse 35

Dale Ralph Davis then sees a new person appearing on the scene in 11:36–45. He is called “the king”, and he becomes a more vicious and evil version of his “role model”, king Antiochus IV Epiphanes of the preceding passage. He is the man of lawlessness doomed to destruction, who will exalt himself over everything that is called God or is worshiped, and who will set himself up in God’s temple, proclaiming himself to be God (2 Thessalonians 2:3–4). The passage consists of two parts, like this:
	His rise and success, verses 36–39

	His conflicts and end (when “the time of wrath is completed”, verse 36), verses 40–45

Finally, chapter 12 provides guidance for God’s people during these distressful end times:
	God’s people will be kept safe, so there is no need for us to worry, verses 1–4

	There will be both a time limit and an intensity limit to the sufferings of God’s people, verses 5–7

	It will be possible for God’s people to persevere through this time of cleansing and refinement, verses 8–12

	As God’s people we now know all that we need to know, verse 12

Questions
	What was the occasion of Daniel’s fourth vision (10:1–4)?

	What do we find out about the man Daniel saw on the bank of the Tigris River (10:5–6, 9, 11–14; 10:18–11:1; 12:6–9)?

	What can we learn about prayer from Daniel’s experience on the bank of the Tigris River (10:2–11:2)?

	What do “the North” and “the South” refer to in the first part of the man’s account of future events (11:2–20)?

	What could be the purpose of the first part of the man’s account of future events (11:2–20)?

	Explain how the second part of the man’s account of future events (11:21–45) can be understood as referring to two different future kings.

	Jesus alluded to Daniel 12:11 (compare Daniel 11:31) in two of the gospels: “So when you see standing in the holy place ‘the abomination that causes desolation,’ spoken of through the prophet Daniel …” (Mark 13:14; Matthew 24:15). So what do you think Jesus was referring to?

	Chapter 12 of Daniel has confused and worried many Christian believers. How would you comfort such persons in your own church fellowship? Discuss in your groups. Then note down a few points.

	What have you learned in this study? Discuss in your groups. Then note down a couple of points.

(Go to Daniel’s fourth vision answers)
 

The prophetic ministry in ancient Israel – answers
God’s true messengers – answers
Answers: Three “titles” for Old Testament prophets
	“Man of God”: 

a.Deuteronomy 33:1: Moses, as he was about to pronounce his final blessing on the Israelites before his death
b.1 Kings 12:22–24: Shemaiah, who received a word from God for king Rehoboam
c.1 Kings13:1: An unnamed prophet, who came from Judah to Bethel with a message for king Jeroboam 
d.1 Kings 17:24: Elijah – The widow at Zarephath realized that he was a man of God after her son had been brought back to life.
e.2 Kings 4:7: Elisha, who had just performed a miracle and saved the lives of a widow and her sons
f.2 Chronicles 25:7–10: An unnamed prophet, who had a message for king Amaziah of Judah
g.Ezra 3:2: Moses – The burnt offerings were sacrificed on the new altar soon after the return of the first exiles from Babylon in accordance with the law of Moses, the man of God.
h.Nehemiah 12:24: David – At the time of Nehemiah, the temple singers and worshipers were arranged as prescribed by David the man of God.
i.Jeremiah 35:4: Igdaliah, a man whose descendants or followers had a room in the Jerusalem temple
	“Seer”:

a.1 Samuel 9:6: Samuel, whom Saul’s servant wanted to consult about where to find the lost donkeys
b.1 Chronicles 21:9: Gad, who served as king David’s friend and prophet
c.1 Chronicles 25:5: Heman who was one of king David’s music leaders
d.2 Chronicles 9:29: Iddo, a man with visions who served God at the time of king Solomon
e.2 Chronicles 16:7–10: Hanani, a man who was imprisoned for rebuking king Asa
f.2 Chronicles 19:2: Jehu, Hanani’s son, who cursed king Baasha
g.2 Chronicles 29:30: Asaph, a music leader under David and Solomon and a writer of psalms included in the book of Psalms
h.2 Chronicles 35:15: King David’s three music leaders Asaph, Heman and Jeduthun are all called seers.
i.Amos 7:3: King Amaziah calls the prophet Amos a seer.
j.Isaiah 30:10: This oracle uses “seers” and “prophets” as synonyms (both groups are told by the rebellious people not to have visions from God).
	“Prophet”:

a.1 Kings 20:13: An unnamed prophet announces to king Ahab that God is giving him the victory in a great battle.
b.Deuteronomy 18:19: God tells his people to listen to all prophets that speak to them in God’s name.
c.1 Kings 16:12: The word that God had spoken through his prophet Jehu against king Baasha has been fulfilled.
d.Jeremiah 46:13: God spoke a message to Jeremiah the prophet about a future attack on Egypt by king Nebuchadnezzar of Babylon.
e.Hosea 12:10: God testifies that he has repeatedly warned his people as he has spoken to the prophets and given them many visions and parables 
f.Exodus 7:1 and Deuteronomy 34:10: Aaron would be Moses’ “prophet” or spokesperson. But Moses was to speak for God. In the evaluation of the final editor/writer of the book of Deuteronomy Moses was the greatest of all prophets until that time. Most Jews today are of the same opinion.
(Back to A prophet defined)
Answers: A prophet defined
	These three “non-writing prophets” listed had personal contacts with king David: Samuel (God used him to identify and anoint David as the person who was to succeed Saul as king over the Israelites), Nathan, and Gad.

	Examples of Jeremiah’s symbolic prophetic acts (“sign-actions”): 

a.He bought a field of land to symbolize that there would be a future for the land (Jeremiah chapter 32).
b.He bought and hid a linen belt to symbolize that the Israelites once had been close to God but they had become unfaithful to him (Jeremiah 13:1–11).
c.He used wineskins to symbolize God’s judgment on the Israelites (Jeremiah 13:12–14).
d.He broke a clay jar to symbolize God’s judgment on the Israelites (Jeremiah 19:1–14).
e.He made a yoke to symbolize that the Babylonian king Nebuchadnezzar would take control over Judah and its people (Jeremiah chapter 27).
	Definition of a true prophet during Old Testament times: His closeness to God enabled him to serve as God’s messenger.

(Back to A true prophet)
Answers: A true prophet
	Three characteristics of the ministry of a true Old Testament prophet:

a.He was called by God.
b.He had a message from God.
c.He interceded with God on behalf of the people.
	Examples of how the Old Testament prophets received their messages:

a.Some of them heard God speak (for example Isaiah, Jeremiah, Joel, and Amos).
b.Some of them had visions (for example Isaiah, Ezekiel, and Zechariah). 
c.Some of them were given dreams (for example Daniel)
	Examples of how the Old Testament prophets delivered their messages:

a.Sometimes their messages were delivered publicly.
b.At other times their messages were delivered privately.
c.Some of the prophets used symbolic acts (“sign-actions”) to deliver their messages.
	The prophet Daniel pleaded with God to put an end to the Babylonian exile and allow the Jews to return to Judah and Jerusalem. He also fasted and confessed the sins of his people.

	The “two-way” ministry of the Old Testament prophets means that the prophets ministered in two directions:

a.The first direction (from God to the people): They delivered messages from God to the people. 
b.The second direction (from the people to God): They pleaded with God on behalf of the people. So they had a prayer ministry before God, a ministry of intercession.
(Back to A false prophet)
Answers: A false prophet
	Definition of a false prophet during Old Testament times: He did not have any message from God. Instead he spoke things from his own mind, things that he thought would please those who listened to him.

	The three tests of an Old Testament prophet and his message:

a.The first test had to do with the life of the prophet: A true prophet behaved in a godly way. He spoke from God. He mediated between God and the people. A false prophet behaved like the pagan sorcerers and diviners. His spoke things from his own mind.
b.The second test had to do with the message of the prophet: The message of a true prophet strengthened the peoples’ faith in God. It encouraged them to be faithful to God and his covenant. It discouraged them to follow pagan gods and practices. The message of a false prophet led the people away from God and enticed them to follow pagan gods and practices.
c.The third test had to do with the fulfillment of the message of the prophet: The message of a true prophet would be fulfilled in God’s own time. The message of a false prophet would not be fulfilled.
(Back to The message of the prophets)
 
The message of the prophets – answers
Answers: The present and the future
	The main focus of the message of the prophets was the present. But they also had much to say about the future.

	The statement that the prophets were covenant enforcers: 

The prophets were not primarily teachers. But one of their main duties was to remind the Israelites about their covenant relationship with God. This relationship had two aspects: First, only the Lord must be worshiped, not the deities of the pagan nations. So the prophets constantly warned the people of idolatry. Second, the life of the covenant people must reflect the character of their Covenant Lord, not the life of the pagan deities, their priests, and the people of the Gentile nations. So the prophets also constantly admonished the people about how they should live their lives. God is holy, just, and merciful. Consequently the individual life of an Israelite – but also the communal life of the Israelite society – must be holy, righteous and merciful.
	These two words could be used to summarize the message that the prophets had about the future:

	Judgment (or doom or darkness)

	Hope (or salvation or mercy)

(Back to Five important themes)
Answers: Five important themes
	Five important themes found in the Old Testament prophetic books:

	God controls everything, including human history.

	The lives of the people must be right with God. They must worship their Covenant Lord, not the deities of the Gentiles.

	The Israelites must lead godly lives. This applies to the individual as well as to the whole Israelite community.

	God will punish unrighteousness but there is hope for the righteous.

	God has a glorious future kingdom in store for his faithful people. 

	Assyria is the main topic of the prophetic oracle found in Isaiah 10:5–15. This is how Assyria illustrates the truth that God is in control of human history:

	God uses Assyria (it is a rod in his hand) against the ungodliness of the Israelite nation (represented by their capital cities Jerusalem and Samaria), verses 5–6, 10

	God has already used Assyria to conquer great Gentile nations (nations greater than the Northern and Southern Israelite kingdoms (represented by their capital cities Jerusalem and Samaria), verses 10–11

	God has already used Assyria to bring down the Northern Kingdom (Samaria), and he can do the same thing again to the Southern Kingdom (Judah), verse 11

	When God has used Assyria for his purposes, he will destroy it because of its pride and unrighteousness, verses 12–15

	God went to great extremes in Old Testament times to bring his rebellious people back into his fellowship. In Amos 4:6–11 we find that he even allowed them to experience difficulties and hardships (famine, irregular rains, failed crops, and plague). This was to remind them of their Lord and the stipulations of his covenant with them: If the Israelites were faithful to the covenant stipulations they would experience blessings. But if they were unfaithful, their lives would be cursed (see for example Deuteronomy chapter 28).

	The consequence of disobedience to God would be increasing oppression and injustice in the Israelite society, the kind of society described in Amos 2:6–8.

	The “ray of hope” in the midst of judgment and destruction are described like this in the following verses:

	Isaiah 6:13: It is like tree stumps from which new shoots sprout. 

	Isaiah 28:5: There will be a victorious remnant (garlanded and crowned).

	Isaiah 31:5: God will protect Jerusalem like a hovering bird protects its young.

	Amos 9:11: God will restore the fallen booth/tent.

	The future covenant relationship as found in the following passages:

	Isaiah 54:20: God’s people will have victory from all kinds of attacks.

	Jeremiah 31:31–34: There will be a new and better covenant. It will be imbedded in the hearts of God’s people so that they will always be aware of God’s will. The relationship between God and his people will also be renewed.

	Ezekiel 37:26–27: It will be an everlasting covenant of peace. God will dwell with his people in a new and perfect way. 

	Nathan is the name of the prophet who brings king David the message from God about his future son (2 Sam 7:12–16).

	The Messiah, the future king of God’s kingdom, is described like this in these texts:

	Daniel 7:13–14: He looks like a man (“son of man” meant “man” in ancient Hebrew). And he is given divine authority over all nations on earth. His dominion will last forever.

	Zechariah 6:12–13: His name is “Branch”, because he will branch out and build God’s temple. He will be a royal priest.

	Isaiah 42:1–4: He is the Lord’s chosen and beloved servant. God’s Spirit will be upon him. He will bring justice to the nations. 

	Micah 5:2: He will come from Bethlehem. He will rule Israel. His origin is from ancient days.

(Back to The function of prophecy in ancient Israel)
 
The function of prophecy in ancient Israel – answers
Answers: The prophets mediated the enforcement of the covenant
	Moses was a model for all Israelite prophets that came after him, because they were to be mediators between God and the people just like Moses had been at Mount Sinai and during the forty years in the wilderness.

	The Law had two aspects:

a.The first aspect was the disclosure of God’s will for his people. Here we find the statutes and stipulations of the covenant, which described the kind of faith and life that God expected of his people.
b.The second aspect was the “blessings and curses”. Here we find explanations and descriptions of the positive results of faith and life that are in accordance with the statutes and the stipulations of the covenant – the “blessings”. But we also find the negative consequences of faith and life that are in disobedience to the statutes and the stipulations of the covenant – the “curses”. 
	The ancient Israelites could be sure of God’s blessings on their corporate life by keeping the statutes and the stipulations of the covenant.

	The six main categories of God’s blessing on the ancient Israelites: life, good health, prosperity, good crops, respect, and security.

	Disobedience and lack of faith would result in God’s punishment of the corporate life of the ancient Israelites.

	Ten main categories of God’s punishment of the ancient Israelites: death, ill health, drought, scarcity, danger, destruction, defeat, deportation, poverty, and disgrace.

	The blessings and curses were “corporate”. This means that they applied to the community of the Israelites as a whole, as a “nation”. Consequently, even if an individual person kept the stipulations of the law, he would not automatically be prosperous or enjoy good health. Also, even if an individual person broke the stipulations of the law, he would not automatically become poor and sick, or be disgraced and removed from the land.

	The significance for the prophetic ministry in ancient Israel of the fall of Jerusalem and the destruction of its temple in 586 BC: 

a.Before 586 BC, most of the prophetic messages consisted of warnings of God’s judgment. Unless the people turned back to the Lord and repented of their evil ways, God would surely punish them. They would be “cursed”. The “day of the Lord” was imminent. 
b.After 586 BC, most of the prophetic messages consisted of words of encouragement and hope. God’s punishment had already come upon the people, their land, the city of Jerusalem, and the temple. God’s word of judgment had been fulfilled. Now the time had come for God to show his love and mercy on the remnant of his people. He would restore them, bring them back to their land, and renew his covenant with them.
(Back to The prophetic message was from God)
Answers: The prophetic message was from God
	All the references (Zephaniah 1:2; Ezekiel 37:14; Hosea 2:16; Malachi 1:2; Isaiah 3:15) have one thing in common: They all contain the phrase “says/declares” the Lord.

	The expression “declares/says the Lord”, which is found very frequently in the prophetic books, signifies that the prophets knew that it was God who spoke through them and that the messages they delivered came from God.

	All the references (Haggai 2:23; Nahum 3:5; Hosea 11:1; Isaiah 14:22; Joel 2:12) have in common that they are written in the first persons (using the pronouns “I, me, my/mine”). 

	Most of the prophetic oracles found in the prophetic books are written in the first person (using the pronouns “I, me , my/mine”). This made it clear to the people that the words of the prophets did not contain their own views or opinions but that they represented God’s perspective on matters, situations, and circumstances..

	The divine call was very important for the ministry of an Old Testament prophet, because it was the sign of a true prophet. False prophets were not called by God.

(Back to The prophets represented God)
Answers: The prophets represented God
	The statement “The prophets were God’s ambassadors”:

a.The prophets represented God and his kingdom. They did not represent themselves.
b.The prophets were dependent on God. They were sent by God and they relied on God.
c.The prophets did not act or speak independently. They did not express their own views and opinions. They acted and spoke for God and expressed God’s views and opinions.
(Back to The prophetic message was not new)
Answers: The prophetic message was not new
	Three examples that illustrate that the message of the prophets was not new but had its source in the Old Testament Law:

a.The theology and the moral teachings of the prophets were based on the Ten Commandments.
b.The topic of a coming Messiah had its roots in the law. But many new details and aspects of the life and ministry of the Messiah were introduced by the prophetic books.
c.God’s plans for the future of his people stemmed from Deuteronomy 30:1–10. But many new details and aspects of this future (and of the future of all creation) were introduced by the prophetic books.
	In Hosea 4:2 (“Swearing, lying, and murder, and stealing and adultery break out; bloodshed follows bloodshed”), God through his prophet wants the Israelites to remember five of the Ten Commandments:

	Swearing: The second/third commandment (“You shall not make wrongful use of the name of the Lord your God”).

	Lying: The eighth/ninth commandment (“You shall not bear false witness against your neighbor”).

	Murder and bloodshed: The fifth/sixth commandment (“You shall not murder”).

	Stealing: The seventh/eighth commandment (“You shall not steal”).

	Adultery: The sixth/seventh commandment (“You shall not commit adultery”).

	In Jeremiah 7:9 (“Will you steal, murder, commit adultery, swear falsely, make offerings to Baal, and go after other gods that you have not known”), God through his prophet wants the Israelites to remember five of the Ten Commandments:

	To steal: The seventh/eighth commandment (“You shall not steal”). 

	To murder: The fifth/sixth commandment (“You shall not murder”).

	To commit adultery: The sixth/seventh commandment (“You shall not commit adultery”).

	To swear falsely: The second/third commandment (“You shall not make wrongful use of the name of the LORD your God”).

	To make offerings to Baal and go after other gods: The first commandment (“You shall have no other gods before me”).

	The understanding of the coming of the Messiah developed from the Pentateuch to the prophetic books, like this: 

	The source is found in Deuteronomy 18:15–19, where Moses revealed to the Israelites that God in the future would raise prophet like Moses.

	In the prophetic books, God revealed many more details about the life and ministry of the Messiah. 

	Deuteronomy 18:15–19 was not only a prophecy about the Old Testament prophetic ministry in general but more specifically about the future Messiah. This we can understand from the New Testament passages that quote or allude to these verses in connection with Jesus the Messiah:

	Peter quoted Deuteronomy 18:15 about Jesus as he was speaking to the people after the healing of the lame man at the Beautiful Gate (Acts 3:22–23). 

	Stephen quoted Deuteronomy 18:15 about Jesus as he was speaking before the Sanhedrin (Acts 7:37). 

	Jesus explained to the two disciples on the road to Emmaus everything that had been written about him in the law (Luke 24:44). 

	Philip the disciple told Nathanael that he had found the person about whom Moses had spoken about in the law, Jesus (John 1:45).

	The prophets’ understanding of the future of God’s people had its source in the law, like this:

	In Deuteronomy 30:1–10, Moses told the Israelites what God had revealed to him what would happen in the future. After God had judged and punished the Israelites for their sin and breach of the covenant (scattering them among the nations and allowing the destruction of Jerusalem and its temple to happen), he would bring them back, change their hearts, renew his covenant with them, and make them and their land prosperous. 

	In the prophetic books, we find details about how Deuteronomy 30:1–10 is gradually fulfilled. We also find additional information about God’s future plans for his people, for example:

-There are prophecies about God’s judgment on sinful Israel: the fall of Samaria and Jerusalem to enemy nations, the people exiled, the destruction of the Jerusalem temple.
-There are prophecies about God’s forgiveness and mercy.
-There are prophecies about God bringing a remnant of his people back and about the rebuilding of Jerusalem and its temple.
-There are prophecies about a new covenant. 
	God proclaimed many things through the Old Testament prophets about his plans for the future:

a.Isaiah 48:6: God will use his servant to restore a remnant of Israel. He will be a light of salvation to all nations of the earth. 
b.Isaiah 48:8–13: God’s servant will be a covenant to the people. He will restore the land, free the captives, protect the people from hunger and thirst and the heat of the sun. He will have pity on them and lead them. Through him God will show compassion on his suffering people.
c.Jeremiah 30:1–3: God will restore the fortunes of his people. He will bring them back to the Promised Land.
d.Jeremiah 31:31–34: God will make a new covenant with the Israelites. This will be a covenant of the heart and of a new intimacy between God and his people.
e.Ezekiel 11:16–20: God will gather his people from the nations and give them the land of Israel. The heart of the people will be changed. God’s Spirit will be in them. They will keep God’s statutes and ordinances. There will be a new intimacy between God and his people.
f.Ezekiel 36:24–28: God will gather his people from all the nations and bring them into their own land. God will cleanse his people and give them a new heart and a new spirit. They will carefully observe his ordinances. There will be a new intimacy between God and his people.
g.Isaiah 65:17–25; 66:22: God will create new heavens and a new earth. There will be a joy for God’s people, and God himself will rejoice in what he is creating. There will be no more weeping and no more distress. There will be no untimely death. There will be prosperity and peace. God’s new creation will last forever.
(Back to The book of Jeremiah)
 

The book of Jeremiah – answers
Jeremiah’s life and ministry 1 (texts from chapters 1–11) – answers
Answers: Jeremiah 1:1–19
	We learn four important things about Jeremiah and his ministry from verses 1–3:

	His family background: He was of a priestly family.

	His home was Anathoth a village inhabited by Levites and situated very near Jerusalem. So he ministered in Judah.

	The time of his ministry was during the reigns of three kings of Judah. They ruled from 640 BC to the fall of Jerusalem in 586 BC: Josiah was a good king who purified the land and the temple, (2 Chronicles 34:8). Jehoiakim (the second son of Josiah) was a bad king who did detestable things in the eye of the Lord (2 Chronicles 36:5, 8). Zedekiah (the weak and tragic last king of Judah and another of Josiah’s sons) was also evil. Two kings (who both ruled only for a few months) are not mentioned: Shallum/Jehoahaz (Josiah’s son and immediate successor who was taken captive to Egypt in 609) and Jehoiachin/Jeconiah/Coniah (Josiah’s brother who was taken captive to Babylon in 597 BC and who remained there until his death many years later, see Jeremiah 52:31–34).

	He was a true prophet who spoke the word of God.

	The call of the prophet is described in verses 4–19. The pattern of this text is in the form of a dialogue between God (who takes the initiative) and Jeremiah.

	Jeremiah responds to God’s call unwillingly. He claims to be too young, even just a child. He was probably around twenty, or perhaps a little younger.

	God encourages and equips Jeremiah in several ways:

	God gives him much encouragement: He is not too young. He is well known by God. God is the one who sends him. God will provide him with words to speak. God tells him not to be afraid. God promises his presence and his protection. God has made Jeremiah strong (“a fortified city”, “an iron pillar”, “a bronze wall”).

	God touches Jeremiah’s mouth. This is a sign that Jeremiah will speak God’s word. God also says that he has appointed him over nations and kingdoms. This means that God’s words through Jeremiah will be messages of judgment and destruction for the nations, but also words of encouragement and salvation (“building up”). 

	God shows Jeremiah two visions with important messages. So God is immediately confirming his call on Jeremiah’s life and ministry..

	God describes Jeremiah’s prophetic ministry like this in verse 10: It will be international and concern nations and kingdom in two distinct ways:

	He will speak words of judgment and punishment (“uproot and tear down, destroy and overthrow). This is the main thrust of the first part of the book (chapters 1–25) and the words to the nations (chapters 46–51).

	He will speak words of consolation and hope (“build and plant”). This is the main thrust of the second part of the book (chapters 26–45, particularly chapters 30–33)

	We find two examples of a prophetic genre in this text, prophetic visions:

	A vision of a branch of an almond tree: God will watch over his word and make sure that it is fulfilled. This vision is based on wordplay (see my comment on 1:11–12.

	A vision of a boiling pot being poured out from the north: God will punish his people through an enemy from the north. The Babylonians (just as the Assyrians before them) conquered Palestine from the north.

	God reveals three important things to Jeremiah about his upcoming ministry (verses 18–19):

	God will give him the strength he needs to fulfill his ministry.

	Jeremiah’s ministry will consist of words of judgement against the whole nation of Judah: kings, officials, priests, and people in general.

	His ministry will be opposed. But God will be with him and save his life.

(Back to Jeremiah 3:6–11)
Answers:Jeremiah 3:6–11
	The two sisters are Israel (the Northern Kingdom) and Judah (the Southern Kingdom). They are both unfaithful and adulterous idol worshipers. The “husband” is God, who gave Israel a certificate of divorce (a reference to the fall of the Northern Kingdom to the Assyrians in 722–721 BC) and sent her away (into exile). 

	Judah is the more guilty sister, because she did not learn from the fate of Israel. Judah only pretended to return to God, but in her heart she continued with her sinful ways.

(Back to Jeremiah 6:27–7:11)
Answers: Jeremiah 6:27–7:11
	Jeremiah’s assignment according to 6:27–30 is to test the spiritual quality and the religious life of the people. 

	The metaphor that God uses about the people of Judah in 6:28–30 is taken from the area of refining silver. The sins of the people are so embedded in the people (their understanding of spiritual matters and the expressions of their religious life) that they cannot be removed even by the “fire” of testing. So God’s only option is to reject them, just as a silversmith discards “rejected silver”. 

	God tells Jeremiah to go and deliver his message at the gate of the temple. It is a very relevant place: Many people go to the temple to offer their sacrifices and to demonstrate their religious zeal. God wants Jeremiah to deliver a message about true religion (a religion of the heart expressed through righteous acts and faithfulness to the covenant stipulations) in contrast to the religious “show” that the people put on as they go to the temple (7:1–11).

	God requires that the people of Judah be wholeheartedly faithful to the covenant (7:1–11): This faithfulness should be seen in their concern for the needy (the aliens, the orphans, and the widows) and in their obedience to the Ten Commandments (exemplified by murder, perjury, adultery, and idolatry). 

	Jesus quotes verse 11 in Matthew 21:13 (see also Mark 11:17 and Luke 19:46) in the context of the cleansing of the Jerusalem temple.

(Back to Jeremiah 11:1–8, 21–23)
Answers:Jeremiah 11:1–8, 21–23
	I would label Jeremiah’s prophetic ministry as described in 11:1–8 as “covenant enforcement”. God wants Jeremiah to remind the people of Judah of the covenant that God had made with them, the terms that it contained, and the consequences of breaking the covenant terms.

	The reason that God gives for the disasters that earlier generations of Israelites experienced was their unfaithfulness to the covenant terms. Such unfaithfulness will bring curses (11:6–8).

	We understand from 11:21–23 that Jeremiah did not have full support from his own people. Some of them even threatened to kill him if he continued with his prophecies. 

(Back to Jeremiah ch 1–11 Think and discuss)
 
Jeremiah’s life and ministry 2 (texts from chapters 13–19) – answers
Answers: Jeremiah 13:1–14
	This passage consists of two parts:

	Verses 1–11 (about Jeremiah’s linen loincloth) belongs to a prophetic genre called “sign-action” (or “enactment prophecy” or “symbolic action”).

	Verses 12–14 (about wine in a wineskin) is a prophetic oracle in based on simile and metaphor. See also my answer to question 3 below.

	The point that God makes with the story about the linen belt/loincloth: God’s covenant people of Judah are supposed to be close to God (just like Jeremiah wore his loincloth close to his body) and God’s pride (just like Jeremiah’s linen loincloth had been proudly worn around his waist for everybody to see and admire). But because of their sin and faithlessness, the people of Judah and Jerusalem have become ruined and useless (just like Jeremiah’s loincloth). This had happened because they would not listen to God’s word and obey his law.

	The point that God makes with the story about the wineskin: The nation and its kings are like people drunk on wine. Their drunkenness is God’s judgment on them. They will be filled with the wine of God’s wrath, and God will smash them like old and useless wineskins are smashed.

(Back to Jeremiah 16:1–13)
Answers: Jeremiah 16:1–13
	God tells Jeremiah not to marry, not to participate in any funeral meal, and not to participate in any party or festivity.

	God gives these instructions to Jeremiah, because of what is going to happen to the nation: God has withdrawn his blessing from the land. So soon it will be struck by disaster. People, both children and parents, will die from deadly diseases and there will not be sufficient people alive even to bury them and prepare a funeral meal for them. There will be no wedding parties or other festive celebrations.

	God wants Jeremiah to explain to the people of Judah and Jerusalem that they themselves are to be blamed for the disasters that will strike them when God withdraws his blessings. They have not been faithful to the covenant, but turned their backs on God and served the deities of the pagan nations.

	I would describe the literary genre of this text as “sign-action” (see my answer to question 1 above).

(Back to Jeremiah 18:1–12, 18)
Answers: Jeremiah 18:1–12, 18
	Jeremiah goes to the potter’s house, because God tells him to go there to receive a message from God.

	The point that God makes about the potter and his pot: The potter can do whatever he wants with his clay. If he is not happy with a pot that he is making, he can reshape the clay into another vessel. In the same say, God can do whatever he wants with his people and with the nations. They are like clay in his hand. If they repent from their evil ways, God can relent (change his mind about) the punishment that he planned for them. And if they turn their backs on godliness and righteousness, God can relent and change his mind about the blessings that he planned for them.

	The message that Jeremiah receives from God to the people of Judah and Jerusalem at the potter’s house: God plans disaster for them, because of their breach of the covenant and their evil ways. But if they return to God and leave their evil ways, God will not go ahead with his plan to punish them. 

	The people react very negatively to God’s message, in two ways:

	They stubbornly refuse to listen to God and change their ways (verse 12).

	They make plans to ruin Jeremiah’s reputation, because they prefer to listen of the words of the false prophets, the priests, and the wise men (verse 18).

(Back to Jeremiah 19:1–13)
Answers: Jeremiah 19:1–13
	God told Jeremiah to perform the “sign-action” prophecy about the clay jar like this: He should buy a clay jar and ask some of the elders and the priests of Judah and Jerusalem to come with him to a city gate facing the Valley of Ben Hinnom. There he should deliver a message from God to them and smash the clay jar before their eyes.

	God’s message Judah and Jerusalem through the “sign-action” prophecy about the clay jar was that he would crush them just as Jeremiah was crushing the clay jar. The people of Judah and Jerusalem and their leaders had violated the covenant by worshiping pagan idols by building shrines to them and by sacrificing (even children) to them. So God would allow enemies to destroy and disgrace Jerusalem and bring death and famine to its inhabitants.

(Back to Jeremiah’s life and ministry 2 Think and discuss)
Jeremiah’s life and ministry 2 comments on Think and discuss
	That God “relents” on a punishment that he has planned for an ungodly nation means that he changes his mind about it. He “cancels” the punishment that he has planned for them, because they have repented of their sinful lives and humbled themselves before God, pleading for his mercy and forgiveness. 

Many “godly” people feel very bad about God acting in this way. They feel that by doing so, God is unfaithful to his own word and promises. They feel that God is wishy-washy and weak. They may also feel that God’s holiness is compromised. God’s mercy and his change of mind about punishing the sinful people of Nineveh is the main topic of the book of Jonah 
	–

(Back to Jeremiah’s life and ministry 3)
 
Jeremiah’s life and ministry 3 (texts from chapters 19–25) – answers
Answers: Jeremiah 19:14–20:18
	This text can be structured in three parts, like this:

	An oracle about disaster on Jerusalem and Judah, 19:14–15

	Jeremiah and Pashhur, 20:1–6

	Jeremiah’s complaint to God, 20:7–18

	Pashhur son of Immer was a priest and the chief officer of the Jerusalem temple. He punished Jeremiah for prophesying the destruction of Jerusalem and Judah (see the previous passage). He beat him and put him in the stocks overnight at one of the temple gates as a display of public humiliation. When he was released, Jeremiah confirmed that Jerusalem and its temple would be destroyed and added that Pashhur would be among those carried away to exile in Babylon (which must have happened in 597 BC – see my comment on 20:4). He also called Pashhur a false prophet.

	A list of the points that Jeremiah brings up in his complaint to God (20:7–18):

	He blames God for “forcing” him to become a prophet. His prophetic ministry had brought him to this position of public disgrace (verse 7).

	He blames God for only giving him prophetic words of judgment. These harsh words made the people insult and reproach him (verse 8).

	He blames God for giving him a bad conscience, whenever he decides not to prophesy (verse 9).

	He admits that he is disturbed and worried by the threats from people, who are upset about his prophetic ministry (verse 10).

	He confesses that God is with him to give him strength. He knows that his enemies will not prevail (verse 11).

	He confesses that God is righteous. So he asks God to recognize his sincerity and to vindicate him (verse 12).

	He praises God for his salvation (verse 13).

	He curses the day he was born. This day was the starting point for all his trouble, sorrow, and disgrace (verses 14–18).

(Back to Jeremiah 21:1–10)
Answers: Jeremiah 21:1–10
	King Zedekiah sends for Jeremiah, because king Nebuchadnezzar of Babylonia is attacking Judah and Jerusalem. Zedekiah is afraid that this would be the end of his kingdom. He hopes that perhaps God will save them by changing Nebuchadnezzar’s mind. 

	Jeremiah’s reply to the king: 

	The Israelites will be unable to defend themselves.

	Jerusalem will suffer from a terrible plague and famine.

	King Zedekiah, his officials, and the people who survive the plague will be conquered by Nebuchadnezzar. Many of them will be ruthlessly killed and the city will be burned down.

	So the best chance for them to survive is to immediately surrender to king Nebuchadnezzar. 

(Back to Jeremiah 22:1–5, 11–19, 24–30)
Answers: Jeremiah 22:1–5, 11–19, 24–30
	God’s message for the evil kings of Judah and for their officials and the people of Judah in general consists of three parts (verses 1–5): 

	They must remain faithful to the covenant and act with justice and righteousness: save people from oppression, protect the weak (the orphan and the widow), not shed innocent blood.

	If they are obedient to God’s word, God will bless them with a king forever in the family line of David.

	But if the disobey God’s word, the Jerusalem temple will become a ruin.

	God’s message about king Shallum (verses 11–12): He will not return from Egypt but die there as a captive.

	Jehoiakim is addressed in verses 13–19. He was the second son of king Josiah and he was king of Judah 609–598 BC. God accuses him of having the wrong priorities. He is a dishonest and evil king who oppresses the poor and needy and who sheds innocent blood. He is more interested in building a nice palace for himself than in building a righteous country for his people. But at his death he will reap what he has sown – no burial and nobody to mourn him.

	God’s message for king Jehoiachin (verses 24–30): He will be disgraced by king Nebuchadnezzar of Babylon. Together with his family he will be taken captive to Babylonia never to return from there. None of his sons will become king after him. 

(Back to Jeremiah 24:1–10)
Answers: Jeremiah 24:1–10
	The speaker of this passage is Jeremiah. He describes how God spoke to him through a vision with two baskets with figs. Or perhaps he saw these two basket’s when he visited the Jerusalem fruit market.

	The basket with good figs represents the Jews who will be exiled in Babylon. They are “good” because God will be with them. He will protect them and bring them back to Palestine. They will return to God. God will give them a new heart (so they will know God in a completely new way). They will be his people.

	The basket with bad figs represents those who remain in Palestine and those who are living in Egypt. They will be dishonored and removed from the Promised Land.

(Back to Jeremiah 25:1–14)
Answers: Jeremiah 25:1–14
	From verses 1–3, we learn that Jeremiah’s ministry at that point had been going on for 23 years, from the year mentioned in verse 3 (which is around 627 BC) to the year mentioned in verse 1 (which is around 605 BC). 

	From verses 4–7, we learn these things about the ministry of the Old Testament prophets:

	They were sent by God. So they were his servants. 

	They all had the same message from God: “If you want to be blessed by God and allowed to remain in the Promised Land, you must abandon your sinful life serving pagan deities. You must return to the Lord and obey the stipulations of the covenant.” 

	But the people (and their leaders) refused to listen. Instead they provoked God by worshiping pagan idols.

	God says that the consequences of the Israelites not listening to his words through the prophets (verses 8–11) will be the destruction of the Promised Land. God will use king Nebuchadnezzar of Babylon as his tool (his “servant”) to accomplish this. The land will become a ruin and a waste.

	After seventy years, the Babylonians the Babylonians themselves will be judged and punished by God, and their land will be desolate forever (verses 12–13).

(Back to Jeremiah’s life and ministry 3 Think and discuss)
Jeremiah’s life and ministry 3 comments on Think and discuss
	We can, for example, learn these things for our own lives and ministries from God’s words in Jeremiah chapter 22 to the kings of Judah:

	We must have the right priorities. The advancement Kingdom of God is much more important than building our own lives and fortunes.

	God is a God of justice and righteousness. He wants his people – and in particular the “shepherds” (leaders) of his people –to reflect his justice and righteousness. 

	Justice and righteousness is not a matter of words or principles. It is a matter of deeds. We are only just and righteous to the extent that we practice it in our daily lives: The way we treat the poor and needy, the low caste and uneducated, the weak and the sick. The way we handle the truth. The way we make our living, honestly or dishonestly. The way we take a stand for what is right and fair and true.

	God is the judge of our hearts and motives. He sees under the surface, behind the veil,  through the  smokescreen. He will not be fooled by our empty words or our false pretenses. 

	The problem with the statement “The Babylonian exile lasted for seventy years” is that the exile lasted less than 60 years (from 596 BC to 538 BC). So how do Bible scholars try to solve the 70 years? Here are four suggestions:

	It is the time from the first group of exiles to Babylon in 605 BC (Daniel belonged to this group) to the return of the first group of exiles from Babylon in 538 BC. This comes to 67 years (or almost 70 years).

	It is the remaining time of the Babylonian empire. From the date of this oracle (in 605 BC) until the end of the Babylonian rule in 539 BC is 66 years (or almost 70 years). This is the immediate context of the Jeremiah passage. 

	It is the (approximate) 70 years from the destruction of the Jerusalem temple in 587/586 BC to the dedication of the rebuilt Jerusalem temple in 516/515 BC. This is the context in which the book of Zechariah mentions “seventy years” (Zechariah 1:12). But it is, of course, reasonable to understand the “70 years” in Zechariah as different from the “70 years” in Jeremiah (and Daniel).

	It is a round number signifying a fairly long – but limited – period of time. When God’s right time has come, the Babylonian exile will be over and he will bring the Jews back to the Promised Land. So the number is symbolic as well as approximately historical. I personally think that this is the best explanation. Compare God’s words about the temple furnishings brought to Babylon: “until the day I come for them … and restore them to this place” (Jeremiah 27:22). 

(Back to Jeremiah’s life and ministry 4)
 
Jeremiah’s life and ministry 4 (texts from chapters 26–36) – answers
Answers: Jeremiah 26:1–15
	God tells Jeremiah to go to the temple with a message to all the people of Judah who come there to worship (verses 1–3). God wants to give them one more chance to repent. If they repent, God will change his mind and not punish them.

	God’s message to the people of Judah (verses 4–6):

	They must listen to the prophets about the necessity to obey the law and leave their evil ways.

	Otherwise God will destroy the Jerusalem temple, just as he has already destroyed the sanctuary at Shilo.

	Jeremiah is arrested by the priests and the false prophets with the support of the people (verses 7–10), because he has spoken God’s word of judgment on the Jerusalem temple. 

	Jeremiah’s testimony (verses 10–15) in my own words: “I have spoken God’s word. If you repent and turn from your present evil ways back to God, he will change his mind and not punish you. This is the truth, and now I don’t care what happens to me!”

(Back to Jeremiah 28:1–17)
Answers: Jeremiah 28:1–17
	Hananiah’s prophecy will please the people of Judah (verses 1–4), because it contains a “merciful” message (compare the name of the prophet, see my comment on 28:1). Soon God will bring back the furnishings of the temple and the exiled king and the other Jews from Babylon. 

	Jeremiah responds to Hananiah’s false prophecy (verses 5–9) in three  steps:

	First, he acknowledges that Hananiah’s prophecy has a positive message.

	Then he reminds those present that a true prophet usually has a message of warning and judgment. 

	Finally, he challenges those present to remember the law: The prophecy of a prophet with a positive message must be fulfilled in the near future. If it is not fulfilled, the prophet is false and has no message from God.

	The conflict between Hananiah and Jeremiah ends like this (verses 10–17):

	Hananiah insults Jeremiah. He pulls off and breaks the symbolic yoke that God has told Jeremiah to wear.

	Jeremiah delivers two messages from God: First, the nations will suffer even more under the yoke of the Babylonians. Second, Hananiah himself will soon die.

(Back to Jeremiah 29:1–32)
Answers: Jeremiah 29:1–32
	This chapter can be structured like this:

	The background of Jeremiah’s letter to the exiles, verses 1–3

	The contents of the letter to the exiles, verses 4–23

	Shemaiah and Jeremiah, verses 24–32

	The letter to the exiles in a few brief points (verses 4–23):

	The exiles in Babylon should settle down there and work for the good of that country (verses 4–7).

	The exiles should not listen to the false prophets among them, because their words will not be fulfilled (verses 8–9, 15–16).

	When the 70 years are over for Babylon, God will bring the exiles back to their own land. God’s plan for them is to prosper in a renewed and intimate fellowship with him (verses 10–14).

	God will judge and punish those who do not listen to him, whether they have remained in Judah or they are among the exiles.

	God will use the Babylonian king Nebuchadnezzar to punish the two false prophets Ahab and Zedekiah (verses 20–23).

	Shemaiah is a false prophet among the exiles from Judah in Babylon. God will punish him, because he has written a letter to the priests of the Jerusalem temple accusing them for not “taking action” against Jeremiah and because he has misled the the people through his false prophecies (verses 24–32).

(Back to Jeremiah 32:1–15, 42–44)
Answers: Jeremiah 32:1–15, 42–44
	The historical setting of this chapter is the siege that the Babylonian king Nebuchadnezzar had laid on Jerusalem (verses 1–5). This is in 587 BC, and within a few months the city will have fallen and its people exiled.

	Jeremiah’s personal situation (verses 1–5, see also my comment on 32:2): He has been arrested by king Zedekiah of Judah and is held captive in the courtyard of the guard. 

	Jeremiah’s land purchase can be understood as a “sign-action” prophecy (verses 6–15, 42–44):

	From a human point of view it is a really foolish thing to do. The land is worth nothing as long as it is occupied by the Babylonian troops.

	God tells him to buy the land and bury the deed of purchase in a clay jar. This symbolizes that in the future, life in Judah will be back to normal with people buying and selling land that can be cultivated.

	So what Jeremiah does is a prophecy about the future.

(Back to Jeremiah 33:1–13)
Answers: Jeremiah 33:1–13
	The setting of this passage is the same as that of the previous chapter: Jeremiah is under arrest.

	God describes himself like this (verses 2–3):

	He is the Creator.

	He is the Lord of the Covenant.

	He is a God who listens and answers prayer.

	He is a God who reveals his will.

	God promises these things (verses 4–13):

	God will bring his promised punishment on Jerusalem (verses 4–5).

	God will then restore his people and bring them back to their land and give them peace and security and prosperity and joy there (verses 6–7, 9–13).

	God will heal them and cleanse them from their sins (verse 8).

	God will give glory to Jerusalem (verse 9). 

(Back to Jeremiah 36:1–32)
Answers: Jeremiah 36:1–32
	God tells Jeremiah to write a scroll, hoping that the people of Judah and their leaders will repent from their sins and return to God when they hear the words of judgment in the scroll (verses 1–4, compare verse 7).

	The scroll is read in three different situations:

	Baruch reads the scroll to a large crowd of people gathered at the Jerusalem temple for a day of fasting (verses 8–10). Such days of fasting were arranged at times of national emergencies, in this case probably during the Babylonian attack on Jerusalem in 605 BC.

	Baruch reads the scroll a second time that same day. He is called to the secretary’s office at the royal palace, where he reads it to a group of high officials (verses 11–16).

	Jehudi, an official at the court of king Jehoiakim, reads the scroll to the king in his winter apartment (verses 20–25).

	The response to the reading of the scroll varies:

	The first time: Nothing is said in the text about the reaction of the people. But one of the officials present, Micaiah, informs a group of higher officials about the scroll and its content (verse 11).

	The second time: The high officials were shocked by the political implications of the content of the scroll. They react in two ways. First, they send Baruch away to warn Jeremiah and tell them to hide. Then, they report what has happened to the king (verses 16–20).

	The third time: The king behaves very arrogantly and cuts each part of the scroll that has been read and throws it into the fire. Some of the officials ask the king not to destroy the scroll. But none of those present respond to Jeremiah’s prophecies in the way that God has hoped. They are not shocked by the messages. And they do not repent by tearing their clothes. The king finally issues the order to arrest Jeremiah and Baruch (verses 23–26). 

	God judges king Jehoiakim for what he did and for not believing the judgments recorded the scroll (verses 29–31): God will cut off his family line from the Jerusalem throne. And God will judge the people of Judah just as written in the scroll.

(Back to Jeremiah’s life and ministry 4 Think and discuss)
Jeremiah’s life and ministry 4 comments on Think and discuss
	The law of Moses told the Israelites how they could determine whether a prophet was true or false (Deuteronomy 13:1–5 and 18:21-22). The two most important criteria were:

	The prophet who led people to God was a true prophet. But the prophet who made people worship pagan idols was a false prophet.

	The prophecies of a true prophet were fulfilled.

	God’s promises in Jeremiah 33:6–13 must be understood not only as historical, referring to the return to Judah of the Jewish exiles in Babylon after the Persian conquest of Babylonia in 439 BC. Some of the expressions used about God’s promises in these verses are eschatological. This is also made clear by the history of the Jews after the Babylonian exile and by the New Testament texts. Three examples will illustrate this:

	Health and healing, abundant peace and security (verse 6): Complete health and healing and true peace and security will never be found in the present world. They belong to the new heavens and the new earth. So this promise is eschatological. Judah (later called Palestine and Israel) as a nation never experienced political peace or security, not during the Persian empire, not during the Greek-speaking Syrian and Egyptian kingdoms, not under the Jewish Maccabean kings, not during Roman rule, and not today.

	Cleansing from sin and forgiveness of sin (verse 8): True forgiveness of sin is the result of God’s redemptive work through Jesus. So this promise is primarily messianic. 

	All nations will rejoice and praise and honor God, when they see how God has blessed Jerusalem (verse 9): This has not happened during the 2600 years since God made this promise, and it is not happening today. It will happened with “new Jerusalem”, the city of God’s redeemed people when the present evil age comes to an end. So this promise is eschatological. 

The Bible scholar Christopher Wright uses the term “horizons” for the three time levels found in many of the Old Testament prophetic texts:
	“Horizon 1 is the horizon of the prophet’s own world, or the Old Testament era itself.” In this textbook, this horizon is often called “historical perspective” or “historical fulfillment”. 

	“Horizon 2 is the horizon of the New Testament”. The messianic prophecies belong to this horizon, but there are also other new covenant promises, for example the forgiveness of sin.

	“Horizon 3 is the eschatological horizon of the return of Christ and the new creation.”

	We can learn many useful things from this study for the development of our personal life and ministry. Here are just a few:

	God wants his people to repent and turn back to him. If they do so, God will remove the curse that is hanging over every sinner’s head. But there is a time frame for repentance. One day it will be too late.

	God wants his servants to be true prophets: We must bring people to God, not lure them away from him. We must speak the truth and be faithful to God’s word.

	God wants his people to be a blessing in this world as long as we remain in it. We should do our best to build up our nation and make it prosper. We should take life in this world seriously and be faithfully committed to it, not only dream about our future in heaven.

	God is in control of nations and of history. God’s judgment will come in its own time. God’s salvation with the return of Christ will come when God wants it to come. We should trust God and not waste time speculating.

	God wants us to trust him, even with things that seem foolish from a human point of view. Jeremiah bought a piece of land, because God told him to do so – in spite of knowing that it was a waste of money and that he would never live on it.

(Back to Jeremiah’s life and ministry 5)
 
Jeremiah’s life and ministry 5 (texts from chapters 37–44) – answers
Answers: Jeremiah chapter 37
	King Zedekiah of Judah consults Jeremiah twice in this chapter:

	The king wanted Jeremiah to pray for the political situation. King Nebuchadnezzar of Babylon was laying siege to Jerusalem, and pharaoh Hophra was on his way to help Judah against the Babylonians (verses 3–5). 

	The king wanted Jeremiah to tell him if God had an “update” about the political situation. The Babylonian troops had left Jerusalem to deal with the Egyptians. King Zedekiah probably hoped that everything would now be fine, but Jeremiah did not have any good news for him (verse 17).

	Jeremiah was accused of treason. He was leaving Jerusalem on family business in his hometown but was stopped at the city gate by an officer who thought that he was going to defect to the Babylonians and help them against his own people. The high officials were furious with him. They had him severely beaten and thrown into the dungeons. But Jeremiah pleaded his innocence with king Zedekiah. The king decided not to send him back to the dungeons but let him stay as a prisoner in the courtyard of the guards. He was also allowed a daily bread ration. 

(Back to Jeremiah chapter 38)
Answers: Jeremiah chapter 38
	Jeremiah was lowered into a muddy water cistern by the high officials of Jerusalem. They wanted him to die because he kept on telling the people that their only hope of survival was to surrender to the Babylonians. King Zedekiah was against having Jeremiah killed but he was powerless against his own officials.

	Ebed-Melech was a foreigner (a black man from Africa) who was an official at the royal court in Jerusalem. He was upset with the treatment of Jeremiah and pleaded with king Zedekiah to have mercy on the prophet. The king allowed him to save Jeremiah from the muddy water cistern and bring him back to the courtyard of the guards.

	King Zedekiah was afraid of surrendering to the Babylonians because of the treatment he would get from those of his own people who had already joined the Babylonians.

(Back to Jeremiah chapter 39)
Answers: Jeremiah chapter 39
	King Zedekiah fled from Jerusalem after it had been taken by the Babylonians. But he was caught near Jericho and brought to king Nebuchadnezzar, who was camped at Riblah (a city on the route from Palestine to Babylonia). Nebuchadnezzar ordered Zedekiah’s sons to be executed and Zedekiah to be blinded and taken as a prisoner to Babylon.

	King Nebuchadnezzar treated Jeremiah very well. He set Jeremiah free and told his officer to provide for all his needs.

(Back to Jeremiah chapter 40)
Answers: Jeremiah chapter 40
	The Babylonian officer told Jeremiah as he was releasing him from his chains that he was now free to do whatever he wanted. He could travel with the Babylonian troops to Babylon and settle down there in comfort. Or he could remain in Judah and join the new governor Gedaliah at Mizpah. Or perhaps he preferred to do something else?

	Gedaliah was appointed by king Nebuchadnezzar to be governor of the Babylonian province of Judah. His advice for the Jewish people who joined him was to remain in Judah and to trust the Babylonians.

	Johanan offered governor Gedaliah to secretly murder Ishmael, who had been recruited by the Ammonite king to assassinate the governor. But Gedaliah did not believe that Ishmael was plotting against his life, so he turned down the offer.

(Back to Jeremiah chapter 41)
Answers: Jeremiah chapter 41
	Ishmael the son of Nethaniah committed several evil deeds:

	He allowed himself to be recruited by the king of Ammon to assassinate Gedaliah, the governor of Judah.

	He brutally murdered governor Gedaliah at the dinner table, where he was an honored guest.

	He deceitfully murdered a large group of pilgrims on their way to Jerusalem, pretending to be another mourning pilgrim.

	He accepted a bribe from ten of the pilgrims in exchange for their lives.

	He captured all the remaining Jews at Mizpah, including the women of the royal family, with the intention of taking them to Ammon.

	Johanan, who had remained faithful to the murdered governor Gedaliah, went in pursuit of Ishmael, Gedaliah’s assassin. When the people who were with Ishmael saw Johanan they were happy. So they joined him. But Ishmael was able to escape to Ammon with a few of his closest men. 

	Johanan and all the Jews with him decided to go to Egypt. They were afraid that the Babylonians would punish them for the murder of Gedaliah (of which at least Johanan and those closest to him were totally innocent).

(Back to Jeremiah chapter 42)
Answers: Jeremiah chapter 42
	While Johanan and his people were camped near Bethlehem on their way to Egypt, they approached Jeremiah. They requested him to find out from God what they should do. And they solemnly promised Jeremiah to obey God’s word to them.

	God’s answer to Johanan and his people was that they must stay in Judah. God would forgive them and protect them from the Babylonians and bless them. But if they decided to go to Egypt they would experience disaster. God’s anger would still be over them. The Babylonians would come to Egypt and destroy them there.

(Back to Jeremiah chapter 43)
Answers: Jeremiah chapter 43
	Johanan and the other Jewish leaders did not accept God’s word to them. Instead they accused Jeremiah of being a liar and Baruch (Jeremiah’s friend and secretary) of having poisoned the prophet’s mind against them. So they took Jeremiah and Baruch and all the other people with them (both Jews and Babylonians) and went to Tahpanhes, a fortress city in the Nile delta of Egypt.

	The sign-action prophecy that Jeremiah delivered in Tahpanhes: He took a few large stones and hid them in the ground at the entrance to the royal palace in Tahpanhes. Then he delivered a message from God: God would call his servant Nebuchadnezzar from Babylon to come to Tahpanhes and place his throne over the stones that Jeremiah had buried. He would then crush Egypt and destroy the sanctuaries and idols in the Nile delta. Many people would die from plague or be killed by the sword. Others would be exiled. 

(Back to Jeremiah chapter 44)
Answers: Jeremiah chapter 44
	The main points in Jeremiah’s oracle to the Jewish settlers in Egypt (verses 2–14):

	God had punished the people of Judah and Jerusalem for their idol worship. They had refused to listen to the warnings of the prophets.

	Why had the Jews in Egypt not learned their lesson? Why were they still provoking God? Why did they not humble themselves before God?

	So now God would bring disaster on the Jews that had settled in Egypt. They would die by sword, plague, or famine. Very few would be left to return to Judah.

	The excuse of the Jews of Pathros for not obeying God’s word: The Queen of Heaven had blessed them in the past. But when they stopped worshiping her, they experienced all kinds of difficulties. So they would continue with their idolatry (verses 15–19).

	God’s judgment on them for not obeying his word (verses 24–30):He would break off his covenant relationship with them. He would no longer protect them. Almost all of them would die from sword or famine.

God’s sign of his judgment on the Jews would be the conquest of pharaoh Hophra of Egypt by king Nebuchadnezzar of Babylonia.
(Back to Jeremiah’s life and ministry 5 Think and discuss)
Jeremiah’s life and ministry 5 comments on Think and discuss
Jeremiah as a role model for us modern-day servants of God. Here are just a few very brief points:
	His willingness to sacrifice everything for the ministry: family, friends, home and country.

	His obedience to God’s call on his life in spite of opposition from very powerful enemies.

	His faithfulness to God during a long life in the service of God.

	His boldness to deliver uncomfortable and unpopular messages.

	His willingness to make a fool of himself with the sign-action prophecies. 

	His understanding of the covenant and his faithfulness in reminding the people of God’s word.

Give examples from the Jeremiah studies that illustrate these points.
Assignment
Evaluate your own life and ministry in the light of these points.
(Back to A righteous Branch)
 
A righteous Branch, Jeremiah 23:1–8; 33:14–26 – answers
Answers to the questions
	God says these things about the Israelite leaders at that time (23:1–2):

	They are destroying and scattering God’s people.

	They are not caring for God’s people.

	So God will judge them and punish them for the evil they have done.

	The future leadership that God promises for his saved remnant (those whom God has brought back from all countries and blessed): They will serve God faithfully, taking good care of God’s people(23:3–4).

	The righteous Branch is described like this (23:5–6):

	He will be raised up by God.

	He will belong to David’s family line.

	He will rule with wisdom and justice.

	He will rule over all God’s saved people (both Judah and Israel).

	He will be called “The Lord God is our Righteousness”.

	We learn two things about “the descendants of Israel” from 23:8:

	God will gather them from all the countries to which they had been banished.

	They will live in their own land.

	We learn two things about Judah and Jerusalem from 33:16:

	They will experience salvation and security.

	Jerusalem will be called “The Lord is our Righteousness”.

	The righteous Branch in 33:17:

	He will be an eternal king of David family line.

	This statement must be understood as a prophecy about Jesus.

	We understand these things about the kingdom of the righteous Branch from 33:18:

	It will be the fulfillment of the Old Testament sacrificial system.

	So this statement must be understood as a prophecy about Jesus and his sacrificial death on the cross.

	God confirms his two promises (first, an eternal king in the family line of king David; second, the forgiveness of sin through the fulfillment of the Old Testament sacrificial system) by referring to the covenant that he made with his creation (33:20–22). 

	God will restore the offspring of Abraham like this (33:23–26):

	He will restore their fortunes. This means that he will bless them with all the blessings of the covenant that he has made with his people: peace, health, security, prosperity and so on. 

	He will have compassion and mercy on them. This means that he will forgive them their sins.

(Back to A righteous Branch Think and discuss)
 
God’s people restored, Jeremiah 30:1–31:30 – answers
Answers to the questions
	God probably told Jeremiah to write down “all the words I have spoken to you” in a book (30:1–4) so that God’s promises about the future redemption of his people would be preserved for the future.

	God promises to restore the fortunes of all his people in the future (30:1–4). To. This restoration has two components:

	To bring his people back to the Promised Land

	To give his people possession of the Promised Land

	Life for those suffering under oppression is described like this (30:5–7): It is a life of panic, terror, great anguish (like a woman in labor, like people whose faces are deathly pale), and great trouble. There is no peace.

	God promises his oppressed people these things (30:8–11):

	He will give them liberty (break the yoke of the oppressor).

	They will become servants of the Lord.

	He will raise up king David for them and they will be the servants of their king.

	He will take them out of their land of exile and bring them back to their own land.

	He will give them peace and security.

	He will destroy all their enemies.

	After having disciplined his people, he will save them.

	God describes the situation of his people like this (30:12–15): 

	They are hurt and wounded.

	They have no friends, nobody to help them, to heal them, and to give them comfort.

	They are in pain as a result of their own guilt and sin. God is the one who has punished them. 

	God promises his people (30:16–17):

	To destroy their enemies

	To restore health and healing to his people

	“Restoring the fortunes” involves these things (30:18–20):

	The rebuilding of Jerusalem

	Songs of praise and thanksgiving

	The increase in the number of God’s people

	Honor and respect to God’s people

	The establishment of God’s people in security 

	The punishment of the enemies of God’s people

	The future leader is described like this (30:21):

	He will be one of their own.

	He will have a unique closeness to God.

	The future relationship between God and his people described like this (30:22–31:1): They will be his people, and he will be their God. 

	God describes his love for his people (31:3) as eternal and faithful (compare 2 Timothy 2:16).

	There is a tension between historical fact and God’s promises in 31:2–6, like this: God’s promises rest for his people in their own land. But historically this rest never came. The safety of the Jews in Palestine was always threatened by external enemies, from the first return of the exiles from Babylon in 538 BC until today. This shows that God’s promise of safety and security must be understood eschatologically, as belonging to horizon 3.

	God’s future people are described like this in 31:7–9:

	They are the chief of the nations. The reason for this is that they are God’s own people. So they belong to him in a special way as his redeemed people. 

	They are a people of joy and praise.

	They have been gathered from the ends of the earth. They are God’s “remnant”. 

	They have been delivered from blindness and other disabilities, and from  pain and suffering.

	They will find relief, consolation, and security. God will provide for all their needs, and he will protect them. 

	The reasons for the future joy of God’s people (31:10–14):

	God will be with his people and watch over them like a shepherd.

	God will redeem his people from the hands of their enemies.

	God will gather his people and bring them to their own land.

	God will bless their land with material abundance.

	God will comfort them.

	God will provide for their spiritual needs (“feast the soul of the priests with abundance”) and for their material needs (give them his goodness and bounty). 

	The hope for the future of God’s people (31:16–22) is based on God’s compassion for them, his yearning for them, and his delight in them (verse 20). So God’s people can view the future with confidence. God will gather them from the nations. He will show them the way to their own land. He is eagerly waiting for the opportunity to forgive them for their sinful past. God will surely and miraculously restore his people.

	God’s promises for the “coming days” (31:23–30):

	God will change everything for his people. He will bless them and restore their fortunes.

	He will provide a good land for them, where all their needs will be satisfied. 

	He will judge the unrighteous for their sins and he will bless his redeemed people. 

(Back to God’s people restored Think and discuss)
God’s people restored comments on Think and discuss
	“The three horizons” of the ten passages from Jeremiah 30:1–31:30. Note that there are many more New Testament references in support of horizons 2 and 3 and that the information that I have provided on all three horizons is very selective. You have probably thought of many additional points and references. 

	Jeremiah 30:1–4: The first horizon (the Old Testament historical context) was when king Cyrus of Persia in 538 BC allowed the exiled Jews in Babylon to return to their own land and the resettlement of Jews from Mesopotamia as described in the book of Ezra. The second horizon (the New Testament context) was when the early church (beginning with Jesus commissioning his disciples to make disciples of all nations, Matthew 28:18–20) spread the gospel about salvation in the name of Jesus (Acts 4:12) from Jerusalem to Rome and beyond (Acts 1:8; 13:47; 14:21, 27; Romans 15:19; 1 Corinthians 16:9; 2 Corinthians 2:12; Ephesians 3:8; Colossians 4:3; Titus 2:11; 1 John 1:3). The third horizon (the eschatological context of the return of Jesus and God’s new creation) is the final salvation of all God’s people from all nations and the final establishment of the Kingdom of God with “the new heavens and the new earth” (see for example Matthew 24:14; Revelation 11:15).

	Jeremiah 30:5–11: The first horizon is the return of the exiled Jews from Babylon. The second horizon is the salvation (see for example Luke 19:10; 1 Timothy 1:15; 4:10; 2 Timothy 1:10) and peace (John 14:27; Acts 10:36; Philippians 4:7) and hope for a bright eternity (see for example John 14:2; 2 Corinthians 5:1; Philippians 3:20; Colossians 1:5; 1 Peter 1:4; Revelation 21:2–7, 22–26; 22:1–5) that God provided through the first coming of Jesus, “son of David” (see for example Matthew 21:9; Romans 1:3). The third horizon is the second coming of Jesus (see for example Philippians 3:20; Titus 3:4; 2 Peter 1:11). 

	Jeremiah, 30:12–17: For horizon 2 see for example Matthew 4:23–24; 9:35; 19:2; Acts 10:38; 1 Peter 2:24. For horizon 3 see for example 1 Corinthians 15:26, 54–55; Revelation 15:2; 22:2. 

	Jeremiah 30:18–21: The promised leader at horizon 1 is Zerubbabel, the governor over the Persian province of Judah after the Babylonian exile. He belonged to David’s family line and was in charge of the rebuilding of the Jerusalem temple. At horizons 2 and 3, this leader is, of course, Jesus (“son of man”, “son of David”, and “Son of God”).

	Jeremiah 30:22–31:1: At horizons 2 and 3 we must note that the New Testament is very clear about the expanded identity of God’s people. All those who accept Jesus as their Savior are God’s people, irrespective of their ethnic and cultural background (see for example Matthew 28:18–20; Romans 9:24–33; Galatians 3:28; Revelation 5:9; 7:9–17).

	Jeremiah 31:2–6: See my answer to question 11 above.

	Jeremiah 31:7–9: For horizons 2 and 3 and “the chief of the nations” compare 1 Peter 2:9–10; and “from the ends of the earth” compare Acts 10:35; Romans 16:26; Revelations 5:9; 7:9. Future healing and deliverance is summarized in for example Revelation 21:4. The future praise of the people of God is described for example in Revelation 5:12–13; 7:12.

	Jeremiah 31:10–14: The New Testament fulfillment (horizon 2) and promise of fulfillment (horizon 3) are, of course, plentiful!

	Jeremiah 31:15–22: A comment on verse 15 and its fulfillment: Horizon 1 was the Babylonian deportation of the people of Judah (which passed through the city of Ramah, 8 km north of Jerusalem, and through the area of “Rachel’s tribes” Benjamin, Ephraim and Manasseh) in 586 BC and the suffering of the Jewish exiles in Babylon. Horizon 2 was fulfilled with Herod’s atrocity described in Matthew’s gospel. Horizon 3 is the ongoing suffering of God’s people as we wait for God’s day of judgment on our enemies and for the blessings of God’s new creation.

	Jeremiah 31:23–30: Verse 25 reminds of me of Jesus “blessings” in Matthew 5:3–12: Those who suffer will be comforted and those who hunger and thirst will be satisfied. God’s people (those who live on his holy mountain, 31:23–24) will inherit the kingdom of heaven and God’s renewed earth. They are “pure in heart” so they will see God.

	–

	Chapters 30–33 of the book of Jeremiah are often called “The Book of Consolation”. The consolation that a modern South Indian believer can find in Jeremiah 30:1–31:30: 

My bullet points in the introduction to this study contain much consolation for us today. God is faithful to his promises. He watches over us and provides for us. He will fulfill his plan of salvation regardless of our present circumstances. He will remove the yoke that our enemies have laid on us. He has a wonderful future planned for us. He wants to use us to fulfill his purposes by proclaiming his salvation to the ends of the earth. We can find great comfort as we look forward to the day of God’s final salvation for his people, which is also the day of his final judgment on all evil. See also my answers to questions 12–15 above. For us these answers must me understood at the horizon 2 level (as promises partly fulfilled with the first coming of Jesus) and at the horizon 3 level (as promises to be completely fulfilled with the second coming of Jesus and with God’s new creation). 
(Back to A new covenant)
 
A new covenant, Jeremiah 31:31–40 – answers
Answers to the questions
	This passages contains two sections (both beginning with the phrase “The time is coming”, like this:

	A new covenant, verses 31–37

	The rebuilt city, verses 38–40

	The previous covenant that God refers to (verses 31–32) is the Sinai covenant which sealed God’s miraculous deliverance of the Israelites from bondage in Egypt (Exodus chapter 24). The problem with that covenant was that it was broken by the Israelites, when they made and worshiped the golden calf idol (Exodus 32:1–10). Moses pleaded with God, God relented (Exodus 32:11–14), and the covenant was renewed (Exodus 34:.8–10).

	God himself is the initiator of the new covenant (verses 31–33):

	He makes (the Hebrew word literally means “cuts”) the covenant.

	He puts the law in the minds of the people.

	He writes the law on the hearts of the people.

	The new covenant is described like this (verses 33–34):

	It is God’s own initiative (see my previous answer).

	It transforms the relationship between God and his people. They truly become his people, and he truly becomes their God.

	It transforms each individual among God’s people. There is no longer a need for a person to be taught to fear God. Each person will know God personally. 

	It deals with the sinful past of the people. Their sins are forgiven, and even forgotten. 

	God guarantees the new covenant with an oath (verses 35–37): The divine order and the divine mystery of God’s created world is the guarantee. So there can be no doubt about the certainly of the new covenant. 

	God makes three main points about the rebuilt city (which in the New Testament, horizon 2, context represents God’s redeemed people) in verses 38–40:

	It will stretch beyond the limitations of the old city. Its boundary lines will go out farther. This means that God’s people will not only consist of the faithful remnant of the Israelite nation. It will also include people from every nation (compare Acts 10:35; 17:4, 12; 20:21; 1 Corinthians 1:22–24; 12:13; Galatians 3:28; Colossians 3:11; Revelation 5:9; 7:9).

	It will be holy. It will be a transformed city. Even the parts of the cities that used to be associated with filth, death, and sin (the Hinnom Valley) would become holy to the Lord. This means that God’s people will consist of people who have been transformed by God’s saving power. They are no longer sinners, but a people holy to the Lord, a holy nation (compare 1 Peter 2:9). 

	It will be eternal. It will stand forever. It will never be uprooted. This means that God’s redeemed people will live forever (compare John 6:51, 58; 1 Thessalonians 4:17).

(Back to A new covenant Think and discuss)
A new covenant comments on Think and discuss
	I make five observations as I read Jeremiah 31:31–34 in the light of Deuteronomy 30:1–10:

	The Deuteronomy passage predicts exactly what the Babylonian exiles (who were the first recipients of God’s words in the Jeremiah passage) were facing. They were experiencing the curses of the broken covenant. Their land and their holy city with its temple were in ruins. They were themselves living among idol worshiping foreigners in a far away land.

	The Babylonian exiles still had the Book of the Law. Moses was still speaking to them through the words of the covenant. They still had the promises of God’s blessings, on the condition that the obeyed the law.

	But history had shown that the Israelites had not been able to obey the law of Moses and live up to God’s standards. They had repeatedly failed, and now they were punished for their disobedience and their failures.

	But the new covenant would bring in something completely new! The requirements of the old covenant (Deuteronomy 30:2, 10) would be replaced by God’s own gift of repentance and obedience (Jeremiah 31:33–34). 

	So the new covenant would result in a deeper relationship between God and his people (Jeremiah 31:33–34).

	In many ways the old and the new covenants are very similar. I understand the differences like this (31:33–34)?

	“In their minds and on their hearts” (verse 33): In the old covenant the commandments were on the hearts of the people (Deuteronomy 6:6). In the new covenant God put the commandments within his people. So God’s will and God’s law are “internalized” in his people.

	“I will be their God, and they will be my people” (verse 33): In the old covenant only the Israelites were God’s own people. In the new covenant God’s people consist of all those who have accepted Jesus, irrespective of their Jewish or Gentile background.

	“They will all know me from the least of them to the greatest” (verse 34): In the old covenant God’s relationship with the Israelites was primarily with them as a nation. And as a nation they did not all know God, because most of them did not reflect God’s values (kindness, justice, righteousness, care for the poor and needy) in their daily lives – even if probably many of them did. In the new covenant the whole community of God’s people (from top to bottom) will know God and practice the covenant values that God delights in. This is because their hearts have been transformed so that they know God and his loving heart in a completely new way.

	“I will forgive their iniquity and remember their sins no more” (verse 34): In the old covenant God provided forgiveness of sins through the sacrificial system. But this forgiveness was limited both in time (so it had to be repeated again and again, and finally it collapsed altogether with the destruction of the Jerusalem temple) and in scope (it only concerned the Israelites). In the new covenant God’s forgiveness for those who accepted Jesus as their personal Savior) is unlimited both in time (it is eternal, Hebrews 9:14–15; 13:20 and in scope (all who believe in Jesus irrespective of their national background, Romans 3:22, 25; 16:26; 1 Timothy 2:5–6). See also my second comment on verse 34.

	–

	The three horizons in 31:31–34 can be understood like this:

	Horizon 1: God’s promises of a new covenant began to be fulfilled during Old Testament times (as described in the books of Ezra and Nehemiah). Some of the exiles returned from Babylon and resettled in Judah. The temple was rebuilt. The spiritual life of the Jews was reformed (Nehemiah chapters 8–10). But the result became legalism and Pharisaism, instead of a genuine new covenant.

	Horizon 2: God’s promises of a new covenant were to a much greater extent fulfilled with Jesus, who used the phrase “new covenant” during his last meal with his disciples. The earliest occurrence of the phrase “new covenant” is found in 1 Corinthians, where Paul quotes a very early Lord’s Supper formula: “This cup is the new covenant in my blood”. Matthew has a more detailed formula in 26:28, where Jesus explains to his disciples what is about to take place with these words, “This is my blood of the covenant, which is poured out for many for the forgiveness of sins”. Here Jesus binds together three Old Testament texts as he interprets his own death on the cross:

-Exodus 24:8: “the blood of the covenant”, which Moses sprinkled on the altar and on the people at Sinai as a confirmation of God’s covenant with them. Jesus understood his own death as the sacrifice that confirmed the a greater Exodus than the one the Israelites had just made out of Egypt, the redemption of mankind from the bondage of sin.
-Isaiah 53:12: “poured out for many”. The climax of the work of the Servant of the Lord was to pour out his life unto death and bear the sins of many. Jesus understood himself as this suffering Servant of the Lord.
-Jeremiah 31:34: “for the forgiveness of sins” echoes the last part of this verse. Jesus showed that this forgiveness of sins through his death on the cross would be the foundation and the greatest benefit of the new covenant.
-So the New Testament clearly understands Jesus’ death and resurrection as the messianic fulfillment of Jeremiah 31:31–34. 
	Horizon 3 points forward to the complete perfection of God’s people as described in the Jeremiah text. A time will come when we will know God perfectly. A time will come when we will not need any teachers at all (Paul certainly saw the need for teachers in the New Testament church). A time will come when we will completely reflect God’s character – his love, his mercy, his goodness, his graciousness, his righteousness, his holiness. This time will come with God’s new creation at Jesus’ glorious return. 

(Back to The book of Ezekiel)
 

The book of Ezekiel – answers
Ezekiel’s call vision, Ezekiel 1:1–3:15 – answers
Answers: Ezekiel 1:1–28
	Ezekiel saw visions of God (or visions from God) by the Kebar River in Babylonia (1:1–3).

	We get this information about Ezekiel (1:1–3):

	He was living among the exiles in Mesopotamia, He had settled along the Kebar River, which was one of the canals channeling water from the Euphrates River in the Babylonian/Chaldean part of Mesopotamia. 

	He received his first vision in the fifth year of king Jehoiachin’s exile. This was in 593 BC. This was when God called him into the prophetic ministry. 

	He belonged to a priestly family and his father was Buzi. 

	The most surprising thing about God (1:1–3): The text clearly emphasizes the word “there”. The Lord of Israel was present and active even “there” in Mesopotamia, on Gentile territory.

	Ezekiel’s vision (1:4–28) begins with a storm (verse 4) and ends with a throne (verse 26). This is this significant, because the Old Testament links these things with appearances of the Lord. In Psalm 18:9–14, God is described as mounting the cherubim and riding on storm clouds (also in Psalm 68:4). In Exodus 24:10, God appeared to Moses and the seventy elder on Mount Sinai with his feet on “something like a pavement of sapphire”. In Psalm 80:1, God is described as enthroned between the cherubim (a reference to the ark of the covenant and the cherubim in the the Most Holy Place in the Jerusalem temple).

	Ezekiel evidently struggles with how to describe the four living creatures (1:5–15). He uses expressions like “looked like”, “was like”, and “appeared to be” to describe what he sees. Human language does not have words to describe non-earthly and heavenly things. This reminds me of how John struggles to describe what he sees and experiences in the book of Revelation (see for example 1:10–16; 4:6–7; 9:7–10; 14:2; 19:12). 

	Ezekiel does not name the four living creatures in this text (1:5–25). But he calls them “cherubim” in 10:1–17. These angel-type creatures, mentioned many times in the Old Testament, are described in various ways (see for example Genesis 3:24; Exodus 26:1; 37:7–9; 1 Kings 6:23–35; 2 Chronicles 3:7–14). God is often defined as the one “who sits enthroned between the cherubim” (see for example 1 Samuel 4:4; Psalm 99:1; Isaiah 37:16). 

	The four living creatures must have reminded Ezekiel of the statues guarding Mesopotamian temples. These figures (various combinations of men and winged animals) were the attendants of deities. They supported his majesty and defended his empire. But only at the end of his vision (1:28 “This was the appearance of the glory of the Lord”) does Ezekiel realize that the four living creatures were attendants of the Lord of Israel.

	Ezekiel would have “interpreted” the features of the four creatures (1:5–24) in the light of his Old Testament cultural background:

	Their four faces (compare 2 Sam 1:23; Proverbs 14:4; Psalm 8:5–8) would have made him think of strength (the lion), swiftness (the eagle ), fertility and agricultural abundance (the ox), stewardship over God’s creation (the man ). 

	The number four (compare Isaiah:11:12; Jeremiah 49:36) would have made him think of God’s created universe – “the four corners of the earth”, “the four winds”, “the four quarters of the skies”. 

	The wheels (compare Isaiah 5:28; Psalm 33:13–14; Job 33:4; Genesis 1:2) would have made him think of supernatural mobility (the design of the wheels), divine knowledge (the eyes), divine presence (note that the Hebrew text has “the spirit of life” instead of “the spirit of the living creatures”). 

	When Ezekiel saw “what looked like a throne of sapphire” above the expanse/dome over the heads of the four living creatures, he would have been reminded of earlier Old Testament texts: 

	Exodus 24:10 is about God revealing himself to Moses and the seventy elders on Mount Sinai.

	1 Kings 8:6–11 is about king Solomon’s dedication of the newly built Jerusalem temple.

	Psalm 9:7–8 is about God sitting on his judgment throne.

	Psalm 11:4–5 is about God simultaneously enthroned in the Most Holy Place in the Jerusalem temple and in heaven evaluating and judging mankind.

	Psalm 103:19 is about God seated on his heavenly throne ruling all creation.

	The significance of Ezekiel’s vision of “the likeness of the glory of the Lord” (1:5–28) can be summarized like this:

	God is majestically transcendent, far beyond human description.

	God  is is present even in the distant lands of Mesopotamia. 

	God is sovereign, still seated on his throne ruling his universe. 

	God was still the judge of Israel: The exiles in Babylon perhaps thought that God had punished them enough with the terrible events of 597 BC, when king Jehoiachin had been brought in disgrace to Babylon and the Jerusalem temple had been looted. But the people had not yet repented and submitted to God. So for the next seven years, God would use Ezekiel to speak words of judgment to Israel. 

(Back to Ezekiel 2:1–3:14)
Answers: Ezekiel 2:1–3:14
	The voice that speaks from “the likeness of the glory of the Lord” must be be God speaking to Ezekiel. God addresses Ezekiel with the expression “son of man” (1:28–2:1). “Son of man”, which occurs around 90 times in the book of Ezekiel, was a Hebrew synonym for “man” or “person of male gender” (see Numbers 23:19; Job 25:6; Daniel 8:17). It did not carry any special meaning until Daniel used it in his vision of “one like a son of man coming with the clouds of heaven” (Daniel 7:13). Jesus, picking up the phrase from Daniel, calls himself “Son of Man” many times in the gospels.

	The narrative unfolds in three sections 

	2:1–8: Ezekiel, who was lying prostrate before “the likeness of the glory of the Lord”, is told to stand up and is raised by by the Spirit of God. God commissions him to be his prophet to the Israelites.

	2:8–3:11: Ezekiel is handed a scroll with words of lament, mourning and woe (representing messages of judgement) written on both sides. He is told to eat it. It tastes sweet (indicating that even messages of judgment are sweet for those who listen to them and repent). God again tells Ezekiel to proclaim his word to the Israelites. 

	3:12–15: The Spirit of God transports Ezekiel to Tel Aviv, another Israelite settlement near the Kebar River. The prophet is bitter, angry, and shocked for seven days by his experience. 

	God commissions Ezekiel to be a prophet to the Israelites. God describes them like this (2:3–7; 3:4–7):

	They are rebellious. Like their forefathers they have revolted against God.

	They are stubborn and unwilling to change their attitudes.

	They refuse to listen to God’s word. So they will not accept Ezekiel. 

	A summary of God’s mission to Ezekiel (2:1, 7–3:3; 3:8–14):

	He is sent by the Spirit of God (2:1; 3:12, 14).

	He must speak God’s word (2:7; 3:1, 10–11).

	God will give him strength and protection (2:6; 3:8–9).

(Back to Ezekiel’s first year of ministry)
 
Ezekiel’s first year of ministry, Ezekiel 3:16–5:17 – answers
Answers: Ezekiel 3:16–27
	Ezekiel waited seven days until God spoke to him again (3:16).

	Ezekiel’s responsibility as a “watchman for the house of Israel” (3:16–21): The text uses watchman as a metaphor for one of Ezekiel’s prophetic duties, the duty to warn the Israelites of enemy attack. This enemy attack came from the Babylonian king Nebuchadnezzar. But ultimately he was only a tool in God’s hand. God was the real enemy of his sinful people. So Ezekiel’s duty as a “watchman” was to make the Israelites aware of God’s impending judgment on them as a consequence of their sins. If the prophet warned them and they repented, they would be saved and he had done his duty. If the prophet warned them and they refused to repent, they would be punished. The fault would be their own and not the prophet’s. But if the prophet did not warn them, he would be blamed for their fate. 

	The “stumbling block” in 3:20: It does not mean that God causes a person to sin. This is clear from the immediate context (“when a righteous man leaves the way of righteousness”). A person who has already deliberately turned away from God and become a sinner will trip on “stumbling blocks” such as “wealth” (compare 7:19) and “idolatry” (compare 14:3), and so he will sin even more. The wider context is clear: God is gracious and he desires for his people to repent of their sins, to avoid the “stumbling block” of sin so that it does not become their “ruin” (compare 18:30; the Hebrew text has the same word for “stumbling block” in 3:20 and and “ruin” in 18:30). 

	Ezekiel experienced three things on the plain (3:22–27):

	He again saw the glory of the Lord.

	He was again filled with the Spirit.

	God gave him more information about his prophetic ministry. 

	God described Ezekiel’s life as a prophet during this first phase of his ministry like this (3:24–27; compare 24:25–27 and 33:21–22):

	He would be inside his house tied with ropes. Probably this description was symbolic and metaphorical. The scene of his ministry would be limited to his home and the small Jewish settlement of Tel Aviv (he would not move freely among a wider circle of people). Part of this time he would probably spend in his house tied with ropes. As we can see from the three sign-actions in chapters 4–5, Ezekiel was able to move around in the neighborhood during this period.

	He would not be able to speak except for messages that God wanted him to deliver to those present, his neighbors and people who visited his home in Tel Aviv. 

	These circumstances of “being bound” and “being dumb” would last for seven years, until the destruction of Jerusalem and its temple (see 24:25–27 and 33:21–22). 

	His limitations (being “tied with ropes” and having his “tongue stick to his mouth”) were symbols of the rebelliousness of the Israelites and their reluctance to listen to God’s warnings.

	As we can see from the three sign-actions in chapters 4–5, Ezekiel was able to move around in the neighborhood. so he could not have been tied in ropes the whole time. 

(Back to Ezekiel 4:1–5:4)
Answers: Ezekiel 4:1–5:4
	The three sign-actions that God told Ezekiel to perform (4:1–5:4). 

	A model of the siege of Jerusalem (4:1–8): Ezekiel drew a picture of Jerusalem besieged by an enemy army on a large clay tablet. He placed a flat frying pan between the clay tablet and himself. Then he “attacked” Jerusalem. Then he lay on his left side for 390 days (he could not have done so the whole time, but perhaps for a while each day) acting as if he was carrying something (representing the 390 years of Israel’s sins). He also lay on his right hand side for 40 days “carrying” the 40 years of Judah’s sins. Finally he prophesied against the city. 

Comment 1: Ezekiel’s double role in the sign-action. Note that God was not inside the city defending it. He was outside the city attacking it. He was the real enemy. The Babylonian army was a tool in his hand. Ezekiel represented God, one aspect of the function of an Israelite priest. When Ezekiel was “carrying” the sins of Israel and Judah, he was representing the people before God, another function of an Israelite priest. The priests were mediators between God and his people. 
Comment 2: “Israel’” and “Judah” and the time periods. Bible scholars have suggested all kinds of interpretations. I personally agree with Christopher Wright: Israel represents the whole nation of Israelites and the 390 days symbolize the almost four centuries that king Solomon’s temple in Jerusalem was the center of Israel’s religious life. This was a period of continuous sin but also a period when the priests were performing their temple duties (including sacrificing for the sins of the people). The 40 days must also have been the last 40 days of 390 days, or else the period would too long to fit into the time frame of the book of Ezekiel (see also verse 9). During these 40 days Ezekiel also represented Judah in exile (note that the Babylonian exiles mainly came from Judah), who were suffering under God’s punishment. The exile lasted the symbolic forty years of a whole generation (compare the 40 years, a whole generation, of the wilderness wanderings under Moses). 
	Unclean starvation diet (4:9–17): During this whole period Ezekiel suffered from very limited food and constant thirst. The bread God told him to bake and eat was simple and hardly enough for an adult man. And the water God allowed him to drink was just enough for his survival. God also told him to bake the bread in an unclean way and in public (but he was allowed to use animal dung instead of human waste).

Comments: There seems to be two points (and two symbolic sign-actions) in this story. First, we have the famine and the lack of water that the inhabitants of Jerusalem experienced during the almost two years of the Babylonian siege. Second, we have the defilement and disgrace of the life they would finally end up with as exiles in Babylon.
	Shaving of hair and beard (5:1–4): Fourteen months later, God told Ezekiel to shave off his hair and beard. One third he burned within his picture of Jerusalem. One third he scattered and attacked and chopped up around his picture of Jerusalem. One third he threw up in the air for the wind to scatter. Then he picked up a few left-over strands of hair, some of them he saved, some he burned. 

Comments: The shaving of hair and beard was an act packed with symbolic significance in ancient Israel. Priests like Ezekiel were not even allowed to shave. Israelite men cut off their hair and beards as a sign of deep mourning. Enemies cut off people’s hair and beards to disgrace and shame them. When Ezekiel took a sword and cut off his hair and beard he represented both God (using the sword) and the people (their hair and beards were shaved off). God was about to punish and disgrace his people. Israel would no longer be a priestly nation. Some of the Israelites would die within the walls of Jerusalem. Others would die as they fled from the fallen city. Yet others would be scattered among the nations. Not even all those who survived exile (represented by the the strands of hair that Ezekiel picked up) would finally be saved, only the faithful remnant (represented by the stands of hair picked up, not burned but tucked away in the prophet’s garment).
(Back to Ezekiel 5:5–17)
Answers: Ezekiel 5:5–17
	God’s message about Jerusalem and the nations through Ezekiel’s three sign-actions can be summarized in these three brief points:

	God had placed Jerusalem in the center of the nations (verse 5). The Israelites and their holy city of Jerusalem were central to God’s promise to Abraham to make him into a great nation that would become a blessing to the Gentile nations (Genesis 12:1–3). But look at “this Jerusalem” (we can picture Ezekiel pointing at his clay tablet drawing of Jerusalem, now full of burned hairs from his own head and his beard)! This is what would become of God’s people and their city.

	Jerusalem had actually become worse than the nations (verses 6–7). The reason for God’s judgment on Jerusalem and his punishment of its people was their unfaithfulness to the covenant. They had not obeyed God’s law. Instead they had become worse sinners than even the Gentile nations. How could they now be God’s blessing to the nations?

	Jerusalem would instead be a laughing stock and a warning to the nations (verses 8–17). But when people (Israel as well as the Gentile nations) saw how God had dealt with sin and faithlessness, they would realize that the Lord of Israel is truly the God of the universe. Hopefully that realization would lead to true repentance and ultimately to salvation. 

(Back to The glory of God leaves Jerusalem)
 
The glory of God leaves Jerusalem, Ezekiel 8:1–11:25 – answers
Answers: Ezekiel chapter 8
	Ezekiel was not alone in his home in Tel Aviv, when he received his vision. The leaders of the Israelite exile community had come to visit him (8:1–4). We are not told why they had come to see him.

	God brought Ezekiel in a vision to the Jerusalem temple. And “in visions” God revealed himself to the prophet (8:1–4) and took him on a tour of the temple. 

	In 8:5–16, Ezekiel was shown how the temple was being defiled. These verses can be structured like this:

	God showed Ezekiel “the image that provokes God’s jealousy”, 8:5–6

	God showed Ezekiel seventy elders of the Israelites worshiping animal deities in a room in the temple, 8:7–13

	God showed Ezekiel a group of women mourning for Tammuz (a Babylonian fertility god), 8:14–15

	God showed Ezekiel a group of twenty-five men worshiping the sun, 8:16.

Each scene brought Ezekiel further into the temple complex (only priests were allowed into the inner court mentioned in verse 16), and with each scene the misconduct was described as more detestable. 
	God’s purpose of giving Ezekiel this visionary tour of the temple was to show him and his fellow exiles in Mesopotamia that Judah and Jerusalem really deserved to be punished for their sins and their unrighteousness (8:17–18).

(Back to Ezekiel chapter 9)
Answers: Ezekiel chapter 9
	Verses 1–2: Ezekiel heard God (“he” refers to God who is Ezekiel’s guide in this visionary temple tour) order Jerusalem to be punished.

	The glory of the Lord had moved (9:3) from the Most Holy Place, where it was “enthroned” between the cherubim above the ark (see Numbers 5:89; 1 Samuel 4:4) to the threshold of the temple (where the previous scene took place, see 8:16).

	The assignments given (9:3–7):

	The man with the writing case was told to mark the foreheads of the faithful, those who did not participate in idolatry but instead groaned and sighed over the detestable things that were going on in Jerusalem.

	The six men carrying deadly weapons were told to kill everybody else in Jerusalem as punishment for the detestable practices that they had participated in.

	When Ezekiel was left alone, he pleaded with God: Was God really going to destroy all the people of Jerusalem? Would even the remnant be destroyed? God’s answer this time was, “Yes! This is not the time to show pity. The people deserve to be punished for their sins” (9:8–10). Later, when Ezekiel repeated his question to God (11:13), he received a modified answer. God had a message of hope for his faithful remnant (11:14–21). This hope is, of course, also seen in the assignment of the man with the writing case (9:4, 11).

(Back to Ezekiel chapters 10 and 11)
Answers: Ezekiel chapters 10 and 11
	The burning coals signify God’s judgment on Jerusalem (10:2, 6–7). 

	The glory of the Lord had moved from the temple door to the east-facing gate of the temple complex (10:18–19). Symbolically, God settled on his “cherubim chariot”. He was now leaving – first the temple, then the city of Jerusalem (11:23).

	As the “second act” of Ezekiel’s vision begins, three things happen (11:1–2):

	God’s Spirit moved Ezekiel from the inner parts of the temple to the east-facing gate of the whole temple complex.

	There he saw twenty-five leaders/officials of the Israelites, who were plotting evil things and giving wicked advice to the people of Jerusalem.

	God gave Ezekiel a word of judgment for these officials.

	Summary of the oracle of judgment for the leaders of Jerusalem (11:2–12): Those of them who survived the fall of Jerusalem would be exiled. 

	Summary of the oracle of hope for the exiles (11:15–21): 

	God will gather his people from the nations and bring them back to their own land.

	God will transform the hearts of his people, if they truly repent and leave their sinful practices, and acknowledge him as their God.

	Three things happen at the end of our text (11:22–24):

	The glory of the Lord leaves Jerusalem and settles east of the city.

	Ezekiel’s vision ends and he finds himself again among Babylonian exiles.

	Ezekiel shares his vision with the exiles (including their leaders, 8:1).

(Back to Israel’s shameful history)
Israel’s shameful history, Ezekiel chapters 16, 20, 23 – answers
Answers: Ezekiel chapter 16
	God describes Jerusalem’s birth (note that the city represents its people, the Israelites) like this (16:1–5):

	Her pagan roots. God’s point is that the only reason the Israelites were different from their Gentile nations was God’s grace. Among all the nations, God had chosen Israel to be his own people.

	Her vulnerability. She was born an unwanted female child. Her fate was certain death.

	God took care of “baby Jerusalem” like this (16:6–7):

	He passed by the dying baby and had mercy on her.

	He showed her grace and let her live and grow up. 

From the perspective of the history of Israel, these verses could refer to God’s covenant with Abraham.
	These things happened to Jerusalem after she had reached puberty (16:8–14):

	God decided to marry her, so he prepared her for the wedding.

	God married her and made a wedding covenant with her.

	God dressed her in beautiful clothes and adorned her with the finest jewelry. He also provided special food for her.

	God made her his queen, famous among the nations for her beauty and splendor. He wanted her beauty and fame to glorify him and so increase his own reputation.

From the perspective of the history of Israel, these verses probably refer to God’s covenant with Israel at Sinai. The blessings of the covenant expressed God’s generosity to his chosen people. Israel later gained international fame during the splendorous early part of king Solomon’s reign. 
The description of God’s provisions for his bride Jerusalem (her clothing, her jewelry, her food) seem to echo the Israelite priesthood and sacrificial system. So God’s marriage to Jerusalem also symbolized his presence among his chosen people.
	Verse 16:15 summarizes the whole passage about “Jerusalem as God’s unfaithful wife” (16:15–34). It mentions two “resources” for her whoredom:

	Her beauty. All her beauty was the result of her husband’s generous gifts to her. So she uses her husband’s gifts as a resource for her whoredom. 

	Her reputation. Her reputation was totally dependent on her husband’s reputation. So she uses her husband’s “name” as a source for her whoredom.

	Two aspects of of Israel’s unfaithfulness to God are described in the passage “Jerusalem as God’s unfaithful wife” (16:15–34):

	Idolatry (verses 16–22): Some pagan practices (including child sacrifices) are described. Instead of being faithful to God their Covenant Lord, the Israelites had repeatedly adopted the religious practices of the Gentiles nations.

	Trust in foreign nations (verses 23–34): Egypt, Assyria, and Babylon (Chaldea) are explicitly mentioned. Instead of trusting God, the Israelites had relied on alliances with Gentiles rulers. 

	The point that God makes in 16:35–43: Because of her whoredom (note “therefore” in verse 35), Jerusalem will be sentenced to death. That was the appropriate penalty according to the law (note verse 38). Jerusalem and its people deserved to be destroyed because of their continuous sins.

	God brings Jerusalem’s “two sisters” (Samaria and Sodom) into the allegory (16:44–58):

	God compares the sins of his unfaithful “wife Jerusalem” (who has been just as sinful as her pagan parents) to her two sinful “sisters”, her older sister Samaria in the north and her younger sister Sodom in the south. When Ezekiel’s fellow exiles heard this, they must have been deeply shocked. How could God say this? Jerusalem was not at all like Samaria, which God had destroyed for its sins. And Jerusalem was not at all related to Sodom, which not even father Abraham had been able to save from God’s wrath.

	God continues by claiming that the sins of Samaria (which we will later find was “political whoredom”, see 23:5–8) and the sins of Sodom (which consisted of social and economic oppression, see verse 49) seem “righteous” in comparison with Jerusalem’s sins (verses 51–52). This statement must have shocked Ezekiel’s fellow exiles even more.

	We understand these things about God’s plans for the future (16:59–63):

	God’s punishment of Jerusalem and its people for their sins could not be avoided (verse 59).

	But it would not be the end of God’s gracious plans for his people. He wants his covenant with them to be everlasting (verse 60).

	God’s judgment is just. His grace is the only foundation for the salvation of his people. We are not saved because of our own efforts or because of our family background. When we as God’s people realize these truths, we are humbled and shamed (verses 61, 63).

	God’s eternal covenant will not be limited to Jerusalem (and Judah). God’s people will include the faithful remnant of all Israel (including the older sister Samaria) and the Gentile nations (represented by the younger sister Sodom), verse 61.

	All this is the work of the Sovereign Lord (verses 61–63): He will include Samaria and Sodom among his people. He will establish the eternal covenant. He will make atonement for the sins of his people.

(Back to Ezekiel chapter 23)
Answers: Ezekiel chapter 23
	Oholah and Oholibah (23:1–4): 

	They are “code names” for God’s “wives” Samaria and Jerusalem. This does not mean that God is pictured as a man with two wives. It means that both Samaria and Jerusalem belong to him, because they are “daughters of the same mother”. Together they constituted Israel, God’s covenant people, even if they had split up into two political nations. We must be careful not to read too much into the details of metaphors and allegories. Or else we may end up in absurdities or heresies. 

	Their sin is prostitution in Egypt. God accuses Israel of early associations with Egypt. The Israelites had trusted Egypt more than God. They had also adopted Egyptian religious practices (for example when they made the golden calf idol). 

	God accuses Samaria of political alliances with the Assyrians and of worshiping their idols (23:5–10). 

	God accuses Jerusalem of alliances both with the Assyrians and with the Babylonians. She also remembered with pleasure her old life of sin in Egypt. So her sins were even worse than her sister’s (23:11–21). God would put an end to her sins and punish her by allowing the Babylonians and other nations to disgrace her and to destroy her (25:22–35).

	The two main sins of Oholah and Oholibah are idolatry (even incorporating idolatry in the temple worship!) and dependence on foreign nations (23:36–44). God would make sure that they received the prescribed punishment for adulterers and murderers – the death penalty (23:45–49).

(Back to Ezekiel 20:1–44)
Answers: Ezekiel 20:1–44
	Some of the leaders of the Israelite exiles came to Ezekiel to ask for a word from God (20:1–4). They probably hoped for a word of comfort and encouragement – that God would save Jerusalem and allow them to return to their own houses and properties in Judah. But God confronted them with judgment and accused them of sin. Then he gave them a history lesson to reflect on (verses 5–31).

	God gave the Israelite leaders a four-part history lesson from his own point of view (20:5–29):

	Israel in Egypt, verses 5–9

	The first generation of Israelites in the wilderness, verses 10–17

	The second generation of Israelites in the wilderness, verses 18–26

	The Israelites in the Promised Land, verses 27–29

	The  first three parts (20:5–26) are structured in the same way, like this:

	First, God’s grace is described (verses 5–7, 10–12, 18–20).

	But in spite of God’s grace, the Israelites rebel (verse 8, 13, 21).

	So God’s anger is provoked (verse 8, 13, 21). 

	But God keeps his name from being profaned (verses 9, 14, 22).

	The message that God had for the Israelite leaders through the history lesson he gave them (20:1–44): Time had finally come for God to “keep his name from being profaned”. He would do so in three steps: 

	First, he would judge and punish his sinful people. 

	Then, they would realize that the Lord is their King and their God, and they will repent of their sins. 

	Finally he would would show mercy on them by restoring his faithful remnant. 

The result would be that God’s name is glorified by his redeemed people and respected in the eyes of the Gentile nations. 
(Back to Who can be saved?)
 
Who can be saved? Ezekiel 14:12–23; 18:1–32; 33:10–20 – answers
Answers: Ezekiel 14:12–23
	God uses the three persons Noah, Daniel, and Job (verses 13–20) as the three most famous examples of people who are truly righteous. All Israelites agreed on their righteousness.

	God’s point in verses 13–20: The general principle (note that “a land” in verse 13 means “any land, it does not matter which”) is that only a person’s own righteousness will save that person. His righteousness cannot save another person, only himself. 

	God’s additional point by bringing in “Jerusalem” in verse 21: From “any country” (the general principle) God moves to “Jerusalem” (the holy city). So not even the privileged position of Jerusalem (and its inhabitants as God’s own people) will affect the validity of the point God made in the previous question. Not even the Israelites in Jerusalem will be saved, not unless they themselves are found righteous by God. This, of course, means that the “few survivors” of the destruction of Jerusalem mentioned in the following verse, are just survivors of a disaster, not people found righteous by God.

	The consequence of God’s justice found in verses 22–23: Everybody will accept that God has acted justly. They will know that God has not done anything without cause.

	Based on 14:12–23, God answers the question, “Who can be saved?” like this: Only the righteous will be saved, no one else.

(Back to Ezekiel 18:1–20)
Answers: Ezekiel 18:1–20
	In 18:1–4, God uses a common Hebrew proverb as a starting point for a lesson on righteousness:

a.I understand the general meaning of this proverb like this: The way parents live has consequences on the lives of their children. So, for example, if a parent is lazy, wastes money on gambling and other bad habits instead of buying food, or if a parent becomes a criminal and ends up in jail, the children of that family will, of course, suffer. On the other hand, children will benefit in various ways if their parents are hard-working and honest.
b.God’s point when he tells the Israelites not to use that proverb in the future: This proverb is dangerous and can easily be misused. The reason is that it is not applicable in the areas of sin and righteousness, life and death. 
	In 18:1–20, God gives a lesson on righteousness. This is the structure of the main part of the lesson (verses 5–20): God uses three generations of an Israelite family to illustrate his point that the proverb cannot be used about righteousness and life/death:

	The first generation: The man is righteous, so he will live.

	The second generation: The son is a sinner, so he will die.

	The third generation: The grandson is righteous, so he will live.

God’s point: The proverb is not applicable. A father’s righteousness will not save his sinful son. His son’s sinfulness will not destroy his righteous grandson. Each person is responsible for his own sins. 
	In 18:5–9, God summarizes Old Testament covenantal righteousness. We find both the general principle and examples of righteousness, like this:

a.The general principle begins (“a righteous person does what is just and right”) and ends (“a righteous man follows and observes God’s law”) the passage. In the end we also find the consequence of righteousness – life.
b.God brings up these five areas of Israelite life in his examples:
	Idolatry

	Sexual offenses

	Economic oppression

	Generosity and care for the needy

	Justice and integrity in the court

Note: We cannot apply our New Testament understanding of righteousness (see for example Romans 3:10, 20; Galatians 3:11) on Old Testament texts. In the Old Testament, “righteousness” is used about a person who lives his life in submission to the covenant and its stipulations. It is more a matter of “righteousness as commitment to God and his moral laws” than “righteousness as moral perfection”. 
	God summarizes his lesson on righteousness (18:1–20) like this: The person who sins will die. Each person is responsible for his own wickedness and his own righteousness (verse 20).

	Based on 18:1–20, God answers the question, “Who will not be saved, but die?” like this: Only the wicked must die.

(Back to Ezekiel 18:21–32 and 33:10–20)
Answers: Ezekiel 18:21–32 and 33:10–20
	God reveals these things about himself in 18:21–25:

	God forgives sinners who repent of their sins. He will not even remember their transgressions.

	God would rather forgive than judge. He does not want to see sinners die. He would much rather see them repent and live.

	God is righteous, even if his people accuse him of being unjust.

	God reveals these things about himself in 18:30–32:

	God is the judge of the Israelites.

	God wants them to repent and turn away from their transgressions.

	If they do so, he will forgive them and let them live.

	God takes no pleasure in the death of anyone, not even in the death of sinners.

	God’s advice for the exiled Israelites who suffer from the consequences of their sins (33:10–11): “Repent! Turn away from your evil ways!”

	God’s message about righteousness and sin to the Israelites in 33:12–16: “Make sure that you always live a life of righteousness! Your past is not important! Your present is everything!”

	The exiled Israelites accuse God of of being unfair and unjust (33:17–20). Many modern Christian believers would probably also accuse God of being inconsistent and too forgiving. Most of us prefer sinners to be punished, not forgiven. Some of us may even prefer to see sinners go to hell rather than see them repent and saved.

	Based on 18:21–32 and 33:10–20, God answers the question, “What distinguishes those who are saved from those who are not saved?” like this: Only man’s repentance and God’s forgiveness make the difference between salvation and condemnation, between life and death.

(Back to The old ends, the new begins)
 
The old ends, the new begins, Ezekiel 24:1–27; 33:1–9, 21–33 – answers
Answers: Ezekiel chapter 24 
	God describes the Israelites as rebellious and stubborn (24:3).

	God describes the cooking pot as so ingrained with rust and filth that it cannot be cleaned. This signifies the sin of Jerusalem’s inhabitants. Sin has become so much part of them that even “fire” (which could either stand for the prophets’ fiery messages of warning – or for God’s “covenant curse” warnings: enemy attacks, war, plague and other illnesses, drought and famine, and all kinds of difficulties) could not cleanse them. So only God’s final punishment remains (24:6, 11–13).

	The contents of the cooking pot is randomly emptied out piece by piece. This signifies God’s punishment of the people of Jerusalem. Death, flight, and deportations will gradually empty the city of Jerusalem in a random way (24:6–8). 

	God says two things about himself and Jerusalem (with its inhabitants) in 24:13–14:

	God has in vain tried to cleanse the Israelites of their sins and impurities. Only his wrath remains.

	God will stand by his word. The time for God to have pity on the Israelites has passed. From now onwards he will not relent.

	The Israelites question Ezekiel’s behavior, because he does not follow the Israelite practice of mourning his wife’s death in an open and public way (24:15–19).

	God’s message for the Israelites through Ezekiel’s behavior and his experience of loss (25:20–26): Soon God will allow Jerusalem and its temple to be destroyed and their relatives to be killed. Then the Israelites – just like Ezekiel now – will have lost their pride and delight. At that time they will not be able to mourn publicly, only grieve and suffer in their hearts.

	God says that the very day the news about the fall of Jerusalem reaches the exiles in Babylon, Ezekiel will be able to speak normally again (24:27, compare 3:26).

(Back to Ezekiel chapter 33:1–9; 21–33)
Answers: Ezekiel chapter 33:1–9, 21–33 
	God’s renewed call (33:1–9) to Ezekiel to serve as a watchman for his countrymen: The historical context was about to change dramatically with the fall of Jerusalem (which may already have taken place, even if the news has not yet reached the exiles in Mesopotamia, see verse 21). Ezekiel’s ministry so far has mainly focused on warning and judgment. From now on his ministry will focus more on hope. But even then, the Israelites will need a “watchman”, who can remind them that their hope is dependent on their repentance and their renewed commitment to God. In addition, the Israelites will need a watchman even in the future, a person who can help them look out for danger signs and who will warn them and plead with them if they make the wrong decisions.

	Ezekiel receives the news that Jerusalem has fallen from a man who has survived the siege and who has made the long journey to Mesopotamia to inform the Israelite exiles about the disaster (33:21–22). The journey took at least three months.

	Ezekiel’s personal situation changes with the fall of Jerusalem with God allowing him to speak freely (33:21–22). The reason for this change was probably that God wanted to signal a new beginning in Ezekiel’s prophetic ministry. He would now speak words of encouragement, hope, and spiritual guidance.

	God’s message for the Israelites who have remained in Judah after the fall of Jerusalem contains two main points (33:23–29): 

	“You may think that you still own the Promised Land. But you are mistaken: You will not survive here!”

	“The reason why the Promised Land will become a desolate waste is that you have broken the covenant stipulations. You are both idolatrous and immoral!” 

	We understand these things about Ezekiel’s future ministry from 33:30–33:

	Ezekiel’s countrymen will come to him for consultation. They will sit down and listen to him and his advice.

	But they will not act on his words.

	Only later, when his prophetic words have been fulfilled will they realize that Ezekiel had been a true prophet – and not just an entertainer.

(Back to “The nations will know that I am the Lord”)
 
“The nations will know that I am the Lord”, Ezekiel 25:1–32:32 – answers
Answers to the questions
	The seven Gentile nations addressed in these eight chapters:

	Ammon, 25:1–7

	Moab, 25:8–11

	Edom, 25:12–14

	Philistia, 25:15–17

	Tyre, 26:1–28:19

	Sidon, 28:20–23

God’s promise to the people of Israel, 28:24–26
	Egypt, 29:1–32:32

Note that the text before God’s promise to Israel is exactly as long as the text that comes afterwards.
	–

	God’s promises for the people of Israel (28:24–26):

	Deliverance from malicious neighbors

	The ingathering of Israelites to the Promised Land

	A life of peace, security, and prosperity in the Promised Land

	A new insight of their identity as God’s people

	God will judge Ammon, Moab, Edom, and Philistia for these sins (chapter 25): 

	Ammon rejoiced when Jerusalem fell, its temple was desecrated, and the people of Judah exiled (25:3, 6).

	Moab looked down on Judah (25: 8).

	Edom acted revengefully against the people of Judah (25:12).

	Philistia attacked Israel with vengeance and malice (25: 15).

	God’s judgment on Tyre (26:1–28:19) consists of seven oracles (defined by the phrase “this is what the Sovereign Lord says”), like this:

	26:1–6

	26:7–14

	26:15–18

	26:19–21

	27:1–36

	28:1–10

	28:11–19

	God will judge Tyre for these sins (26:1–28:23):

	The people of Tyre for their arrogance and financial ambitions at the news of the fall of Jerusalem (26:2)

	The king of Tyre for his idolatrous pride and arrogance over his amazing financial success (28:2–5, 17–18)

	God’s judgment on Egypt (29:1–32:32) also consists of seven oracles (defined by the phrase “the word of the Lord came to me”), like this:

	Pharaoh, the crocodile of the Nile, will be destroyed, his people scattered, and his country reduced, 29:1–16. The year of the oracle is 587 BC.

	Nebuchadnezzar of Babylonia will plunder Egypt in compensation for Tyre, 29:17–21. The year of the oracle is 571 BC, which makes this the latest text in the whole book of Ezekiel. 

	Egypt will experience God’s judgment on “that day”, 30:1–19

	Nebuchadnezzar will break the power of Pharaoh, 30:20–26. The year of the oracle is 587 BC.

	The felling of Egypt’s imperial tree, 31:1–18. The year of the oracle is 587 BC.

	The destruction of the Egyptian sea monster, 32:1–16. The year of the oracle is 585 BC.

	Pharaoh and his warrior join the defeated armies of other Gentile nations in the world below, 32:17–32. The year of the oracle is 585 BC.

	God will judge Egypt for its pride and imperial ambitions (29:1–32:32), for example:

	Its ambitious arrogance (29:3, 9

	Its imperial ambitions and pride (31:1–10)

	Its pride (32:12)

	The phrase “Then they/you will know that I am the Lord” is found here: 

	25:5, 11, 17 

	26:6 

	28:23, 24, 26;

	29: 6, 9, 16, 21 

	30:8, 25, 26 

	32: 15

(Back to The good news)
The good news, Ezekiel 34:1–37:28 – answers
Answers: Ezekiel chapter 34
	The metaphor that God uses in chapter 34 is “shepherd” (representing the kings of Israel and other leaders of the Israelites) and “sheep” (representing the Israelites). 

	God makes these accusations against the leaders of Israel (34:1–8):

	They have been selfish and not concerned about the needs of the Israelites. They have lived lives of comfort while the people have suffered.

	They have not cared for the weak or the sick and injured.

	They have been harsh and not guided the Israelites. So the people have been allowed to stray and become idolaters. 

	God will punish the leaders of Israel by removing them. God will rescue the Israelites from their leaders. They will no longer profit from their position of leadership (34:9–10).

	God describes himself and his future relationship with his people like this (34:11–22):

	God will himself search for his people and take care of their needs. He will rescue them from their old life.

	He will gather them from the nations and bring them back to their own land.

	He will provide for them, heal them, and bless them.

	He will remove those who oppress them and exploit them.

	He will rule them with justice. 

	God’s “servant David” will be God’s good ruler over his people (34:23–24). He is the “prince” who will implement God’s divine rule over God’s people.

	God describes his “covenant of peace” like this (34:25–31):

	God’s people will live in peace and security, because God has destroyed all their enemies.

	The honor of God’s people will be restored in the eyes of the world.

	God will bless his people with a life of abundance in their own land. 

	They will belong to God in a new and deeper way.

(Back to Ezekiel 35:1–36:15)
Answers: Ezekiel 35:1–36:15
	The structure of the oracle about “Mount Seir” and “the mountains of Israel” (35:1–36:15) is the same as the structure of the previous oracle about the bad shepherds of Israel and God as the good shepherd of his people (chapter 34). They both begin by God having to remove what is bad (compare 34:10 and 35:3, 15) before he can establish his new order.

	God will make Edom (“Mount Seir”) a desolate waste, because the Edomites have opposed the Israelites. They have ridiculed them, and rejoiced when God punished them (“these two nations” in verse 10 refer to the divided Israelite kingdom, Ephraim/Samaria and Judah). The result of God’s devastation of Edom will be that the Edomites (representing all the enemies of God’s people, compare 36:5) will know that God is the Lord (35:1–15).

	According to God, the most serious consequence of his punishment of “the mountains of Israel” is the ridicule (the scorn, the insult, the reproach) that the Israelites are suffering from the Gentile nations (36:1–6). When the nations saw that Israel was laid waste and its people deported, they lost whatever respect for the Lord of Israel and his people that they had earlier when Israel was a great and powerful nation.

	God promises to deal like this with Israel’s situation (36:7–11):

	He will disgrace the Gentile nations, who are now ridiculing the Israelites.

	He will restore Israel as a nation: The Israelites will repopulate the Promised Land. God will multiply their numbers and make their land more fruitful than ever before.

	When God restores Israel as a nation and blesses their land, the Israelites will realize that God is the Lord (36:13–15). Then Israel will be freed from the scorn of the Gentile nations.

(Back to Ezekiel 36:16–38)
Answers: Ezekiel 36:16–38
	This text (36:16–38) can be structured like this:

	God’s land has been defiled, verses 17–19

	God’s name has been profaned, 20–21

	God will defend his holy name, 22–23

	God will restore his people, 24–30

	God’s people will be shamed, 31–32

	God will be rebuild his reputation, 33–38

	The Israelites defiled their land by their sinful lifestyle. They were idolaters who shed blood. The consequence of this defilement was God’s judgment on them through the Babylonian exile (36:17–19).

	God’s holy name was profaned through the disgrace of his people (36:20–21).

	God will defend his holiness by intervening on behalf of his people(36:22–23).

	God will restore the Israelites like this (36:24–30):

	He will gather them from the nations and bring them back to their own land of promise.

	He will cleanse them from idolatry and transform their hearts through his Spirit.

	He will bless the produce of their land.

	He will remove from them the disgrace of the nations.

	The Israelites will be ashamed and dismayed when they see how God has restored them in spite of their sinful past (36:31–32). Then they will realize that God’s work of restoration was for “his own sake”. It expressed his own nature.

	By restoring and blessing the Israelites, God will rebuild his reputation not only in the eyes of the Gentile nations but also  in the eyes of the Israelites themselves (36:33–38).

(Back to Ezekiel 37:1–14)
Answers: Ezekiel 37:1–14
	The translators of three common English Bible translations have translated the Hebrew word ruach like this in 37:1–14:

	“Breath” in the following verses: 5, 6, 8, 9 (three times, one of them as a verb), 10. Another translation uses “spirit” (with reference to “the spirit of life in man”) in most of these cases.

	“Wind” in the following verse: 9 (“from the four winds” meaning “from the whole earth”)

	“Spirit” in the following verses: 1 (“The Spirit of the Lord”), 14 (“my Spirit”)

Comment: The whole scene overflows with ruach in its various shades of meaning. God is evidently at work through his Spirit as he infuses new life in his dead people. 
	–

	God’s interpretation of Ezekiel’s vision (37:11–14): The bones are the whole house of Israel. The exiled Israelites have lost all hope and are like “dead bones”. But God will take them out of their exile (“bring them up from their graves”). He will put his Spirit in them (a reference to verse 9, where most translations use “breath” or “breath of life”) so that they are brought back to life and can settle in their own land. Note that God used very similar expressions (“I will put a new spirit in you” and “I will put my Spirit in you”) in 36:26–27 about the renewal of his covenant with his people. 

	I think this text (37:1–14) also points beyond the immediate historical context, for example:

	The Hebrew word ruach, reminds us of the creation story in Genesis 2:7, where God breathed the breath of life into man and made him a living being. The Ezekiel account points to God’s new creation, which includes people from all nations.

	The Hebrew word ruach, also reminds us of Jesus breathing the Holy Spirit into his disciples after his resurrection (John 20:21–22).

	The four winds reminds me of God’s new people, who will come from every nation and consist of both Jews and Gentiles. 

	Expressions like “open your graves”, “stood up” and “will live” reminds me of Jesus’ resurrection as the firstfruits of the resurrection of Christian believers (1 Corinthians 15:22–23; 1 Thessalonians 4:16–17).

(Back to Ezekiel 37:15–28)
Answers: Ezekiel 37:15–28
	–

	God’s message to Ezekiel’s countrymen through the sign-action (37:18–22): He would unite all Israelites (the northern tribes and the southern tribes) under one king.

	God’s promises to the united Israelites in 37:22–27:

	They will never again be divided.

	They will always remain faithful to God and follow his law. They will no longer be sinners and idolaters.

	God’s “servant David” will forever be their king in the Promised Land. 

	God’s covenant with them will be an everlasting covenant of peace. 

	God will dwell with them forever, and they will forever be God’s people.

	God mentions the other nations in 37:28: When the Gentile nations see God’s eternal presence with his sanctified people, they will realize that this miracle is God’s achievement. 

	To me these words and phrases in 37:15–28 seem “messianic” (you may have found more examples): “I will save them and cleanse them”; “they will be my people, and I will be their God”; “my servant David will be king over them and be their prince forever”; “live forever”; “an everlasting covenant”; “my dwelling place will be with them”; “my sanctuary is among them forever”. 

(Back to The enemy defeated and the land purified)
 
The enemy defeated and the land purified, Ezekiel 38:1–39:29 – answers
Answers to the questions
	The seven sections of chapters 38–39:

	38:1–9: In a distant future (“after many years”, “in future years”), Gog and his allies from many nations will invade Israel, a land that has recovered from war and that is inhabited by people brought out from many nations. But God is in control of (or even behind!) these events. Even in this first section of Ezekiel 38–39, a careful reader will notice that the text is eschatological and apocalyptic. 

	38:10–13: Gog and his allies will attack (with the intention to plunder) a people, described as peaceful and unsuspecting, who live in a city, without any protective walls, gates, and bars (this must be an eschatological description of the city of Jerusalem, compare 36:35). 

	38:14–16: God describes how he will bring Gog’s mighty army against his people in order to display his holiness before the eyes of the nations. The language is clearly eschatological. 

	38:17–23: This section ends the first “panel”. It describes how the Lord himself will intervene to defend his otherwise defenseless people. He will do so in a cosmic way (earthquake, plague, bloodshed, torrents of rain and hail, burning sulphur), and the result will be the total and final defeat of the enemies of God’s people.

	39:1–16: The second “panel” (chapter 39) repeats the story with more detail. Gog’s invading army is totally controlled by the Lord, whose purpose is to completely and definitely destroy it. Thereby God will make his holy name known among his people Israel. God’s holy name will no longer be profaned, because all the nations will know that this destruction has been achieved by the Lord, the Holy One in Israel. The number seven is repeated three times: The enemy weapons will be sufficient firewood for seven years. It will take the Israelites seven months to bury the slaughtered enemies. After those seven months, special men will be appointed to ensure that the land is purified of every trace of the enemy. 

	39:17–24: God will invite all scavengers of the earth to an apocalyptic sacrificial banquet, where they will feast on the corpses of the enemy soldiers. By punishing the nations in this way, God will display his glory among them. They will realize that sin and unfaithfulness were the reasons why God had hidden his face and sent the Israelites into exile. When God’s people see God’s glory displayed, they will know that the Lord is their God, and they will acknowledge his just ways. 

	39:25–29: God will restore the fortunes of the Israelites and bring them back from the exile among the nations to their own land. In this way, God will display his holiness in the eyes of the nations. He will pour out his Spirit on the house of Israel and never again hide his face from his people.

	Some conclusions on Revelation 19:17–21, 20:7–10, and 21:1–8 in the light of Ezekiel chapters 38–39:

	Revelation 19:17–21 echoes both Ezekiel’s account of the apocalyptic sacrificial banquet in Ezekiel 39:17–20 and his account of the attack of the armies of Gog on Israel and their ultimate defeat (as described in Ezekiel chapters 38–39). 

	Revelation 20:7–10 echoes the rallying of the armies of Gog and their decisive and ultimate defeat (as described in Ezekiel chapters 38–39). The names “Gog” and “Magog” are only found in the books of Ezekiel and Revelation.

	Revelation 21:1–8 describes the new heaven and the new earth and God’s people as “the Holy City, the new Jerusalem”, among whom there will be no place for sinners and evil-doers. Everything that opposes God and his people will be placed in “the fiery lake of burning sulphur”. This echoes God’s defeat of the armies of Gog and the complete cleansing of the land of God’s people as described in Ezekiel chapters 38–39. 

Both Ezekiel and Revelation put words on God’s final destruction of all evil forces and of all the enemies of God’s people at the end of this present age. So these texts are eschatological. The texts in Revelation echo the much older texts in Ezekiel. But it would be wrong of us to read texts like these as if they were literal descriptions of what will happen in the future. They must be understood as symbolic pictures of what God will ultimately do at the second coming of Jesus and with God’s new heaven and new earth. By the power of Christ (the sword that comes of of the mouth of the rider on the white horse), God will conquer and destroy forever all the forces of evil and usher in his eternal kingdom of peace and righteousness. Then his holy name will be vindicated and universally glorified. His people will truly know him, and he will truly be with his people forever. 
Apocalyptic and eschatological texts like these have offered God’s people assurance and comfort throughout church history. We know that our lives are in God’s hands – in spite of the difficult circumstances that often surround us. We know that the ultimate victory belongs to him. 
(Back to The temple vision and the return of God’s glory)
The temple vision; the return of God’s glory, Ezekiel 40:1–48:35 – answers
Answers: Ezekiel 40:1–43:12
	In his vision, Ezekiel is taken to the land of Israel and placed on a very high mountain there. First he sees something that looks like a city on the south side of this mountain (40:1–4). 

	Ezekiel’s “tour guide” seems to be a bright shining angel. In his hand he has measuring tools, a linen cord and a rod. The purpose of the vision is for Ezekiel to receive information that he must share with the exiled Israelites (40:1–4).

	In 40:5–42:20, the angel with the measuring tools takes Ezekiel on a tour of the temple. This, of course, happens in the vision. There was no temple in Jerusalem at this time. The second temple (built after the Babylonian exile) was not constructed exactly like this or in accordance with these measurements.

	The text 40:5–42:20 is strikingly detailed. Another striking thing is the symmetry of everything that Ezekiel is shown. This symmetry is best understood as a graphic expression of God’s promise in 37:26–27: “I will put my sanctuary among them forever. My dwelling-place will be with them. I will be their God, and they will be my people.”

	The way in which 40:5–42:20 ends is significant: The purpose of the temple wall is to separate the holy from the common. One basic aspect of Old Testament faith was the sharp distinction between the holy and the ordinary, between the clean and the unclean. So the ordinary and common things of everyday life are to be kept outside the temple wall. The area of God’s presence is to be inside the wall. But remember that when Ezekiel is given this tour of the temple, God is still absent from his dwelling-place.

	In his vision (43:1), Ezekiel finds himself at the eastern main gate of the temple. 

	In 43:1–11, God’s glory return to Jerusalem and the temple. This is the third time that the glory of God appears to Ezekiel in a vision. The first time he was called into the prophetic ministry (chapters 1–2). The second time he saw the glory of God depart from the defiled temple and the city of Jerusalem and remain on a mountain east of the city (10:18–22; 11:22–23).

	The significance of what happens in 43:1–11: God is again present in the temple.

	Ezekiel receives two words from inside the temple:

	Verses 7–9: God will live among the Israelites forever, on the condition that their lives have been transformed. 

	Verses 10–11: Ezekiel must describe the temple to the Israelites. When they realize what God has planned for them they will be ashamed of their sinful past and be faithful to God’s plan for them.

	In the New Testament, the temple is used as a metaphor several times and in various ways. This is how “temple” is used the following passages:

	John 2:19–22: “Temple” refers to Jesus himself. Jesus was asked by the Jewish leaders to give them a sign why he drove out the money changers from the Jerusalem temple. He answered that his only sign would be the destruction of “this temple” and his raising it up in three days. So Jesus was using “this temple” about his own body, saying that he would rise from the dead in three days. Jesus used the temple metaphor to claim that God was in him, providing forgiveness and salvation through his death and resurrection. The Jerusalem temple represented God’s presence among his people. During Old Testament times, the sacrificial system of the temple was God’s way of addressing the problem of the sin of his people. The New Testament teaches that Jesus is the fulfillment of the Old Testament sacrificial system of the temple.

	1 Corinthians 6:19–20; 2 Corinthians 6:16: “Temple” refers to the individual Christian believer. Paul wanted the believers in Corinth to lead pure and holy lives. This would give honor to God, who lived in them through his Holy Spirit. By Christ’s sacrificial death, God had bought them. So they now belonged to him, not to Satan their previous “owner”. Neither do they belong to their old idol worshiping way of life. The New Testament teaches that each individual believer is “God’s temple”, the dwelling place of God’s Holy Spirit.

	1 Corinthians 3:16–17; Ephesians 2:20–22: “Temple” refers to the church, the body of believers. So a Christian leader must be faithful in his or her service to the church, which is a holy building (a spiritual “temple”) for God. Each individual believer (each part of this “temple”) is joined together in Christ.

	Revelation 21:22: Here “temple” refers to a literal temple, a building in which God dwells. In God’s new creation there will be no need for such a temple building, because God and Christ will be personally present among God’s people.

(Back to Ezekiel 43:13–46:24)
Answers: Ezekiel 43:13–46:24
	This long passage (43:13–46:24) is mainly about the religious matters concerning Ezekiel’s visionary temple: the altar of burnt offering; rules about foreigners, Levites and priests; measurements and sacrifices. 

	God wants the priests in Ezekiel’s visionary temple to perform weeklong sacrifices in order to purify the temple and make it a place where God would accept the Israelites (43:13–27).

	Hebrews 10:19–22 compared with Ezekiel 43:27: In the new covenant, God accepts his people because of Jesus and his sacrificial death on the cross for our salvation. 

	The closed eastern main temple gate signifies that the Lord has permanently returned to the temple. He will never again leave, but always remain with his people (44:1–3).

(Back to Ezekiel 45:1–8 and 47:11–48:35)
Answers: Ezekiel 45:1–8 and 47:11–48:35
	The reserved central portion of the land (45:1–8 and 48:9–22) belongs in reality to God alone (verse 14) even if it is ruled by his righteous prince. It signifies that God is in the midst of his people.

	The river that flows from Ezekiel’s visionary temple signifies at least these things (47:1–12):

	It cleanses and purifies the land from the old curse and brings life and blessing to it.

	Its source is God himself (as it flows from the temple where God is again present). God is the source of life and blessing for his people.

	It echoes the rivers of the Garden of Eden in Genesis. So it reminds us of God’s promise of eternal life and blessing in his new creation. 

	In the New Testament, we find echoes of Ezekiel’s visionary river in two texts:

	John 7:37–39: At the Feast of Tabernacles in Jerusalem, Jesus invites people to come to him and quench their spiritual thirst. He is the source of living water to all who believe in him (see also John 4:7–17). 

	Revelation 22:1–5: John in his vision sees the “river of the water of life” flowing from God’s throne down the main street of the city of God in God’s new creation. It must be the same river that Ezekiel saw. But there is one important difference: Ezekiel’s river brings blessing to the land and people of Israel, while the scope of the book of Revelation is wider and includes the whole world: John’s river is the source of healing for the nations.

	The passage 47:13–21 is about the outer borders of a resettled Promised Land. When the exiled Israelites heard about this they must have been very excited. God would fulfill his promise. Soon they would return to their own land.

	God’s instruction about the allotment of land to aliens implies something new: Even non-Israelites would be included among God’s people in the future (47:22–23). 

	The passage 48:1–29 is about the distribution of the land among the twelve Israelite tribes. 

	The map Israel and the Twelve Tribes and the tribal lots of Ezekiel 48:1–29. I have three main “geographical” comments:

	The special portion in the center of  the land is not found on the map: In Ezekiel, this section (God’s portion, a sacred district, 45:1) is reserved for the temple, the priests, and the Levites. Here we also find the capital city, which belongs to all Israelites (45:6, 8), and the property of God’s prince. This special central portion stretches through the whole country from east to west. 

	In Ezekiel, each tribal allotment stretches through the whole land from east to west without considering the natural formations of the land. On the map they are much more irregular. 

	Many of the tribal allotments have been moved in Ezekiel, two examples (but there are more) of this : Ezekiel has Gad, Zebulon, and Issachar in the very south. Ezekiel has Benjamin south and Judah north of the city.

Christopher Wright also makes four important “theological” comments based on the account in Ezekiel:
	Equality among the tribes: God wanted the land to be divided equally among the tribes (47:14).

	Security of tenancy: God wanted each tribe to feel safe about its possession of the land (45:8–9; 46:18).

	Inclusion of resident foreigners: God wanted the aliens living within the tribal boundaries to be given ownership of their properties (47:22–23).

	Sanctity: God wanted the Israelites to be a God-centered community structured around a holy area, a sacred district (45:1–5; 48:9–14).

	The information about the city is presented in two parts (48:15–20 and 30–35). We can understand these things from the information found in these passages: The city is symmetric and forms a perfect square, which shows that the description of the city (just like the allotment of the land) must be understood as theological rather than literal. 

Christopher Wright has three points of theology:
	The city is a place for all the people of God (48:19). 

	The city is a pace of ongoing work and activity (48:18–19). 

	The city is the place where God is found. This is made clear by the theological name of the city, “The Lord is there” (48:15).

	The “Holy City, the New Jerusalem” of the book of Revelation (21:1–4) echoes the city that Ezekiel saw in his vision. Just two comments:

	They are both populated by all God’s people. But in Revelation, the Holy City are God’s people, the Holy City is “the bride of Christ”. While in Ezekiel, the city in the sacred portion is inhabited by God’s people (God’s people live there). 

	God’s presence. In Ezekiel, this is shown by the theological name by which the city will be called (“The Lord is there”). In Revelation, it is expressed with the triumphant statement, “Now the dwelling of God is with men, and he will live with them”. 

(Back to The book of Daniel)
 

The book of Daniel – answers
Daniel’s first vision, Daniel chapter 7 – answers
Answers to the questions
	Daniel received this vision at the beginning of the rule of the last Babylonian king. His name was Belshazzar and reigned together with his father Nabonides, probably from 553 BC until 539 BC (7:1, compare the chronology Kings of Babylonia).

	This chapter consists of several parts, like this:

	Introduction, verse 1

	Daniel’s vision, verses 2–14

-Daniel sees four great beasts, verses 2–8.
-Daniel sees God seated on his heavenly throne, verses 9–10.
-Daniel sees how the fourth beast is slain and the other beasts are conquered, verses 11–12.
-Daniel sees a man (“son of man”) coming with the clouds of heaven and given divine, universal, and eternal authority, verses 13–14.
	An angel “interprets” (partly explains) the vision to Daniel, verses 15–27.

	Daniel’s closing remark, verse 28

	Daniel characterizes the first three beasts like this (verses 2–6):

	They are great, different from each other, and come from the sea (which represents chaos, evil, and enmity to God).

	The first beast is like a winged lion whose wings are torn off and replaced by human legs. It is given the heart of a man.

	The second beast looks like a bear with three ribs in his mouth and trying to stand up. It is told to eat its fill with flesh.

	The third beast looks like a leopard with four bird wings and four heads. It is given authority to rule. 

	Daniel describes the fourth beast and what happens to it like this (verses 7–8, 11–12, 23–26):

	It is more terrible, powerful, and destructive than the three first beasts. It has ten horns. 

	Another horn with eyes like a man and a mouth that speaks boastfully uproots three of the horns. He speaks against God and oppresses God’s people and tries to change the set times. 

	But his power will be removed. 

	The fourth beast is killed and thrown into fire.

	Daniel describes God enthroned in heaven like this (verses 9–10, 13, 22, 25–27):

	He calls him “the Ancient of Days” and “the Most High”.

	He is like an old king-judge with white clothes and white hair, attended by an innumerable host, seating himself on his judgment throne. His throne (including its wheels) are ablaze. A river of fire flows before him. He opens the books and pronounces judgment: The fourth beast will be killed, the horn that speaks boastfully will be destroyed forever, the saints of the Most High will be given possession of their kingdoms.

	He gives authority, glory, and sovereign power to the son of man.

	His kingdom is universal and everlasting.

	We understand these things about “the son of man” (verses 13–14):

	He belongs to the heavenly realm as he comes with the clouds of heaven. 

	God the Most High gives him all his authority, glory, and sovereign power. 

	He will rule God’s everlasting and universal kingdom. 

	We learn these things about “the saints of the Most High” (verses 18, 21–22, 25–27):

	They will receive the kingdom and possess it forever. Paul calls this the inheritance of the saints in the kingdom of light” (Colossians 1:12). It is the inheritance kept in heaven for the believers (1 Peter 1:4).

	But before that, they will be oppressed for a short time.

	The two sides to God’s final judgment: See the introduction to this study.

	The New Testament quotes Daniel 7:13 (see for example Mark 13:26; 14:62 and Luke 21:27). Three brief comments:

	In all three cases Jesus quotes Daniel 7:13 in connection with his own second coming.

	Jesus called himself “the Son of Man” during his earthly ministry, taking this messianic title from Daniel chapter 7. So he was “the Son of Man” with divine authority already at his first coming (compare Matthew 9:6 “divine authority of forgiving sins”; Matthew 28:16 “all authority in heaven and on earth given to him by God his Father”; Mark 1:22 “authority over God’s word”; Mark 1:27; 6:7 “authority over the evil spirits”; John 5:27 “authority to pronounce divine judgment”; John 17:2 “authority to grant eternal life”). 

	But Daniel 7:13 will be finally and totally fulfilled with Jesus’ second coming. Then all evil will be removed and God’s people will live in peace and harmony forever.

(Back to Daniel’s second vision)
 
Daniel’s second vision, Daniel chapter 8 – answers
Answers to the questions
	This chapter can be structured like this:

	Introduction (time and location of the vision), verses 1–2

	Daniel sees a vision of a ram and a goat, verses 3–12

	Two angels speak about the duration of the desecration of the temple, verses 13–14

	Gabriel interprets the vision for Daniel, verses 15–26

	Daniel’s reaction and closing remark, verse 28

	Daniel’s second vision is dated to the third year of king Belshazzar’s reign. This was around 551 BC. About 12 years later, king Cyrus of Media–Persia (the ram of the vision, see verse 20) puts an end to Belshazzar’s Babylonian empire. 

	The ram represents the kings of Media and Persia (verse 20). This refers to king Cyrus who was joint king of both these nations. The goat represents both Greece and the king of Greece (Alexander the Great is both the large horn between the eyes of the goat and the goat, verse 21). The small horn that grew until it reached the host of the heavens represents a proud and evil king who opposes God and profanes the Jerusalem temple (a reference to the Seleucid king Antiochus IV Epiphanes, whose title means “God manifest”).

	“The small horn” (verse 9), also called “the wicked, stern-faced king” (verse 23) is described like this in chapter 8:

	This king has his origins in Greece (the goat).

	He gets more and more powerful and also becomes a threat to Palestine (“the Beautiful Land”). 

	He is tough, intriguing, and deceitful. So he becomes very powerful, successful, and destructive.

	He claims to be greater than God.

	He disrupts the temple rituals and desecrates the temple. 

	God (the Prince of princes) will put and end to his rule.

	In chapter 8, God is pictured as the one who puts and end to the evil king who opposes him and oppresses his people. God is called “the Prince of the host” (verse 11) and “the Prince of princes” (verse 25).

	Gabriel told Daniel to “seal up” his vision (verse 26). This means that Daniel was not allowed to reveal it to anybody. Gabriel’s reason was that the vision concerned “the distant future” (and not the present). But the fact that the vision (with its interpretation) was written down in the book of Daniel (perhaps even by Daniel himself) and thereby made available to countless readers shows that Daniel did not understand the angel’s instruction to be literal. See also the introduction to this study.

	Daniel reacted very strongly to his vision, even if it – as he claimed himself –was beyond his understanding. He was so shocked that he was bedridden for several days.

	–

(Back to Daniel’s prayer and third vision)
 
Daniel’s prayer and third vision, Daniel chapter 9 – answers
Answers to the questions
	The events of this chapter took place in the first year of Darius son of Xerxes/Ahasuerus. This “Darius” is probably another name for king Cyrus of Media and Persia, who conquered Babylon in 539 BC. So his first year as ruler over the Babylonians would have been 539–538 BC. 

	The reason for Daniel’s prayer was that he remembered Jeremiah’s prophecy that “the desolation of Jerusalem would last 70 years” (verse 2). Now almost 70 years had passed since king Nebuchadnezzar brought Daniel to Babylon. So Daniel decided to plead with God to bring and end to the exile and to the disgrace of his people. Daniel also fasted and mourned in sackcloth and ashes.

(For the problem of “the 70 years”, see my answer to Think and discuss 2 in the study on Jeremiah chapters 19–25 earlier in this textbook.)
	Daniel describes God like this in his prayer (verses 4–19):

	God is Daniel’s covenant Lord (verse 4). He is also the Lord of his city Jerusalem and his people (verse 19).

	God is great, awesome, faithful to his covenant, righteous (verses 4, 7, 16).

	God shows steadfast love to those who keep his covenant (verse 4).

	God is merciful and forgiving (verses 9, 18–19).

	God has spoken through his prophets (verses 6, 10).

	God’s judgment and punishment of the Israelites was just (verses 7–14).

	God showed his mighty works to his people in the past (verse 15).

	Daniel confesses these things to God in his prayer (verses 4–19):

	Daniel’s people (the Jews) have sinned. They have been wicked and unfaithful to the covenant. They have not obeyed its laws (verses 4–5, 7–8, 11, 13–14, 15–16).

	The people, their kings and leaders, and their ancestors have not listened to and obeyed God’s word to them through the prophets (verses 6, 10).

	They did not turn away from their unfaithfulness and disobedience even when God punished them (verse 14).

	They are a people of shame in the eyes of the Gentile nations, because God punished them for their unfaithfulness and scattered them among the nations (verses 7, 16).

	Daniel’s main concerns in his prayer was not for himself, but for God and his work. Note these expression:

	your city Jerusalem, your holy hill (verses 16, 19)

	your people (verses 16, 19)

	your desolate sanctuary (verse 17)

	your name, your own sake (verses 18–19)

	God answered Daniel’s prayer by sending the angel Gabriel with his answer (verses 21–23). 

	We find out very little about Daniel’s third vision:

	We know that he must have had a vision (verse 23), but there is no description of what it contained.

	But the vision must have concerned things that will take place during “seventy weeks” (verse 24).

	Verse 24 seems to contain a brief summary of what was yet to happen before God’s final restoration of his people. The “seventy weeks are decreed for” God’s people and the holy city

-to bring an end to rebellion (or to finish transgression)
-to put an end to sin (or seal up sins)
-to atone for wickedness (or iniquity)
-to bring in everlasting righteousness
-to seal up vision and prophecy
-to anoint the most holy one (or the most holy place)
The things on this list would be fulfilled through the Messiah. From the New Testament “already – not yet” perspective, Jesus’ first coming began the “ticking off” of the items on the list. With Jesus’ second coming everything on the list will be finally and conclusively taken care of.
	–

(Back to Daniel’s fourth vision)
 
Daniel’s fourth vision, Daniel chapters 10–12 – answers
Answers to the questions
	The occasion of Daniel’s fourth vision (10:1–4):

	The date is the third year of king Cyrus of Persia (around 537 BC).

	Daniel received God’s message in a vision on the bank of the Tigris River in Mesopotamia.

	Daniel had spent three weeks before God in prayer, fasting mourning, considering the troublesome events of the future.

	We find out these things about the man Daniel saw on the bank of the Tigris River (10:5–6, 9, 11–14; 10:18–11:1; 12:6–9):

	His dress and appearance show that he was an angel.

	As a response to Daniel’s prayers, he came with a message from God to Daniel about the future.

	He comforted and encouraged Daniel.

	He explained matters to Daniel.

	He was an angel of higher rank than the other two angels that also appeared to Daniel at the Tigris River.

	We learn at least these things about prayer from Daniel’s experience on the bank of the Tigris River (10:2–11:2):

	Prayer is a serious matter. Daniel spent a long time in prayer showing his sincerity by fasting and mourning.

	God may not answer our prayers immediately. Daniel had to wait three weeks until God revealed himself to Daniel through his angel.

	We must accept God’s answer to our prayers with respect and humility. Daniel fell to the ground in awe when the angel explained that he was bringing God’s answer to him.

	God wants us to respond appropriately to his answer to our prayers. Daniel was told not to be afraid. He needed strength to be able to listen to and respond appropriately to God’s message to him through the angel.

	In the first part of the man’s account of future events (11:2–20), “the North” refers to the Seleucid kingdom in Syria (situated north of Palestine) and “the South” refers to the Ptolemaic kingdom in Egypt (situated south of Palestine). 

	I think that there could have been more than one purpose of the first part of the man’s account of future events (11:2–20):

	God wanted Daniel to know that God was in control of all future events (compare Proverbs 21:1). Daniel had worried much about the future.

	God wanted his people (both the Jews who had returned from exile and later the Christian church) to worry less about the future. God’s people must know that God is in total control of our future.

	The second part of the man’s account of future events (11:21–45) can be understood as referring to two different future kings, like this:

	First in verses 21–35, he referred to the future historical Seleucid king Antiochus IV Epiphanes, who first conquered Palestine and then in 168 BC desecrated the Jerusalem temple by installing a statue of the Greek god Zeus, sacrificing pigs and other unclean animals, and banning the Jewish temple rituals. 

	Then in verses 36–45, he referred to a king of a more distant (perhaps even eschatological) future. This king is foreshadowed by Antiochus IV Epiphanes. But he is much more ungodly and evil, both in his claims to divinity and in his oppression of God’s people. This king points forward to Paul’s “man of lawlessness” and John’s “antichrist”.

	Jesus’ allusion to Daniel 12:11: 

“The expression ‘abomination that causes desolation’ means ‘the detestable thing that leads to the destruction of the holy place’. The primary reference in the book of Daniel (Dan 9:27; 11:31; 12:11) was to 168 BC, when the Seleucid king Antiochus Epiphanes erected a pagan altar to Zeus on the sacred altar in the temple of Jerusalem. The New Testament sees that event as a foreshadowing of future events. One such future event would be the desecration and destruction of the temple by the Romans in AD 70. At that time the Romans brought their military standards (with pictures of the Roman eagle and the emperor) into the temple and offered sacrifices to them before they burned and destroyed the temple. A second such future event will take place at the end of the age with the arrival of the man of lawlessness (the Antichrist) and his ultimate desecration of God’s temple (compare 2 Thess 2:4; Rev 13:14–15). Some Bible scholars understand this temple to be a literal, rebuilt temple in Jerusalem, while other Bible scholars understand this temple to be the people of God (compare Rom 9:4; 1 Cor 3:16; 2 Cor 6:16; Eph 2:21).” (Comment on Mark 13:14 in the book called Let’s Read the Gospels! in the Pandit Teaches the Bible series.)
	Chapter 12 of Daniel has confused and worried many Christian believers. I would comfort such persons in my own church fellowship by explaining the four points on chapter 12 that I listed in my introduction to this study.
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