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The Old Testament poetry and wisdom books
In our modern Bibles, there are six Old Testament books that can be called books of poetry and wisdom. Five of them are placed in a separate section between the historical books and the prophetic books. These books are Job, Psalms, Proverbs, Ecclesiastes, and the Song of Songs. The sixth poetic book is Lamentations, a small and often neglected book, placed after Jeremiah among the prophetic books. 
 
Most of the text in the poetic books is – as we would expect – written as poetry:
	The book of Job is all poetry, except the frame story in chapters 1–2 and 42.

	The book of Psalms is all poetry, apart from the brief superscriptions that introduce most of the psalms.

	The book of Proverbs: All the proverbs are in poetic form. Only the brief editorial introductions to the various collections are in prose.

	The book of Ecclesiastes is written in both prose and poetry. All the poetry is not shown in some modern Bible editions.

	The Songs of Songs is all poetry, apart from the brief superscription that introduces the book.

	Lamentations contains only poetry.

 
These Old Testament poetic books deal with various aspects of spiritual life:
Job struggles with the question of God’s righteousness in times of suffering. At the end of the book, Job submits to God’s sovereignty. He realizes that he must trust in God’s faithful love in the midst of all his troubles.
The Psalms was the songbook and the prayerbook of ancient Israel. It contains prayers, poems, and songs written by king David and others, many of them connected with the Jerusalem temple worship. The psalms describe how the Israelites felt in times of sadness and trouble, thanksgiving and happiness.
Proverbs is the foremost example of ancient Hebrew wisdom. This wisdom was founded on the “fear of the Lord” and must be understood in the context of the Sinai covenant. It is a practical book and contains instructions for how everyday life should be lived in obedience to God.
Ecclesiastes is a confusing book – unless it is read with the key that comes at its very end: Fear God and keep his commandments, for this is the whole duty of man (12:13). This is the Teacher’s conclusion, which he arrives at only after having experienced – through his extensive investigations – that everything in this world is meaningless.
The Song of Songs is a poem about the beauty and excitement of love between a man and a woman. In God’s good creation, physical love should be seen as a normal part of marriage.
Lamentations contains five poems written after the destruction of Jerusalem and its temple by the Babylonians in 587 BC. The city and its remaining inhabitants are in deep mourning. They know that God has judged and punished them for their disobedience. But they also know that God wants them to repent – and that he still has compassion on them. So great is his unfailing love (3:32). 
 
In summary, the poetic books of the Old Testament have much to teach us modern Christian believers about the problem of suffering and the need for praise, but also how we should live our daily lives in relationship with God – in ways that would please and honor him.
 

Hebrew poetry and wisdom
Introduction to poetry in general
Class discussion led by the teacher
The discussion should be relaxed and informal. Let many students participate. The purpose is to make the students aware of differences between prose and poetry, and that there are various genres of poetry.
	What is the difference between prose and poetry?

	When is prose used? And when is poetry used?

	How would you describe Kannada poetry? Make a list on the blackboard of some important characteristics.

	With prose we find various genres (or types of texts), for example novels, short stories, newspaper articles, letters, inventory lists, court orders, telephone bills. What about poetry? Are there also different poetic genres? 

Answer: Yes there are. Think for example of verse epics, love poems, nature poems, religious hymns and worship songs, proverbs in poetic form, mantras/ curses/blessing in poetic form.
Give some Kannada examples of these poetic genres.
English poetry can be characterized like this
	A poem has certain form: It is often written in stanzas or in groups of lines. It is often printed with shorter lines (or with lines of varying length that don’t cover the width of the page).

	A poem often has a more or less distinct rhythm or beat – often in some kind of regular pattern (called “meter”).

	A poem sometimes rhymes at the end of the lines. Examples of rhyme-words in English: hat – cat, better – letter.

	A poem often makes use of other kinds of sound effects, for example: Words starting with the same sound. Repetition of sounds and sound combinations. Repetition of words and expressions.

	Poems make use of figurative language (images, metaphors, similes and so on) more often than a prose text usually does.

	Poems are often more focused (on a thought, on a feeling, on an impression, and so on) than prose is. As a consequence poems are often more concentrated (or a poetic text is more compact) than a prose text usually is.

	The language of poetry is often richer than that of prose. There are more unusual words. Emotional words and expressions are more frequent. We find more synonyms and variations of vocabulary. We also find allusions to (or echoes of) earlier poetry or sacred texts.

	The language of poetry is often freer that that of prose. In poetry we can find unusual word order, strange and “incorrect” grammar, contractions of words.

Most of these characteristics can also be found in Kannada poetry. All of them are, of course, not found in every poem or in every poetic text. But at least a few of them will be there, usually enough to make it possible for us to say, “This is a poem” or “This text is poetry and not prose”. These and other differences between prose and poetry have consequences for the reader. A poetic text must be read – but also understood and interpreted – differently from a prose text. 
Two big problems
There are at least two big problems that we face when we read and study poetry:
	Poetry is strongly influenced by culture (much more so than prose). This means that a person from another culture (for example a Kannadiga who reads an English poem) will miss many points that are obvious to a native English speaker. Here are some examples: He may miss the meaning of metaphors. He may not discover allusions/echoes, or quotations, or proverbs and sayings. He may miss unusual shades of meaning of words. He may not be able to figure out what a strange or “incorrect” grammatical form of a word stands for. He may be confused by an unusual word order.

	Poetry is very difficult to translate. No translator will ever be able to translate every aspect of a poem (its rhyme, its rhythm, the shades of meaning of its words, its figurative language, allusions/echoes, and so on) into another language. The translator will end up with a poem that is “diluted” (or “thinner” or “weaker” or “similar” – this we find many examples of in the poetic texts of many Bible translations, including our Kannada translations). Or the translator may even end up with a different poem altogether. 

As a consequence of these two difficulties, modern Bible translations often differ considerably in the way they interpret and translate Old Testament poetic texts. This can easily be seen when we compare the Kannada translations of the poetic books. 
 
Poetic texts in the Old Testament
Class discussion led by the teacher
The teacher can also make use of the questions at the end of this chapter.
	When is poetry used in the Old Testament?

Answer:
	The poetic books are written almost exclusively in poetry: Psalms, Song of Songs, Lamentations.

	The wisdom books contain almost only poetry: Proverbs, Job, Ecclesiastes.

	The oracles in the prophetic books are usually in poetic form. So we find a lot of poetry in the prophetic books.

	Songs, prayers (sometimes), sayings, blessings, curses, and prophetic oracles in the narrative books are usually in poetic form, see for example Gen 2:23; Ex 15 (not shown in pavitra grantha); Deut 27; Judges 5; 1 Sam 2. 

	How is Hebrew poetry different from Kannada/English poetry?

Answer:
a.Two things are missing in Hebrew poetry:
-Rhyme
-Meter (the distinct and regular pattern of rhythm), even if it is often rhythmic in a more general way
b.Two things are unique in Hebrew poetry:
-Parallelism in most texts. More about parallelism later.
-Acrostic arrangement of some texts. This means alphabetic arrangement of verses or groups of verses – there are 22 letters in the Hebrew alphabet. We will give examples of this later.
	What else do we find in Hebrew poetry (features that we also find in Kannada and English poetry)?

Answer:
	Imagery (similes and metaphors)

	Emotional and personal language

	Concentration of thoughts (so that they sometimes become ambiguous or obscure) 

	Wordplay (playing on the similarity between two words; or on the double meaning of a word)

	Unusual or “poetic” words

	Assonance (combination of sounds that are repeated in different words), alliteration (the repetition of the same sound at the beginning of words or phrases) and other phonetic features

	Repetition of words, thoughts, or themes

	Arrangement of the text in groups of lines or stanzas

Four complications
Poetic forms and expressions vary substantially between different cultures. Kannada poetry is very different from traditional English poetry. And both these poetic traditions are very different from ancient Hebrew poetry, which is the kind of poetry found in the Old Testament. So to have a proper understanding of the poetry of Psalms – as well as of other poetic texts in Old Testament books, such as Job, Proverbs, Song of Songs, Lamentation, and prophetic oracles – we need to study the characteristic features of Old Testament poetry. 
As mentioned earlier, there are unavoidable complications for us as we study Old Testament poetry. Here are four important such complications:
	We can only base our reading on translations, and we are very dependent on how translators have rendered the original Hebrew text. Translations sometimes vary significantly. So a serious student of Old Testament poetic texts should use more than one translation.

	The original Hebrew text was written without any structural divisions. So Bible scholars often encounter problems when they structure their translated text into poetic lines and segments. But how a text is divided (for example if a word should be read together with the previous sentence/clause or not) will have an effect on how it is understood. It is, therefore, not surprising that modern translations often show significant differences. 

	The Hebrew poets – as they express their thoughts and feelings through synonymous and parallel words and expressions – make use of a very large vocabulary. Consequently, there are lots of words (for example in the Psalms), which are unique to that book and found nowhere else in the Old Testament. These unique words (called “hapax legomena” in Greek) naturally cause problems for translators, who are sometimes unsure how they should be translated. 

	The historical and cultural gaps between the time of the Hebrew poets and our own time are very wide. There is, therefore, always a risk that we misunderstand expressions or metaphors – or that we are unaware of the historical and religious situation in which a text was written. So we have to be careful not to jump into wrong interpretations or to draw the wrong conclusions, based on our own language and culture, as we study Old Testament poetic texts. Study Bibles and commentaries will help us avoid mistakes.

Poetry is addressed to the mind through the heart. This means that much of the language of poetry is intentionally emotional. Therefore, we have to be careful not to “overinterpret” (or read too much into) Old Testament poetic texts by finding special meaning in specific words or phrases where the poet did not intend any. This warning is applicable to the interpretation of imagery as well as of parallelism.
Questions
The answers to these questions can easily be found in the text above. But you will learn more, if you try to answer the questions before looking. It is also better if you use your own words as much as possible.
	Where do we find poetic texts in the Old Testament?

	List some poetic features that we find both in Kannada poetry and in ancient Hebrew poetry.

	List some of the differences between Kannada poetry and ancient Hebrew poetry.

	Explain the terms:

a.Wordplay
b.Assonance
	List the four important complications we face when we read and study ancient Hebrew poetry.

	Why should a serious student of Old Testament poetic texts use more than one Bible translation?

	What are some of the structural divisions of poetic texts in our Bibles that cannot be found in the original Hebrew text?

	Why is the vocabulary so rich in the book of Psalms (and in the other poetic texts)? This rich vocabulary causes problems for a translator. How?

	Why do the historical and cultural gaps cause problems for the modern reader of Old Testament poetic texts? 

 
Imagery
Introduction
The most common types of imagery (picture language or metaphorical language) in the Old Testament poetic texts are similes and metaphors. Particularly metaphors are extremely common. Anthropomorphism, synecdoche, and metonymy are four special types of metaphor. 
At the end of the chapter, there is also a brief presentation of four additional poetic devices. They are not “imagery”, but important for the understanding and interpretation of poetry in any language.
Simile
A simile is a figure of speech that involves the comparison of one thing with another thing of a different kind using a word (or a suffix in some languages) of comparison. Two examples:
	“Raja is cunning like a fox” is a simile. Why? 

Answer:
	One thing (Raja) is compared with another thing (a fox). 

	They are of a different kind (the man Raja and the fox are not the same). 

	The word “like” is used to make this comparison. 

	He (the man whose delight is in the law of the Lord) is like a tree planted by streams of water, which yields its fruit in season and whose leaf does not wither. Whatever he does prospers (Ps 1:3) is a simile. Why? 

Answer:
	The man is compared with a tree. 

	They are not the same. 

	The word “like” is used to make the comparison.

We should note that a simile only has one point of comparison:
a.In our first example, Raja is compared with the fox in one area only: cunningness. We should not draw the conclusion that Raja is like a fox in other ways also: that he walks on four legs, that he lives in the forest, that he steals our chickens.
b.In our second example the man who loves the law of the Lord is compared with a tree in the area of fruitfulness and prosperity only. We should not draw the conclusion that he is like a tree in other ways also: that he cannot move to another country, that he is beautiful to look at, that he must drink lots of water.
Metaphor
A metaphor is a figure of speech in which a word or phrase is applied to an object or an action to which it is not literally applicable. A metaphor does not make use of any word of comparison (or any grammatical form that expresses comparison). So the comparison is not openly expressed – as with a simile – but implied (or understood). Two examples:
	“Raja is a fox” is a metaphor. Why? 

Answer:
	The Raja is not a fox, but he is compared with a fox. 

	No word of comparison (such as “like”) is used, so the comparison is inferred (or understood), not openly expressed (as it would have been in a simile).

	“You are a shield around me, O Lord” (Ps 3:3) is a metaphor. Why? 

Answer:
	You (the Lord) is not a shield, but the psalmist compares the Lord with a shield. 

	The comparison is not openly expressed, but implied (or understood).

We should note that a metaphor only has one point of comparison: A shield is used for protection, so the point that the psalmist makes is that the Lord is his protector. When he used this metaphor, the psalmist had no intention of comparing the Lord with other characteristics that a shield may have, for example: that the Lord is hard like a shield; or that you carry the Lord on your arm as you carry a shield; or that the Lord will only protect you body but not your feet and head (as a shield does not cover your feet and head, but only your body); or that you must carry the Lord with you when you are engaged in spiritual warfare, as a soldier does with a shield when he is engaged in physical warfare.
A consequence of this is that we should never expand a metaphor and make an allegorical story out of it. Why not? 
Answer: Because that is not how you make use of a metaphor, so the poet did not have a “story of comparison” in mind. What he had in mind was a “point of comparison”: a shield provides protection to the soldier – so the Lord provides protection to his servant.
The Old Testament poetic texts contain hundreds (perhaps even thousands) of metaphors. As readers we should be aware of them, and interpret them correctly. This means three things:
	We must recognize them as metaphors (as imagery or picture language) not as literal statements. For example, in Ps 23:1–4 David uses the metaphor “the Lord is my shepherd”. We must recognize that this is a metaphor, not a literal statement. God is not a shepherd, he is like a shepherd in the way he takes care of his people. We as God’s people are not sheep, but we are like sheep in the way in which we are looked after by God. 

	We must recognize the point that the poet is making. In Ps 59:7, David describes his enemies like this: “See what they spew from their mouths – they spew out swords from their lips”. This is a metaphor. The words of the enemies were as dangerous and damaging as swords. David is not speaking about swords at all. He is speaking about his enemies’ words and how dangerous and damaging they are to him.

	We must not “over-interpret” the metaphor, or expand it to a “metaphorical story”. In Ps 23:1–4, David’s metaphor about the Lord being a shepherd to him is an elaborate one and contains several details. But the metaphor still only has one main point: how God cares for him and protects him like a shepherd cares for and protects his sheep. For example, this story does not teach that we must move from the city to the countryside where we can sleep on the grass and drink water from the river.

Four metaphorical techniques
These four metaphorical techniques are found in Old Testament poetic texts:
	Anthropomorphism is to picture God as if he were a man in order to convey some truth about him (“anthropos” means “man” in Greek). Here are some examples:

	Ps. 2:4 God laughs and mocks.

	Ps 3:7 God is asked to rise up.

	Ps 11:4 God sees and observes.

	Ps 31:2 God inclines his ear.

	Ps 43:1 God is pictured as an advocate in court.

	Ps 46:9 God is pictured as a mighty warrior.

	Ps 102:12–13 God is pictured as a powerful king sitting on his throne.

There is a variation of anthropomorphism called zoomorphism. This is when the poet describes God as if he were an animal in order to convey some truth about him (“zoon” means “animal” in Greek). Here are some examples:
	Ps. 17:8 God is pictured with wings like a bird.

	Ps 18:15 God is pictured as an angry dragon.

	Ps 91:4 God has feathers and wings. 

	Personification is when the characteristics of a person is given to lifeless objects or to abstract qualities. Here are some examples:

	Ps 77:16 The waters sees God and are afraid.

	Ps 96:11–12 The heavens, the earth, the sea, the field, the trees praise God in the way people do.

	Ps 104:19 The sun has been given knowledge so it knows how to behave.

In Proverbs chapter 9, Wisdom and Folly are personified as women.
	Synecdoche is when the whole is represented by a part, or a part is represented by the whole. Here are some examples:

	Ps. 6:2; 42:10 The bones represent the whole person. 

	Ps 46:9 The bow and the spear represent warfare.

	Ps 91:5 The arrow represents enemy attack. 

	Ps 102:4; Ps 138:1 The psalmist’s heart represents his whole being.

Synecdoche is common also in ordinary, non-poetic, language. Here are two examples:
	Jesus tells his disciples in the Lord’s Prayer to pray for “daily bread”. For us in India this “bread” includes rice, sambar, bananas, and tea. So “bread” represents all kinds of food and drink.

	In the newspapers we can read that England (representing the English team) beat Australia (representing the Australian team) at cricket. 

	Metonymy is when one noun is used in place of another because of some relationship between the two. Here are two examples:

	Ps. 5:9 Grave is used for death and destruction.

	Ps 18:2 Horn stands for strength.

Metonymy is common also in ordinary, non-poetic, language. Here are two examples:
	New Delhi (referring to the Indian Government) says that a war against India’s neighbors is very unlikely. 

	The saffron party (referring to BJP) won the national election.

Four additional poetic devices
These four poetic devices are common in the Old Testament poetic texts:
	Hyperbole: The use of exaggeration to emphasize a point. Here are some examples:

	Ps. 6:6 The psalmist wept a lot, but his tears probably didn’t drench his bed.

	Ps 42:3 The psalmist’s tears was not really his food day and night.

	Ps 38:10 The psalmist exaggerates his sufferings when he says that they have made him lose his eyesight.

	Ps 78:27 God’s providing the Israelites with manna and quails during the wilderness years is exaggerated. 

	Ps 107:26 The waves must have been high, but they could not have reached the heavens.

	Rhetorical question: The use of a question to confirm or deny a fact. Here are some examples:

	Ps. 35:10 The psalmist states that God is incomparable using a rhetorical question: “O Lord, who is like you?”

	Ps 56:8 The psalmist reminds God of his sufferings in the form of a rhetorical question: “Are they not in your record?” 

	94:16 When the psalmist exclaims “Who stands up for me against evildoers?” he is not expecting an answer to this rhetorical question. He is making the statement that nobody is supporting him.

	Ps 106:2 This rhetorical question must be understood as an exclamation: Nobody can describe God’s mighty works! They are beyond human description.

	Apostrophe: Addressing dead (or absent) persons or lifeless objects as if they could hear and respond to you, for example

	In Ps. 114:5 the psalmist is addressing the sea, the Jordan River, the mountains, and the hills.

	Countries and cities are sometimes addressed as if they were human: Egypt (Ps 135:9), Jerusalem (Ps 137:5), Babylon (Ps 137:8).

	In Lam 2:18, the poet addresses Jerusalem’s wall like this: O wall of the Daughter of Zion.

	Allusion: Echoing an earlier (and often well-known) text, for example:

	Ps 103:8 alludes to (echoes) God’s words to Moses on Mount Sinai in Ex 34:6: “The Lord, the Lord, the compassionate and gracious God, slow to anger, abounding in love and faithfulness”

	Ps 103:14: alludes to (echoes) the Genesis accounts about the creation of man (the Lord formed the man from the dust of the ground, Gen 2:7) and the curse as a consequence of the Fall (“for dust you are and to dust you will return”, Gen 3:19).

Questions
The answers to these questions (with the exception of question 9) can easily be found in the text above. But you will learn more, if you try to answer the questions before looking. It is also better if you use your own words as much as possible.
	Explain the difference between a simile and a metaphor.

	Give two examples of anthropomorphism found in the book of Psalms.

	Explain the term personification.

	Explain why “bread” in the prayer “Give us today our daily bread” is an example of synecdoche.

	Give an example of metonymy from life in modern India.

	Explain the term hyperbole.

	Explain why the common Indian exclamation “Who are you to ask me!” must be understood as a rhetorical question and not as a true question.

	Explain why the phrase “O God, my Savior!” is not an example of apostrophe.

	Why do you think an inexperienced reader will have difficulties discovering allusions in a poetic text?

 
Parallelism
Parallelism is the most distinctive and widespread feature of Hebrew poetry. Parallelism means that most poetic lines are composed of two (sometimes three) balanced segments (or parts of a sentence). The balance is often loose, with the second segment commonly somewhat shorter than the first. 
There are three main ways in which the second segment relates to the first segment:
	The second segment echoes (or it repeats the same or similar thought with different words compared with) the first segment. This is called synonymous parallelism. 

	The second segment contrasts (or it brings up a conflicting thought or way of doing something; or it describes the opposite type of person or behavior compared with) the first segment. This is called antithetic parallelism. 

	The second segment adds information to the first segment. This is called synthetic parallelism.

These three types are generalizations and do not completely describe the rich variety of parallelisms used by the Hebrew poets. So we can find a remarkable amount of variety and creativity within this basic two-segment line structure. 
In the English NIV and ESV translations, the second and third segments of a line are slightly more indented than the first segment. This is a great help for us as we analyze the parallelistic structure of a Bible verse. It is a pity that the Kannada Bible translations don’t offer us this kind of help.
It must be noted that the Kannada Bible translations (perhaps pavitra grantha more than the other two) often do not bother to show the Hebrew original parallelism. This means that they sometimes “paraphrase” rather than “translate”.
Examples of synonymous parallelism
Synonymous parallelism means that the second segment (or line) of a poetic sentence repeats or reinforces the sense of the first segment. It is like an echo: the same things comes back again but slightly different.
Example 1:
The One enthroned in heaven laughs, 
	the Lord scoffs at them 
(Ps 2:4)
The psalmist is not saying one thing in the first line (that God laughs) and another thing in the second line (that God scoffs). No, the two lines say the same thing with different words. We can say that the second line echoes the first. In the first line God is called “The One in heaven”, in the second he is called “The Lord”. In the first line God laughs at the ungodly nations, in the second he scoffs at them. The two lines should be read – and understood – together. The repetition of the same thought with different words makes the text poetic and its message richer and more vivid. God is the Lord (the personal God of Israel) and he is enthroned in heaven far above the conspiring and plotting nations (see v 1). He laughs scoffingly at them and their useless plots and conspiracies.
Example 2:
The heavens declare the glory of God;
	the skies proclaim the work of his hands. 
Day after day they pour forth speech;
	night after night they display knowledge 
(Ps 19:1–2)
Here we have two sets of synonymous parallelism, through which the psalmist is glorifying God as the Creator. If we put his statement in plain prose, it could be something like this: “God is revealed in his creation, especially in the heavenly bodies”. 
Note that the four lines are not trying to say four different things. But we can see that the second set (v 2) adds to the first set the new idea that the heavens reveal their maker both during the day and during the night. 
In the first set (v 1), the second line echoes the first: the heavens/the skies declare/proclaim God’s glory as seen in his creation (the work of his hand). Together the two lines speak of one glorious reality. 
In the second set (v 2), the second line echoes the first: every day/every night speaks/displays knowledge (meaning “reveals”) what God has done. 
The parallelisms together with the synonymous expressions make this text poetic and rich, as it appeals to our emotions and imagination – not primarily to our intellect. At the same time, it contains the important biblical doctrine of God as the Creator of the universe.
Examples of antithetic parallelism
Antithetic parallelism means that the contents of the two segments (or lines) of a poetic sentence are contrasted. 
Example 1:
For the Lord watches over the way of the righteous,
	but the way of the wicked will perish 
(Ps 1:6)
Usually the second line starts with a word that implies a contrast. In this case we have the word “but”. The “wicked” and the “righteous” are contrasted, and the destinies of them are also contrasted: the one who chooses the way of righteousness will have the Lord watching over him, but the one who chooses the way of the wicked has not future.
Example 2:
The Lord watches over the alien and sustains the fatherless and the widow,
	but he frustrates the ways of the wicked 
(Ps 146:9)
Why is this verse an example of antithetic parallelism?
Answer: 
	The second segment presents a contrast to the first.

	The second segment starts with the word “but”, which signals this contrast.

What are the contrasts?
Answer: 
	The “wicked” in the second segment are contrasted with “the alien, the fatherless and the widow in the first segment. 

	“Watches” and “sustains” in the first segment are contrasted with “frustrates the ways of” in the second segment.

Because of its didactic (teaching) nature, antithetic parallelism is much more common in Proverbs than in Psalms.
Examples of synthetic parallelism
Synthetic parallelism can be seen as a development of the previously mentioned kinds of parallelism. It is also much more complex, not only in its basic structure but also because poets use it in so many different ways. 
Example 1:
The Lord is my shepherd, 
	I shall not be in want 
(Ps 23:1)
The second segment naturally follows on the first segment. There is an inner and logical link between them: Because the Lord is my shepherd, my needs will be met.
Example 2:
Then I will teach transgressors your ways,
	and sinners will turn back to you 
(Ps 51:13)
Also in this example the statement, the second segment (sinners will turn to God) can be seen as the result of what happens in the first segment (the psalmist teaches the transgressors God’s way). 
Example 3:
Know that the Lord is God.
	It is he who made us, and we are his;
	we are his people, the sheep of his pasture 
(Ps 100:3)
Here we find that the first segment presents an exhortation (“Know that the Lord is God”). 
The second segment explains why the Lord is our God (“because he has made us, so we belong to him”). 
The first part of the third segment echoes that we belong to him (“we are his people”), so it is synonymous with the second part of the second segment (“and we are his”).
The second part of the third segment expands the idea of us belonging to God by using a metaphor, which helps us understand that God also takes care of us like a shepherd takes care of his sheep (“the sheep of his pasture”). This metaphor is clearer in pavitra baibal than in the other two Kannada translations.
Questions
The answers to these questions can easily be found in the text above. But you will learn more, if you try to answer the questions before looking. It is also better if you use your own words as much as possible.
	What are the three types of parallelism? 

	In what ways are they similar? 

	In what ways are they different?

 
Other kinds of structure
Parallelism is the most basic structural unit in Hebrew poetry. But the poets also make use of other structural methods.
Stanzas
A stanza is the poetical equivalent of a paragraph in prose. It is a logical unit within a poem, just as a paragraph is a logical unit within a chapter. Most Christian hymns and songs consist of stanzas (often called “verses”). The older satyavEdavu translation often shows stanzas, but the newer Kannada pavitra grantha and pavitra baibal translations do not do so. Most modern English translations show stanzas, which can be very helpful for the student of the psalm. 
The stanza structure of Hebrew poetry is a matter that Bible scholars do not agree on. This becomes evident when different Bible editions are compared, for example:
Ps 1: Does it contain two or three stanzas? The English ESV translation has two (v 1-5 and v 6). The English NIV translation (and perhaps Kannada satyavEdavu) has three (v1–3, v 4–5, v 6).
The studies of Ps 42–43 and Ps 46 refer to the stanza structure of these psalms.
Refrain, repetition, and enclosure
Refrain
A refrain is a line or number of lines that recur, often at regular intervals (for examples at the end of each stanza), in a poem. Refrains are found in some of the psalms, and they reinforce the structure of the psalm. Three examples:
In Ps 42–43 (which originally was one psalm) we find this refrain three times:
Why are you downcast, O my soul?
	Why so disturbed within me?
Put your hope in God,
	for I will yet praise him,
	my Savior and my God 
(Ps 42:5; 42:11; 43: 5)
Ps 46 has a refrain in verses 7 and 11.
Ps 57 is divided into two parts by a refrain in v 5 and 11:
Be exalted, O God, above the heavens; 
	let your glory be over all the earth.
Repetition
Repetition of the phrase His love endures forever is found after each verse in Ps 136. This of, of course, also a kind of refrain.
Enclosure
Enclosure means that a poem (or a part of a poem) is framed (or enclosed) by a verse (or a phrase). This features reinforces the structure of the poem and emphasizes its theme. Ps 8 is an example of this, as it begins and ends with the same thematic verse:
O Lord, our Lord,
	how majestic is your name in all the earth!
See Ps 103 (verses 1 and 22) for another example of enclosure.
Chiasmus 
Chiasmus is a structural feature found frequently in Hebrew poetry. It is a kind of crosswise arrangement of a text, which can be illustrated by the ABBA pattern: one phrase comes first and last; the other phrase comes twice in the middle. This is the simplest possible variety of chiasmus. The word chiasmus comes from the Greek letter chi, which is written like an X. The Greeks thought that this poetic structure looked like an X. 
As a chiasmus is difficult to discover in a long text (where you may have a very complex chiastic patterns, such as ABCDEDCBA), Bible scholars often disagree whether a text is chiastic or not. 
But in a single verse in a poetic text, chiasmus is a very effective technique.
Example 1 (Ps 124:7):
We have escaped like a bird (A)
	out of the fowler’s snare; (B)
the snare has been broken, (B)
	and we have escaped (A)
This is an example of a synonymous parallelism in the structure of a chiasmus. The parallelism is found in the two middle lines (“out of the fowler’s snare” and “the snare has been broken”) – we can call them B, as they are in the middle. The same phrase “we have escaped” (we can call it A) begins and ends the verse. So structure of the verse is ABBA – a chiasmus. It is pity that the Kannada translations have not been able to get it right.
Example 2 (Ps 1:6):
For the Lord watches over the way of the righteous,
	but the way of the wicked will perish
Why is this a chiasmus?
Answer: The phrase “the way of …” (we can call it B) comes in the middle of the verse. The two phrases “watches over” and “perish” are antithetic parallels (we can call them A), and they come at the beginning and the end of the verse. So the structure of the verse is ABBA – a chiasmus. The Kannada translations have once again not managed to show the chiasmus clearly.
Ps 103 (verse 1) is another example of chiasmus. But this cannot be seen in the Kannada translations. The introduction to the study on Ps 40 explains how this psalm in its entirety can be understood as a chiasmus. 
Acrostic poems
The literary feature called “acrostics” reveals that the Hebrew poet often wrote his text with an overall design in mind. In an acrostic poem, each line (or verse, or section of the text) begins with a different letter following the order of the Hebrew alphabet. Two examples:
a.Ps 25 is an acrostic psalm. It has 22 verses, just as the Hebrew alphabet has 22 letters. Verse one begins with the first letter of the alphabet, verse two with the second letter and so on – until the twenty-second verse begins with the twenty-second (and last) letter of the Hebrew alphabet. This feature cannot be seen in our translations of the psalm, but the original Hebrew-speaking readers must have appreciated it.
b.Ps 119 is also an acrostic psalm, but it has as many as 176 verses. If you divide the number of verses (176) by the number of letters in the Hebrew alphabet (22) the result will be 8. This long psalm consists of 22 sections with 8 verses in each section. And each section begins with a letter of the Hebrew alphabet, starting with “Aleph” (the first letter of the Hebrew alphabet) and ending with “Taw” (the last letter of the Hebrew alphabet). Many modern translations (but not Kannada satyavEdavu) use the names of the letters as heading for the sections, so we can learn the names of all the Hebrew letters if we want to.
Acrostic poems are found in the book of Psalms and in Lamentations. The book of Proverbs ends with such a poem (Prov 31:10–31).
Conclusion
The Hebrew poets also used other forms of structural design as they wrote their texts. A good study Bible will help you to find and appreciate these features. From this we understand that the authors of the Old Testament poetic texts composed their material very carefully. They were the heirs of an ancient poetic art form and they developed it to a state of high sophistication. Their works are best appreciated when carefully studied and analyzed.
Questions
The answers to these questions can easily be found in the text above. But you will learn more, if you try to answer the questions before looking. It is also better if you use your own words as much as possible.
	What is a stanza?

	Explain the term refrain.

	Explain the term enclosure.

	Explain the connection between chiasmus and the Greek letter chi. 

	Explain the connection between the Hebrew alphabet and an acrostic poem.

 
The foundation of Hebrew wisdom 
The first lesson in ”Satyaveda School of Wisdom” – a role play
Instructions
The teacher acts the part of “Pandit” and encourages various students to come up with answers similar to the part of “Student answers”. The purpose of the role play is to introduce the key concept of “the fear of the Lord” to the students in an interactive way and help them reflect on it. 
Don’t rush through this role play, but take time to write the Bible verses on the whiteboard and point out the various expressions to the students as you discuss them.
Pandit 
Welcome to “Satyaveda School of Wisdom”. My name is Pandit and I am a co-teacher at the “School of Wisdom”. I am not a pastor, but I belong to ”The Brotherhood of the Wise” of our church fellowship. I understand that you are the future leaders of our fellowship and that you have been sent by your churches to this School of Wisdom for training to prepare you for your future leadership positions. Once again, welcome!
Our first lesson is an introduction to the key concept of wisdom, “the fear of the Lord”. Our educational method is based on studying our own lives in the light of a proverb. So it is not enough to learn the proverb by heart. It is also not enough learn the meaning of the proverb. No, we must allow the proverb to change our lives. 
Our first proverb can be seen as the motto for all our studies:
The fear of the Lord is the beginning of knowledge,
	but fools despise wisdom and discipline.
(Prov 1:7) 
Notes 
	Different Bible translations use various words for “wisdom” and “knowledge”. The three Kannada translations have jnAna/jnAna (pavitra grantha and pavitra baibal) and tiLuvaLike/jnAna (satyavEdavu). 

	For “discipline” other English translations have “instruction”.

In this proverb, which is a “couplet” (a two-line stanza), we come across several key concepts. How are the two lines related to each other? 
Student answers
They are contrasted. 
Pandit
So in this couplet we have an example of antithetic parallelism. In the second line we find “fools”. Who would be their implied contrast in the first line? 
Student answers
People who fear the Lord.
Pandit
What do we learn from this contrast? 
Student answers
We learn that people who fear the Lord are no fools.
Pandit
What is it that fools despise? 
Student answers
Fools despise wisdom/knowledge and discipline/instruction.
Pandit
So consequently, what does this tell us about those who fear the Lord? 
Student answers
Those who fear the Lord appreciate wisdom/knowledge and discipline/instruction.
Pandit
We will come back to these two concepts (“wisdom/knowledge” and “discipline/instruction”) in later lessons. How should we understand the relation between “the fear of the Lord” and “knowledge/wisdom” in the first line? 
Student answers
We cannot have any true wisdom or knowledge unless we “fear the Lord”. ”The fear of the Lord” is the source of knowledge, the foundation for knowledge.
Pandit
Good!
“Fear” is something very negative in our human experience. Can you give any examples of things that people fear? 
Students answer
People fear wild animals, people fear dangerous diseases, people fear poverty, and people fear death. 
Pandit
So what can we conclude about “fearing the Lord”? 
Student answers
In this expression “fear” must mean something else than ordinary and negative fear, because the context shows that it is good to “fear the Lord”.
Pandit
So what do you think “fear” could mean in the expression “the fear of the Lord”? 
Student answers
I think “to fear the Lord” must means something like “to respect and honor the Lord” or “to obey the Lord”.
Pandit
Good! You are quite right! A person who “fears the Lord” understands who the Lord is. He is Yahweh, the Lord of the Covenant. So to “fear him” is to respect and honor him, and to live one’s life according to his will. 
Now we must make this knowledge/understanding personal. We must ask ourselves questions like these: Where do I stand in the light of this proverb? Am I a fool or not? How do I know that I am not a fool? What can I do to change from being fool to become a person who fears the Lord?
Before we finish this lesson, I would like us to look at one more proverb. It is very similar to the one we just studied:
The fear of the Lord is the beginning of wisdom, 
	and knowledge of the Holy One is understanding. 
(Prov 9:10)
How are the two lines related to each other? 
Student answers
They mean more or less the same thing. 
Pandit
Yes, so here we have an example of synonymous parallelism. Consequently this proverb provides us with some additional understanding of what ”the fear of the Lord” means. So what is that? 
Student answers
We can see that one aspect of ”fearing the Lord” is “knowledge of the Holy One”, to know who the Lord is.
Pandit
Good! So from this proverb we understand that we must also ask ourselves questions like these: Do we really know the Lord – our Covenant God? And do we really live our lives ”in wisdom”, which must mean to live our lives in accordance with God’s covenant relationship with us? 
To these questions we will come back in later lessons. Thank you, and goodbye.
“The fear of the Lord”
In the role-play above, we looked at two proverbs that contain the expression “the fear of the Lord”:
The fear of the Lord is the beginning of knowledge, 
	but fools despise wisdom and discipline. 
(Prov 1:7)
The fear of the Lord is the beginning of wisdom,
	and knowledge of the Holy One is understanding. 
(Prov 9:10)
Hebrew wisdom is based on the understanding that all true wisdom/knowledge flows out of “the fear of the Lord”. We can have no true knowledge/wisdom unless we know God, our Covenant Lord, and unless we are willing to respect, honor, and obey him. So the foundation (and the beginning and the source) of wisdom/knowledge is to know God and submit one’s life to him. 
It is important to note that “fear” in the expression “to fear the Lord” does not primarily mean to “be afraid” of God, but to “respect, honor, obey, and trust” God:
The Lord delights in those who fear him,
	who put their hope in his unfailing love. 
(Ps 147:11)
The Covenant Lord relates to his people through his steadfast love and his faithfulness. The wise know God as the one who rescued his people out of slavery and called them his own. So the ”fear of the Lord” is the wise and appropriate response to God’s steadfast love and faithfulness.
Job
We came across the theme of “the fear of the Lord” already in Job. God described Job as “blameless and upright, a man who fears God and shuns evil” (Job 1:8). The author of Job then devotes all of chapter 28 to wisdom. Biblical wisdom is not a matter of “intellectual wisdom” or of “book knowledge”, but of “lifestyle wisdom” and “lifestyle knowledge”. This becomes clear in God’s words to man at the end of the chapter: 
“The fear of the Lord – that is wisdom,
	and to shun evil is understanding” 
(Job 28:28)
Job showed that he was a wise man both in times of magnificent success and in times of deep misery. When disaster came over his life, he may have cursed the day he was born, and he may have questioned God. But he did not turn away from him and curse him, and he did not sin. Instead he kept on “fearing the Lord” and shunning evil. 
Psalms
Also the book of Psalms teaches the strong connection between “the fear of the Lord” and wisdom/knowledge:
The fear of the Lord is the beginning of wisdom;
	all who follow his precepts have good understanding 
(Ps 111:10)
But the stronger focus in Psalms is on the consequences of “fearing the Lord”. “The fear of the Lord” will lead us to a life of blessings, for example:
But the eyes of the Lord are on those who fear him, 
		on those whose hope is in his unfailing love, 
	to deliver them from death 
		and keep them alive in famine. 
(Ps 33:18–19)
But from everlasting to everlasting
	the Lord's love is with those who fear him,
	and his righteousness with their children’s children. 
(Ps 103:17)
For more examples, see Ps 112, Ps 115, and Ps 128. We will also study some of the “wisdom psalms” later in this book.
Proverbs
This theme of “the fear of the Lord” and its link with lifestyle wisdom and practical knowledge is introduced at the very beginning of the book of Proverbs (1:7). It is constantly reinforced throughout the rest of the book, where we also find that a life in “the fear of the Lord” brings God’s blessings:
The fear of the Lord is a fountain of life,
	turning a man from the snares of death. 
(Prov 14:27)
Life in its totality is lived under the watchful eye of God. His eyes are everywhere, seeing the wicked as well as the good:
The eyes of the Lord are everywhere,
	keeping watch on the wicked and the good. 
(Prov 15:3)
But even more importantly: It is against God’s character (his holiness and his righteousness) that the lives of his people are measured and evaluated:
The Lord detests the sacrifice of the wicked,
	but the prayer of the upright pleases him 
The Lord detests the way of the wicked
	but he loves those who pursue righteousness 
(Prov 15:8–9)
God is sovereign over human affairs. He understands human motives, and he rewards those who commit their lives to him and his righteousness: 
In his heart a man plans his course,
	but the Lord determines his steps. 
(Prov 16:9)
To man belong the plans of the heart,
	but from the Lord comes the reply of the tongue. 
All a man’s ways seem innocent to him,
	but motives are weighed by the Lord. 
Commit to the Lord whatever you do,
and your plans will succeed. 
(Prov 16:1–3)
God’s purposes govern the whole of creation, even the wicked. He punishes the proud. But he turns away his punishment from those who are loving and faithful and gives them peace:
The Lord works out everything for his own ends – 
	even the wicked for a day of disaster. 
The Lord detests all the proud of heart.
	Be sure of this: They will not go unpunished. 
Through love and faithfulness sin is atoned for;
	through the fear of the Lord a man avoids evil. 
When a man’s ways are pleasing to the Lord,
	he makes even his enemies live at peace with him. 
(Prov 16:4–7)
Consequently, we should live righteously, submitting our lives to the Lord and his guidance. There is blessing for those who trust in him:
Better a little with righteousness
	than much gain with injustice. 
(Prov 16:8)
Whoever gives heed to instruction prospers,
	and blessed is he who trusts in the Lord. 
(Prov 16:20)
In his hands are the ultimate decisions of life. He searches the human heart and weighs it. His purposes will prevail, and all human steps are directed by him:
The lot is cast into the lap,
	but its every decision is from the Lord. 
(Prov 16:33)
Many are the plans in a man’s heart,
	but it is the Lord’s purpose that prevails. 
(Prov 19:21)
All a man’s ways seem right to him,
	but the Lord weighs the heart. 
(Prov 21:2)
The lamp of the Lord searches the spirit of a man;
	it searches out his inmost being. 
(Prov 20:27)
A man’s steps are directed by the Lord.
	How then can anyone understand his own way? 
(Prov 20:24)
Nothing can succeed against the Lord. We can prepare for battle, but victory is with him:
There is no wisdom, no insight, no plan
	that can succeed against the Lord. 
The horse is made ready for the day of battle,
	but victory rests with the Lord. 
(Prov 21:30–31)
No wonder that the highest value of Hebrew wisdom is to do what is right and just in the eyes of God:
To do what is right and just
	is more acceptable to the Lord than sacrifice. 
(Prov 21:4) 
Hebrew wisdom places every aspect of human life in the context of the truth that the Lord is God: “I am the Lord your God” (Lev 19:2, 3, 4, 10, 25, 31, 34, 36). Because the Lord is who he is – a God of holiness, righteousness, and faithful love – his people know how to live in order to enjoy his blessing, to experience his protection, and to benefit from his care. They know that they must follow the path which leads to life in his presence: “Speak to the entire assembly of Israel and say to them: ‘Be holy because I, the Lord your God, am holy’” (Lev 19:2; compare 20:7). Throughout the Old Testament we find that the Lord’s people must be like him. Hebrew wisdom literature belongs very much to this moral and ethical tradition.
Ecclesiastes
After all its investigations of human life and experience, the book of Ecclesiastes reaches this conclusion about man’s life:
Now all has been heard;
	here is the conclusion of the matter:
Fear God and keep his commandments,
	for this is the whole duty of man. 
For God will bring every deed into judgment,
	including every hidden thing,
	whether it is good or evil. 
(Eccl 12:13–14)
This conclusion echoes the theological standpoint and the moral and ethical teachings of the book of Proverbs. It is very much in line with what we have observed in the three preceding Old Testament wisdom books: Job, Psalms and Proverbs.
 
The context of Hebrew wisdom
Introduction
We have already seen that Hebrew wisdom must be understood in the context of the Covenant that God had entered with his people during Old Testament times. In this study we will – with the help of the chart on the following page and the questions below – go a little deeper into that aspect of Hebrew wisdom. 
We will study “the practical dimension” of Hebrew wisdom later in this textbook in the section called Wisdom’s values. 
Look at the chart on the following page and answer these questions
	Two expressions describe the key aspects of the Lord’s covenantal relationship with his people? (Answer 1)

	What expression describes the key aspect of how the people of the Lord should relate to him in the Covenant. What are they? (Answer 2)

	What expression describes the life of the people of the Lord? (Answer 3)

	What are the two “directions” (or “dimensions”) of ”The Way of Wisdom”? (Answer 4)

	How should the people of the Lord relate to God’s creation? (Answer 5)

	Later in this course (as part of our study of the book of Proverbs), we will look at five important areas of human life. What are they? (Answer 6)

	Explain why these five areas of human life can be called “the practical dimension of the Way of Wisdom”? (Answer 7)

	What should characterize the life of the Lord’s people in these five areas of human life? (Answer 8)

	What do we find in the center of the picture? Why is this so appropriate? (Answer 9)

	Why should God’s people relate to his created world with love, justice, and integrity? (Answer 10)

	Make a chart like this and explain it to your classmates as you draw it. Don’t refer to your notes (or to the chart) unless it is absolutely necessary.

Chart: Wisdom and the Covenant￼[image: image.png]
Assignments
If there is time, you can do one (or more) of these assignments. Try to find some opportunity to present your work to your classmates, or to your fellow-students at the college.
	Write a devotion based on Prov 1:7.

	Write a short essay called “The Way of Wisdom”.

	Write a role-play about “The Way of Wisdom”.

	Make a simple study called “The Lord of Hebrew wisdom”. Use your own words as much as possible. Don’t copy your lesson notes or this textbook.

 
Hebrew wisdom and human experience
Sometimes Hebrew wisdom is straightforward. It makes sense and seems reasonable. But at other times its style and message seem contradictory or confusing. Hebrew wisdom makes statements that contradict our experience in such a way that they do not seem to tell the truth. One example:
Commit to the Lord whatever you do,
	and your plans will succeed. 
(Prov 16:3)
Most of us have experienced that our plans have failed even if we have committed them to the Lord. We have failed in an exam. We have not been given a seat in our college of choice. We have been refused a job or a business opportunity. We have suffered from all kinds of difficulties and obstructions in our God-committed lives. And we were really honest when we committed our lives and our plans into God’s hands. So why did our plans go wrong? 
Our experience has proved this proverb to be false. On the other hand, we genuinely trust in God and we fully believe that his word is true and that he is a God who keeps his promises. This conflict between God’s promise and our experience compels us to ask ourselves questions like these: Is this proverb a statement of fact or should it be understood in a different way? What kind of promise is this? How should a promise like this be understood? 
Some Old Testament wisdom texts seem to be statements of fact. They are written in such a way that most readers would interpret them as such. But when we reflect on what they really claim, they very often go against our human experience. This is particularly the case when a proverb (or a wisdom psalm) suggests that those who fear the Lord and who live righteously will be blessed and will prosper. 
We will use two examples from the Psalms to help us understand this kind of wisdom texts:
Psalm 1:1–3 reads like a great affirmation:
Blessed is the man
	who does not walk in the counsel of the wicked
	or stand in the way of sinners
	or sit in the seat of mockers.
But his delight is in the law of the Lord, 
	and on his law he meditates day and night.
He is like a tree planted by streams of water,
	which yields its fruit in season
	and whose leaf does not wither.
Whatever he does prospers.
This affirmation does not always reflect our experience as believers. We do not always feel like fruit-yielding trees. We do not always prosper – even if we don’t associate with bad people, and even if we love reading our Bible.
But when we go to other psalms, we find a very different tone. One example:
Surely God is good to Israel,
	to those who are pure in heart.
But as for me, my feet almost stumbled;
	I nearly lost my foothold.
For I envied the arrogant
	when I saw the prosperity of the wicked.
They have no struggles;
	their bodies are healthy and strong.
They are free from the trouble common to others;
	they are not plagued like other people. 
(Ps 73:1–5)
Such are the wicked –
	always carefree, they increase in riches.
In vain have I kept my heart clean;
	in vain have I washed my hands in innocence.
All day long I have been plagued;
	I am punished every morning. 
(Ps 73:12–14)
In Ps 73, the psalmist wonders why the wicked seem to be getting away with everything. Has the righteous person kept himself clean all in vain? Is God really on the side of the godly? These are questions that we often ask ourselves, when we who are godly experience difficulties and our ungodly neighbors prosper.
But when the psalmist enters the temple he sees everything in a different light, from a different perspective:
When I tried to understand all this,
	it was too painful for me
until I entered the sanctuary of God;
	then I understood their final destiny. 
(Ps 73:16–17)
And in this light of eternal values, when he sees human life from God’s perspective, the psalmist understands the real and eternal wealth of godly people and how the ungodly and wicked are on the road to death:
But I am always with you
	you hold my right hand.
You guide me with your counsel,
	and afterward you will receive me to glory.
Whom have I in heaven but you?
	There is nothing on earth that I desire besides you.
My flesh and my heart may fail,
	but God is the strength of my heart
	and my portion forever.
Those who are far from you will perish.
	You destroy all who are unfaithful to you.
But for me it is good to be near God.
	I have made the Sovereign Lord my refuge.
	I will tell of all your deeds. 
(Ps 73:23–28)
So when we compare these two psalms, we understand that they belong to two different genres (or kinds) of wisdom literature:
	Psalm 1 is more a statement of faith, an affirmation of faith: God is in control of human existence. God is watching over us, even when – or perhaps especially when – we don’t feel that he is doing so. He is always watching over the ways of the godly:

The Lord watches over the way of the righteous,
	but the way of the wicked will perish. 
(Ps 1:6)
When our house collapses, when we fail in the exam, when our mother is diagnosed with cancer, or when we suddenly lose our job – then Psalm 1 affirms our faith: God is watching over us.
	Psalm 73 reminds us of how it feels to be a godly person in this fallen world during times of difficulties, suffering, and opposition.

Therefore, we need to be careful when we read Proverbs (and other wisdom texts). Life often does not work out quite the way these texts seem to suggest. There is often another side to the picture. But they help us place things in the light of eternal values. They help us remind ourselves of God’s perspective on human life.
But we also need to realize what kind of texts these proverbs (and the other wisdom texts that are “statements of faith” or that describe human existence from God’s perspective) really are: They are not primarily “statements of fact” or “descriptions of human life”. They are rather educational tools. The purpose of these condensed, memorable sayings, this kind of proverbial texts, is to shake us up. They are designed to help us think of life in a new way. They want us to place ourselves in the proverb (or in the psalm) asking ourselves questions like these:
	Is my life being affected in the way this proverb suggests or not?

	Am I on the side of the wicked or on the side of the righteous?

	Am I in the right with God, or is God against me?

	Where do I stand in the light of eternity?

Assignments
If there is time, you can do these assignments (or one of them). Try to find some opportunity to present your work to your classmates, or to your fellow-students at the college.
	How should the following proverb be understood in the light of your own experiences of difficulties and suffering – and as you see your unrighteous neighbors live a comfortable and successful life?

No harm happens to the righteous,
	but the wicked have plenty of trouble. 
(Prov 12:21)
	Make use of what you have learnt in this lesson for a short devotion for a group of young people based on Prov 16:3.

Questions
The answers to these questions can easily be found in the text above. But you will learn more, if you try to answer the questions before looking there. It is also better if you use your own words as much as possible.
	Why do most of us have problems with a proverb like Prov 16:3?

	In what way is this proverb (16:3) similar to Ps 1:1–3?

	How should we understand the basic difference between Ps 1:1–3 and Ps 73?

	What conclusion for the interpretation of Prov 16:3 can draw from our answer to the previous question?

 

Proverbs
Introduction to Proverbs
Author and time
Questions
Question 1
Who wrote the book of Proverbs and what does the book itself say about the author? Look up the following references:
a.Prov 1:1
b.Prov 10:1 
c.Prov 22:17
d.Prov 24:23
e.Prov 25:1
f.Prov 30:1 
g.Prov 31:1 
(Go to Answer question 1)
Question 2
So what conclusion can we draw about the book of Proverbs from these references?
(Go to Answer question 2)
Question 3
Most of the material seems to come from Solomon (1:1–22:16; chapters 25–29). Who was he?
(Go to Answer question 3)
Question 4
One other person is mentioned in connection with Solomon. Who?
(Go toAnswer question 4)
Question 5
Who are the other authors mentioned? Do you know anything about them?
(Go to Answer question 5)
Genre
We should look on “Wisdom literature” as a distinctive genre of Old Testament literature, alongside law, history and prophecy. All these four genres are resources for God’s people to learn about the ways and the wisdom of God.
So as we study “Wisdom literature” we need to learn to use it as a resource for us to understand God’s ways and God’s wisdom better.
Wisdom as a genre is not only found in the Old Testament. The Old Testament itself refers to wisdom from other countries: 
	Egypt: “In the morning Pharaoh’s mind was troubled, so he sent for all the magicians and wise men of Egypt” (Gen 41:8). See also Ex 7:11, 1 Kings 4:30.

	Babylon: “I will make Babylon’s officials and wise men drunk” (Jer 51:57). See also Jer 50:35, Is 44:25.

	Edom: “‘In that day,’ declares the Lord, ‘will I not destroy the wise men of Edom’” (Ob v 8). See also Jer 49:7.

There are, for example, many similarities between parts of the book of Proverbs and Egyptian collections of wisdom. This is not surprising as there was a lot of travelling and cultural exchange between different parts of the Middle East in those days. Remember how the queen of Sheba came to visit king Solomon and learn more about his wisdom (1 Kings 10).
But there is one big difference: The wisdom from Egypt, Babylon, Edom and the other countries reflects their gods, their religion and their faith. Old Testament wisdom deals with the same kind of questions but from a totally different perspective:
	The Lord (Yahweh)

	The Covenant

This means that Old Testament wisdom is concerned with one predominant issue: How should God’s people live out their everyday lives in accordance with God’s will? So Old Testament wisdom is “religious wisdom”, not “general wisdom”. And no division should be made between everyday ”secular” life and “sacred or holy” life. Life in all its fullness must be lived before God at all times. Consequently, OT wisdom literature focuses on ethics, both individual and social ethics.
Question 6
Explain in your own words the main difference between ancient wisdom in general and the kind of wisdom that we find in the Old Testament wisdom books.
(Go to Answer question 6)
Structure
The major part of the book of Proverbs can be understood as an anthology (a collection, usually from various sources) of proverbs (or maxims or wise sayings). The proverbs come in no particular order: The topic often changes from proverb to proverb. 
Each proverb captures a scene, an attitude or an action. Then it invites the reader to reflect on it – but also to relate to it – either by following it, or by taking a stand against it.
The best way to structure the book of Proverbs is build on the information given in the text itself about the authors. If we do so, we will come up with seven sections:
	The first collection of proverbs by Solomon, chapters 1–9. These chapters consist of one unit, so it is a book in itself. The setting seems to be the “wisdom school”, using the format of “listen my son to your father’s instruction”.

	Another collection of proverbs by Solomon, 10:1–22:16. This section consists of “couplets” (two-line poetic verses) in no discernible order and touching on various areas of human behavior. This lack of order is perhaps a reflection of life itself in its variety and confusion. Two examples: 

a.Chapter 10: Two couplets about righteousness (v 2–3), are followed by two couplets about laziness (v 4–5), two couplets about the righteous (v 6–7), one couplet about the wise (v 8), and one couplet about the man of integrity (v 9).
b.Chapter 13: One couplet about a wise son (v 1) is followed by two couplets about speech (v 2–3), one couplet about laziness (v 4), two couplets about righteousness (v 5–6), one couplet about pretense and wealth (v 7), one couplet about riches (v 8), and one couplet about righteousness (v 9). 
	Two collections of the “sayings of the wise”, 22:17–24:22 and 24:23–34. These proverbs are more varied in structure. The setting seems to be the “wisdom school”. There are similarities with the Egyptian book “Instruction of Amenemope”.

	King Hezekiah’s collection of proverbs by Solomon, chapters 25–29. It consists mainly of “couplets” but has some 3–4 line verses, for example 25:13, 20. The contents are the same as the main collection of proverbs by Solomon.

	The words of Agur, chapter 30. In this collection we find “numerical proverbs”, for example verses 15–16, 18–19, 21–23.

	The words of king Lemuel’s mother, 31:1–9. This is a summary of the requirements of a good ruler.

	Epilogue: The ideal wife, chapter 31:10–31

Purpose
So who was the book of Proverbs written for? Or who were the people that the “wise men” (including king Solomon) had in mind as they wrote their texts, composed their proverbs and compiled their collections, which finally became this “collection of collections”?
They probably had two groups of people in mind:
	Training schools (“wisdom schools”) for young men from the intellectual and social elite of the Israelites. Some of them may even have been in training to become future kings of the nation. Note that three kings are mentioned and that several verses directly deal with the behavior of the king, for example 16: 10–15 and 31:1–9. 

Especially the first section of the book (chapters 1–9) seems to have been written for young Israelite men in training. This explains why Proverbs doesn’t really have much teaching for women or for the poor (or other lower class people), even if it has some teaching about them. Also “the sayings of the wise” (22:17–24:34) seem to be material for “wisdom schools”.
	A wider public. For example the two collections of proverbs by Solomon (10:1–22:16 and chapters 25–29) are more universal in character. Here we find more ordinary, everyday wisdom about how to cope with life in this world. But of course, even these parts of the book were useful for the training of young men for future leadership.

A final note: This wider public still seems to be predominantly middle-class male, whether they live in the cities or they are landowners. The poor are to be cared for (14:31, 19:17), and women appear mainly in relationship to men (as wives, mothers or adulteresses). 
Question 7
Explain in your own words why and how the proverbs in the book of Proverbs predominantly see society from the perspective of upper class men.
(Go to Answer question 7)
Literary form and educational method
The book of Proverbs itself presents four literary devices in 1:6:
	Proverbs (for example 1:7)

	Parables (for example 6:6–9)

	Sayings (of the wise) (for example 24:14)

	Riddles (of the wise) (for example 30:18–19)

Note that the Kannada JV translation uses the words gAde (proverbs, common saying), sAma (word of consolation), nuDi (proverb, maxim), ogaTu (riddle, puzzle). And that the Kannada NIBV Bible has translated verse 1:6 like this: jnAnOktigaLannu (proverbs), adara arthavannu (their meaning), jnAniGala mAtugaLannu (utterances of the wise) hAgu adara ogaTugaLannu (and its puzzles) grahisuvante (in order to understand) ..., thus ending up with only two categories.
One Bible scholar has identified seven literary forms or patterns:
	Identity or equivalence (“this is really identical with that” or “this is equivalent to that”), for example the first half of 14:4: “Where there are no oxen, the manger is empty.” 

	Non-identity, contrast or paradox (“not every instance of this is that”), for example 25:15: It is not easy to influence a king but it is possible if you use patience. Similarly, the speech of a soft tongue can change situations that are hard as bone. 

	Similarities or analogies (“this is like that”), for example 25:12: A wise man’s rebuke is like nice jewelry to the person who listens to him. 

	Contrary to right order (“this is futile” or “this is absurd”), for example 1:17: It is stupid to spread a net before the eyes of the birds you are trying to catch.

	A person, an action or a situation is classified or characterized, for example “the fool” (15:2, 5), “the mocker” (13:1), “the sluggard” (26:14), “bearing false witness” (19:9).

	Relative value (“this is worth more than that” or “better is this than that”), two examples: 

	19:22: It is better to be poor than to be a liar

	17:12: It is more dangerous to meet a fool than to meet a ferocious bear.

	Consequences of human character and behavior, two examples:

	15:13: How you feel inside affects your whole life

	26:27: What a person does has consequences, like falling into a pit that you have dug and the risk of a big stone that you are rolling up a hill crushing you.

These literary forms or patterns provide a method of instruction in practical wisdom. The reader is invited to reflect on the world and on human experience with the help of illustrations (sometimes using drastic humor) from everyday life: the home and the marketplace and the courthouse, farming and business, friendship and marriage, animals and plants. All these areas of human life are placed in relation to a world which is the ordered creation of a wise God. 
The purpose of this reflection is to help him cope better with life, to manage his affairs better, to avoid mistakes, and to improve relationships. So the proverbs provide lessons in prudence, in diligence, in hard work and in justice. They encourage the reader not to live like the fool, the sluggard or the unrighteous. Instead he should live a life of wisdom, a life more in accordance with God’s ways. He should understand what it means “to fear the Lord”:
The fear of the Lord is the beginning of wisdom,
	and knowledge of the Holy One is understanding.
(9:10)
Question 8
Discuss the meaning of the four Kannada words used in 1:6 for the JV translation for the various types of proverbs (gAde, sAma, nuDi, and ogaTu). In what ways are they similar? In what ways are they different?
(No answer is provided)
Question 9
What do we mean by “a statement is a paradox”? Give one or two examples from your own culture of statements that contain paradoxes.
(Go to Answer question 9)
Question 10
Explain what it means “to learn from human experience”. Give examples from your own life.
(Go to Answer question 10)
Question 11
Explain why the proverb found in 19:22 illustrates a “relative value”.
(Go to Answer question 11)
Question 12
Why do the proverbs invite the reader to reflect? 
(Go to Answer question 12)
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Prologue: Purpose and theme (1:1–7)
Introduction
The first collection of proverbs in the book of Proverbs bears king Solomon’s name. King Solomon reigned in Jerusalem over the whole nation of Israel for forty years, about 970–930 BC. 
This collection consists of the first nine chapters of the book, and it describes wisdom to us. We can say that we get a portrait of wisdom in these chapters. In Proverbs “wisdom” is not an abstract concept. No, wisdom is personified as a woman. Look up these verses: 
a.1:20–21: “Wisdom…she raises her voice…she cries out…she makes her speech” 
b.9:1: “Wisdom has built her house. She has cut out its seven pillars…she has prepared her meat…she has sent…she says…”. 
c.The feminine pronoun “her” is also used in 3:13–14, 18 and 4:6, 8, but it is not shown in the Kannada translations. 
So wisdom is pictured as a woman who speaks the wisdom of God. She points the way of life to the wise, to the people who fear God.
This passage (1:1–7) introduces the whole book of Proverbs: its purpose and theme. See also the chapter called The foundation of Hebrew wisdom.
Questions
	This passage consists of seven verses. Which verse do you think is most important? Why?

	Make a list of the words and expressions used in verses 2–4 to describe the purpose of Solomon’s collection of proverbs. Explain these words and expressions. Which of them refer to “intellectual knowledge”? Which of them refer to “life skills”?

	For whom are the proverbs meant according to verses 4–5?

	The Hebrew text has four words in verse 6 that indicate what types of literature (or kinds of text) are to be found in the book of Proverbs. Study this verse in the Kannada translations and note down what information they have about the definition of “proverbs”. 

(Go to Answers to Prologue questions)
Prologue Think and discuss
	Look at your answer to question 3. Which of the four categories of recipients of the instruction (or message) of the book of Proverbs do you belong to? Explain why.

	Look at your answer to question 2. What is the message for us? Why is this message particularly important in the Indian cultural and religious context? 

(Go to Comments on Prologue)
 
Wisdom’s first enemy (ch 1, 2, 4)
Introduction
In the first seven chapters of the book of Proverbs we find that many of the wisdom sayings are addressed from a parent to a son. Note that even mothers are mentioned (1:8; 6:20), which shows the important role that mothers played in Israelite families. The home is presented as a place where young people were given “life skills”. This was wisdom not only for the young, but wisdom that they should use throughout their lives. 
In chapters 1–7 there are ten “fatherly talks”, see 1:8; 2:1; 3:1; 3:21; 4:1; 4:10; 4:20; 5:1; 6:20; 7:1. It is possible that these collections of sayings were taken from “textbooks” (or training manuals) used to train young men for future leadership positions in the royal court in Jerusalem. This means that behind the language of the home, we find the concerns of “the wise” at the wisdom schools.
Before we make a deeper study of Wisdom herself, we will look at her enemies as they are presented in the first seven chapters of the book. In several passages in these chapters, the teachers warn their students about these enemies, who threaten a life of wisdom.
Wisdom’s enemies are four:
	Gangs of sinners and wicked friends

	Sexual immorality, the adulteress

	Laziness

	Mockers who reject wisdom

In this lesson we will study the first enemy: Gangs of sinners and wicked friends.
Before you answer the questions, read Prov 1:8–19; 2:12–15, 21–22; 4:10–19.
Questions
	Who are the “speakers” in 1:8–19?

	What are the metaphors used in 1:8–19? Explain them.

	What arguments do the sinners use to entice the young student to join their gang 1:8–19?

	What arguments does the teacher use to discourage the young student to join the gang 1:8–19?

	How does the teacher describe the “ways of wicked men” in 2:12–15, 22? Use your own words (or explain the expressions used in the text – or find synonyms to them).

	We find a “fatherly talk” in 4:10–19. How is it structured?

	How is the way of the wicked described in 4:10–19? Use your own words.

(Go Wisdom's first enemy answers)
Wisdom’s first enemy Think and discuss
	Find some examples of parallelism in these texts. Explain them.

	The book of Proverbs shows very high regard for the teaching and instruction that godly parents give their children; 1:8–9 is an example of this. What is your own experience about parents instructing their children to live a life of wisdom? How can our churches help Christian parents in this area?

	This lesson warns us, with very strong words, about the dangers of joining gangs of bad people. Young men are often tempted to join groups of other young men in order to find fellowship and friends. Many young believers have been led astray by doing so. They adopt bad habits and get involved criminal activities, and soon they are on the path to destruction. 

a.What are the specific attractions for a young believer to join a gang of any kind in South India today?
b.What can we as individual believers – and we as churches – do to prevent young believers from getting into bad company?
	Note down a few things that you have learnt through the study of this lesson.

(Go to Wisdom's first enemy comments)
Wisdom’s first enemy Assignment
Study the “fatherly talks” found in Proverbs chapters 1–7. There are ten such talks, see 1:8; 2:1; 3:1; 3:21; 4:1; 4:10; 4:20; 5:1; 6:20; 7:1. These talks are similar to what scholars have found in ancient textbooks from Egypt, where they follow a certain five-part pattern, like this:
	An introductory address (for example “my son”)

	An exhortation to listen or not to forget

	The benefit of Wisdom (or some synonymous expression) is praised

	The main theme: an exhortation or a prohibition or a command

	A reflection on the result (either of a life of wisdom, or of a life of folly)

Look up these ten passages and try to find in each talk the five-point pattern mentioned above. Also give each talk a suitable heading. You don’t have to do all of them, if your time is limited.
	Prov 1:8–19

	Prov 2:1–22

	Prov 3:1–12

	Prov 3:21–35

	Prov 4:1–9

	Prov 4:10–19

	Prov 4:20–27

	Prov 5:1–23

	Prov 6:20–35

	Prov 7:1–27

(Go to Wisdom’s first enemy Key to the assignment)
 
Wisdom’s second enemy (ch 2, 5, 6, 7)
Introduction
In this lesson we will look at Wisdom’s second enemy – sexual immorality. And we will study these four texts (read them before you answer the questions):
	Prov 2:16–19

	Prov 5:1–23

	Prov 6:20–35

	Prov 7:1–27

Questions
	Why do you think the house of the adulteress “leads down to death and her paths to the spirits of the dead” (2:18) and the man who joins her will not “return or attain the paths of life” (2:19)?

	How is the “adulteress” (or the “loose woman”) described in 5:3–6? Use your own words and explain the metaphors.

	Why must the young men not go to the adulteress (5:7–14)?

	As the teacher in 5:15–17 exhorts the young man to keep his sex life within his marriage, he uses “water metaphors”. Interpret these metaphors – and explain the arguments used.

	How is marital love portrayed in 5:18–19?

	What arguments does the teacher use in 5:20–23 to help the young man choose his wife and not the adulteress?

	The passage 6:20–35 has the heading “Warning against adultery” in many Bibles. 

a.How would you structure this passage?
b.Study the illustrations in verses 27–28. Identify them. What do they illustrate?
c.The teacher compares adultery with theft in 6:30–35. Explain how.
	We find a “fatherly talk” in 7:1–27. How can it be structured? 

	Who speaks in the different parts of 7:1–27?

	Explain the metaphors used in 7:3–4.

	How does the adulteress seduce the young man in 7:6–23?

	What arguments does the teacher/father use in 7:24–27 to warn the young men?

(Go to Wisdom’s second enemy answers)
Wisdom’s second enemy Think and discuss
	Compare the first two “Wisdom’s enemies”. Which is the biggest temptation for young men in India today – bad friends/gangs or prostitutes/seductive women? Why?

	Prostitution is very common in India, in the big cities with their red-light districts as well as in the smaller towns and villages. What could be the reasons for that?

	The three biggest temptations for Christian leaders are said to be “power, money and women”. A large number of prominent Indian Christian leaders have had their ministries totally ruined as a result of adultery. How could they have been so foolish?

	What can we do to protect ourselves from the dangers of sexual immorality?

(No comments have been provided)
 
Wisdom’s third and fourth enemies (ch 1–7)
Introduction
In this lesson we will cover the last two of “Wisdom’s enemies”. Another word for “enemy” would be “distractor” – somebody or something that distracts (side-tracks, diverts, draws away) the young man from following the path of Wisdom. In the previous two lessons we have studied two “distractors”:
	Gangs or the company of sinful and wicked people, who will do their utmost to lead a young man away from a life characterized by “fearing God”, from a life of wisdom.

	The seductive woman (in our translations called an “adulteress”, a “loose woman”, or a “prostitute”) who will tempt a young man away from a godly life into an immoral lifestyle.

The remaining two are:
	Laziness, and

	Mocking rejection of wisdom

Again and again “the sons” or the “young men” are exhorted to listen to and to obey the teaching and instruction from their elders (teachers or parents). But some of them will refuse to do that, and others won’t bother about the ways of wisdom. These people are called “mockers”. To mock means to “make fun of, scorn, ridicule, laugh at”. They mock the parents and the wisdom teachers, and they ridicule their message of how to follow the path of the righteous and avoid the path of the wicked.
Read the following passages before you answer the questions below:
	Prov 6:6–11

	Prov 1:8 and 1:24–27

	Prov 3:1, 11, 21 and 34

	Prov 5:1, 7, 11–14

	Prov 7:1, 24–27

Questions
	The teacher/father uses the illustration of the ant to challenge the sluggard (6: 6–9). What are his points?

	Explain the similes in 6:11.

	Analyze the poetic structure in 6:7–11.

	What conclusion can you draw from the references in chapter 1?

	What conclusion can you draw from the references in chapter 3?

	What conclusion can you draw from the references in chapter 5?

	What conclusion can you draw from the references in chapter 7?

(Go to Wisdom’s third and fourth enemies answers)
Wisdom’s third and fourth enemies Think and discuss
	The first two of Wisdom’s enemies (or distractors) are different from the last two. Explain how.

	How can laziness in our Indian culture distract a person (young or old, man or woman) from godly life, a life of wisdom?

	What is your own experience with laziness? And how can we fight laziness in our Christian lives and in our ministry?

	How can “mockery” distract a person (young or old, man or woman) from godly life, a life of wisdom?

	Have you come across “mockers” in your church or in your ministry? Share in your group. How can we deal with (or help) people like that?

(Go to Wisdom’s third and fourth enemies comments)
 
Sketches of Wisdom (ch 1–4)
Introduction
Chapter 8 of Proverbs presents us with a full portrait of Wisdom. But already in the first four chapters of the book we come across several sketches of her:
	Wisdom as a public announcer (1:20–33)

	Wisdom is a treasure to search for (2:1–9).

	Wisdom has a pleasant personality (2:10–15).

	Wisdom as a tree of life (3:13–18)

	Wisdom is something to pay attention to, gain, esteem and embrace (4:1–9).

	Wisdom stands for justice (2:6–15).

	Wisdom stands for order in our personal lives, in our families, in society, in the world, in creation (this can be understood from the contexts of the other passages).

	Wisdom illustrates the ordered pattern of creation (3:19–20).

Read the passages referred to above, before you answer the questions below.
Questions
	Wisdom a public announcer (1:20–33): Note down important observations about Wisdom: How is she? What does she stand for? How should people relate to her?

	Wisdom a treasure to search for (2:1–9): Note down important observations about Wisdom: How is she? What does she stand for? How should people relate to her?

	Wisdom’s pleasant personality (2:10–15): Note down important observations about Wisdom: How is she? What does she stand for? How should people relate to her?

	Wisdom a tree of life (3:13–18): Note down important observations about Wisdom: How is she? What does she stand for? How should people relate to her?

	Wisdom something to pay attention to, gain, esteem and embrace (4:1–9): Note down important observations about Wisdom: How is she? What does she stand for? How should people relate to her?

	Wisdom stands for justice (2:6–15): Note down important observations about Wisdom: How is she? What does she stand for? How should people relate to her?

	Wisdom illustrating the ordered pattern of creation (3:19–20): Note down important observations about Wisdom: How is she? What does she stand for? How should people relate to her?

(Go to Sketches of Wisdom answers)
Sketches of Wisdom Think and discuss
Go through the answers to question 1–7. Make a list of what you can learn about Wisdom for your own life and ministry. Explain why and how.
(No comments have been provided)
 
Benefits of wisdom and seven things that God hates (ch 3, 4, 6)
Introduction
Before we conclude the first section of the books of Proverbs (the portrait of Wisdom in chapter 8, and the choice between Wisdom and Folly in chapter 9), we will briefly look at four passages which we have not covered earlier:
	Prov 3:1–10 is about some of the benefits of wisdom.

	Prov 3:21–26 mentions some more benefits of wisdom.

	Prov 4:20–27 is about the importance of paying close attention to wisdom and how to do so.

	Prov 6:16–19 lists seven things that God hates.

The first three of these passages begin with “My son”. So they are instructions from a father to his son or from a wisdom teacher to his young student. 
Questions
	Read 3:1–10 and 3:21–26. List the benefits of wisdom mentioned. Then explain them using your own words.

	Look at your answers to the previous question, the long list of benefits that “wisdom” or “fearing God” will bring to us. Go through these two passages again and note down how these benefits are the result of different aspects of listening to the instructions of wisdom and following the way of wisdom.

	Read 4:20–27. Explain in your own words what it means for our daily lives to pay close attention to wisdom’s words.

	Read 6:16–19. Explain in your own words the seven things that God hates.

(Go to answers to Benefits of wisdom and seven things that God hates)
Benefits of wisdom and seven things that God hates Think and discuss
	Go through your answers to questions 1 and 2. What can you learn for your own life from these answers about “fearing God”?

	Look again at your answer to question 3. What are the temptations you are facing through your heart, your mouth, your eyes, and your feet? What can you (and your church) do to guard the minds, the mouths, the eyes, and the feet of young believers?

	Which of the seven things that God hates (6:16–19) do you personally have problems with? Explain how. So, what are you trying to do about your problems?

(No comments have been provided)
 
Wisdom portrayed (ch 8)
Introduction
Chapter 8 of Proverbs presents us with a full portrait of Wisdom. One Bible scholar has called this chapter “the summit of Old Testament discipleship”. So this chapter will help us understand Jewish ethics and way of life. 
Throughout this chapter Wisdom is personified as a woman. This can be seen in the Kannada satyavEdavu translation but not in the Kannada pavitra grantha translation (except where she herself talks).
David Atkinson points out that the personification of Wisdom is not only a literary device. It reflects the essential nature of biblical wisdom. Wisdom is embodied. Wisdom is for living. In fact, nothing is truly known until it is lived out in the everyday world.
Questions
	Read chapter 8. How can it be structured?

	Study 8:1–11 and answer these questions, using your own words as much as possible:

a.Where does Wisdom call for people’s attention?
b.Whom does Wisdom address?
c.Why should people listen to Wisdom?
d.What are the rewards for paying attention to Wisdom?
e.How would you summarize this passage?
	Study 8:12–21 and answer these questions, using your own words as much as possible:

a.Why should people listen to Wisdom?
b.In what context is “to fear the Lord” used in this passage?
	Study 8:22–31 and answer these questions, using your own words as much as possible:

a.In this passage, Wisdom is giving her “personal testimony”. What are her two main points?
b.What do we understand from verse 31?
c.What is the tone (or mood) in this passage? And what does this tell us about God and his creation?
	Study 8:32–36 and answer these questions, using your own words as much as possible:

a.How would you structure this passage?
b.Who are blessed?
c.Use your own words to explain the last two verses.
Wisdom portrayed Think and discuss
	Wisdom offers “counsel and sound judgment, understanding and power” (8:14) and “riches and honor, wealth and prosperity” (8:18) to all those who love her and listen to her (8:4, 21). So why do you think “kings, rulers and princes” are specifically mentioned in 8:15–16?

	Look at your answer to question 3 b. Then answer this question: What can you learn about “fearing the Lord” from 8:12–21?

	In 8:30–31 we read that Wisdom was filled with delight and joy as she was with God when he created the universe. Do you sometimes feel this delight and joy over the beauty and grandeur of God’s created world? Describe your feelings and share some of the moments when you have felt this in a particularly overwhelming way.

	Compare 8:22–31 with Col 1:15–18, Heb 1:2 (the end of the verse) and John 1:1–5. What are your conclusions?

(Go to Wisdom portrayed comments)
 
The Choice between Wisdom and Folly (ch 9)
Introduction
Chapter 9 brings to an end the first section of the book of Proverbs. It can be seen as a summary and a conclusion of the eight earlier chapters. 
Two women invite people to their homes. Wisdom we have met before. But the woman Folly is a new acquaintance. So this chapter is about the choice between a life of wisdom or a life of folly – and the result of that choice.
Questions
	How would you structure chapter 9?

	Make a comparison between the two women and their invitations.

	Explain the verses about mockers (v 7–8). Use your own words.

	Explain the verses about a wise man (v 8–9). Use your own words.

	Which verses in this chapter do you find are central for the correct understanding of the whole first part of the book of Proverbs (chapters 1–9)? Why?

(Go to The Choice between Wisdom and Folly answers)
The Choice between Wisdom and Folly Think and discuss
	What is you own experience with “mockers” and “wise persons”:

a.In your ministry?
b.In the life of your church? 
Share your experiences of people you have met and worked with.
	The choice between Wisdom and Folly is one every person has to make. Our circumstances, backgrounds and culture may be different, but we all need to come to a point when we choose between life and death. So how does this fact affect our lives as believers and our Christian ministries? What can we (as individual believers and as churches) do to bring the people we come across to this crucial point of decision? And what can we do to help them choose life instead of death? Share your ideas and experiences.

(No comments have been provided)
 
Wisdom’s methods
In this chapter we will look at two methods that are used in the book of Proverbs to convey its message of wisdom:
	The use of imagination and imagery, such as word pictures, personifications, similes, metaphors, humor and fun

	The use of comparison, particularly in the format of “better … than” proverbs

Wisdom’s imagination and use of imagery
1. Vivid word pictures and personifications
Already in the first part of the book of Proverbs (chapters 1–9) we have found some very striking examples of word pictures and personifications:
a.A gang plotting a mugging of the young man, 1:11–13
b.Wisdom personified in the characters of 
	A public announcer, 1:20–33

	A house-builder assisting God in the creation of the world, 8:22–30

	A good hostess inviting inexperienced young men, 9:4–6

c.Folly personified in the characters of 
	An adulteress trying to seduce young men, 7:6–23

	An untidy and sluttish hostess inviting those who pass by to enter her house, 9: 13–17

2. Simile and metaphor 
All through the book of Proverbs, similes and metaphors are common. Here are some examples of this:
a.Jewelry illustrating the priceless value of wisdom, knowledge and understanding, 3:14–15
b.The water cistern helping us understand that the young man must keep within moral boundaries, 5:15–16
c.The use of animals: 
	the gazelle, 6:5

	the bird, the sparrow, the swallow, the eagle, the ravens, the vultures, 6:5; 7:23; 23:5; 30:19; 26:2; 27:8; 30:17

	the ant, 6:6; 30:25

	the pig, 11:22

	the bear, 17:12; 28:15

	the lion, 28:15

	the horse, 21:31; 26:3

	the donkey, 26:3

	the dog, 26:11, 17

d.The weather:
	wind, 11:29; 25:14, 23; 27:16; 30:4

	snow, 25:13; 26:1

	rain, 25:14, 23; 26:1; 28:3

	clouds, 16:15; 25:14

	storm, 1:27

e.Food:
	bread, 4:17; 6:26; 31:27

	cold water, 25:25

	vinegar, 10:26; 25:20

f.Metaphors for a quarrelsome wife: 
	the corner of the roof, 21:9; 25:24

	the desert, 21:19

	constant dripping, 19:13; 27:15

	grasping oil with the hand, 27:16

g.Other similes
	weapons (club, sword, arrow), 25:18

	an archer, 26:10

	a door turning on its hinges, 26:14

	charcoal, embers, wood and fire, 26:21

	a coating of glaze, 26:23

	choice morsels, 26:22

	a madman, 26:28

	a thorn bush, 26:9

	cutting off one’s feet, 26:6

	drinking violence, 26:6

3. Humor and fun 
Proverbs uses humor and fun in order to provoke laughter – but also reflection:
	What is more dangerous – the fool or the furious mother bear (17:12)? 

	“Like a thorn bush brandished by the hand of a drunkard is a proverb in the mouth of a fool”, 26:9

4. Why imagery and humor?
A modern reader will perhaps ask questions like these: Why did the writers and collectors of the proverbs make so much use of imagery and humor? What is the purpose of all these metaphors and similes? David Atkinson makes two points in answer to questions like these:
a.Wisdom is a celebration of ordinary life. The proverbs deal with life in this present world. Their purpose is to help the people of God shape their lives in accordance with God’s will and to be obedient to the Covenant. To do so, proverbs compare the wise and the fools – and the choices they make – with common and everyday features in their surrounding world.
b.The language of Wisdom encourages us to take imagination (and imagery) seriously. Imagery and humor are tools for us to sharpen our skills of observation. They will help us reflect deeper on our lives and choices we must make. They will help us to make the right decisions.
Wisdom’s use of comparison (the “better .... than” pattern)
1. The basic “better … than” pattern
One important type of proverbs are those that use the expression “better ... than” to make a comparison, for example:
Better a meal of vegetables where there is love
	than a fattened calf with hatred. 
(15:17)
Four elements are involved in a proverb like this, two negative and two positive:
	Hatred: something negative

	Fattened calf (which the Israelites thought was the best kind of food): something positive

	Vegetables (which the Israelites didn’t think was very good food): something negative

	Love: something positive

This proverb forces us to consider our relative values. What matters most to us – meat or love? Are we willing to abstain from certain things that otherwise are good (such as meat), and manage with what is less than best (vegetables) in order to find the best, namely love?
Another example:
Better a little with righteousness
	than much gain with injustice. 
(16:8)
The four elements involved are:
	Injustice: something negative

	Gain: something positive

	Little: something negative

	Righteousness: something positive

This proverb forces us to consider what matters most to us, to be rich or to be righteous? Are we willing to abstain from a good thing (to be rich) and suffer what is less than best (poverty) in order to attain what is best, namely righteousness?
2. A shortened “better … than” pattern
Some proverbs seem to express a simple preference:
A good name is more desirable than great riches
(22:1 the first half)
This is reinforced in the next line (an example of synonymous parallelism):
to be esteemed is better than silver or gold. 
(22:1 the second half)
It seems to speak only of a good name and riches, but hidden underneath we find two more element, like this:
	Great riches/silver or gold: something positive

	Poverty: something negative – but not openly mentioned in the proverb

	A good name/to be esteemed: something positive

	A bad name: something negative – but not openly mentioned in the proverb

By uncovering this structure we realize that the writer is not only saying that riches and a good name are both desirable, but is forcing us to focus on their relative values: a good name is to be preferred even when it leads to poverty. But “poverty” is not even mentioned in the proverb. 
3. Comparison between worldly things and spiritual values
Within the book of Proverbs there are many sayings in which one topic refers to physical or worldly things, and the other refers to spiritual or religious values:
Better a dry crust with peace and quiet
	than a house full of feasting, with strife. 
(17:1)
The proverb forces us to consider what matters most to us, to feast or to have peace and quiet? Are we willing to abstain from a good thing (to feast) and suffer what is less than best (starvation) in order to attain what is best, namely peace and quiet?
Here the spiritual value of peace is put alongside the worldly value of feasting. Sometimes the spiritual values contradict or call in question the physical values. 
Many of the proverbs are in fact structured to expose the importance of spiritual values and ask the reader to evaluate his own values in their light. 
Better a patient man than a warrior,
	a man who controls his temper than one who takes a city. 
(16:32)
The warrior and the one who takes a city are both presented as positive values, but they are this-worldly values, and the proverb relativizes them. The spiritual values of patience and of controlling one’s temper are more important even than the skills of the soldier. 
4. A compact pattern of comparison
Sometimes the compactness of the proverb implies more than is said. For example:
A wise son brings joy to his father,
	but a foolish son grief to his mother. 
(10:1)
Surely this does not suggest that the wise son does not also bring joy to her mother and the foolish son grief to his father!
The apparent absurdity of such statements comes from our habit of reading them as if “wise” implies “brings joy to” and “foolish” implies “brings grief to”. But it is, of course, possible for foolish sons to do things which bring joy (as Esau, who foolishly sold his birthright for a bowl of soup, brought joy to Isaac). It is also possible for parents take delight in unwise things that their children do. 
The proverb is asking sons to reflect on what will bring joy and what will bring grief, and asking parents to reflect on whether they take delight in wisdom or foolishness. It has a message for the son/daughter as well as for the parent.
5. Conclusion
Many of the proverbs of chapters 10–31 fall into this ”better … than” (and similar) structures. The main benefit of exposing these patterns is to make comparisons between values, especially what is better and what is worse.
Questions
	Go through chapter 25:

a.Make a list of the metaphors you find there and explain what they mean in your own words.
b.Make a list of the similes you find there and explain what they mean in your own words.
	Study the use of imagery to describe the sluggard in these verses:

	6:6:

	10:26:

	15:19:

	19:24:

	22:13:

	26:14:

	Study – and explain– these references, in which we find examples of humor and fun:

	23:29–35 (which is also a kind of riddle): 

	27:15–16: 

	Analyze the “better … than” proverbs found in these verses:

	15:16

	21:19

	22:1

(Go to Wisdom’s methods answers)
 
The main collection of Solomon’s proverbs (10:1–22:16)
Introduction
The first verse of the book of Proverbs says, “The proverbs of Solomon, son of David, king of Israel”. This first collection goes up to and includes chapter 9.
With chapter 10 another collection of proverbs by Solomon is introduced with the words, “The proverbs of Solomon”. This main collection of Solomon’s proverbs, which ends with 22:16, consists of couplets (two-line poetic verses) touching on various areas of human behavior. Many of these proverbs express some kind of contrast. 
The important theological and moral themes found in this second collection of Solomon’s proverbs were introduced in the chapter called The context of Hebrew wisdom. They will be studied more in detail in the following section of this textbook, which is called Wisdom’s values and contains seven chapters:
	Love and faithfulness

	Justice and righteousness

	Family

	Work

	Health and security

	Material sufficiency

	The use of the tongue

Questions
	What do these proverbs warn the reader against? Or what kind of character trait should the reader not have? Find the key word or the key expression.

	10:26

	11:7

	12:16

	14:35

	15:4

	15:25

	15:27

	What do these proverbs exhort the reader to do? Or what kind of character trait should the reader have? Find the key word or the key expression.

	10:8

	11:4

	11:22 

	11:24

	12:11

	13:7 

	14:12

	14:21

	What kind of character traits are contrasted in these proverbs?

	10:12 

	10:17

	11:1

	11:2

	11:16

	11:17

	12:19

	14:29

	14:30

(Go to The main collection of Solomon’s proverbs answers)
The main collection of Solomon’s proverbs Think and discuss
	Go through your answers to the three questions above. Evaluate yourself and your Christian life and witness in the light of these lists with warnings, exhortations, and contrasts. 

	Select two or three areas where you feel that you need to change and improve to be more in accordance with God’s will for your life and ministry. Decide on your next steps. Then bring your concerns before God in prayer.

(No comments have been provided)
Assignments: The main collection of Solomon’s proverbs
	Thought-provoking proverbs

Read through Prov chapters 16–21 and select one proverb that you find particularly thought-provoking from each chapter. Take turns sharing your selection of your six proverbs in your group:
a.Explain what each proverb means.
b.Also explain why you chose that proverb.
	Striking imagery

Read through Prov chapters 16–21 and select one proverb from each chapter that contains particularly striking imagery. Take turns sharing your selection of your six proverbs in your group:
a.Explain the imagery of each proverb.
b.Also explain why you chose that proverb.
 
The sayings of the wise (22:17–24:34)
Introduction
In the final edition of the book of Proverbs, we find inserted between two collections of proverbs ascribed to Solomon two collections of the “sayings of the wise”. The setting seems to be the “wisdom school”. The identity of “the wise” is not known. Perhaps they were wisdom teachers or scholars who, possibly under the leadership of king Solomon, collected and edited these proverbs. 
The first of these collections (22:17–24:22) contains “thirty sayings”(22:20, not mentioned in the satyavEdavu and pavitra grantha Kannada translations, but clearly shown in the Kannada Roman Catholic translation pavitra baibal). The second collection is considerably shorter (24:23–34). Most of the “sayings” consist of units with two or three verses. So their structure and style are quite different from the two-line proverbs we studied in the previous chapter. They remind us more of the material found in the first nine chapters of the book of Proverbs. 
There are similarities between the “thirty sayings” and the Egyptian wisdom book called Instruction of Amenemope, regarded by scholars as one of the masterpieces of ancient near-eastern wisdom literature. The Egyptian book, which was probably written around 1250 BC, contains a prologue followed by thirty numbered chapters of advice for well-being and proper conduct, written by the scribe Amenemope as a legacy for his son. It analyzes the inner qualities and attitudes needed for a happy life in the face of increasingly difficult social and economic circumstances. The “instruction” contrasts two kinds of persons: the man who is honest, modest, respectful, disciplined, quiet, kind to others, and concerned for the disadvantaged with the man who is quick-tempered and deceitful. Emphasis is placed on honesty (in personal as well as in business matters), on contentment with limited material possessions, and on the virtue of supporting the poor.
The most significant difference between the “thirty sayings” and the Instruction of Amenemope is the spiritual context of the book of Proverbs: “The fear of the Lord is the beginning of wisdom and knowledge”. This, of course, is also the context of the “sayings of the wise”. 
Questions
	The sayings of the wise consist of two collections of proverbs. Find the beginning and end of each collection in your Bible.

	What is the most important difference between “the thirty sayings of the wise” and the Egyptian text Instruction of Amenemope?

	In his introduction to the first collection of proverbs (22:17–21), the author (or editor) states his purpose. Make a list of his points.

	The author (or editor) also says that his collection contains “thirty sayings” (22:20, not mentioned in the satyavEdavu and pavitra grantha Kannada translations). Identify and list the “thirty sayings” found in Prov 22:22–24:22. Summarize each saying in your own words.

	List the points that “the wise” make in their “further sayings” (Prov 24:23–34). 

(Go to The sayings of the wise answers)
The sayings of the wise Think and discuss
	Analyze the structure of the passage called “further sayings” (Prov 24:23–34).

	Study the “saying” found in Prov 24:30–34. How is it composed? How is the point made? What is the point made?

	Go through your list of the “thirty sayings” (see your answer to question 4). Evaluate yourself and your Christian life and witness in the light of this list.

(Go to The sayings of the wise comments)
Assignment: The sayings of the wise
Prepare a Bible study for a youth group on the “thirty sayings of the wise”. Make sure that you place the sayings in their Old Testament spiritual context (“The fear of the Lord is the beginning of wisdom and knowledge”). 
 
Hezekiah’s collection of Solomon’s proverbs (25:1–29:27)
Introduction
In the book of Proverbs, the two collections of “sayings of the wise” are followed by a third collection of proverbs by Solomon (chapters 25–29). It is introduced with an editorial comment: “These are more proverbs of Solomon, copied by the men of Hezekiah king of Judah” (25:1). Hezekiah was king of the southern Israelite kingdom of Judah around 715–686 BC.
King Hezekiah’s collection continues the pattern of two-line verses found in the main collection of Solomon’s proverbs. But there are also proverbs with three lines (see for example 25:13; 27:10, 22, 27) and four lines (see for example 25:4–5, 21–22; 26:18–19). At the end of chapter 27, we find an exhortation on the benefits of raising flocks (v 23–27).
Questions
	What do these proverbs warn the reader against? 

	25:14

	25:16–17

	25:18

	25:27

	26:6

	27:20

	27:21

	28:3

	28:9

	What do these proverbs exhort the reader to do? Or what kind of character trait should the reader have? 

	25:6–7

	25:12

	25:19

	25:28 

	26:18–19

	27:19 

	29:14

	29:17

	What kind of behavior (or character traits, or persons) are contrasted in these proverbs?

	25:4–5

	25:6–7

	25:8–10

	27:12

	28:1

	28:3 

	28:19

	28:28

	What are the benefits of raising flocks according to Prov 27:23–27?

(Go to Hezekiah’s collection of proverbs answers)
Hezekiah’s collection of proverbs Think and discuss
	Go through your answers to questions 1–3 above. Evaluate yourself and your Christian life and witness in the light of these lists with warnings, exhortations, and contrasts. 

	Select one or two areas where you feel that you need to change and improve to be more in accordance with God’s will for your life and ministry. Decide on your next steps. Then bring your concerns before God in prayer.

	Match each proverb with one of the literary patterns. Also explain the reason for your match.

Proverbs:
26:7
26:15
25:21–22
28:6 
26:20 
25:15 
26:1 
Literary patterns:
	Identity or equivalence (“this is really identical with that” or “this is equivalent to that”)

	Non-identity, contrast or paradox (“not every instance of this is that”) 

	Similarities or analogies (“this is like that”) 

	Contrary to right order (“this is futile” or “this is absurd”) 

	A person, an action or a situation is classified or characterized 

	Relative value (“this is worth more than that” or “better is this than that”) 

	Consequences of human character and behavior

(Go to Hezekiah’s collection of proverbs comments)
Assignments: Hezekiah’s collection of proverbs
	Thought-provoking proverbs:

Read through Prov chapters 25–29 and select one proverb that you find particularly thought-provoking from each chapter. Take turns sharing your selection of your 5 proverbs in your group:
a.Explain what each proverb means.
b.Also explain why you chose that proverb.
	Striking imagery:

Read through Prov chapters 25–29 and select one proverb from each chapter that contains particularly striking imagery. Take turns sharing your selection of your 5 proverbs in your group:
a.Explain the imagery of each proverb.
b.Also explain why you chose that proverb.
 
The sayings of Agur and King Lemuel (30:1–31:9)
Introduction
Toward the end of the book of Proverbs we find two small collections of proverbs ascribed to Agur son of Jakeh (chapter 30) and king Lemuel, or rather his mother (31:1–9). Jewish traditions have connected these two men with king Solomon and his court. But these traditions are uncertain. The Hebrew word (30:1 and 31:1) translated as “oracle” in most Bible editions (Kannada pavitra grantha has “word of wisdom”) usually refers to Old Testament prophetic oracles of doom (not to proverbs). The word can, however, also be read as the place name Massa (perhaps connected with an Ishmaelite tribe, compare Gen 25:13–14). Some Bible translators have chosen that option. Most Bible scholars consider these two collections to be of non-Israelite origin.
The second half of 30:1 causes problems for Bible scholars, and translations vary drastically, depending on how the Hebrew text is vocalized (ancient Hebrew was written with only consonants, so the reader had to add the vowel sounds). English NIV and the Kannada translations have: “This man declared to Ithiel, to Ithiel and to Ucal”. But English ESV has: “The man declares, I am weary, O God, I am weary, O God, and worn out”.
The first of these collections is dominated by numerical proverbs, and the second is a summary of the requirements of a good ruler. 
Questions
	How does Agur describe himself (30:2–3)? 

	How does Agur describe God’s word (30:5–6)?

	What does Agur request of God for himself and why (30:7–9)?

	How are those who do not honor their parents described (30:11–14 and 30:17)?

	What do we learn about the adulteress through the proverb in 30:20?

	What do we learn about the fool through the proverb in 30:32–33?

	How does the queen mother describe her son (31:2)?

	Make a list of the queen mother’s instructions for her son (31:3–9).

(Go to The sayings of Agur and King Lemuel answers)
The sayings of Agur and King Lemuel Think and discuss
	Who do you think Agur is referring to in 30:4? Explain. 

	Analyze and explain the numerical proverbs found in 

a.Prov 30:15–16
b.Prov 30:18–19
c.Prov 30:21–23
	What can we as south Indian Christian believers today learn from the sayings of Agur?

	What can we as south Indian Christian leaders today learn from the queen mother’s instructions to her son king Lemuel?

(Go to The sayings of Agur and King Lemuel comments)
 
The wife of noble character (31:10–31)
Introduction
The book of Proverbs ends with an acrostic poem describing the virtues of an excellent wife. ”Acrostic” means that each verse begins with a letter of the Hebrew alphabet in order. The Hebrew alphabet has 22 letters so this poem has 22 verses. This acrostic pattern probably had two purposes:
	It helped the reader to learn the poem.

	It was a way for the poet to express a sense of completeness.

Throughout the book of Proverbs we find that it is the life of men that is reflected. The perspective is that of the king/ruler, the son, the farmer, the shepherd. So it is interesting that the final editor of the book of Proverbs brings his collections of proverbs, parables, sayings, and riddles to a beautiful poetic climax by describing the virtues of a middle-class farmer-business woman. This woman is very much her own person. She is the one who independently manages her extensive household and her family business. She is not, as elsewhere in Proverbs, described in relation to the men in her life. The description of her makes a discerning reader wonder who she is, or why the book ends in this way.
Questions
	How is the home of “the wife of noble character” described? Try to use your own words as much as possible.

	How is “the wife of noble character” herself described? Try to use your own words as much as possible.

	What does her own family think about her? Try to use your own words as much as possible.

	What do the leaders of her community think about her? 

	Toward the end of the passage there are two examples of antithetic parallelism. Identify and analyze them.

	Compare Prov 1:7 and Prov 31:30. What conclusion do you draw?

(Go to The wife of noble character answers)
The wife of noble character Think and discuss
	This passage begins with the question (v 10): A wife of noble character who can find? After having read the whole passage, why do you think such a wife is hard to find?

	Can this description of “a wife of noble character” be applied to women and to family life in South India today? Why – why not?

	A close reading of this passage will provide the reader with clues that he should see beyond this ideal picture of “the wife of noble character”. Find such clues and explain why they can be understood as clues. 

	What is your own conclusion about what kind of text this is? Here are five options. Discuss them and give your reasons why you prefer one (or more) of them:

	It is a text written to prepare young ladies for marriage.

	It is a courtship guide to help young men select a partner.

	It is a “mirror” for a housewife to live up to.

	It is a wonderful picture of what the life of Wisdom would look like, if Wisdom was incarnated in an ordinary Jewish home.

	It is a symbolic/metaphorical presentation of Wisdom herself.

(Go to The wife of noble character comments)
Assignments: The wife of noble character
	Go through your notes from this lesson and prepare a basic Bible study for a youth group on the topic of “The wife of noble character”.

	Write an article for a Christian magazine based on what you have learnt in this lesson.

 

Wisdom’s values
Introduction
Before you study this section of the textbook, you should review the chapter called The context of Hebrew wisdom
This section of the textbook is mainly based on proverbs from the second part of Proverbs, 10:1–22:16. In our Bibles it has the heading Proverbs of Solomon.
 
Love and faithfulness
Introduction
God wants his people to be like him: “The Lord said to Moses, “Speak to the whole assembly of Israel and say to them: ‘Be holy because I, the Lord your God, am holy” (Lev 19:1–2). How God relates to his people can be summarized in two words “love” and “righteousness”. This study focuses on “love” and the following study on “justice/righteousness”.
The word “love” is one of the words used in Proverbs to describe “the fear of the Lord”. This phrase expresses the respect and reverence for God and his acts that the Covenant Lord expects from his people. Love is one of the greatest of Wisdom’s values. Jesus uses this value as he quotes two key Old Testament texts in order to summarize the law:
Love the Lord your God with all your heart and with all your soul and with all your strength. 
(Deut 6:5)
Do not seek revenge or bear a grudge against one of your people, but love your neighbor as yourself. I am the Lord. 
(Lev 19:18)
Love is the highest value both of the Old Testament and of the New Testament, because love characterizes the nature of the Covenant Lord himself. 
Proverbs puts emphasis on the concept of “love” and shows what love means in a variety of situations, for example
	Love and faithfulness

	Love and generosity

	Love and friendship

	Love and discipline

Love and faithfulness
The Hebrew language has different words which are translated as “love” in our English and Kannada Bibles. Here we will look at two of them:
	āhab: This word is mostly the opposite of “hatred”. It is the love which expresses fondness for something. It is “friendship love”. It is love directed to a particular object. This is the word (used as a verb) in Deut 6:5 (and similar texts): “Love the Lord your God with all your heart”. This verb for “love” is used about twenty times in Proverbs, for example in 3:12; 9:8; 12:1 and 13:24. This is ”love of the heart”.

	hesed: This word is used about ten times in Proverbs. In the English NIV Bible it is translated as ”unfailing love” (for example in 19:22, 20:6) or ”faithfulness”, (for example in 3:3; 14:22; 16:6; 20:28; 31:26). It is used to describe the character of the Covenant Lord. This faithful and persistent love of God (“love in spite of”) is translated in the Greek Septuagint version of the Old Testament and in the New Testament quotations from the Old Testament as the Greek word agapē. This divine love is seen embodied in the New Testament in Jesus, who even on the night he was betrayed showed his disciples the full extent of his love (Joh 13:1). This is love: not that we loved God, but that he loved us and sent his Son as an atoning sacrifice for our sins (1 John 4:10). This is “love of the will”, and it stems from a covenant agreement. This is the love made in marriage vows. It persists through fluctuations of feeling and variations in the worthiness of its recipient.

Proverbs shows that there is a close link between love and faithfulness (“But those who plan what is good find steadfast love and faithfulness”, 14:22), and that they must be cherished by his people:
Let love and faithfulness never leave you;
	bind them around your neck,
	write them on the tablet of your heart. 
Then you will win favor and a good name
	in the sight of God and man. 
(3:3–4)
The first image (“bind them around your neck”) is that of a person wearing a necklace of love and faithfulness as a continuous reminder. The second image (“write them on the tablet of your heart”) makes use of the fact that the Ten Commandments were written on tablets of stone, and similarly love should be written on our hearts. 
Love and generosity
According to Proverbs love should be expressed in active generosity – or in the avoidance of greed:
A greedy man brings trouble to his family,
	but he who hates bribes will live.
(15:27)
A generous man will prosper;
	he who refreshes others will himself be refreshed. 
(11:25)
Love and friendship
Several times love is linked with a precious, and often neglected, virtue called friendship: 
A friend loves at all times,
	and a brother is born for adversity. 
(17:17)
A man of many companions may come to ruin,
	but there is a friend who sticks closer than a brother. 
(18:24)
This is how a friend should be:
A gossip betrays a confidence,
	but a trustworthy man keeps a secret. 
(11:13)
A truthful witness saves lives,
	but a false witness is deceitful. 
(14:25)
A generous man will prosper;
	he who refreshes others will himself be refreshed. 
(11:25)
An anxious heart weighs a man down,
	but a kind word cheers him up. 
(12:25)
He who despises his neighbor sins,
	but blessed is he who is kind to the needy. 
(14:21)
What a man desires is unfailing love;
	better to be poor than a liar. 
(19:22)
It is no wonder that love becomes the central word both for the moral teaching of the Old Testament and for the teaching of Jesus : “One of them, an expert in the law, tested him with this question: ‘Teacher, which is the greatest commandment in the Law?’ He replied: ‘‘Love the Lord your God with all your heart and with all your soul and with all your mind.’ This is the first and greatest commandment. And a second is like it: ‘Love your neighbor as yourself.’ All the law and the prophets hang on these two commandments’.” (Matt 22:35–40, with quotations from Deut 6:5 and Lev 19:18).
Love and discipline
Sometimes in Proverbs love is linked to the need for discipline, showing that love and forgiveness are not soft. Sometimes hard, often painful, choices have to be made to enable a relationship to be restored. 
The question of parental discipline, and even corporal punishment, is raised in the context of love:
He who spares the rod hates his son,
	but he who loves him is careful to discipline him. 
(13:24)
A fool spurns his father’s discipline,
	but whoever heeds correction shows prudence. 
(15:5)
Moral boundaries and appropriate discipline are both expressions of love.
Questions
Love and faithfulness
	Explain in your own words why love is one of the highest of Wisdom’s values.

	Use your own words to explain and describe the significance of these two Hebrew words for love:

a.āhab
b.hesed
	Use Prov 3:3–4 to explain the importance of love and faithfulness in Old Testament spirituality. Don’t copy your notes but use your own words.

(Go to Answers 1–3 Love and faithfulness)
Love and generosity
	How is greed and generosity evaluated in Prov 11:25 and 15:27? Use your own words to explain the teaching contained in these two verses.

(Go to Answer 4 Love and generosity)
Love and friendship
	Use the references in the section above called “Love and friendship” to summarize Wisdom’s “friendship values”. You are not allowed to just repeat the words from the Bible. Instead you must find synonyms and use your own words to describe “a good friend”.

(Go to Answer 5 Love and friendship)
Love and discipline
	Explain the connection between discipline and love.

(Go to Answer 6 Love and discipline)
Love and faithfulness Think and discuss
	Evaluate your own personal Christian life in the light your study of these three areas in this chapter:

	Love and faithfulness

	Love and generosity

	Love and friendship

Where are your strengths? Where are your weaknesses? 
	What can you do to become more faithful, more generous, and a better friend?

(No comments have been provided)
Assignments: Love and faithfulness
	Look up the Bible references in this study in two different Kannada Bible translations and see how the translators have translated the Hebrew word hesed. This assignment will give you a better understanding of the Hebrew word for “love”. 

	Write an essay called “A good friend”. Base your essay on what you have studied in this lesson. You must use your own words. You are not allowed to copy your lesson notes or to just re-write the Bible texts. It must not just contain a list of characteristics. Instead it must be descriptive and reasoning.

Alternatively, you can write a short story about a good friend. It can be a true story. Or it can be a fictional story.
 
Justice and righteousness
Introduction
In the Old Testament, God’s love and faithfulness are closely connected with his justice and righteousness. Often they even merge into one another in the descriptions of the character of the Covenant Lord. God’s love and faithfulness can only be understood in the light of his justice and righteousness. On the other hand, God’s justice and righteousness can only be understood in the light of his love and faithfulness. 
Justice is part of the character of God. Ultimately it is God who executes justice in the world:
Do not say, “I’ll pay you back for this wrong!”
	Wait for the Lord, and he will deliver you. 
(20:22)
When justice is done, it brings joy to the righteous
	but terror to evildoers. 
(21:15)
God’s justice is fundamentally concerned with how God’s people live. Their lives must reflect the character of God’s righteousness. This means that we must let our human concepts of justice be corrected and transformed by God’s justice, his “divine justice”. 
Proverbs give us an insight into what justice means in practical life. This justice is in fact the social and political expression of “loving your neighbor”. 
In this study, we will first look at two areas of neighborly love:
	The needs of the poor

	Economic and judicial integrity

Then we will remind ourselves of how wisdom literature contrasts the “righteous” and the “wicked”.
Finally we will study the important wisdom value of personal integrity that God expects of his people.
Justice and the needs of the poor
God is the Creator of both the rich and the poor. Consequently, he is concerned about the poor and their difficult situation. His desire is that his covenant people reflect this concern. This means that our knowledge of God’s character and God’s desire will affect the way in which we as his people will interact with the poor in our community and in the wider society. Study these proverbs (see also question 3):
	22:2

	14:31

	17:5

Many of the proverbs use imaginative pictures to describe the situation of the poor. They do so in order to help God’s people to reflect on how they should relate to the poor in ways that pleases God. Study these proverbs (see also question 4):
	15:25

	18:23

	19:7

	21:13

	22:9

Justice and economic and judicial integrity
The book of Proverbs emphasizes the importance of honesty on all levels of social life. This includes honesty in business deals, fairness in the administration of justice, and the prohibition of taking bribes. Study these proverbs (see also question 5):
	11:1

	20:10

	20:23

	20:17

	17:26

	18:5

	19:28

	21:28

	12:17

	17:23

In general, Wisdom teaches her students to be very careful in business deals:
The wicked man earns deceptive wages,
	but he who sows righteousness reaps a sure reward. 
(11:18)
The “righteous” and the “wicked” contrasted
There are a large number of proverbs in these chapters which contrast the “righteous” with the “wicked”.
“Righteous” is used about a person who fears the Lord and therefore seeks to live justly following the way of Wisdom. The “wicked” or the “ungodly” person does not show that reverent obedience to the Lord, Instead he seeks his own values and his own ways. Study these proverbs (see also question 6):
	15:9

	10:3

	10:7

	10:11

	12:5

	12:21

Personal integrity
Underlying many of the proverbs is a Wisdom value called “personal integrity” or “good character”:
The man of integrity walks securely,
	but he who takes crooked paths will be found out. 
(10:9)
The integrity of the upright guides them,
	but the unfaithful are destroyed by their duplicity. 
(11:3)
Wisdom urges her students to avoid evil ways (17:11–15, where evil is illustrated by vices such as rebellion, lack of mercy, foolishness, repaying good with evil, quarrelsomeness, and corrupt behavior). What should be sought is honesty, integrity, truthfulness, prudence, and purity. Study these proverbs (see also question 7):
	12:22

	13:6

	14:5

	14:8

	15:26

	17:20

	20:7

	20:11

	21:8

	22:11

	10:7

	16:31

God is the judge of a person’ integrity:
The crucible for silver and the furnace for gold,
	but the Lord tests the heart. 
(17:3)
Who can say, “I have kept my heart pure;
	I am clean and without sin”? 
(20:9)
Questions
Introduction
	What do we learn about God and justice through Prov 20:22 and 21:15?

	Why must we allow our human concepts of justice to be corrected and transformed by what may be called “divine justice”?

(Go to Answers 1–2)
Justice and the needs of the poor
	What do we learn through Prov 22:2, 14:31, and 17:5 about the relationship between God, his people, and the poor?

	What do we learn through Prov 15:25, 18:23, 19:7, 21:13, and 22:9 about the situation of the poor and how we as people of God must relate to them?

(Go to Answers 3–4)
Justice and economic and judicial integrity
	What do we learn through Prov 11:1, 20:10, 20:23, 20:17, 17:26, 18:5, 19:28, 21:28, 12:17, and 17:23 about the level of economic and judicial integrity that God expects of his people?

(Go to Answer 5)
The “righteous” and the “wicked” contrasted
	How are the “righteous” and the “wicked” contrasted in these proverbs: 15:9, 10:3, 10:7, 10:11, 12:5, and 12:21? Explain the imagery. Don’t just quote your Bible.

(Go to Answer 6)
Personal integrity
	What do we learn through Prov 12:22, 13:6, 14:5, 14:8, 15:26, 17:20, 20:7, 20:11, 21:8, 22:11, 10:7, and 16:31 about the personal integrity that God expects from his people? Use your own words. Don’t just quote your Bible.

(Go to Answer 7)
Justice and righteousness Think and discuss
	Evaluate your own personal Christian life in the light your study of these three areas in this chapter:

	Love and faithfulness

	Love and generosity

	Love and friendship

Where are your strengths? Where are your weaknesses? 
	What can you do to become more faithful, more generous, and a better friend?

(No comments have been provided)
Assignments: Justice and righteousness
	Write a short essay called “Justice and the needs of the poor in wisdom teaching” based on what you have studied in this chapter. 

	Write a short essay called “Personal integrity in wisdom teaching” based on what you have studied in this chapter. 

 
Family
Introduction
The ancient Hebrew spiritual values of love, justice, integrity, and the fear of the Lord are not primarily abstract ideas. Quite the opposite! In the book of Proverbs we see how these values are embodied and lived out in the personal attitudes and relationships of everyday Israelite life. They express a life in obedience to the Covenant that the Lord has made with his people.
In five chapters we will look at some of the very down-to-earth values expressed in Proverbs. They stress the importance of the quest of the people of God for knowledge and understanding in their practical everyday life situations. The areas studied are:
	Family

	Work

	Health

	Material sufficiency

	The use of the tongue

Note that the Hebrew word translated as “sons” in our Bibles often means “children” or “students”. So women were not excluded from Wisdom’s general teaching.
In this chapter, we will look at five areas connected with family:
	A good wife

	Married life

	Raising children

	Respect for parents

	Inheritance

A good wife
Most societies place much importance on a man finding a good and suitable wife. This was also the case among the Israelites. A wife of noble character would take well care of her home and her family. Her exemplary personality and the work she devoted to her family would make her husband proud and happy – and bring honor to him and the whole family. The best match-maker was, of course, the Lord. Study these proverbs (see also question 1):
	18:22

	19:14

	12:4

	14:1

Married life
Some of the proverbs are explicitly descriptive or use thought-provoking and drastic imagery in their picturing of marital bliss and family relationships. Study these proverbs (see also question 2):
	5:18–20

	15:17

	19:13

	21:19

	12:4

Raising children
Proverbs has much to say about the importance of raising children in a godly and wise way. Israelite parents were expected to instruct, train, and discipline their children in accordance with the stipulations of the Covenant. The positive result of their efforts could be seen in children who “feared the Lord” and brought joy and pride to their parents. Failure, however, would bring grief and disgrace. Study these proverbs (see also question 3): 
	22:6

	19:18

	14:26

	10:1

	15:20

	17:6

	19:13

Respect for parents
Wisdom teaching applied not only to adults, but also to children. A child, just like its parents, can be either wise or foolish. A wise child listens to instructions, shows prudence, and brings honor to its parents. A foolish child brings grief and bitterness. Study these proverbs (see also question 4):
	13:1

	15:5

	17:25

	20:20

	19:26

	17:6

Inheritance
In our modern society, “inheritance” is associated with property, gold ornaments, and bank accounts. These are material things that one generation amasses and then hands over to the next generation. But the ancient Israelites, rather, associated inheritance with “name” and reputation: How people thought of them, and the life they had lived, once they were dead. Study these proverbs (see also question 5):
	19:14

	13:22 

	11:29

	14:18

Questions
A good wife
	What do we learn about “a good wife” though Prov 18:22, 19:14, 12:4, and 14:1?

(Go to Answer 1 A good wife)
Married life
	What do we learn about married life through Prov 5:18–20, 15:17, 19:13, 21:19, and 12:4?

(Go to answer 2 Married life)
Raising children
	What do we learn about raising children through Prov 22:6, 19:18, 14:26, 10:1, 15:20, 17:6, and 19:13?

(Go to answer 3 Raising children)
Respect for parents
	What do we learn about respect for parents through Prov 13:1, 15:5, 17:25, 20:20, 19:26, and 17:6?

(Go to answer 4 Respect for parents)
Inheritance
	What do we learn about inheritance through Prov 19:14, 13:22, 11:29, and 14:18?

(Go to answer 5 Inheritance)
Family Think and discuss
Choose one of the following questions:
	Evaluate the life of your own family in the light of your study of the five areas of this chapter:

	A good wife

	Family life

	Raising children

	Respect for parents

	Inheritance

What strengths do you find? What weaknesses do you find? 
What can be done so that your own family would better reflect the godly principles studied in this chapter? Note down a few points.
	Evaluate the life of Christian families in general in your church fellowship in the light of your study of the five areas of this chapter:

	A good wife

	Family life

	Raising children

	Respect for parents

	Inheritance

What strengths do you find? What weaknesses do you find? 
What can be done so that Christian families in general in your church fellowship would better reflect the godly principles studied in this chapter? Note down a few points.
(No comments have been provided)
Assignment: Family
Write a short essay based on what you have studied in this chapter. Title you essay “Christian family life in the light of Old Testament wisdom teaching”. 
 
Work
Introduction
In the Old Testament we find a constant tension between
	Work as something positive: the human expression of the creativity of God, and 

	Work as something negative: meaningless sweaty toil

Why is work so important in wisdom teaching? It is not because hard work will make us rich. No, it is because God has given us gifts of creativity to use in a world created by him. Our work is the human activity that corresponds to God’s work in his providential care for his whole created world. Our work, therefore, reflects God’s wok.
Don’t be lazy!
Proverbs has much to say about the sluggard and his laziness. Drastic and colorful imagery is often used to make the point clear to the reader. Study these proverbs (see also question 2):
	19:24

	20:4

	21:25

	22:13

Work well!
Proverbs exhorts us not only to shun laziness, but Wisdom also teaches us to work well. Quality work will yield quality results. Study these proverbs (see also question 3):
	18:9

	21:5

	12:27

Work hard!
The opposite of a sluggard is a person who is hard-working and industrious. Proverbs teaches us that hard work will put food on our tables and enable us to provide for the need of others. Study these proverbs (see also question 4):
	19:15

	16:26

	20:13

Questions
	Explain the tension found in the Old Testament between two attitudes to work. Use your own words as much as possible.

	What do we learn about the sluggard and his laziness through Prov 19:24, 20:4, 21:25, and 22:13? Also explain the imagery used in these proverbs. 

	What do we learn about the quality of our work through Prov 18:9, 21:5, and 12:27? Also explain the imagery used in these proverbs.

	What do we learn about the value of hard work through Prov 19:15, 16:26, and 20:13?

(Go to Work answers)
Work Think and discuss
	Describe the South Indian attitude to manual work. Compare it with the Old Testament attitude as described in the introduction to this chapter. Note down your conclusions. 

	Evaluate your own attitude to work. What strengths do you find? What weaknesses do you find? What can you do to better reflect the godly principles studied in this chapter? Note down a few points.

(No comments have been provided)
Assignment: Work
Write a short essay based on what you have studied in this chapter. Title you essay “Christian attitude to work in the light of Old Testament wisdom teaching”.
 
Health and security
Introduction
Health and security are two of Wisdom’s concerns that meet our basic human needs. These two areas of concern have theological as well as practical dimensions.
In the Old Testament health is theologically closely linked with shalom, which stands for well-being at all levels of life, whether they are physical, emotional, relational, or spiritual. When the Lord brings peace there is
	Prosperity, see Ps 72:1–7

	Health, see Is 57:18–19

	Conciliation, see Gen 26:28–29

	Contentedness, see Ps 4:8

	Good relationships between nations (compare 1 Chron 12:17–18)

So the dimension of peace is individual as well as corporate. God’s shalom has a social/community aspect as well as an individual aspect, compare Jer 29:7.
Theologically shalom must be understood in the light of the biblical concept of sin. This means that ill health is seen as a symptom not usually of individual sins, but of the general fallenness of this world, a world which is subject to decay and death. So shalom becomes closely linked with the biblical concept of restoration and salvation, through which God is making all things new bringing in shalom in all its fullness. 
The Old Testament holds out security/safety/protection as one of the blessings for those who “fear the Lord”. But our human experience tells us that even the godly often face difficulties and problems. How Old Testament theology solves this apparent contradiction is explained in the chapter called Hebrew wisdom and human experience. 
Health
Wisdom teaching makes a strong connection between “the fear of the Lord” and health (see also question 2):
Do not be wise in your own eyes;
	fear the Lord and shun evil. 
This will bring health to your body
	and nourishment to your bones. 
(3:7–8)
The book of Proverbs is a strong advocate of “positive thinking” (see also question 3): 
	12:25

	18:14

	13:12

	14:30

How a person feels cannot always be seen on the surface, and only God truly knows what goes on in his heart (see also question 4):
	14:13

	14:10

	17:3

	21:2

Security
Another basic human need, about which Wisdom takes time to teach her students, is the importance of security and safety. 
But there is no certain connection between good living and a sense of security. Godly people are not necessarily protected from burglars or road accidents. We can often feel insecure even though our outward circumstances may suggest otherwise. Then there are the times when our godliness does not seem to bring much benefit. Even godly Christians often suffer in this world.
We find a central New Testament passage about Christian suffering in 1 Pet 4:12–19. There the apostle Peter concludes his teaching on suffering by exhorting his readers, “Therefore, let those who suffer according to God’s will commit themselves to their faithful Creator while continuing to do good” (v 19). Faith does not take away all uncertainties and difficulties. Faith does not make everything secure in a material or even an emotional sense. But faith is what God gives us to hold on to in our uncertainties. He grants us the confidence that he will never let go of our hand. So security in the Lord is an affirmation of faith to live by, not a description of how life often feels.
Study these proverbs (see also question 5):
	19:23

	12:21

	10:9

	10:25

Questions
Questions 1–2
	Explain how “health” and the Old Testament concept of shalom are connected. Use your own words. 

	How do you interpret Prov 3:7–8? How does this passage link health with wisdom? To what extent is it an “affirmation of faith”? And to what extent is it a “statement of fact”?

(Go to Answers 1–2)
Questions 3–4
	What do we learn about the approach to life through Prov 12:25, 18:14, 13:12, and 14:30?

	What do we learn about a person’s heart through Prov 14:13, 14:10, 17:3, and 21:2?

(Go to Answers 3–4)
Question 5
	What do we learn about health and security through Prov 19:23, 12:21, 10:9, and 10:25?

(Go to Answer 5)
Health and security Think and discuss
	Summarize and explain to one another in your group the main points of this study about health and security.

	How should we understand the following proverb? How does Old Testament theology solve the apparent contradiction between “faith” and “experience” illustrated by this proverb?

An evil man is trapped by his sinful talk,
	but a righteous man escapes trouble. 
(12:13)
(No comment on the first question. For comment on the second question see my answers to questions 3 and 5.)
Assignment: Health and security
Prepare a Bible study for a youth group about health and security. Base your study on what you have learned in this chapter.
Material sufficiency
Introduction
Wisdom teaches us that as human beings we require food, clothes, shelter, and sufficient resources to meet our basic needs. But she also teaches us to think of others. As godly people, we must not only consider our own needs. But when our needs have been met, we must consider those who are in need, those who are less fortunate than we are. 
So the proverbs studied in this lesson should be read in this light of these three truths:
	God knows that our basic needs must be met.

	God is our provider of food, clothes, shelter and, other basic requirements.

	We, as God’s people, must remember our obligations to the poor and deprived.

The proverbs in this chapter should be understood as word pictures that ask us two questions: 
	Is this true of you? 

	If so, how should you then live?

Food
As human beings we need food. God is the provider of the food that we need. Study these proverbs (see also question 2):
	10:3

	13:25

When God has provided for us, we must also provide for others. When we pray “give us today our daily bread” we are also obliged to share bread with those who don’t have any. Study these proverbs (see also question 3):
	22:9

	25:21 (quoted by Paul in Rom 12:20)

Having enough
Proverbs has much to say about wealth. Usually the opposite to “wealth” and “riches” is “poverty”. This shows us that “wealth” should be understood as “having enough” not as “being rich”. Here are six important questions for us to ponder and apply to our own lives:
	How do we get enough? Study these proverbs (see also question 5): 

	13:11

	10:4

	14:23

	Where does our “wealth” come from? Study these proverbs (see also question 6):

	10:22

	13:21

	What can our “wealth” be used for? Study these proverbs (see also question 7):

	14:20

	18:11

	13:22

	What should our “wealth” lead to? Study this proverb (see also question 8):

	11:24

	What are the dangers of “wealth”? Study this proverb (see also question 9):

	13:8

	What does poverty bring? Study these proverbs (see also question 10):

	13:18

	14:20

	19:4

Questions
	What are the three main truths of this chapter?

	What do we learn about food through Prov 10:3 and 13:25?

	What obligations do we have to our “neighbor” according to Prov 22:9 and 25:21?

	How should “wealth” be understood in the book of Proverbs?

	How do we get enough? Find answers in these proverbs: 13:11, 10:4, and 14:23.

	Where does our “wealth” come from? Find answers in these proverbs: 10:22 and 13:21.

	What can “wealth” be used for? Find answers in these proverbs: 14:20, 18:11, and 13:22. Then evaluate your answers in the light of wisdom teaching.

	What should our “wealth” lead to (11:24)?

	What are the dangers of “wealth” (13:8)?

	What does poverty bring? Find answers in these proverbs: 13:18, 14:20, and 19:4. Then evaluate your answers in the light of wisdom teaching.

(Go to Material sufficiency answers)
Material sufficiency Think and discuss
	Summarize and explain to one another in your group the main points of this study about material sufficiency.

	Evaluate your own life in the light of what you have studied in this chapter about material sufficiency. Strengths? Weaknesses? What can you do to better reflect God’s righteous principles? Note down a few points.

	Evaluate the life of your church fellowship in the light of what you have studied in this chapter about material sufficiency. Strengths? Weaknesses? What can be done for your church fellowship to better reflect God’s righteous principles? Note down a few points.

(No comments have been provided)
Assignment: Material sufficiency
	Prepare a Bible study for a youth group about material sufficiency. Base your study on what you have learned in this chapter.

	Write an article for a Christian magazine based on what you have learnt in this lesson.

 
The use of the tongue
Introduction
The book of James in the New Testament has a passage about “Taming the Tongue” (James 3:1–12). James says that even if the tongue is a “small part of the body” its use has enormous consequences – for good and for evil. 
The book of Proverbs has much to say about the use of the tongue. In this chapter we will look at a few areas where the tongue is used for bad and for good:
	Gossip

	Quarrel

	Anger

	Watch your tongue!

	Truth

Don't gossip!
A “gossip” is a person who destroys other people’s lives by saying things about them that are distorted or even false. Paul describes gossips like this: “slanderers, God-haters, insolent, arrogant and boastful, inventors of evil, rebellious toward their parents, foolish, faithless, heartless, ruthless” (Rom 1:30–31). They will come under God’s judgment. Gossips are “slanderers”, who together with the sexually immoral, idolaters, adulterers, male prostitutes, homosexual offenders, thieves, the greedy, drunkards and swindlers will not “inherit the kingdom of God” (1 Cor 6:9–10). 
The book of Proverbs is clear about the evil of gossip and gossips. Study these proverbs (see also question 1):
	16:28

	20:19

	19:1

	16:30

	18:8

Don't quarrel!
Paul teaches us that quarreling is a sign of worldliness: “For as long as there is jealousy and quarreling among you, are you not of the flesh, and behaving according to the ways of men?” (1 Cor 3:3)
Proverbs has nothing good to say about quarreling. Study these proverbs (see also question 2): 
	17:19

	18:6

	13:10

	22:10

	17:14

Anger can lead to sin!
Quarreling is always destructive and ungodly. But anger is different. It is possible to express the right kind of anger in the right way. As a matter of fact, anger is the appropriate reaction when we face injustice and unrighteousness, and when we come across mockery of what is holy and good. One example of this is Jesus, who became angry when he saw the moneychangers in the temple. 
But we have to be careful that our righteous anger does not lead to sin: “‘In your anger do not sin’: Do not let the sun go down on your anger” (Eph 4:26 where Paul quotes Ps 4:4).
Proverbs warns us against being quick-tempered and angry. Study these proverbs (see also questions 3–4): 
	14:17

	14:29

	15:1

	15:18

Watch your tongue!
In Proverbs 15 we find many wise sayings on speaking and the use of our tongue. Study these proverbs (see also question 5):
	15:1

	15:2

	15:4

	15:7

	15:8

	15:29

These six proverbs can be summarized in the exhortation: Be very careful about how you speak and what you say!
Speak the truth!
But why must we be careful about how we speak and what we say? The answer to that question is: God hears our every word. So because God hears everything we say, we must always speak the truth. Study these proverbs (see also question 6):
	12:19

	12:22

	16:13

	17:7

	19:9

	21:6

Questions
Question 1 Don't gossip!
	What can we learn about gossip and slander from these verses?

a.16:28
b.20:19
c.19:1
d.16:30
e.18:8
(Go to Answer 1 Don’t gossip!)
Question 2 Don't quarrel!
	What can we learn about quarrel from these verses?

a.17:19
b.18:6
c.13:10
d.22:10
e.17:14
(Go to Answer 2 Don’t quarrel!)
Questions 3–4 Anger can lead to sin!
	There are two basic kinds of anger. Explain.

	What can we learn about anger from these verses?

a.14:17
b.14:29
c.15:1
d.15:18
(Go to Answers 3–4 Anger can lead to sin!)
Question 5 Watch your tongue!
	What can we learn about speaking and the use of our tongue from these verses from chapter 15 of Proverbs?

a.15:1
b.15:2
c.15:4
d.15:7
e.15:8
f.15:29
(Go to Answer 5 Watch your tongue!)
Question 6 Speak the truth!
	What can we learn about always speaking the truth from these verses?

a.12:19
b.12:22
c.16:13
d.17:7
e.19:9
f.21:6
(Go to Answer 6 Speak the truth!)
The use of the tongue Think and discuss
	Read James 3:1–12 and summarize the passage. Don’t quote your Bible but use your own words.

	What does Paul have to say about gossip and people who gossip? Look up Rom 1:30–31 and 1 Cor 6:9–10. Then explain the meaning of the different words that he uses in these passages.

	Summarize and explain to one another in your group the main points of this study about the use of the tongue.

	Hebrew wisdom draws one important conclusion about the use of the tongue: “Because God hears everything we say, we must always speak the truth.” I have often found that speaking the truth is not very high on the list of virtues in the South Indian culture. Do you agree with with me? Why – why not? 

	Evaluate your own life in the light of what you have studied in this chapter about the use of the tongue. Strengths? Weaknesses? What can you do to better reflect God’s righteous principles? Note down a few points.

	Evaluate the life of your church fellowship in the light of what you have studied in this chapter about the use of the tongue. Strengths? Weaknesses? What can be done for your church fellowship to better reflect God’s righteous principles? Note down a few points. 

(No comments have been provided)
Assignments: The use of the tongue
	Prepare a Bible study for a youth group about “The use of the tongue”. Base your study on what you have learned in this chapter.

	Write an article for a Christian magazine based on what you have learnt in this lesson.

 

Answers: Hebrew poetry and wisdom
The context of Hebrew wisdom – answers
Answers
	The two key aspects of God’s covenantal relationship with this people can be characterized with the words “Love and faithfulness” (some translations use “faithful love” or “steadfast love”) and “justice and righteousness”.

	The key aspect of how the people of the Lord should relate to him in the Covenant is “The fear of the Lord”.

	The life of the people of the Lord can be described as “the Way of Wisdom”.

	The two “directions” (or the two “dimensions”) of “The Way of Wisdom”are:

a.“The spiritual dimension”, which has to do with God’s people’s relation-ship with the Lord
b.The practical dimension”, which has to do with God’s people’s relation-ship with the Lord’s created world
	The people of the Lord should relate to the Lord’s created world with

a.Love
b.Justice
c.Integrity.
	The five important areas of human life under the “practical dimension of the Way of Wisdom” are:

a.Family
b.Work
c.Health and security
d.Material sufficiency
e.The use of the tongue
	These five areas of human life are “practical” because they have to do lifestyle issues, how we relate to people, to God’s created world, to things, situations, and circumstances around us. The opposite of “practical” is “theoretical” (or “intellectual”). Hebrew wisdom is much more concerned with practical, every-day issues than with theories and speculations. “The Way of Wisdom” is not philosophy but practice. God even evaluates “the spiritual dimension” of it (our “fear of the Lord”) on the basis of how we live out “the practical dimension” of it.

	The life of the Lord’s people in these five important areas of human life must be characterized by love, justice, and integrity.

	In the center of the picture we find the Covenant. This is very appropriate, because it is the covenant between a loving, faithful, and righteous God and his people that is the context of “the Way of Wisdom” – the life characterized by love, justice, and integrity that God expects of his people.

	God’s people relate to his created world with love, justice, and integrity because that is how God is. God wants his people to be like him: “Be holy because I, the Lord your God, am holy” (Lev 19:2).

	– 

(Go to Assignments)
 

Proverbs answers
Answers Introduction to Proverbs
Answers to the questions
Answer question 1
	These are the authors to the book of Proverbs mentioned in the book itself:

a.Prov 1:1, Solomon: The proverbs of Solomon son of David, king of Israel
b.Prov 10:1, Solomon: The proverbs of Solomon 
c.Prov 22:17, The wise: Pay attention and listen to the sayings of the wise
d.Prov 24:23, The wise: These also are sayings of the wise
e.Prov 25:1, Solomon: These are more proverbs of Solomon, copied by the men of Hezekiah king of Judah
f.Prov 30:1, Agur: The sayings of Agur son of Jakeh – an oracle
g.Prov 31:1: King Lemuel’s mother: The sayings of King Lemuel – an oracle his mother taught him
So there are three separate collections of proverbs ascribed to king Solomon, two collections ascribed to “the wise”, and two other collections, at least one of them “royal”. 
(Back to Question 2)
Answer question 2
	From these references we can draw the conclusion that the book of Proverbs, as we have it in our Bibles today, is a collection of collections. In addition, there seems to have been a strong connection between wisdom literature and the kings and their royal courts of ancient Israel.

(Back to Question 3)
Answer question 3
	Most of the material seems to come from Solomon (chapters 1–22:16; chapters 25–29).

a.He was third king of Israel, David’s son and successor.
b.He was well-known for his wisdom: “God gave Solomon wisdom and great insight, and a breadth of understanding as measureless as the sand on the seashore. Solomon’s wisdom was greater than the wisdom of all the men of the East, and greater than all the wisdom of Egypt” (1 Kings 4:29–30).
c.He was well-known for writing proverbs (and Psalms): He spoke three thousand proverbs and his songs numbered a thousand and five (1 Kings 4:32).
d.He was king of the undivided Israelite kingdom around 970–930 BC.
(Back to Question 4)
Answer question 4
	The other person mentioned in connection with Solomon is Hezekiah king of Judah, whose men copied proverbs by Solomon. He was king of the Southern Kingdom of Judah for about 30 years around 700 BC.

(Back to Question 5)
Answer question 5
	These are the other authors mentioned:

a.The wise: They seem to have been a special group of people (leaders or teachers) along with priests and prophets during Old Testament times: They said, “Come, let’s make plans against Jeremiah.For the teaching of the law by the priest must not be lost, nor counsel from the wise, nor the word from the prophets. So come, let’s attack him with our tongues and pay no attention to anything he says” (Jer 18:18). 
b.Agur son of Jakeh: This in the only time we come across his name in the Bible. Perhaps he came from the territory or tribe of Massa (one important Hebrew manuscript has that reading instead of “oracle”).
c.King Lemuel’s mother: This in the only time we come across the name of king Lemuel in the Bible. Perhaps he came from the territory or tribe of Massa (one important Hebrew manuscript has that reading instead of “oracle”), which would link him to Agur son of Jakeh. Some Bible scholars (and Jewish rabbis) think that Lemuel is another name for Solomon.
(Back to Genre)
Answer question 6
	Practically all the wisdom that we find in the culture surrounding the ancient Israelite nation is religious (or spiritual), just as the wisdom found in the Old Testament wisdom books. But the wisdom of the nations reflects the nature of their gods, while the wisdom that we find in the Old Testament wisdom books reflects the nature of YHWH, Israel’s Covenant Lord and his expectations on his covenant people.

(Back to Structure)
Answer question 7
	The proverbs were written, collected, and edited by the kings and the “wise” of ancient Israel. They were all men and they all belonged to the upper classes. The proverbs were also used for the training of kings and other leaders, who predominantly were men and came from the upper classes. Consequently, the proverbs describe life in ancient Israel from the perspective of the upper classes. So when an individual proverb mentions the poor or women it is about how a man from the upper classes should relate to them. Not many proverbs are written for the poor or for women. But many proverbs are written about the poor and about women. 

On the other hand, a majority of proverbs are of a more general nature. They describe how an Israelite (male as well as female, rich as well as poor) should live a godly life, a life that pleases God, a life in accordance with the Covenant, a life of blessing.
(Back to Literary form)
	–

Answer question 9
	A statement is a “paradox” when it seems absurd and contradicts our everyday experiences. But when it is investigated a little deeper it often reveals a truth that we initially didn’t think about. Here are two examples of paradoxes:

a.“A rich man is not richer than a poor man”: To be “rich” does not only mean to be “wealthy”. Even a poor man can be rich in the sense that he is happy and content with his life. Even a poor man can be healthy and have a loving family. These are riches that many wealthy people do not have.
b.“Sometimes a nurse has to be cruel to be kind”: A nurse may have to clean a wound before she can put a bandage on it. This cleaning can be very painful and may seem “cruel”. But if the nurse is not “cruel” in this way, the wound will never heal. So her “cruelty” is really an act of kindness.
(Back to Question 10)
Answer question 10
	“To learn from human experience” means to use the good and the bad things that you have experienced in such a way that you will do things better next time. Or you can use these experiences to improve the way you think and act. For example, if you have been cheated by a friend, you will be more careful about whom to trust in the future. Or, if you have been successful in an exam because the way in which you prepared for it, you will use the same study methods even more intensely when you study for future exams.

Give some more examples of “learning from experience” from your own life.
(Back to Question 11)
Answer question 11
	The proverb found in 19:22 illustrates a “relative value”: Two negative things are mentioned, to be poor and to be dishonest. But to be dishonest is worse than to be poor, because in society a poor person can be accepted but not a dishonest person or a liar. 

(Back to Question 12)
Answer question 12
	The proverbs invite the reader to reflect. The aim of wisdom literature is to help the godly (the people of Israel with whom God has made a covenant) to live lives that are pleasing to God in obedience to the Covenant. One of the methods that “Wisdom” uses to do so is to describe two options, the way of the wise (the godly who are obedient to the Covenant) and and the way of the wicked (the ungodly who are disobedient to the Covenant). The reader is then invited to reflect on these options and hopefully choose the right way, the way of wisdom, the way that pleases God, the way of blessing.

(Back to Reference)
 
Prologue: Purpose and theme (1:1–7) – answers
Answers to the Prologue questions
	The most important verse in this passage is verse 7. We could even say that the whole book of Proverbs hangs on this verse. Here Solomon states a basic fact: Wisdom is founded on (English NIV has “beginning”, The Kannada translations have mUla – “root, source, origin, beginning”) our “fear of God” (which should be understood as our “reverent obedience to God”). If we don’t realize that all true knowledge of God comes from, and must be controlled by, reverent obedience to God himself as he reveals himself to us, then we are “fools” who “despise wisdom and moral discipline”. 

	In my Bible translation, I find these words and expressions in verses 2–4, describing the purpose of the proverbs:

a.Attain wisdom (v 2): This refers to both “intellectual knowledge” and “life skills”, as “wisdom” has both intellectual and practical aspects. But in the Old Testament we find that the focus is on application of wisdom to our daily lives (on “life skills”).
b.Attain discipline (v 2): This refers to “life skills” (the Hebrew word for “discipline” should perhaps be understood as “education” in a wider sense).
c.Understanding words of insight (v 2): This refers to “intellectual knowledge”, but this “insight” is not purely intellectual – biblical “insight” must be applied to life.
d.Acquiring a disciplined and prudent life (v 3): This refers to “life skills”.
e.Doing what is right and just and fair (v 3): This refers to “life skills”.
f.Giving prudence to the simple (v 4): This refers to both “intellectual knowledge” and “life skills”. It means imparting good judgment to those who are easily swayed, those who lack judgment, those who are immature, inexperienced and naive (compare 9:4, 16).
g.Giving knowledge and discretion to the young (v 4): This refers to both “intellectual knowledge” and “life skills”. But, again, “knowledge and discretion” are to be used for daily living.
Note: The foundation for all these is “the fear of the Lord”, which means that all wisdom is founded on “reverent obedience to God”, which is a “life skill” much more than any intellectual or philosophical insight.
	According to verses 4–5 in my Bible translation, the proverbs are for the following kind of persons:

a.The simple, v 4: This refers to those who are easily swayed, who lack judgment (9:4, 16), who are immature, inexperienced and naive.
b.The young, v 4: They need knowledge – intellectual as well as practical– and discretion so that they can behave and speak wisely.
c.The wise, v 5, so that they can get wiser, “add to their learning”.
d.The discerning, v 5: Even those who already are wise and have excellent “life skills” need guidance. 
	The Hebrew text has four words in verse 6 that indicate what types of literature (or kinds of text) are to be found in the book of Proverbs. This is how they are rendered in my Bible translation:

a.Proverbs, referring to a straight-forward proverb such as in 1:7
b.Parables, see for example 6:6–9
c.Sayings, see for example 22:17
d.Riddles, see for example 30:18–19
See also the section “Literary form and educational method” in the chapter called Introduction to Proverbs. 
(Back to Prologue Think and discuss)
Comments on Prologue Think and discuss
	–

	Here are a couple of my own thoughts: Life is more important than intellectual knowledge. Application and life skills are more important than theory. Moral behavior is more important than talk. Wishful thinking is no good – we must put our wishes into practice.

But also: wisdom must be based on the knowledge of the true God, and on “fearing him” (offering him our reverent obedience, giving him our lives, serving him with our lives).
In India philosophy is highly esteemed. The Upanishads all teach the importance of right knowledge. In Indian religious life double standards are the norm, which is illustrated by the lives of many famous sadhus and spiritual leaders. In India there is a “culture of shame” which means that everything is fine unless out are found out, until you lose your face.
(Back to Wisdom’s first enemy)
Wisdom’s first enemy (ch 1, 2, 4) – answers
Wisdom’s first enemy answers to the questions
	These are the speakers in 1:8–19:

a.1:8–10: The teacher speaks, referring to the instruction and the teaching that his young student has received from his parents. It is, of course, Wisdom who speaks through the teacher.
b.1:11–14: The gang members speak.
c.1:15–19: The teacher speaks again.
	These are the metaphors used in 1:8–19:

a.A garland and a chain (1:9): The instruction and the teaching of the parents are something beautiful that will grace and adorn the son’s life.
b.To swallow harmless souls alive (1:12): The gang members will ruin the lives the innocent victims of their crimes, perhaps even kill them (note the expression “like the grave”).
c.To spread a net in full view of all the birds (1:17): The teacher refers to the criminal activities of the gang members, which are foolish. No bird-catcher will let the birds see him spreading the net.
d.To lie in wait for their own blood; to waylay themselves (1:18): The gang members think that they will benefit from waylaying their victims. The truth is that the gang members themselves will be the ultimate victims of their crimes.
	These are the arguments the sinners use to entice the young student to join their gang:

a.He will become rich as a result of the gang activities (1:13).
b.He will also be part of a gang, a group with which he can identify himself. The gang members will be his friends (1:11 the first half, v 14).
	These are the arguments the teacher uses to discourage the young student to join the gang of sinners:

a.The gang activities will not be successful in the long run (1:17–18).
b.The gang members themselves will be destroyed (1:18–19).
c.The activities of the gang members are sinful and full of violence and bloodshed (1:16).
	This is how the teacher describes the “ways of wicked men” in 2:12–15, 22:

a.They speak perverse (degenerate, immoral, twisted, corrupt, wicked, evil) words.
b.They leave the straight paths (lives that are honest and godly) to walk in dark ways (lives that are evil, wicked, and sinful).
c.They delight (enjoy, take pleasure) in doing what is wrong and they rejoice (find satisfaction and pleasure) in the perverseness (sinfulness, unnaturalness, wickedness) of evil.
d.Their paths are crooked. Their lives are dishonest, corrupt, criminal, unprincipled, untrustworthy.
e.They will be cut off from the land. They have no future.
	In 4:10–19 we find a “fatherly talk”. This is how it is structured:

a.My son, v 10
b.Accept what I say, v 10–13
c.Hold on to my instruction, guard it well, v 13
d.Avoid the path of the wicked, v 14–17
e.Descriptions of the path of the righteous, and the way of the wicked, v 18–19
	The the way of the wicked is described like this in 4:10–19:

a.The wicked cannot find any rest until they have done evil and ruined somebody’s life (v 16).
b.They live on wickedness and violence (v 17). Two metaphors illustrate this: They eat the bread of wickedness and they drink the wine of violence.
(Back to Wisdom’s first enemy Think and discuss)
Wisdom’s first enemy comments on Think and discuss
	I have only selected and explained a few examples of parallelism:

a.Synonymous parallelism in 1:8: I think that the two halves of this verse are synonymous. “Father” and “mother” are not contrasted. They are both parents (or wise, experienced godly teachers who speak on behalf of Wisdom). “Instruction” and “teaching” are synonyms.
b.The following verse (1:9) is also an example of synonymous parallelism: The two halves of the verse say the same thing with different words: the student will become more beautiful, when he/she follows the teaching of Wisdom. 
c.The poetic structure of 1:10–16 is complex and can be described like this:
	Synonymous parallelism: Verse 10 and verses 11–15 have the same message: Do not follow the invitation of sinners.

	Synthetic parallelism: Each of the synonymous messages of the previous bullet point contains both a condition (If sinners invite you…) and an exhortation (Do not say yes to this invitation).

	One more synthetic parallelism: Verse 16 gives the reason why the student must refuse the invitation of sinners (They are really sinners and shedders of blood).

d.The poetic structure in 2:12–15 is complex and can be described like this:
	In verse 12: Synonymous (if we understand the two expressions “the ways of wicked men” and “men whose words are perverse” as standing for “wicked people in general”) or synthetic parallelism (if we understand these two expressions as two different things wicked people do [they lead bad lives, and they speak perverse words] that Wisdom will save us from). I prefer the first alternative, which fits the immediate context better, as nothing is said about the words/speech of the wicked in the following verses.

	Synthetic parallelism: The wicked men from verse 12 are described in verses 13–15. So new information is added. 

	Synonymous parallelism in verses 13–15: The life of the wicked is described again and again but with different words and expressions. 

e.Antithetic parallelism in 2:20–21: The destinies of the righteous (the upright, the blameless) and the wicked (the unfaithful) are contrasted.
f.In 4:10 we find an example of synthetic parallelism: The teacher gives the reason why the student should listen to him and accept his words.
g.In 4:18–19 the paths of the righteous and the wicked are contrasted. So this is an example of antithetic parallelism.
	–

	–

	–

(Back to Wisdom’s first enemy Assignment)
Wisdom’s first enemy Key to the assignment
The ten “fatherly talks” found in Proverbs chapters 1–7. I suggest (following David Atkinson) these headings and this way of structuring them (the letters a–e refers to the five-part structure mentioned in the study).
	Talk about bad company, 1:8–19

a.v 8
b.v 8
c.v 9
d.v 10–15
e.v 16–19
	Talk about avoiding wicked men and the temptation of the adulteress, 2:1–22

a.v 1
b.v 1–5
c.v 4, 6, 7–12
d.v 9, 12, 16–19
e.v 21–22
	Talk about duty to God, 3:1–12

a.v 1
b.v 1
c.v 3–4
d.v 9–12
e.v 10, 11
	Talk about duty to the neighbor, 3:21–35

a.v 21
b.v 21
c.v 22
d.v 23, 24, 26, 27–31
e.v 32–35
	Talk about Wisdom herself, 4:1–9

a.v 1
b.v 1–2
c.v 9
d.v 3–7
e.v 8
	Talk about keeping bad company, 4:10–19

a.v 10
b.v 10
c.v 13
d.v 14–17
e.v 18–19
	Talk about vigilance, 4:20–27

a.v 20
b.v 20
c.v 21–22
d.v 23–27
e.v 26
	Talk about the dangers of sexual immorality, 5:1–23

a.v 1
b.v 1
c.v 2
d.v 3–20
e.v 21–23
	Talk about avoiding the prostitute, 6:20–35

a.v 20
b.v 20
c.v 21
d.v 23–26
e.v 27–35
	Talk about not straying into the paths of the temptress, 7:1–27 (see also questions 8 and 9 in the following study)

a.v 1
b.v 1
c.v 3
d.v 25, 6–23
e.v 27
(Back to Wisdom’s second enemy)
 
Wisdom’s second enemy (ch 2, 5, 6, 7) – answers
Wisdom’s second enemy answers to the questions
	Why the house of the adulteress “leads down to death and her paths to the spirits of the dead” (2:18) can be understood from the information we get about her in the previous two verses. The word “adulteress” in our Bibles is a translation of a Hebrew expression meaning “loose woman”. We should probably understand that this woman is “loose” in two different ways: 

	She has left her husband, her marriage is broken (2:17 the first half), she is now “loose” from her husband and she engages herself in a “loose” lifestyle, she is sexually immoral. 

	But she has also ignored the covenant made before God (2:17 the second half), not only her marriage covenant, but also her spiritual covenant, and she is no longer part of God’s people and she no longer belongs to God. Because of her spiritual “looseness” she has no life in God and her future is death (2:18). Consequently, the man who joins with her sexually, will also join with her spiritually, he will not “return or attain the paths of life” (2:19).

	The “adulteress” (or the “loose woman”) is described like this in 5:3–6:

a.She is a smooth talker using beautiful and tempting words, 5:3 (her lips drip honey, her speech is smoother than oil).
b.But if you believe what she says you will find yourself in deep trouble, 5:4 (in the end she is as bitter as gall, as sharp as a double-edged sword, a lethal weapon).
c.Her future is death and destruction, 5:5.
d.She is thoughtless and she doesn’t even realize that her way of life is wrong and sinful, 5:6.
	These are the reasons in 5:7–14 why the young men must not go to the adulteress:

a.They will ruin their lives and lose their property to other people, 5:9–10.
b.Afterwards they will regret what they have done, 5:11.
c.They will also regret that they didn’t listen to the wisdom of their teachers, 5:12–13.
d.They will loose their name in the local community (“the assembly”), 5:14 the second half.
	These are the “water metaphors” in 5:15–17, and the arguments used to exhort the young man to keep his sex life within his marriage:

a.Cistern and well (5:15) are metaphors for his own wife.
b.Springs and streams of water (5:16) are also metaphors for his wife (as well as “fountain” in v 18).
c.Overflow in the streets and streams of water in the public squares (5:16) are explained by “Let them be yours alone, never to be shared with strangers” (5:17). Sexual activity must take place only within the marriage.
d.If the husband is unfaithful to his wife and visits “loose women”, the wife may become promiscuous (unfaithful, immoral).
	This is how marital love is portrayed in 5:18–19:

a.It is joyful, v 18.
b.It is physical, v 19 (The Hebrew word for “love” used here means “lovemaking”).
c.The context also shows that it is exclusive (husband and wife are faithful to each other).
	The teacher uses these arguments in 5:20–23 to help the young man choose his wife and not the adulteress:

a.God knows what each person is up to, nothing can be hidden from him. He is the judge of a person’s way of living (5:21).
b.An immoral lifestyle will trap the young man and he will become addicted to it (5:22).
c.His moral life has consequences: If he doesn’t have moral discipline, if he is led astray by is own stupidity, then he will die (5:23).
	The passage 6:20–35 is called ”Warning against adultery” in my Bible translation: 

a.The passage can be structured like this:
	The teacher exhorts his young student to keep the commands and teaching that he has received from his parents, 6:20–21.

	His parents’ teaching will guide and direct the young student and lead him to a godly life, 6:22–23.

	His parents’ teaching will keep him from the immoral woman. 6:24.

	Warning against the prostitute and describing the dangers of adultery, 6:25–35.

b.The illustrations in v 27–28: 
	There are two illustrations: 1. Your clothes will be burned if you put a fire in your lap, 2. Your feet will be burned if you walk on hot coals.

	They illustrate the truth that there are consequences for a man who commits adultery with another man’s wife.

c.This is how the teacher compares adultery with theft in 6:30–35:
	Theft can be pardoned if a hungry thief steals food to satisfy his hunger, but adultery cannot be pardoned.

	If a thief is caught he can pay a fine (even if it is heavy) and be forgiven, but for adultery you can never pay enough compensation.

	The shame and disgrace of an adulterer will never be removed from him. His reputation will be damaged forever.

	The “fatherly talk” in 7:1–27 is structured like this:

a.“My son”, v 1 
b.Exhortation to keep the commands, v 1–4
c.The benefits of keeping the commands, v 2–5
d.The main theme: The many seductive ways of the temptress, v 6–23
e.The result of giving in to the temptress will be death and the grave, v 27.
	These are the speakers in the different parts of 7:1–27:

a.The teacher/father speaks to “the son”, v 1–5.
b.The teacher/father tells “the son” a story about a young man and an adulteress, v 6–23.
	The adulteress of the story speaks to the young man, v 14–20.

c.The teacher/father warns “the son” and other young men (“sons”), v 24–27.
	There are four metaphors in verses 3–4, two in each verse. Each verse consists of a synonymous parallelism. Consequently the two metaphors in each verse convey the same meaning:

a.The metaphors in verse 3 (“bind them on your fingers” like a string to help you remember something important and “write them on the tablet of your heart” so that you will never forget them) both mean “Remember!”
b.The metaphors in verse 4 (“wisdom is your sister” and “understanding is your kinsman”) both mean “Make wisdom/understanding your most intimate companion!”
	This is how the adulteress seduces the young man in 7:6–23:

a.She is dressed in alluring clothes, v 10.
b.She takes hold of him and kisses him, v 13.
c.She tempts him to enter her house with religious arguments (“fellowship offerings”, “fulfilled vows”), the prospect of good food (from the fellowship offering) and the promise of undisturbed lovemaking (the bed is prepared, perfumes have been poured out, the husband is away on a business trip).
	The teacher/father uses these arguments in 7:24–27 to warn the young men about the adulteress:

a.Many have already fallen victim to the temptations of the adulteress, v 26.
b.The lives of her victims have been destroyed (they are “slain”), v 26.
c.To give in to the adulteress will lead to certain death, v 27.
(Go to Wisdom’s second enemy Think and discuss)
 
Wisdom’s third and fourth enemies (ch 1–7) – answers
Wisdom’s third and fourth enemies answers to the questions
	The teacher/father uses the illustration of the ant to challenge the sluggard (6:6–9). His points are:

a.The life and work of the ant is totally different from the life and work of the lazy young man (who is is supposed to be trained for future duty at the king’s court in Jerusalem).
b.The ant has no king to tell him what to do, but the young man is being trained to serve and obey the king.
c.The ant works hard to prepare for the future (he is busy during the summer to gather food for the winter), but the young man is a sluggard, a lazy person who does not want to work and get ready for his future life.
	6:11 consists of a synonymous parallelism. Consequently the two similes (“like a bandit” in the first half of verse 11 and “like an armed man” in the second half of verse 11) mean the same thing: If the young man continues being a sluggard, he will be attacked by poverty/scarcity unexpectedly and with dreadful and unavoidable consequences – just like a bandit/an armed man attacks an innocent and unsuspecting traveler.

	Each verse in 6:7–11 consists of a synonymous parallelism (even if this is not very clear in the Kannada translations). Consequently the same point is made twice in each verse. In addition verses 10–11 is a “synthetic parallelism”. So this is the poetic structure of the passage:

a.Verse 7: “commander” is synonymous with “overseer or ruler”
b.Verse 8: “stores its provisions in summer” is synonymous with “gathers its food in harvest”
c.The two halves of verse 9 are synonymous.
d.The two halves of verse 10 are synonymous. In addition, the whole of verse 10 forms the first part of a synthetic parallelism.
e.Verse 11: “poverty” and “scarcity” are synonymous, and ”like a bandit” and ”like an armed man” are also synonymous. In addition, the whole of verse 11 forms the second part of a synthetic parallelism.
	This conclusion can be drawn from the references in chapter 1: If “the son” doesn’t listen to his father’s instruction, if he forsakes his mother’s teaching, and if he rejects the call of Wisdom and ignores her advice – then his life will end up in disaster.

	This conclusion can be drawn from the references in chapter 3: The “son” is exhorted not to forget the teaching that he has received, and he is asked to keep the commands of his teacher. He is also told not to despise the Lord’s rebuke and discipline. But if he does so (if he forgets the teaching, refuses to keep the commands, despises the Lord’a rebuke) then he is a “proud mocker”, a person who God in his turn will “mock”.

	This conclusion can be drawn from the references in chapter 5: “The son” is asked to pay attention to his teacher’s wisdom and insight and to follow (obey, live out) what he has learnt. If he doesn’t do that, he is a “mocker” (but this word is not used in the text) – and later in life he will deeply regret that he didn’t obey his teachers and listen to his instructors.

	This conclusion can be drawn from the references in chapter 7: “The son” is exhorted to keep and remember (“store up”, probably referring to him using them later in life) the commands and teaching of his teacher. If he does not pay attention to this (which means that he is a “mocker”, but the word is not used in the text), then he will walk astray and his whole life will be lost. 

(Back to Wisdom’s third and fourth enemies Think and discuss)
Wisdom’s third and fourth enemies comments on Think and discuss
	This is how the first two of Wisdom’s enemies/distractors are different from the last two: 

a.“Gangs of bad people” and “the adulteress” are enemies/distractors from outside. They are not part of the young men’s own personalities. But “laziness” and “mockery” are enemies/distractors from inside. They are part of the young men’s own personalities. 
b.On the other hand, the young men are expected to withstand and not listen to the enemies/distractors, whether they are part of their own personalities or not. The choice is always there. And it is up to them to choose the right or the wrong path in life. If they make the wrong choice and become “mockers” they have nobody else to blame but themselves.
	–

	–

	–

(Go to Sketches of Wisdom)
 
Sketches of Wisdom (ch 1–4) – answers
Sketches of Wisdom answers to the questions
	Wisdom a public announcer (1:20–33):

	She calls out publicly (v 20–21). This implies that she is outspoken, that she stands for her opinions, that she wants people to know her principles.

	She wants people to listen to her and obey her (v 23, 33).

	She will laugh at and mock those who reject her and who ignore her advice (the simple ones, the mockers and the fools, v 24–26).

	She won’t listen to those who have rejected her (those who hated knowledge and did not choose to fear the Lord) when they later end up in disaster and distress (v 27–30).

	So it is very important how people relate to her. She cannot be ignored. We must listen to her advice and follow her ways. Otherwise we will experience disaster and destruction in the end.

	Wisdom a treasure to search for (2:1–9):

	She will give understanding and insight to those who listen to her (v 2–5). 

	She is very valuable, so we need to search for her like people search for silver and treasures (v 4).

	If people want to know God and understand what it means to “fear” him, then they must listen to Wisdom and apply their heart to what she says (v 5).

	Wisdom’s pleasant personality (2:10–15):

	Wisdom can enter a person’s heart (v 10).

	It is a pleasure to get to know Wisdom (v 10).

	To know Wisdom will protect people and save them from wicked men (v 11–15). 

	Wisdom a tree of life (3:13–18):

	Wisdom is more valuable than money or precious stones (v 14–15).

	It is a blessing to find her: she will give people long life, riches and honor (v 13, 16).

	People who live with her will have pleasure and peace (v 17).

	She is the source of life (“a tree of life”) to those who live with her (v 18).

	Wisdom something to pay attention to, to gain, to esteem and to embrace (4:1–9):

	Wisdom is supreme (v 7).

	She will give protection to those who have her (v 6).

	She will exalt those who esteem her (v 8).

	She will honor those who embrace her (v 8).

	She will adorn (garland) those who pay attention to her (v 9).

	So it is very profitable for people to pay attention to Wisdom, to obtain her, to esteem her and to embrace her.

	Wisdom stands for justice (2:6–15):

	God – through Wisdom – gives victory and protection to those who are upright, who live blameless lives and who are just (v 6–8).

	When Wisdom enters a person’s heart, he will understand what is right and just and fair (v 10).

	Wisdom will save a person from wicked people, from wrongdoers, from those who are pervert, crooked and devious (v 12–15).

	Wisdom the ordered principle of creation itself (3:19–20):

	God created the universe by Wisdom (v 19).

	God organized his creation by Wisdom (v 20).

	So if Wisdom is so important for God’s creation, how important is it not for people to accept her and to live by her standards!

(Back to Sketches of Wisdom Think and discuss)
 
Benefits of wisdom and seven things that God hates (ch 3, 4, 6) – answers
Benefits of wisdom and seven things that God hates answers to the questions
	These are the benefits of wisdom mentioned in 3:1–10 and 3:21–26: 

	Long life and prosperity (v 2): These are the results of remembering and keeping what we have learned (v 1).

	Favor and a good name in the sight of both God and man (v 4): This is the result of honoring love and faithfulness (v 3).

	The Lord will make our paths straight (v 6): This is the result of trusting in the Lord and not in our own understanding (v 5).

	Health to our bodies and nourishment for our bones (v 8): These are the results of not being wise in our own eyes, but fearing Lord and shunning evil (v 7).

	God will bless our crops (v 10): This is the result of honoring the Lord with our wealth and tithes.

	We will live in safety and our foot will not stumble (v 23): These are the results of preserving sound judgment and discernment (v 21).

	We will sleep well during night and not be afraid (v 24): These are also the results of preserving sound judgment and discernment (v 21).

	We will not be afraid of sudden disasters (v 25): This is also the result of preserving sound judgment and discernment (v 21).

	The Lord will keep our foot from being snared (v 26): This is also the result of preserving sound judgment and discernment (v 21).

	See the answers to the previous question.

	This is what it means for our daily lives to pay close attention to wisdom’s words according to 4:20–27: 

	Our heart (our thoughts, our inner being, our mind): We must guard it, not allow our inner being (our mind) to be polluted by the sinful things around us.

	Our mouth: We must not speak lies and spread gossip and damaging rumors. We must not promise what we cannot keep.

	Our eyes: We must not allow our eyes to wander here and there. Much temptation will enter our lives through what we look at. So we must fix our eyes on our heavenly goal.

	Our feet: We must not allow our feet to walk in the wrong direction, to be side-tracked so that we walk among sinners. We must not sway from the path of righteousness.

	Seven things that God hates (6:16–19):

	Haughty eyes (pride, arrogance, conceit)

	A lying tongue (lies, falsehood)

	Hands that shed innocent blood (murderers)

	A heart that devises evil schemes (a mind that plans conspiracies and intrigues that are evil and hurt other people)

	Feet that are quick to rush into evil 

	A false witness who pours out lies (false rumors, false testimonies, lies, deception)

	A man who stirs up dissension among brothers (causing conflicts in the church, causing divisions among believers)

(Back to Benefits of wisdom and seven things that God hates Think and discuss)
 
Wisdom portrayed (ch 8) – answers
Wisdom portrayed answers to the questions
	Chapter 8 can be structured like this:

a.Wisdom is introduced as a town crier, v 1–3
b.Wisdom calls for people to listen to her, v 4–11
c.Wisdom explains why people should listen to her, v 12–21
d.Wisdom and creation, v 22–31
e.Wisdom exhorts people to listen to her and be wise, v 32–36
	Answers to the questions on 8:1–11:

a.Wisdom calls for people’s attention in public places (on the heights, at street junctions, at the city gates, v 2–3). She is not like the adulteress who lurks in corners trying to entice young men (7:12).
b.Wisdom addresses people in general (v 4) with special reference to the simple and the foolish (v 5). Her call is for everybody, young and old, rich and poor, high and low, man and woman.
c.People should listen to Wisdom because she has worthy and right things to say (v 6) and her words are truthful, just and faultless (v 7–9).
d.The rewards for paying attention to Wisdom are prudence and understanding (v 5). You will get true knowledge about how to live a life pleasing to God (prudence), and you will receive a heart that is understanding.
e.I would summarize this passage like this: Wisdom is searching for us.
	Answers to the questions on 8:12–21:

a.These are reasons why people should listen to Wisdom:
	With her are prudence, knowledge and discretion (v 12).

	She has counsel, sound judgment, understanding and power (v 14).

	Through her, kings and princes rule with justice (v 15–16).

	With her are riches, honor and prosperity (v 18) and she bestows wealth on those who love her (v 21). 

b.“To fear the Lord” (8:13) is used in the immediate context of “is to hate evil”. But the context in the whole passage is that when we love Wisdom, listen to her counsel and sound judgment, accept her prudence, knowledge and discretion, and when we walk in the way of righteousness – then we fear the Lord, and as a consequence we will hate evil, pride and arrogance.
	Answers to the questions on 8:22–31:

a.Wisdom is giving her “personal testimony”. Her two main points are:
	She existed before Creation, v 22–29

	It was through her that God created the universe, she “was the craftsman at his side”, v 30–31

b.From verse 31 we can understand that Wisdom (and ultimately God) rejoices not only in his created world (the oceans, the mountains, the fields, the stars and the clouds) – but also in mankind. It was only when God had created man, that he declared his creation to be very good (Gen 1:31).
c.The tone (or mood) of this passage is joyful and grand. It is a hymn that praises God and his magnificent creation with words of excitement and delight. This tells us that God is a God of joy and grandeur and that we should be excited and delighted about him and his wonderful creation.
	Answers to the questions on 8:32–36:

a.This passage can be structured like this:
	Call to listen to Wisdom, v 32 the first half, and v 33

	Those who are blessed when they listen to Wisdom, v 32 the second half  and v 34

	The blessings, v 35

	The warnings, v 36

b.These are blessed: those who live lives according to the way of Wisdom (v 32 the first half), and those who are wise enough not to ignore Wisdom’s instruction (v 33). Verse 34 is a reinforcement: We must daily pay attention to Wisdom and follow her instructions. 
c.The last two verses can be rephrased like this: We all have a choice:
	Either we welcome Wisdom into our lives and follow her instructions. Then we will find life and favor (blessings) from God (v 35).

	Or we refuse to welcome Wisdom into our lives and refuse to follow her instructions. That would be to bring disaster and death over our lives (v 36).

(Back to Wisdom portrayed Think and discuss)
Wisdom portrayed comments on Think and discuss
	I think there are two reasons why Wisdom focuses her attention particularly on ”kings, rulers and princes”:

a.They were the national leaders, and the material in the book of Proverbs was probably used to prepare future leaders of the nation of Israel.
b.Leaders in any context are in particular need of Wisdom and what she offers to them: prudence, knowledge, discretion, counsel, sound judgment, understanding, leadership characterized by justice, and the love that she will bestow on those who seek her (8:17).
	–

	–

	When we compare 8:22–31 with Col 1:15–17, Heb 1:2 (the end of the verse) and John 1:1–5 we may come to the following conclusions:

a.The New Testament writers (Paul, the author of Hebrews, and John) must have had the passage from Proverbs in mind as they wrote their texts.
b.It is possible (as Augustine, Calvin, Matthew Henry and many other early theologians did) to use the text from Proverbs about Jesus: “wisdom here … can be no other than the Son of God himself, to whom the principal things he spoke of wisdom is attributed in other scriptures” (Matthew Henry).
c.It is also possible (as most modern commentators do) to see Wisdom in Proverbs as the personification of one of God’s attributes. And this is probably how the text itself (or king Solomon) meant for the reader/student to understand it.
d.Best is perhaps to combine the two previous points, which means that we understand the Proverbs text as part of the on-going self-revelation of God, culminating in the incarnation of Jesus (David Atkinson).
(Back to The Choice between Wisdom and Folly)
 
The Choice between Wisdom and Folly (ch 9) – answers
The Choice between Wisdom and Folly answers
	This chapter can be structured like this:

a.Wisdom and her invitation, v 1–6
b.The mocker, v 7–9
c.The fear of the Lord, v 10–12
d.Folly and her invitation, v 13–17
e.Conclusion, v 18
Or like this:
a.Wisdom and her invitation, v 1–6
b.The teacher’s comments, v 7–12
c.Folly and her invitation, v 13–17
d.The teacher’s conclusion, v 18
Or like this:
a.Wisdom and her invitation, v 1–12
b.Folly and her invitation, v 13–17
c.The teacher’s conclusion, v 18
	This a comparison between the two women (Wisdom and Folly) and their invitations:

a.They both invite people, particularly the “simple” (those who have no moral insight, those who are still undecided, those who are immature and lack judgment) to their houses.
b.Wisdom has planned her invitations and sent out her maids with them. But Folly has not done so.
c.Wisdom has built her house well. But Folly has not done so.
d.Wisdom is prepared and well-organized. But Folly is undisciplined.
e.They both plan to serve their guests food and drink. 
f.Wisdom’s food is home-cooked and she serves wine with the food. But Folly’s food is stolen, and she serves water (even that is stolen) instead of wine.
g.Wisdom exhorts her guests to leave their old life and walk in the way of understanding. Folly does not inform her guests that her house is full of dead people.
h.Wisdom’s house is the way to life. Folly’s house is the way to death.
	The “mocker” (v 7–8) is a person who rejects Wisdom’s invitation. He is not only foolish or unconcerned, he actually opposes Wisdom’s teachings and way of life. So to try to correct or rebuke him is futile. He will just get angry and curse you. 

	The wise man (v 8–9) is a person who accepts Wisdom’s invitation. He listens to Wisdom’s teaching and tries to follow her way of life. If you rebuke a wise man, he will listen to you and even love you. If you teach a wise man, he will accept your instruction and become an even wiser man.

	I think that verses 10–12 are central for the correct understanding of the whole first part of the book of Proverbs (ch 1–9). There are two reasons for this:

a.“The fear of the Lord” (v 10) is a key concept in Old Testament wisdom literature. There is no true wisdom unless it is built on reverent obedience to God and his divine principles for human life.
b.The first part of the book is basically about making the right choice. We must be wise and choose Wisdom and her way of life, which will lead to life. The alternative is to be foolish (or even a mocker) and choose Folly and her way of life, which is really no life at all, but the road to death (v 11–12).
Also compare verses 11–12 with 2:12–22 where the two options are contrasted: The path of wisdom will save us from wicked men and from the adulteress, whose house leads down to death. Wisdom will lead us along the paths of the righteous, which are the paths of life.
(Back to The Choice between Wisdom and Folly Think and discuss)
 
Wisdom’s methods – answers
Answers to the questions
	Proverbs chapter 25:

a.Metaphors found there:
	Verse 4: It is very difficult for rulers to be righteous when they are surrounded by wicked people.

	Verse 15: Gentle speech can achieve much.

	Verse 16: Too much of even very good things can be bad.

	Verse 22: Leave your enemy to God. When you do good things to your enemy, God will reward you and your enemy will feel that your good deeds are punishing him.

	Verse 24: It is very difficult for a man to live with a quarrelsome wife.

b.Similes found there:
	Verse 2: It is very difficult to understand the minds of rulers. 

	Verses 3–4: Wicked people corrupt rulers.

	Verse 11: To speak the right word at the right time is a very valuable quality for a person to possess.

	Verse 12: It is very valuable for a person to be able to receive rebuke from a wise person in the right spirit.

	Verse 13: The message brought by a trustworthy messenger is refreshing to the person who receives it.

	Verse 14: A man who promises things that he has no intention of giving is absolutely useless.

	Verse 18: A false witness is very dangerous.

	Verse 19: In times of trouble you can never rely on help from those who are unfaithful. 

	Verse 20: An attempt to cheer up a sad person may have the opposite effect.

	Verse 23: A person who slanders and backbites will make others very angry.

	Verse 25: Good news is really refreshing.

	Verse 26: A righteous person is corrupted by wicked people.

	Verse 27: We should not seek our own honor and glory.

	Verse 28: A person without self-control is heading toward destruction. 

	The use of imagery – and humor – to describe the sluggard in these verses:

	6:6: The sluggard is contrasted with a busy and hard-working ant.

	10:26: To have a sluggard help you may be disastrous, just like vinegar can harm your teeth and smoke your eyes.

	15:19: The sluggard will face difficulties, because he is too lazy to take care of the situation and plan in advance.

	19:24: The sluggard is too lazy even to feed himself. This proverb uses humor as a device. 

	22:13: The sluggard will always come with excuses, even very poor excuses. Here again we find humor.

	26:14: More humor! The sluggard loves to sleep. He is attached to his bed just like the door is attached to the doorpost by its hinges.

	Examples of humor and fun:

	In 23:29–35: This “proverb” begins with a kind of riddle (v 29): Can you guess who this person is? Then it goes on to describe the behavior and the attitudes of a drunkard. It also uses similes (the bite of a snake and the poison of a viper, v 32) to point out the dangerous consequences of alcoholism. Humor is found in the concluding verses (34–35): To be intoxicated is like sleeping in a boat during stormy weather, even on top of the mast and the sail, without understanding what is going on – or the dangers of what is happening. The only thought the drunkard has when he wakes up from his stupor is where to find more alcohol. 

	In 27:15–16: The simile in verse 15 (that the quarrelsome wife is like the constant dripping of rain) is both colorful and humorous. The humor is strongly reinforced by the two additional similes in verse 16 (like the wind she cannot be restrained, and like oil in your hand she cannot be controlled).

	My comments on the three “better … than” proverbs: 

	In 15:16: The fear of the Lord, even if it leads to poverty, is more desirable than great wealth. In addition, your wealth might cause you more problems that you first realized, when you were still poor but God-fearing. 

	In 21:19: To live in a desert is not something a man wants to do. But even that is preferable to living with a quarrelsome wife. So of two bad things he will choose the desert. But he would, of course, much prefer to live in a marriage where his wife was not quarrelsome. This proverbs seems to have a double message. First, to the husband: If your wife continues to be so quarrelsome, you should perhaps consider other living options. Secondly, to the wife: Don’t be quarrelsome, or your husband may prefer to live in the desert to remaining at home with you.

	In 22:1: Good reputation is better than wealth. The reader is invited to consider a spiritual good thing (a good name, a good reputation) more important than a worldly good thing (riches and treasures). If the reader understands and chooses this spiritual (and better) option, then he is wise and God-fearing.

(Back to The main collection of Solomon’s proverbs)
 
The main collection of Solomon’s proverbs (10:1–22:16) – answers
Answers to the questions
	What do these proverbs warn the reader against? Or what kind of character trait should the reader not have? These are the words or the key expressions:

	10:26 laziness

	11:7 wickedness

	12:16 anger

	14:35 shameful conduct

	15:4 deceitful speech

	15:25 pride

	15:27 greed and the taking of bribes

	What do these proverbs exhort the reader to do? Or what kind of character trait should the reader have? These are the words or the key expressions:

	10:8 obedience

	11:4 to be righteous

	11:22 common sense (or discretion)

	11:24 generosity

	12:11 diligence and commitment

	13:7 prudence (or the ability to see deeper than the surface)

	14:12 wisdom (or discernment)

	14:21 respect and kindness

	The kind of character traits contrasted in these proverbs:

	10:12 love and hatred

	10:17 obedience and disobedience

	11:1 honesty and dishonesty

	11:2 humility and pride

	11:16 kindheartedness and ruthlessness

	11:17 kindness and cruelty

	12:19 truthfulness and lie

	14:29 patience and impatience

	14:30 contentment and envy

(Back to The main collection of Solomon’s proverbs Think and discuss)
The sayings of the wise (22:17–24:34) – answers
Answers to the questions
	The sayings of the wise consist of two collections of proverbs:

a.The “thirty sayings of the wise” begins with 22:17 and ends with 24:22.
b.The “further sayings of the wise” begins with 24:23 and ends with chapter 24.
	“The thirty sayings of the wise” and the Egyptian text Instruction of Amenemope are similar in the moral and ethical wisdom material that they contain. The big difference is that “the thirty sayings of the wise” is set in the spiritual context of ancient Hebrew wisdom – the Covenant that God made with his people. This means that for “the wise” of ancient Israel “the fear of the Lord” was “the beginning of wisdom and knowledge”.

	In his introduction to the first collection of proverbs (22:17–21), the author (or editor) states his purpose:

a.To give knowledge/wisdom to the reader
b.To help the reader trust/fear the Lord
c.To show the reader what is right and true (practical advice for his own living and for guiding others)
	The author (or editor) also says that his collection (Prov 22:22–24:22) contains “thirty sayings” (22:20, not mentioned in the satyavEdavu and pavitra grantha Kannada translations, but clearly shown in the Kannada Roman Catholic translation pavitra baibal):

	The first saying (22:22–23): Do not exploit the poor and needy.

	The second saying (22:24–25): Do not be influenced by bad people (rash and hot-tempered people).

	The third saying (22:26–27): Bad loans can ruin your life.

	The fourth saying (22:28): Don’t steal from your neighbor by moving a boundary marker.

	The fifth saying (22:29): Be a skillful and conscientious worker. 

	The sixth saying (23:1–3): Don’t be deceived by a rich man’s hospitality.

	The seventh saying (23:4–5): Don’t wear yourself out in order to become rich.

	The eight saying (23:6–8): Don’t be deceived by a miser’s hospitality. 

	The ninth saying (23:9): Beware of the scorn of a fool. 

	The tenth saying (23:10–11): Do not steal the property of the defenseless.

	The eleventh saying (23:12): Pursue wisdom.

	The twelfth saying (23:13–14): Discipline your children so that they will be able cope with life as adults.

	The thirteenth saying (23:15–16): Rejoice when your children grow in wisdom.

	The fourteenth saying (23:17–18): Fear the Lord and don’t envy others.

	The fifteenth saying (23:19–21): Don’t be a drunkard or a glutton.

	The sixteenth saying (23:22–25): Make your parents happy by learning wisdom from them.

	The seventeenth saying (23:26–28): Avoid prostitutes.

	The eighteenth saying (23:29–35): Stay away from alcohol. 

	The nineteenth saying (24:1–2): Beware of wicked friends.

	The twentieth saying (24:3–4): Use wisdom when you establish your life in this world.

	The twenty-first saying (24:5–6): Find your strength in true wisdom.

	The twenty-second saying (24:7): Don’t be a fool.

	The twenty-third saying (24:8–9): To plot evil is foolish and sinful.

	The twenty-fourth saying (24:10): Be strong and courageous in times of adversity.

	The twenty-fifth saying (24:11–12): Be righteous and show integrity. 

	The twenty-sixth saying (24:13–14): Wisdom is both good and beneficial for you.

	The twenty-seventh saying (24:15–16): Don’t join hands with the wicked against the righteous.

	The twenty-eighth saying (24:17–18): Don’t rejoice at the adversity of your enemy.

	The twenty-ninth saying (24:19–20): Don’t be discouraged by or envious of the success of the wicked.

	The thirtieth saying (24:21–22): Acknowledge the authority of both God and his king.

	The points that “the wise” make in their “further sayings” (Prov 24:23–34):

a.Don’t show partiality in court (v 23–26).
b.Plan your work well (v 27).
c.Don’t give false witness in court (v 28–29).
d.Don’t be lazy (v 30–34).
(Back to The sayings of the wise Think and discuss)
The sayings of the wise comments on Think and discuss
	The structure of the passage called “further sayings” (Prov 24:23–34) consists of two “cycles”:

a.The first “cycle”:
	A saying about justice in court (v 23–26)

	A practical lesson about everyday life (v 27)

b.The second “cycle”:
	A saying about justice in court (v 28–29)

	A practical lesson about everyday life (v 30–34)

	The “saying” found in Prov 24:30–34 is composed of two elements: a personal story (or an everyday personal observation of the writer) followed by a moral conclusion. 

The story contains several details (thorns, weeds, ruined stone wall) that add material to the moral conclusion. The conclusion is that laziness will lead to poverty. 
One poetic device is repetition: “A little sleep, a little slumber, a little folding of the hands to rest”. 
We also find two vivid similes in verse 34: “like a bandit” and “like an armed man”. 
The saying begins and ends with the same poetic structure, synonymous parallelism:
	Verse 30 where the story (or the observation) begins: “past the field of the sluggard” and “and past the vineyard of the man who lacks judgment” are more or less synonymous. But the reader who claims that “to lack judgment” actually illustrates an aspect of what it entails to be a “sluggard” would be justified to say that we instead have an example of synthetic parallelism.

	Verse 34 where we find the moral conclusion: The two halves of this verse are unambiguously synonymous.

	– 

(Back to Assignment: The sayings of the wise)
Hezekiah’s collection of proverbs (25:1–29:27) – answers
Answers to the questions
	What do these proverbs warn the reader against? 

	25:14 prideful boasting

	25:16–17 overstaying your welcome

	25:18 false witness

	25:27 prideful ambition

	26:6 trusting a fool

	27:20 man’s insatiable desire

	27:21 falling for flattery

	28:3 oppressive leaders

	28:9 breaking the law

	What do these proverbs exhort the reader to do? Or what kind of character trait should the reader have? 

	25:6–7 humility

	25:12 willingness to be corrected

	25:19 carefulness in dealing with people

	25:28 self-restraint 

	26:18–19 carefulness in speaking with people

	27:19 to serve well

	29:14 to judge fairly

	29:17 to bring up your children well

	What kind of behavior or character traits or persons are contrasted in these proverbs?

	25:4–5 good and bad influence on leaders, so leaders must choose their advisors well

	25:6–7 pride and humility

	25:8–10 settling a dispute in court and settling a dispute in private

	27:12 the wise and the foolish

	28:1 the wicked and the righteous

	28:3 lawbreakers and law-abiding citizens

	28:19 hard work and daydreaming

	28:28 generosity to the poor and lack of concern for the poor

	The benefits of raising flocks according to Prov 27:23–27:

	Flocks are a secure investment, but only if you take well care of them (v 24).

	Flocks provide clothes (v 26).

	Flocks provide drink and nourishment (v 27).

	Flocks can be sold and the money invested in more land (v 26).

(Back to Hezekiah’s collection of proverbs Think and discuss)
Hezekiah’s collection of proverbs comments on Think and discuss
	–

	–

	Proverb matched with literary pattern:

Prov 26:7 – Literary pattern 3: A proverb is cannot be used by a fool, just like a lame man cannot use his legs.
Prov 26:15 – Literary pattern 5: The monstrous laziness of a sluggard is characterized.
Prov 25:21–22 – Literary pattern 7: The consequence (and result) of treating your enemy well is illustrated.
Prov 28:6 – Literary pattern 6: It is better to be blameless and poor than to be rich and sinful. This shows that of two good things (blamelessness and wealth) the relative value of blamelessness is higher.
Prov 26:20 – Literary pattern 1: Wood makes a fire burn, and gossip causes quarrel. 
Prov 25:15 – Literary pattern 2: It is not easy to influence a king but it is possible if you use patience. Similarly, the speech of a soft tongue can change situations that are hard as bone.
Prov 26:1 – Literary pattern 4: It is absurd to honor a fool, just as it is absurd to expect snow in the summer or rain in the months of harvest.
(Back to Assignments: Hezekiah’s collection of proverbs)
 
The sayings of Agur and King Lemuel (30:1–31:9) – answers
Answers to the questions
	Agur describes himself like this (30:2–3):

a.I am very ignorant.
b.I have not learned wisdom.
c.I do not know God.
I think that Agur is saying like this to show his humility before both man and God. Most ancient wisdom teachers bragged about their knowledge and their experience. But Agur seems to have been a different kind of wisdom teacher.
	Agur describes God’s word like this (30:5–6):

a.God’s word is flawless and true.
b.The second half of verse 5 states that God is our protection (our shield). So we can conclude that God uses his word to provide protection and help for us who believe in him.
c.We must not add to (or take away from, or in other ways change) God’s word. God will deal with us, if we do so.
	Agur’s request of God for himself (30:7–9):

a.His first request: To save him from falsehood and lies.
b.His second request: To make him content with the minimal necessities of life. If he has too much, he may forget God and disown him. If he has too little, his poverty may turn him into a thief that dishonors God.
	Those who do not honor their parents are described like this (30:11–14 and 30:17):

a.They curse their parents instead of blessing them.
b.They are proud. 
c.They think they are righteous, but they really are sinners. 
d.They look down on their parents.
e.They do not provide for their parents.
f.They mock their parents.
g.They are disobedient to their parents.
h.They treat other people in the same way as they treat their parents.
i.They will be punished.
	Through the proverb in 30:20 we learn two things about the adulteress:

a.She enjoys her sinful life the way she enjoys good food.
b.She denies that she is a sinner. She is right in that eating is no sin. But she is wrong about her adultery. 
	Through the proverb in 30:32–33 we learn three things about the fool:

a.The fool is proud: He exalts himself.
b.The fool is corrupt: He plans evil.
c.The evil plans of the fool surely result in anger and strife – just as the churning of milk results in butter and the twisting of the nose results in nosebleed. 
	The queen mother describes her son like this (31:2):

a.He is the son of her womb. So she recognizes Lemuel as her own. She has carried him for nine months, and she has given birth to him with pain. She has the right to give him instructions.
b.He is the son of her vows. So she recognizes Lemuel as a gift from God (compare Hannah who made a vow as she prayed for a son, 1 Sam 1:11). And she wants her son to be a ruler that honors the God to whom she made her vow. 
	A list of the queen mother’s instructions for her son (31:3–9):

a.She tells him not to have a large harem of concubines and not to indulge in sexual immorality.
b.She tells him not to indulge in alcohol.
c.She tells him to defend the poor and the defenseless.
(Back to The sayings of Agur and King Lemuel Think and discuss)
The sayings of Agur and King Lemuel comments on Think and discuss
	I think Agur is referring to God in 30:4. God is in heaven but he has come down to earth by his control of his created world. The use of a series of rhetorical questions about God and his power over nature reminds us of Job 38:4–11. The ESV Study Bible provides this comment about “the name of his son”: 

“The rhetorical question, What is his name, and what is his son’s name? is remarkable since the obvious answer is that God is the only one who moves between heaven and earth and who controls the wind and the waters. What, then, does the text mean by asking about his son? The Christian reader naturally thinks of the Son of God, but the purpose of the words here is simply to say that no mere human being (whether father or son) has done these things, and that God is ‘the Holy One’ (v. 3) whose ways are high and exalted, infinitely greater than ‘the understanding of man’ (v. 2).”
	The numerical proverbs analyzed and explained: 

a.Prov 30:15–16: Here we find two numerical proverbs about insatiable things that together give the number series 2, 3, 4. A leech has two suckers (one at each end), here called “Give” and “Give”. In English and other modern languages a “leech” is a metaphor for a person who profits from others. Perhaps this metaphor was also used in ancient Palestine. In the second proverb we find four (note the increase of numbers typical of numerical proverbs: three things … four) other things that were considered insatiable: the grave (compare Is 5:14: “the grave enlarges its appetite and opens its mouth without limit”), the barren womb (describing the desperation of a wife without children in ancient Israel), dry land, and a burning fire. There is no context, or conclusion, to this list of “insatiable things”. Perhaps the list was just a way of illustrating life in general, all the tasks and situations in human life that go on and on (compare Eccl 1:3–7).
b.Prov 30:18–19: Here again we find the typical increase of numbers (three things … four). The ESV Study Bible sees this proverb as a riddle in the context of the adulteress of verse 20: 
“What do these four things have in common, and why is the teacher amazed by them? Verse 20 is a clue to the meaning of the riddle; it is linked to verse 19 by the catchword “way” (Hebrew derek). The adulteress … eats and wipes her mouth, and says she has done no wrong. Taking the words literally, what she says is true; eating is no sin. But eating here is symbolic of her life of adultery – wiping the mouth after eating suggests cleansing herself after illicit sex. She is of the opinion that after she has washed up, nothing remains of the sexual encounter and there are no moral ramifications to her behavior. In verse 19, the eagle, the serpent, and the ship leave no trail behind them (the serpent is on a large rock and not on sand, and the ship is a slow-moving sailboat). The relationship of a man and a virgin, if it is chaste, likewise leaves no observable change in either of them.” 
c.Prov 30:21–23: Note again the typical increase of numbers (three things … four). The four persons described here are intolerable because they have been placed in positions or given things that they don’t have the wisdom or capacity to handle. 
	Here are some of the things that we as south Indian Christian believers today can learn from the sayings of Agur:

a.To be humble. Our knowledge and wisdom is always limited, and we should not pretend to be wiser or more knowledgeable than we really are. We should also acknowledge that our knowledge of God and the way he works through his creation is limited. So we should never question his authority (30:2–4).
b.The truth and value of God’s word. But also the importance of handling it well (30:5–6).
c.Agur’s prayers for himself are well worth copying (30:7–9): 
	Protect us, God, from falsehood and lies!

	Give us, God, our daily bread! And help us always to put you first in our lives!

d.To honor our parents, to respect them, and to provide for them (30:11–14).
e.To understand who we are so that we don’t aspire to positions that are beyond our capacity and beyond what we are suited and prepared for (30:21–23). 
f.Not to be foolish by exalting ourselves or by planning evil (30:32–33).
	Here are some of the things that we as south Indian Christian leaders today can learn from the queen mother’s instructions to her son king Lemuel (31:3–9):

a.To avoid sexual temptations.
b.To avoid material temptations (not only alcohol, but also gluttony and the desire for wealth and material riches).
c.To keep our eyes, hearts, and minds open to the needs around us. To provide for the needy. To protect the weak and vulnerable. 
(Back to The wife of noble character)
 
The wife of noble character (31:10–31) – answers
Answers to the questions
	This is how the home of “the wife of noble character” is described:

	There is work with wool and flax (v 13).

	There are servant girls (v 15).

	There is money to buy a field and a vineyard (v 16).

	There is trade to be managed (v 18).

	There is charity to the poor to be offered (v 20).

	There is enough fabric to make the house comfortable and warm (v 22) and to make sashes for the merchants (v 24).

	And in the center of the home is a “wife of noble character” (v 10), who perfectly manages every aspect of everything.

	This is how “the wife of noble character” herself is described:

	She is loving and faithful (v 12).

	She is careful and hard-working (v 13–15).

	She is strong (v 17).

	She is diligent (v 18). 

	She is generous (v 20):

	She is prepared (v 21).

	She is extravagant in care (v 22).

	She is dignified and good-humored (v 25).

	She is wise (v 26).

	She is watchful (v 27).

	She fears the Lord (v 30).

	She is without any faults, the perfect woman and the perfect wife.

	This is what her own family thinks about her:

	She has the full confidence of her husband (v 11).

	She has the ear of her family. They listen to her wisdom and her instructions (v 26).

	Her children and her husband bless her and praise her (v 28).

	The leaders of her community praise her (v 31).

	The two examples of antithetic parallelism at the end of the passage:

a.Verse 29: The wife of noble character surpasses all other noble women.
b.Verse 30: A woman who fears the Lord (who is worthy of praise, referring to the wife of noble character) is contrasted with charm (which is deceptive/deceitful) and beauty (which is fleeting/vain). 
	I draw these conclusions from a comparison between Prov 1:7 and Prov 31:30:

a.The focus of both verses is “the fear of the Lord”. So the book of Proverbs begins and ends on the same note. “The fear of the Lord” is the concept that summarizes Old Testament religion, both faith and life.
b.Already at the very beginning of the book of Proverbs the reader is reminded of the close link between “the fear of the Lord” and wisdom. Then at the very end of the book the reader is presented with the portrait of a woman (“a wife of noble character”) that seems to embody practical wisdom in the setting of a Jewish household. 
c.The wisdom of the book of Proverbs is mainly “practical wisdom” (ethics, how to live) in the context of the Old Testament covenant. The closing poem of the book reminds us of this fact.
(Back to The wife of noble character Think and discuss)
The wife of noble character comments on Think and discuss
	–

	–

	A close reading of this passage will provide the reader with clues that he should see beyond this ideal picture of “the wife of noble character”:

a.She is worth far more than rubies (v 10): Compare the description of Wisdom in 3:15 (“She is more precious than rubies. Nothing you desire can compare with her”) and in 8:11 (“for wisdom is more precious than rubies, and nothing you desire can compare with her”). 
b.She looks after the house and provides food (v 14–15): Compare the description of Wisdom in 9:1–6: She has prepared the meat, mixed her wine, and set the table, and now she is inviting people into her house.
c.She is a person of integrity and intelligence, speaking with wisdom and offering faithful instruction (v 26): Compare “a father’s” description of Wisdom in 4:5–6: “Get wisdom, get understanding. Do not forget my words or swerve from them. Do not forsake wisdom, and she will protect you; love her, and she will watch over you.”
d.She surpasses all other women who do noble things (v 29): This statement makes you wonder if she really is a woman at all, or if she symbolizes something/someone else.
	David Atkinson has these comments about what kind of text we find in this passage: 

“There is an idealism about these verses which, if we were to take them today as a description, would make many Christian wives feel that they do not match up, and would certainly make many Christian husbands run away scared.” 
Question
Do you agree with this statement? Why – why not?
David Atkinson continues: 
“Let us see what would happen if we understood these paragraphs as a description of “Wisdom at home”. So most likely what we have in this beautiful poem is not only the idealized picture of the wife whose noble character fills out the blessed life to which the fear of the LORD leads. What we also have is a demonstration of what the life of Wisdom herself would look like, were she to manage the home. Wisdom is no mysterious concept which floats somewhere in space, out of touch with the ordinary world. The Wisdom of God is here expressed in the creativity, responsibility and artistry of managing a home, providing for the needs of others, and taking a stand on the side of the poor.”
So David Atkinson seems to combine the third and the fourth of the five options that were given in Think and discuss 4. 
Question
Do agree with David Atkinson’s view? Why – why not?
(Back to Assignments The wife of noble character)
 

Wisdom’s values answers
Love and faithfulness – answers
Answers to the questions
Answers 1–3 Love and faithfulness
	Love is one of the highest of Wisdom’s values. Two main reasons for that statement:

a.“Love” characterizes God, his person as well as his acts. God expects his people to be like him. This means that “love” must characterize the wise (those who “fear the Lord” by loving him, serving him and being obedient to him and his covenant).
b.Jesus uses the word “love” to summarize the teaching of the entire Old Testament: Love God and love your neighbor.
	The significance of these two Hebrew words for love:

a.āhab: This is “the love of the heart”, the kind of love that you have for a friend. It is the opposite of “hate”, the feeling that many people have for their enemies. This is also the word that the Bible uses for man’s love for God. It is the most common word for “love” in the book of Proverbs.
b.hesed: This word is often translated “steadfast love” or “faithful love”. This is the love that God has for man, a love that doesn’t change with time, a love that is not affected by the “worthiness” of the object of this love, a love that is constant – whether it is reciprocated or not. This is the love of the Old Testament covenant and the agape-love of the New Testament, God’s sacrificial love for sinful man. The book of Proverbs uses this word  for God’s steadfast love.
	Prov 3:3–4 shows the importance of love and faithfulness in Old Testament spirituality:

a.Verse 3 first exhorts the reader (the “son”) never to let love and faithfulness leave him. Then it uses two metaphors to stress the importance of remaining close to God and his love and faithfulness:
	“Bind God’s love and faithfulness around your neck!” This is how a beautiful gold necklace is kept safely and very close to its owner.

	“Write God’s love and faithfulness on the tablet of your heart!” God (and then Moses) wrote the Ten Commandments on tablets of stone. This was to show their permanence and their importance. “Heart” is the innermost part of a person and represents his whole personality. 

b.Verse 4 then reveals the consequences of this: The reader (the “son”) will be honored both by God and by people.
(Back to Question 4 Love and generosity)
Answer 4 Love and generosity
	This is how greed and generosity are evaluated in Prov 11:25 and 15:27:

a.Greed is very negative, and it will bring trouble and destruction not only to yourself but to your family. Asking for bribes shows that you are greedy.
b.Generosity is very positive. To be generous to people is to “refresh” them (or giving water to them to drink). Your generosity will have rewards: you will be “refreshed” yourself. 
(Back to Question 5 Love and friendship)
Answer 5 Love and friendship
	Wisdom’s “friendship values”, based on 11:13, 25; 12:25; 14:21, 25; 17:17; 18:24; and 19:22: This is how a “good friend” should be:

a.A good friend must be honest and trustworthy. This means he will not gossip nor say false and untrue things about others. It also means that he can keep a secret. He will not deceive you nor witness falsely against you (or others). 
b.A good friend must be kind and generous. This means that he will help you when you are in need of help. It also means that he will encourage you when you need encouragement and cheer you up when you are sad. 
c.A good friend will not limit his friendship and generosity to those who are already his friends. No, he will be kind and generous to people in need. And he will not despise and look down on others. 
d.But there is no need for a good friend to be rich and influential. Honesty and integrity are more important to him than riches and power.
(Back to Question 6 Love and discipline)
Answer 6 Love and discipline
	The book of Proverbs tells us that there can be a positive connection between discipline and love. People need discipline in order to function together harmoniously in this world. So parents need to discipline their children in order for them to grow up to become responsible adults. But such discipline must flow out of love, not anger or the need for control and dominance. A young person must also accept discipline with the right attitude. He knows that his parents love him and want the best for him. He must realize that discipline is an important aspect of this parental love.

(Back to Love and faithfulness Think and discuss)
Justice and righteousness – answers
Answers to the questions
Answers 1–2
	We can learn these things about God and justice through Prov 20:22 and 21:15:

a.We should not take justice into our own hands, but leave justice to God.
b.We should patiently wait for God’s justice.
c.When God’s justice is manifested, it will be evident to both the righteous and the wicked.
d.God’s justice it truly righteous: It will bring blessing to God’s people (the righteous), but it will bring disaster and terror to the wicked.
	We must allow our human concepts of justice to be corrected and transformed by what may be called “divine justice”, because righteousness comes from God. Our human understanding of justice is corrupted by the standards of this present world, and our understanding of God’s righteousness is limited. But as we walk closely with God deepening our understanding of his word, our sense of right and wrong, our concept of justice, will become more and more attuned to God’s righteousness and his “divine justice”. 

(Back to Questions 3–4 Justice and the needs of the poor)
Answers 3–4
	We can learn these things through Prov 22:2, 14:31, and 17:5 about the relationship between God, his people, and the poor:

a.God is the Creator of both the rich and the poor. This must mean that the poor (as well as the rich) are created in the image of God. So there is no fundamental difference between the rich and the poor. 
b.Looking down on the poor is one way of showing disrespect and contempt for God. This means that the way we treat the poor is an indication of our relationship with God. 
c.God will reward us on the basis of how we relate to the poor. If we respect, honor, and help the poor, we can look forward to God’s blessing. But if we oppress the poor or if we ridicule them for their poverty, we can expect God’s judgment over our ungodly ways and attitudes.
	We can learn these things through Prov 15:25, 18:23, 19:7, 21:13, and 22:9 about the situation of the poor and how we as people of God must relate to them:

a.God is the protector of the poor. The widows, the orphans, and the foreigners were the poor of ancient Israel. 
b.A poor man cannot expect mercy from the rich. Implicitly this means that the poor can only expect mercy from God.
c.A poor man can expect rejection by his own relatives. Implicitly this means that only God will never reject the poor.
d.It is difficult for a poor man to find and keep friends. Implicitly this means that God is the only true and reliable friend of the poor.
e.God will test a person by the way he treats the poor. If we hear the pleadings of the poor, God will hear our prayers. If we share our resources with the poor, God will bless us and share his resources with us.
f.If we as God’s people want to reflect God’s justice and righteousness, we must think and act like God: 
	We must be the protectors of the poor.

	We must show mercy on the poor.

	We must provide refuge for the poor.

	We must be the friends of the poor.

	We must never close our ears to the pleadings of the poor.

(Back to Question 5 Justice and economic and judicial integrity)
Answer 5
	We can learn these things through Prov 11:1, 20:10, 20:23, 20:17, 17:26, 18:5, 19:28, 21:28, 12:17, and 17:23 about the level of economic and judicial integrity that God expects of his people:

a.A man of God must not be a cheater. God detests those who cheat, and he punishes those who enjoy the pleasures of unrighteous gain.
b.A man of God must not punish those who are innocent. Neither must he deny the poor man justice. 
c.A man of God must not punish (or complain about, or put pressure on) officials who are performing their duties and doing the right thing. 
d.A man of God must maintain justice in court. He must not be a false witness himself or allow others to become perjurers. 
e.A man of God must not allow wickedness. Nor must he join hands with those who are wicked. 
f.A man of God must not accept bribes. Bribery corrupts justice.
(Back to Question 6 The “righteous” and the “wicked” contrasted)
Answer 6
	The “righteous” and the “wicked” are contrasted like this in Prov 15:9, 10:3, 10:7, 10:11, 12:5, and 12:21:

a.God’s attitude: He loves the righteous but detests the wicked (15:9).
b.God’s reward: He rewards the righteous but not the wicked (10:3).
c.Their future reputation: The righteous will be remembered with blessing, the name of the wicked will “rot” (perhaps meaning “not remembered” or “cursed”), 10:7.
d.Their influence on other people: The righteous bring blessing to others, the wicked bring violence and destruction to others, 10:11.
e.Their moral characters: The righteous are just (they reflect God’s justice), the wicked plan treachery and deceit (they are ungodly), 12:5.
f.God’s protection: God protects the righteous but not the wicked (12:21).
(Back to Question 7 Personal integrity)
Answer 7
	We can learn many things through Prov 12:22, 13:6, 14:5, 14:8, 15:26, 17:20, 20:7, 20:11, 21:8, 22:11, 10:7, and 16:31 about the personal integrity that God expects from his people. Here are some characteristics of us as people of God with personal integrity:

a.We are honest and truthful (12:22).
b.Our righteousness protects us (13:6).
c.We are honest and truthful witnesses (14:5).
d.We honestly reflect on how we live our lives (following the principles of God’s righteousness walking on paths that are lit by his word), 14:8.
e.Our thoughts are pure and pleasing to God (15:26).
f.Our minds are not corrupt or ungodly, our words are not deceitful (17:20).
g.Our lives are blameless (20:7). Our conduct is pure and upright (20:11). 
h.We are not guilty of any criminal act, but it is known to all that we are good and law-abiding citizens (21:8).
i.We are well-behaved, gracious, and polite so that even the leaders of our nation can respect us and befriend us (22:11).
j.Our good reputation will last even after our death. We will be remembered with joy and gratitude (10:7).
k.We will age graciously so that people will realize that God has been with us and blessed our lives (16:31).
(Back to Justice and righteousness Think and discuss)
Family – answers
Answers to the questions
Answer 1 A good wife
	We can learn these things about “a good wife” though Prov 18:22, 19:14, 12:4, and 14:1:

a.It is very important for a man to have a good wife. She will bring order and stability to his life. He will be able to trust her with the affairs of their home and their family. He will be happy and proud of her and her contributions to their family life. She will bring honor to him and the family. 
b.A poor wife will cause her husband endless problems, suffering, and worries. She will be like “decay in his bones”. 
c.A good wife is a gift from God. A man will try to find a wife of his liking. His parents will search for a suitable match for him. The pastor (or other “consultants”) will be involved in the search and selection processes. All kinds of human experience and ingenuity will be resorted to. But unless God is allowed to have the final say, all these efforts will be futile.
d.The character of a wife will be clearly seen in the way she manages her family and her home. She will be prudent and wise. Her character will be noble. Her home will be well managed.
e.The quality of a wife is observed and evaluated by the wider society. A good wife will bring honor to her husband and to the whole family. A wife of dishonorable character will bring disgrace to her husband and to the whole family.
(Back to Question 2 Married life)
Answer 2 Married life
	We can learn these things about married life through Prov 5:18–20, 15:17, 19:13, 21:19, and 12:4:

a.Married life provides sexual enjoyment. Sex is part of married life. Old Testament wisdom teaching – in contrast to some Eastern philosophies – has a positive view on sex. 
b.It is within the context of married life that sexual activity must take place. Sexual activity outside of the context of marriage is adultery.
c.Marriages are expected to be enduring. This can be understood from the exhortation “may you rejoice in the wife of your youth”. The woman you married when you were young is still your wife when you have grown old.
d.There are more important things than luxury and good food to make family life happy and pleasant:
	Love between husband and wife is of supreme importance.

	There must be harmony between husband and wife (and other family members).

	There should be no nagging, no heated arguments, no disgraceful behavior between husband and wife.

(Back to Question 3 Raising children)
Answer 3 Raising children
	We can learn these things about raising children through Prov 22:6, 19:18, 14:26, 10:1, 15:20, 17:6, and 19:13:

a.Children must be trained, instructed, and disciplined. This is the responsibility of the parents. Parents must realize this responsibility – and be willing to take on this responsibility.
b.What happens during its childhood affects the rest of a child’s life. The raising of children is a matter of “life and death”. There is hope for a child who has been brought up well. There may be death (probably referring to moral and spiritual death) for a child who has been brought up badly. It is during its childhood that a child learns the difference between right and wrong, between “wisdom” and “foolishness”. 
c.How parents bring up their children affects the future relationship between the generations. If our children become “wise” (righteous, loving, and God-fearing) as a result of our raising them well, they will be a joy and a blessing to us when we are old. But if they become “foolish” they will bring worries and grief into our lives. 
d.How children are brought up affects future generations. When we raise our children well, the chances are good that they in their turn will raise their children well. So whatever we invest in our children (for example our time, systematic training, good education, loving and godly discipline, the imparting of spiritual values, and the experiences of a harmonious and happy home) will be a blessing to future generations.
(Back to Question 4 Respect for parents)
Answer 4 Respect for parents
	We can learn these things about respect for parents through Prov 13:1, 15:5, 17:25, 20:20, 19:26, and 17:6:

a.Children can be either “wise” or “foolish”. Their wisdom and foolishness is evident from the way they relate to their parents.
b.Children should listen to and follow the instructions from their parents. They should receive correction and discipline with the right attitude. They should be willing to change and improve. They should not mock or ridicule their parents. 
c.Children should not curse their parents. Instead children should bless their parents. They should speak well of their parents. They should be thankful to them for the care they have received from them during their childhood. God will surely punish those who curse their parents. They will have no future.
d.Children should not rob or drive away their parents. This means that Wisdom expects children to be considerate of their parents everyday needs. They should provide for and take care of their old parents. This would not only bring security to the old age of their parents. It would also bring them pride and joy – instead of shame, disgrace, and bitterness.
e.Children should be proud of their parents. In our modern society children are often ashamed of their parents, perhaps because of the lack of education, or because of the old-fashioned way in which they dress or behave, or because of their simple jobs or their their village background, or because of their poverty and unsuccessful lives. But Wisdom teaches us that this kind of shame or embarrassment is ungodly.
(Back to Question 5 Inheritance)
Answer 5 Inheritance
	We can learn these things about inheritance through Prov 19:14, 13:22, 11:29, and 14:18:

a.The ancient Israelite society valued two kinds of inheritance, material inheritance (property and wealth) and immaterial inheritance (“name” and reputation). Wisdom, however, teaches us that immaterial inheritance is more important than material inheritance.
b.Only the godly (a good man, a wise man, a righteous man, a man who fears the Lord) can hand immaterial inheritance down to future generations. 
c.Only the godly can be good stewards of inheritance. It may be the property and wealth left behind by sinners (13:22, the second part). Or it may be inheritance (“name” and reputation as well as property and wealth) left behind by the godly. 
d.The fool (the ungodly, the sinners, the mockers, the unrighteous, those who do not fear the Lord) cannot be good stewards of any inheritance passed down from previous generations. 
(Back to Family Think and discuss)
 
Work – answers
Answers to the questions
	The tension found in the Old Testament between two attitudes to work is the tension between the positive aspect of work as a reflection of God’s own work of creativity, sustenance, and provision and the negative aspect of work as something tedious and back-breaking – the never-ending, sweaty struggle for food and survival.

	We can learn these things about the sluggard and his laziness through the following proverbs: 

a.Prov 19:24: The sluggard is too lazy even to care about what he eats, or that he eats at all. The imagery of a person who is too lazy to move the food on his table to his mouth is very powerful in a society (represented by ancient Israel as well as by modern India) where most families constantly struggle to provide food for the table. 
b.Prov 20:4: The sluggard will starve as the result of his laziness. The imagery is taken from agriculture. Every farmer knows that his harvest is the result of all the hard work that went into preparing and sowing his field several months earlier.
c.Prov 21:25: The sluggard will not survive in the long perspective. He will starve from lack of food and other necessities of life, because he was too lazy to work. He did not prepare his field. Nor did he attend the place (perhaps a workshop or an office) where he was gainfully employed.
d.Prov 22:13: The sluggard will come up with all kinds of excuses (even excuses that nobody could believe) in order to avoid work. It is extremely unlikely that a lion would wait for him outside his door. And it is also unlikely that he would be murdered in his own street.
	We can learn these things about the quality of our work through the following proverbs:

a.Prov 18:9: The quality of our work must be good. Slackness of work is compared with destruction. Poorly done work might as well be destroyed.
b.Prov 21:5: Hasty and sloppy work will not provide a livelihood for us. Instead of making a profit we will become poor.
c.Prov 12:27: Laziness will ruin the quality of our work. The metaphor is a lazy hunter who does not take care of the meat from his game in a proper way. This behavior is contrasted with a diligent and careful man who takes good care of his possessions.
	We can learn these things about the value of hard work through Prov 19:15, 16:26, and 20:13:

a.Hard work will provide food for us. So a lazy person will go hungry.
b.Our need for food for ourselves (as well as for our families) will encourage us to work hard. The risk of having to face starvation will drive us to work harder.
c.Laziness will not only have negative effects on our own lives and lead us to poverty. But it will also make it impossible for us to serve the poor and needy among us. The proverb in 20:13 uses the metaphors “to love sleep” for laziness and “to stay awake” for industriousness and hard work. 
(Back to Work Think and discuss)
 
Health and security – answers
Answers to the questions
Answers 1–2
	How “health” and the Old Testament concept of shalom are connected is explained in the introduction to this chapter.

	Prov 3:7–8 is an “affirmation of faith”. It contrasts “human wisdom” and “the fear of the Lord”. Its purpose is to encourage the reader (and the student of wisdom) to make the right choice. This choice is to fear the Lord, to walk on the path of righteousness that leads to life, to submit to the stipulations of the Covenant, to love and serve God. This is the way of wisdom, the good choice, the choice that pleases God. This is the option that we must chose. This choice, claims Solomon following the educational method of Hebrew wisdom teaching, will “bring health to our bodies and nourishment to our bones”. We all know that this is not always immediately true. Our human experience is that even godly people are affected by weakness and illness. Even then, it is the right choice to “fear the Lord and shun evil”. When God restores this fallen world and brings in his shalom, then all those who have chosen him will receive healthy and strong bodies. But those who have relied on their own human wisdom will be “cut off”, and death will be their future.

(Back to Questions 3–4)
Answers 3–4
	We can learn these things about the approach to life through Prov 12:25, 18:14, 13:12, and 14:30:

a.It is good to have a positive approach to life. So we should focus on what is positive in our own lives and help others to see the positive things in their lives.
b.The health of our mind (our inner being) is more important than the health of our bodies. So our focus should be more on the spiritual, emotional, and mental health of ourselves and others than on physical issues. 
c.The condition of our mind (our inner being) affects the condition of our bodies. If our spirit is depressed, our mind is disturbed, or our emotions are confused, then the health of our bodies is at risk. 
d.We should encourage one another. A word of encouragement and cheering up can change a person’s life. When we help a person fulfill his hopes and longings, then his whole life changes from darkness to light.
e.There are negative things that we must avoid because they will make our lives miserable, for example hopelessness, mental worries, anxiety, depression, and envy. 
	We can learn these things about a person’s heart through Prov 14:13, 14:10, 17:3, and 21:2:

a.Only God knows a man’s heart. Only he can test and evaluate what is going on inside a person.
b.Only God has full knowledge about the difference between right and wrong. So we must turn to him and his word for guidance. 
c.We should not judge our fellow beings, because our knowledge and understanding of a person’s heart and mind is limited. We must leave judgment to God. He, who knows everything, is also the judge of everybody.
d.It is not possible to fully understand a person’s true situation from his outside behavior. He may laugh with a crying heart. He may have a calm face but a bitter heart. So we must be understanding and generous in our interaction with our fellow beings. 
(Back to Question 5)
Answer 5
	We can learn these things about health and security through Prov 19:23, 12:21, 10:9, and 10:25:

a.Our security must be in God, not in ourselves. Our “fear of the Lord”  expresses this truth. 
b.We must fear the Lord. We must be righteous. We must be people of integrity. Why? Because those things show that we belong to God. And if we belong to God we have a claim to his promises: life, contentment, protection, safety, and security. Perhaps we will not experience these blessings immediately – but we will have them forever.
c.These proverbs are “affirmations of faith”. Sometimes our human experience will contradict them. But under the Covenant of the Lord, and in the perspective of his eternal shalom, these statements are true.
(Back to Health and security Think and discuss)
 
Material sufficiency – answers
Answers to the questions
	The three main truths of this chapter are listed in the introduction to this chapter.

	We can learn these things about food through Prov 10:3 and 13:25:

a.God is the Provider of our food. He cares for the needs of his people.
b.This truth is an “affirmation of faith”. We believe that it is true even if our experience sometimes contradicts it. 
c.We know that this will be the experience of all God’s people at the arrival of the Kingdom of God. Then his shalom will be a reality for all God’s people. But the wicked will not experience God’s blessings.
	The obligations we have to our “neighbor” according to Prov 22:9 and 25:21:

a.We must share the blessings that we have received from God with those who are less fortunate.
b.When we share our blessings, God will bless us even more.
c.As God’s people we have an obligation to help all who suffer from hunger and thirst, not only to our Christian brothers and sisters. This, of course, also applies to other material needs.
	In the book of Proverbs, “wealth” is the opposite of “poverty”. So it means “having enough”, not “being rich”. 

	This is how we get enough according to Prov 13:11, 10:4, and 14:23:

a.We must make our money honestly.
b.We must plan our economy and use our resources wisely.
c.We must be willing to work hard for our upkeep.
d.We must actually work and not just talk and plan about work.
	According to Prov 10:22 and 13:21, our “wealth” comes from two sources:

a.From God. All blessings come from him.
b.As a result of our righteous life. This is our “affirmation of faith”. This is God’s promise to his people.
	According to Prov 14:20, 18:11, and 13:22, “wealth” can be used for these things:

a.To get friends. This is how the ungodly do. Those who fear the Lord will not shun the poor. Instead they will use their wealth to help those in need.
b.To get security. This is how the wicked do. Those who fear the Lord know that their security is not in wealth but in the Lord.
c.To pass on as an inheritance to future generations. This is OK for a righteous man to do. But for him it is more important to leave a good “name” and reputation as an inheritance than to amass wealth. His wiser option would be to use his wealth during his own lifetime for the needy.
	Our “wealth” should lead to generosity (11:24). God will bless us for our generosity.

	“Wealth” can be dangerous in two different ways (13:8): 

a.A wealthy person can be attacked and robbed. His house can be broken into and his nice and expensive possessions stolen. He can be threatened and blackmailed. These are not dangers that a poor man has to face.
b.But even more dangerous is the risk for him to be caught up with his wealth so that he no longer serves God but instead serves his wealth. Jesus warned his disciples: “No one can serve two masters. Either he will hate the one and love the other, or he will be devoted to the one and despise the other. You cannot serve both God and Money” (Matt 6:24). This is a danger that even poor people will face.
	According to Prov 13:18, 14:20, and 19:4, poverty brings:

a.Shame. But those who are righteous do not consider poverty shameful. Instead they will treat the poor honorably, with love and concern.
b.Isolation from neighbors. But those who are righteous will not isolate themselves from their poor neighbors. They will be friendly with all their neighbors, the poor as well as the rich.
c.Abandonment by friends. But those who are righteous will, of course, not abandon their friends when they are struck with misfortune and lose their resources. They will remain faithful friends irrespective of outside circumstances. They will follow the English proverb: “A friend in need is a friend indeed”.
(Back to Material sufficiency Think and discuss)
 
The use of the tongue – answers
Answers to the questions
Answer 1 Don’t gossip!
	Proverbs about gossip and slander:

a.16:28: Gossip separates people, even close friends. Gossip is also a form of perversity and dissension. This shows how dangerous gossip can be.
b.20:19: We should avoid gossips. The reason is that they cannot be trusted. They will betray our confidence.
c.19:1: Gossip can be seen as one kind of perversity of our lips. So gossip is a sin. To be poor is nothing desirable. But this proverb concludes that it is better to suffer poverty and be righteous than to be a gossip (and perhaps be rich).
d.16:30: Gossip is often used when people plot intrigues. So a gossip who purses his lip and winks with his eye is up to no good. He is plotting perversity and his mind is bent on evil.
e.18:8: People love to listen to gossip, just as they love eating tasty food. The food goes down into their stomachs, and the gossip poisons their minds.
(Back to Question 2 Don’t quarrel!)
Answer 2 Don’t quarrel!
	Proverbs about quarrel:

a.17:19: Quarrel is a sin that can lead to destruction.
b.18:6: Quarrel is foolishness. But it is also dangerous.
c.13:10: Pride often leads to quarrel. But a wise and humble person will listen to others and avoid quarrel.
d.22:10: This proverb advises you to avoid “mockers”, persons who refuse to follow the way of wisdom. When you deal with mockers, you can expect problems like strife, quarrels, and insults.
e.17:14: This proverb warns you not to get into disputes. Disputes can lead to quarrel, and then everything gets out of your control, just like a dam that breaches during a flood.
(Back to Questions 3–4 Anger can lead to sin!)
Answers 3–4 Anger can lead to sin!
	Two basic kinds of anger:

a.Righteous anger: This is the kind of anger you should feel about the evils of this world. It is the kind of anger Jesus felt when he saw the buyers and sellers in the temple. But even righteous anger can lead to sin of you loose control over your temper. 
b.Sinful anger: This is the anger you feel when you are insulted, or when people oppose you. This kind of anger has its roots in selfishness and pride. 
	Proverbs about anger:

a.14:17: Anger easily leads to foolishness. When you are angry you will make unwise decisions. You will say foolish things and you will act foolishly.
b.14:29: This proverb contrasts patience and hot temper. Wise people are patient, hot-tempered people behave and act foolishly. 
c.15:1: You should not respond to an angry person with anger. That would only make him even more angry. Instead you should respond to an angry person with calm and gentleness. Then that person will cool down.
d.15:18: Anger and hot temper will create conflict. Instead you should be calm and patient. Then the person who tries to quarrel with you will cool down.
(Back to Question 5 Watch your tongue!)
Answer 5 Watch your tongue!
	Proverbs from chapter 15 about speaking and the use of our tongue:

a.15:1: It is important how you answer a person. If you answer him gently, he will not be upset with you. But if you answer him harshly, he will get angry with you.
b.15:2: The way you speak will reveal who you are. The speech of the wise reveals their knowledge. The speech of the fool reveals his ignorance and his foolishness. 
c.15:4: Your words have great effect on people you talk to. Your positive and encouraging words will refresh and heal them. But your negative and deceitful words will destroy them.
d.15:7: Your words affect your environment. Only your wise words will spread knowledge to others, not so your foolish words. But your words will also reveal what kind of person you are – if you are a wise man or if you are a fool.
e.15:8: God sees our hearts. He is pleased when his righteous people worship him. But God rejects the worship of the wicked, even if they try to bribe him with valuable and spectacular sacrifices. 
f.15:29: God listens to us, his righteous people, and he answers our prayers. But he will not listen to the prayers of the wicked.
(Back to Question 6 Speak the truth!)
Answer 6 Speak the truth!
	Proverbs about speaking the truth:

a.12:19: Words of truth last, but a lie will soon be exposed. From this fact we can draw the conclusion that our speech must be truthful.
b.12:22: God wants people to speak the truth. But he hates lies. The reason is, of course, that God loves the truth and hates every kind of falsehood and deception. Satan is the father of lies. God is the source of light and truth. 
c.16:13: The rulers of this world prefer to work with truthful and honest people. So even from a worldly or secular point of view, it is a smarter to speak the truth than to resort to lies. 
d.17:7: People hate when their leaders are liars. To listen to a lying leader (or ruler, administrator, officer, pastor) is even worse than listening to a proud fool.
e.19:9: A habitual liar is heading toward destruction, just as a perjurer in court can expect to be punished. 
f.21:6: In a corrupt world we are sometimes tempted to make money and become rich by dishonest means. But fortunes made dishonestly are easily lost. They will also become our downfall. 
(Back to The use of the tongue Think and discuss)
 

Terms used in poetry and grammar
Acrostic poem: A poem in which the first letter of each line has some kind of special significance. In Old Testament acrostic poems, each line (or verse, or section of the text) begins with a different letter following the order of the Hebrew alphabet (see also the section called “Acrostic poems” in the chapter Other kinds of structure of the unit Hebrew poetry and wisdom).
Allegory: An allegory is a story (or a poem, or a picture) which is thought to have a hidden meaning. So “allegorical interpretation” means that a text is not understood to be literal, but its “real” meaning is “deeper” (it may be spiritual or political). The text is not what it seems to be, it is “coded”(for examples see the chapter Interpreting the Song of Songs).
Alliteration: The repetition of the same sound at the beginning of words or phrases that are adjacent or closely connected
Allusion: An expression that calls to mind (or echoes) something without openly mentioning it (for examples see the section called “Four additional poetic devices” in the chapter Imagery of the unit Hebrew poetry and wisdom)
Anthropomorphism: The attribution of human characteristics or behavior to God (for examples see the section called “Four metaphorical techniques” in the chapter Imagery of the unit Hebrew poetry and wisdom)
Antithetic parallelism – see Parallelism
Apostrophe: The addressing of dead (or absent) persons or of lifeless objects as if they could hear and respond (for examples see the section called “Four additional poetic devices” in the chapter Imagery of the unit Hebrew poetry and wisdom)
Assonance: A combination of sounds that are repeated in different words. 
Chiasmus: Cross-wise arrangement of a text, in which the parts of the text are repeated in reverse order (for examples see the chapter Other kinds of structure of the unit Hebrew poetry and wisdom)
Chorus: A group of people who together comment on the main action of a drama (for example see my comment on the Song of Songs 1:5)
Couplet: A two-line stanza
Doxology: A liturgical formula of praise to God
Enclosure: A poem (or a part of a poem) is framed (or “enclosed”) by a verse or a phrase that comes at both the beginning and the end of the text (for examples see Psalm 8:1, 9 and Psalm 103:1, 22)
Figurative language – see Imagery
Genre: A category of literature, music, or art. A type of text
Humor: The quality of being amusing or funny, especially as expressed in literature (for examples see the section called “Humor and fun” in the chapter Wisdom’s methods of the unit Proverbs)
Hyperbole: Exaggerated statements not meant to be taken literally (for examples see the section called “Four additional poetic devices” in the chapter Imagery of the unit Hebrew poetry and wisdom)
Imagery: Visually descriptive or figurative (non-literal or metaphorical) language, especially in a literary work (for more details read the chapter Imagery of the unit Hebrew poetry and wisdom) – see also Anthropomorphism and Metaphor and Metonymy and Parable, Personification and Simile and Synecdoche and Zoomorphism
Irony: The use of words to convey a meaning that is the opposite of its literal meaning (for examples see Job study 6: God speaks question 11 with answer)
Literal interpretation: The understanding of words in their usual or most basic sense without metaphor or exaggeration
Literary devices: Methods (or features) used in literary texts to produce particular effects
Metaphor: A figure of speech in which a word or a phrase is applied in a non-literal sense (for more details read the section called “Metaphor” in the chapter Imagery of the unit Hebrew poetry and wisdom)
Meter: Rhythmic pattern in poetry
Metonymy: A figure of speech in which one noun is used instead of another noun because of some relationship between the two (for examples see the section called “Four metaphorical techniques” in the chapter Imagery of the unit Hebrew poetry and wisdom)
Narrator: The person who gives the account or tells what is happening in a text (the “speaker” of a text)
Numerical proverb: A proverb containing a numbered list (for examples see Proverbs 30:18–31 )
Occasion (or setting of a text): Place or type of surroundings where the events of the text takes place
Parable: A simple story used to illustrate a moral or spiritual lesson
Paradox: A statement which seems absurd or contradictory, but which may be found true when investigated closer
Parallelism: Various types of poetic structure used in Hebrew poetry. The three main types are “synonymous parallelism” (the repetition of statements or thoughts), “antithetic parallelism” (contrasting statements or thoughts), and synthetic parallelism (the elaboration of a statement or a thought). For more details read the chapter Parallelism of the unit Hebrew poetry and wisdom
Personification: The attribution of human characteristics to something non-human (objects or abstract qualities). For examples see the section called “Four metaphorical techniques” in the chapter Imagery of the unit Hebrew poetry and wisdom
Poetic structure – see Parallelism
Pronoun: A class of words used to replace nouns (and noun phrases). The group called “personal pronouns” is divided into the “first person” or the speaker (the pronouns are “I, me” in the singular and “we, us” in the plural), the “second person” or the person/persons spoken to (the pronoun is “you” in both the singular and the plural), and the “third person” or the person/persons spoken about (the pronouns are “he, him, she, her, it” in the singular and “they, them” in the plural). The classification of pronouns, of course, varies according to language.
Prose: Written or spoken language in its ordinary form, as distinguished from poetry 
Proverb: A short popular saying that effectively expresses some commonplace truth, useful thought, or a piece of advice
Reading strategy: The way in which a reader approaches and understands a text
Refrain: A poetic device consisting of a repeated line (or number of lines), in modern poetry usually at the end of each verse. Examples of Old Testament refrains can be found in Psalm 42/43:5, 11, 5; Psalm 46:7, 11; Psalm 57:5, 11; and in the Song of Songs 2:7; 3:5; 5:8; 8:4.
Rhetorical question: A question not asked to get an answer but to make a statement or to produce an effect (for examples see the section “Four additional poetic devices” in the chapter Imagery of the unit Hebrew poetry and wisdom)
Rhyme: Repetition of sounds at the end of poetic lines
Riddle: A question or a statement intentionally phrased so that it becomes difficult to discover its meaning
Setting of a text – see Occasion
Simile: A figure of speech that involves the comparison of one thing with another thing of a different kind using a word (or in some languages a suffix) of comparison (for examples see the section called “Simile” in the chapter Imagery of the unit Hebrew poetry and wisdom)
Stanza: A group of lines forming the basic unit in a poem. The “verses” of a hymn are stanzas (see also the section called “Four metaphorical techniques” in the chapter Other kinds of structure of the unit Hebrew poetry and wisdom)). 
Superscription: The editorial title or heading found with most of the psalms in the book of Psalms (see also the chapter Superscriptions and authorship of the unit The Psalms)
Synecdoche: A figure of speech in which the whole is represented by a part – or a part is represented by the whole (for examples see the section called “Four metaphorical techniques” in the chapter Imagery of the unit Hebrew poetry and wisdom)
Synonym: A word or a phrase that means exactly or nearly the same as another word or phrase in the same language
Synonymous parallelism – see Parallelism
Synthetic parallelism –  see Parallelism 
Theme: The main subject (or a few important and recurring subjects) of a work of literature
Verb tenses: The set of forms taken by a verb to indicate the time (and sometimes also the continuance or completeness) of the action in relation to the time of the utterance. Most modern languages have at least three tenses: past tense (the time of the action takes place before the utterance), present tense (the time of the action takes place at the same time as the utterance), and future tense (the time of the action has not yet taken place at the time of the utterance). For verb tenses in Hebrew see my comment on Psalm 3:4–5).
Wordplay: The clever use of the meanings and ambiguities of words. A pun is a kind of wordplay. Many jokes are based on wordplay.
Zoomorphism: Gods presented in animal form or characterized as animals. For examples see Anthropomorphism in the section called “Four metaphorical techniques” in the chapter Imagery of the unit Hebrew poetry and wisdom.
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