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Introduction to the Old Testament Historical books
(Go to Introduction to 1 & 2 Chronicles)
The books
In the Old Testament, we find 12 books which are often referred to as “the historical books”: Joshua, Judges, Ruth, 1 and 2 Samuel, 1 and 2 Kings, 1 and 2 Chronicles, Ezra, Nehemiah and Esther. Two of these books are not included in this course – Ruth and Esther – as they will be studied together with Daniel in a separate course called “Old Testament Role Models from the books of Ruth, Daniel and Esther”.
But historical texts in the Old Testament are not limited to these 12 “historical books”. They can also be found in the Pentateuch and in some of the prophetic books. On the other hand, the “historical books” do not contain only historical narratives. In them we can also find poetry and other kinds of texts.
Here follows a brief summary of each of the ten books covered in this course:
Joshua describes how Moses’ successor Joshua leads the Israelites across the Jordan River and into the Promised Land. The people of Canaan are conquered and the land is divided among the twelve Israelite tribes.
Judges gives us glimpses of the history of the Israelites between Joshua’s death and the crowning of King Saul. During this period of more than 200 years, God again and again raises up leaders, called judges, to save the Israelites from enemies who attack them. But after each victory the people again turn their backs on God.
First and Second Samuel were one book in the Hebrew Bible. This book was followed by the book which we call First and Second Kings. The Septuagint Greek translation of the Old Testament divided these two books into four and called them First, Second, Third and Fourth Kings.
First Samuel covers the history of Israel from the birth of Samuel to the death of Saul, the first Israelite king. Samuel is called the last of the judges and the first of the prophets. He also anoints David to succeed Saul as king of Israel.
Second Samuel describes the reign of king David. It begins with the civil war that follows Saul’s death. David makes Jerusalem the capital city of Israel.
First Kings begins with the reign of Solomon, who builds the Jerusalem temple. When Solomon dies, the kingdom is divided into two nations. Ten tribes in the north form the northern kingdom (also called Israel), and two tribes in the south  form the southern kingdom (also called Judah).
Second Kings continues the history of Israel and Judah. As the result of unfaithfulness, the northern kingdom is defeated by the Assyrians in 722 BC. The southern kingdom is conquered by the Babylonians in 586 BC.
First and Second Chronicles form one book in the Hebrew Bible. This book was also the last book, which explains why Jesus mentions Abel (Gen 4) and Zechariah (2 Chron 24) in Luke 11:51 – the first and the last martyr of the Old Testament. The Septuagint Greek translation of the Old Testament divided this book into two. They cover the history of the Israelites from Adam to the fall of the southern kingdom.
First Chronicles ends with the death of king David. It gives a very positive picture of David and emphasizes his role in the organizing of worship in Israel.
Second Chronicles describes Solomon’s reign, focusing on the building of the Jerusalem temple and the temple worship. It then describes the history of of the southern kingdom up to the fall of Jerusalem. 
Ezra contains an account of the return of a group of Jews from the Babylonian captivity and the rebuilding of the temple. Then we find the story of a second group of exiles who return with Ezra. It concludes with Ezra’s reforms.
Nehemiah returns with a third group of exiles. The wall of Jerusalem is rebuilt. Ezra reads the Law before the people, who confess their disobedience and promise to obey the Lord. Nehemiah’s reforms are the last historical events recorded in the Old Testament.
The genre
Most of the “historical books” belong to a literary genre that we today characterize as “history”. 
But that is not how the Jewish people look on them. In the Hebrew Bible, the Pentateuch is followed by the Prophets. The prophet section is subdivided into “The Former (or Earlier) Prophets” with four books: Joshua, Judges, 1–2 Samuel and 1–2 Kings and “The Latter (or Later) Prophets with four books: Isaiah, Jeremiah, Ezekiel and the Twelve (our “Minor prophets”). In the third section of the Hebrew Bible, which is called “the Writings”, we find Ezra–Nehemiah and 1–2 Chronicles.
So these books must be understood as both historical and prophetic. They are historical books, because they record the history and the development of the nation of Israel from the death of Moses around 1406 BC to the fall of Jerusalem, the capital of the kingdom of Judah, to the Babylonian king Nebuchadnezzar in 586 BC. 
They are “prophetic” because they were written from a prophetic standpoint. They present a prophetic interpretation of the history of Israel, and they prophetically describe how God works through his covenant with the people of Israel. They show how God is true to the promises that he made hundreds of years earlier to Abraham and the other patriarchs, the “founding fathers” of the nation of Israel. They show how God fulfills these promises. 
But these books also describe how God deals with the stubbornness and disobedience of the Israelites. God fulfills his promises – and deals with his people – through his servants. Consequently, in these books we get to know the ministries of a large number of servants of God: national leaders like Joshua; deliverers from enemy oppression like Deborah, Gideon, Samson and the other judges; the last judge and the great prophet Samuel; other prophets like Elijah and Elisha; and of course kings like David and Solomon.
The basic viewpoint of the Old Testament historical books is that it is the God of Israel – the Lord of the Sinai covenant – who is in control of history. So, for example in the book of Joshua we find that it is the Lord – and not the people, or even the great national leader Joshua – who wins the victories. It was God who “gave to Israel all the land he had sworn to give to their forefathers” (Josh 21:43).
Chronology
Around 1405 BC: The Israelites led by Joshua cross the Jordan River and enter Canaan, the Promised Land (date according to traditional view)
Around 1375 BC: Death of Joshua
Before 1100 BC: Birth of Samuel
1050–1010 BC: Saul king over the Israelites
1040 BC: Birth of David
1010–970 BC: David king over the Israelites
970–930 BC: Solomon king over the Israelites
930–722 BC: The northern kingdom
930–586 BC: The southern kingdom
538 BC: The Jews are allowed to return to Jerusalem
516 BC: The Jerusalem temple is re-dedicated
Around 430 BC: Nehemiah’s final reforms. End of Old Testament period
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1 & 2 Chronicles studies
Introduction to 1 & 2 Chronicles
Title, author and sources
These two books in our Bibles were originally one book. In the Hebrew Bible it was called “the book of the events of the days”. The translators of the Greek Septuagint, who were the first to divide it into two books, used the name “the things left out”. This name reflected the earlier understanding that the books of Chronicles contain material that had been left out of earlier biblical history. But Jerome, the translator of the Vulgate Bible into Latin, who understood these books as a theological summary of the history of the people of God, introduced the more suitable name “Chronicles”. This then, became the commonly used name in Bible translations into modern languages.
Chronicles does not mention the name of its author. Ancient Jewish tradition states that Ezra, a scribe of priestly descent and one of the main characters in Ezra-Nehemiah, wrote the book. But there is no way to know this for certain. It was perhaps written as early as in the second half of the fifth century BC, which would be within the lifetime of Ezra. 
The author made use of many earlier written sources as he compiled and wrote his book. About half of the text is taken from the books of Samuel and Kings. He also used the Pentateuch, Judges, Ruth, Psalms, and some of the prophetic books (for example Isaiah and Jeremiah). In addition, Chronicles is full of references to sources that are not found in the Old Testament, for example various annals of kings and prophets.
Contents
The books of Chronicles contain a summary of Old Testament history from Adam to the fall of Jerusalem and the beginning of the Babylonian Exile. They end with a note about king Cyrus of Persia permitting the Jews to return to Jerusalem in order to rebuild the temple.
The emphasis of this historical account is on the two great Israelite kings David and Solomon, and on Jerusalem and its temple. For more details, see “Outline” below.
Speeches and prayers play an important role. The author uses them to convey his own theological standpoint and to emphasize aspects of his understanding of the history of Israel in the light of God’s covenant of love with his people. There are 165 speeches in Chronicles (many very short, others longer), almost twice as many as in the parallel narratives in Samuel and Kings.
Outline
	Genealogies (1 Chron 1–9)

a.The Patriarchs (chapter 1)
b.The Twelve sons of Jacob/Israel (2:1–2)
c.The family of Judah (chapters 2–4)
d.The families of the remaining tribes (chapters 4–9)
	The reign of king David (1 Chron chapters 10–29)

a.The death of Saul (chapter 10)
b.David becomes king and the capture of Jerusalem (chapters 11–12)
c.The ark of the covenant brought to Jerusalem and the establishment of David’s kingdom (chapters 13–16)
d.God’s promise to David (chapter 17)
e.David’s victories (chapters 18–20)
f.David’s census of the fighting men (chapter 21)
g.Preparations for the temple (chapter 22)
h.The Levites and the organization of the temple service (chapters 23–26)
i.David’s administration (chapter 27)
j.Plans for the building of the temple (chapters 28–29)
k.Solomon acknowledged as king, and the death of David (chapter 29)
	The reign of king Solomon (2 Chron chapters 1–9)

a.Solomon asks for wisdom (chapter 1)
b.The building of the temple and its dedication (chapters 2–7)
c.Solomon’s other activities, the visit of the queen of Sheba, Solomon’s splendor, his death (chapters 8–9)
	The division of the kingdom, and the history of the southern kingdom (chapters 10–36)

a.Israel rebels against Rehoboam, Rehoboam’s reign (chapters 10–12)
b.Abijah of Judah (chapter 13)
c.Asa of Judah (chapters 14–16)
d.Jehoshaphat of Judah (chapters 17–20)
e.Jehoram of Judah (chapter 21)
f.Ahaziah of Judah (chapter 22)
g.Queen Athaliah, and Joash of Judah (chapters 22–24)
h.Amaziah of Judah (chapter 25)
i.Uzziah of Judah (chapter 26)
j.Jotham of Judah (chapter 27)
k.Ahaz of Judah (chapter 28)
l.Hezekiah of Judah and his temple reforms. King Sennacherib of Assyria threatens Jerusalem (chapters 29–32)
m.Manasseh of Judah and Ammon of Judah (chapter 33)
n.Josiah of Judah and his spiritual reforms (chapters 34–35)
o.Jehoahaz of Judah, Jehoiakim of Judah, Jehoiachin of Judah, Zedekiah of Judah (chapter 36)
p.The fall of Jerusalem, exile and restoration (chapter 36)
Purpose
The first readers of Chronicles lived in post-exilic Judah. They were struggling with some very important questions about God and his relationship with the nation of Israel. God’s punishment of the sins of the previous generations had come with the Babylonian conquest of the southern Israelite kingdom of Judah, the destruction of Jerusalem and its temple, the dethronement of the king in the family line of David, and the deportation of the people into exile in Babylon. So there was no longer an Israelite monarchy. Instead the Promised Land was occupied by the rulers of the Medo-Persian Empire. 
So was God still interested in the people of Israel? Were his promises to David and his descendants as kings on the throne of Jerusalem forever still valid? And was God’s covenant with his chosen people still in force? The author of Chronicles wrote his book to help his readers answer questions like these. 
Themes
Theological focus
A kind of theological focus can be found in David’s words to the leaders of Israel and his son Solomon at the end of his life, 
“Now, therefore, I charge you in the sight of all Israel, the assembly of the Lord, and in the hearing of our God: Follow carefully all the commandments of the Lord your God, that you may possess this good land and pass it on as an inheritance to your children forever. And you, my son Solomon, know the God of your father, and serve him with wholeheartedly and with a willing mind, for the Lord searches every heart and understands every plan and thought. If you seek him, he will be found by you. But if you forsake him, he will reject you forever” (1 Chron 28:8–9).
These words become the standard against which the reigns of all the future reigns of the kings of Judah are measured. Faith and obedience will lead to success, while disobedience will lead to disaster. This theology is built on three key concepts:
	The exhortation to “seek the Lord”. In the Old Testament this expression is often used about seeking the Lord in the temple in worship and prayer. But it is also often used about seeking the Lord’s will for your life in a more general way. In Chronicles the word “seek” is used several times, for example, in the narrative about king Asa and his reform (2 Chron chapter 15): “All Judah sought the Lord eagerly, and he was found by them. And the Lord gave them rest on every side” (v 15). 

	The importance of turning away from wicked ways and turning back to the Lord. This attitude is often described as “humbling yourself before God”. We find an example of this in 2 Chron chapter 12: As a consequence of king Rehoboam’s unfaithfulness, king Sishak of Egypt attacked Jerusalem. But when the king and the leaders of Judah humbled themselves before God, the Lord's anger turned from them, so they were not totally destroyed (v 12).

	The need for obedience and wholehearted devotion. King Asa’s heart was divided, so this was God’s verdict on his foreign policy through Hanani the seer: “Because you relied on the king of Aram and not on the Lord your God, the army of the king of Aram has escaped you. Were not the Cushites and Libyans a mighty army with huge numbers of chariots and horsemen? Yet because you relied on the Lord, he gave them into your hand. For the eyes of the Lord range throughout the earth to strengthen those whose hearts are fully committed to him. You have done foolishly in this. So from now on you will be at war” (2 Chron 16:7–9).

Other important themes
“All Israel"
The people of Israel are the whole nation of Israel, often called “all Israel”. All Israel came gathered together to David at Hebron and made him king (1 Chron 11:1). And in the next generation, Solomon sat on the throne of the Lord as king in place of his father David. He prospered and all Israel obeyed him (2 Chron 29:23). After the split of the nation of Israel into two kingdoms, it was the southern kingdom (Judah) that represented the whole nation, the true Israel. But the hope for a unification was never abandoned. This can be seen in Hezekiah’s invitation to the Passover celebration after the purification of the temple: “Hezekiah sent word to all Israel and Judah and wrote letters also to Ephraim and Manasseh, telling them to come to the temple of the Lord in Jerusalem and celebrate the Passover to the Lord the God of Israel. They decided to send a proclamation throughout all Israel, from Beersheba to Dan (2 Chron 30:1, 5).
The family line of David
The kingdom of Israel is the kingdom of the family line of David. This is seen in the detailed narratives of David and Solomon, the two model kings who ruled “all Israel” before the division of the kingdom. But also in the way that the history of the northern kingdom is almost totally excluded from the story of the nation. 
The Jerusalem temple and temple worship
The Jerusalem temple and the temple worship are given much attention. There is also a strong link between the kingdom and the temple. King David arranges for the building of the temple and plans for the organization of the temple worship. His son Solomon builds the temple. The good kings of the kingdom of Judah, particularly Hezekiah and Josiah, are those who take responsibility for the temple, the temple worship, and for those working in the temple.
God’s repeated acts of election
The author emphasizes God’s sovereignty over Israel, the Jerusalem temple, and the monarchy through the family line of David. He does so by demonstrating God’s repeated acts of election: God chose the tribe of Levi to serve before the ark of the covenant (1 Chron 15:2; 2 Chron 29:11). God chose David and his family to be kings over Israel forever (1 Chron 28:4). God chose Solomon to be the king who built the Jerusalem temple (1 Chron 28:10; 29:1). And God chose Jerusalem and its temple to be the place where he would be present with his people through his name (2 Chron 6:6, 38; 7:12, 16); . By his acts of election in the past, God assures the post-exilic Israelites that they are still his chosen people.
The prophets and the Law
The Law and the prophets have been given to the Israelites to remind them of their life under the covenant and under the leadership of the kings in the family line of David. Israel’s security and prosperity is dependent on the faithfulness of the kings and the nation to the law. The prophets are sent by God as reminders of this truth, as expressed by king Jehoshaphat: “Listen to me, O Judah and the inhabitants of Jerusalem! Believe in the Lord your God and you will be upheld. Trust his prophets and you will be successful” (2 Chron 20:20).
“Historical sermon"
Chronicles can be understood as a kind of “historical sermon” or as a “theological lecture on the history of Israel”. This gives the author two types of freedom. First, he is free to exclude historical events that do not fit his theological purposes. He is free to do so, because his readers already have access to the history of their nation as recorded in the Pentateuch, and the Old Testament historical books from Joshua to Kings. Second, he is free to concentrate on his theological themes from the perspective of the post-exilic situation of his readers. He wants them to learn the tough lessons of the past. He wants them to seek the Lord wholeheartedly, in the temple and for their future good. He wants them to turn to God and to depend on him, just as the positive role models of the past kings of David’s family line did. But he also wants them to remember – in a situation where there was longer an Israelite monarchy in existence – God’s promise to David of an offspring: “I will a father to him, and he will be a son to me. I will not take my steadfast love away from him, as I took it away from your predecessor. I will set him over my house and my kingdom forever; his throne will be established forever” (1 Chron 17:13–14)
Chronology
1010–970 BC: David king over all Israel
970–930 BC: Solomon king over all Israel
930 BC: Israel is divided. Rehoboam becomes king over Judah
910–869 BC: Asa king over Judah
869–848 BC: Jehoshaphat king over Judah 848–841 BC Jehoram king over Judah. He is succeeded by his wife queen Athaliah.
835–796 BC: Joash king over Judah
722–721 BC: Assyria conquers Samaria. The end of the northern kingdom
715–686 BC: Hezekiah king over Judah
686–642 BC: Manasseh king over Judah
640–609 BC: Josiah king over Judah
586 BC: King Nebuchadnezzar of Babylon takes Jerusalem. The end of the southern kingdom of Judah
For other chronologies of the period of the Israelite monarchy see Introduction to 1 & 2 Samuel, Introduction to 1 & 2 Kings and Kings studies 8, 9 and 10.
 
Chronicles study 1: A look at Chronicles
Introduction
The purpose of this study is to get to know Chronicles a little better and to look at some its features.
We will make use of the “Introduction to 1 & 2 Chronicles”, glance through some of the chapters of 1 & 2 Chronicles, and make comparisons with narratives in the books of Samuel and Kings. 
Questions
	How can the books of Chronicles be divided into four major parts?

	Which major aspect of the history of Israel during the monarchy is not found in Chronicles? What could be the reasons for this?

	The author of Chronicles made use of many sources:

a.Which were his main sources?
b.Look up these references and list the sources mentioned there: 
	1 Chron 27:24

	2 Chron 20:24

	2 Chron 24:27

	2 Chron 33:18

c.Look up these references and list the sources mentioned there:
	1 Chron 29:29

	2 Chron 12:15

	2 Chron 31:19

	2 Chron 33:19

	What were David’s exhortations to the leaders of Israel and his son Solomon at the end of his life (1 Chron 28:8–9). What was the purpose of these exhortations?

	What kind of texts do we find in the following passages?

a.1 Chron 3:10–16
b.1 Chron chapter 8
c.1 Chron 12:17
d.1 Chron 13:2–3
e.1 Chron 16:8–36
f.1 Chron 22:7–16
g.2 Chron 1:8–10
h.2 Chron 6:14–42
i.2 Chron 14:11
j.2 Chron 20:6–12
k.2 Chron 21:12–15
	“Faith and obedience will lead to success, while disobedience will lead to disaster.” How is this truth illustrated in the following narratives?

a.The reign of king Asa (2 Chron 14:2–7)
b.The reign of king Jehoshaphat (2 Chron 17:3–6)
c.The life of king Jehoram (2 Chron 21:4–20)
d.The reign of king Joash (2 Chron 24:17–24)
	Read through “Outline” in Introduction to 1 & 2 Chronicles. Then answer these questions:

a.What aspect of Saul’s reign does the author focus on? What could be his reason for that?
b.How does the author begin his narrative about David? What could be his reason for that?
c.How does the author begin his narrative about Solomon? What could be his reason for that?
d.In which sections do we find spiritual matters mentioned? Approximately how many chapters do these topics cover? What does this tell us about the books of Chronicles?
	Study the following verses and explain how they show God’s sovereignty over Israel. Then explain in your own words the author’s purpose for describing God’s sovereignty in this way.

a.1 Chron 15:2
b.1 Chron 28:4 and 2 Chron 6:6
c.1 Chron 28:5–7, 10: 29:1
d.2 Chron 6:34, 38; 13:3; 33:7
e.2 Chron 7:12, 12
	What are some of the important themes in the books of Chronicles. Use your own words and don’t just quote from the Introduction.

	Explain in your own words how we can understand the genre of Chronicles.

(Go to Chronicles answers 1)
 
Chronicles study 2: King David
Introduction
In the Old Testament historical books we find two detailed descriptions of king David and his reign. The first one is found in the books of Samuel, the second one in First Chronicles. But there are major differences between the two accounts, both in the narratives included and in the way David is portrayed.
David was king over all Israel 1010–970 BC.
Question
Glance through the chapter headings in your Bibles and make a simple comparison between the two accounts of David and his reign in the books of Samuel (1 Sam 16–2 Sam 24) and in Chronicles (1 Chron 10–29). Don’t spend too much time on this, but note down your main conclusions.
(Go to Chronicles answers 2)
 
Chronicles study 3: King Solomon
Introduction
In the Old Testament historical books we also find two detailed descriptions of king Solomon and his reign. The first one is found in First Kings, the second one in Second Chronicles. But there are major differences between the two accounts, both in the narratives included and in the way Solomon is portrayed.
Solomon was king over all Israel 970–930 BC.
Question
Glance through the chapter headings in your Bibles, and make a simple comparison between the two accounts of Solomon and his reign in Kings (1 Kings 1–11) and Chronicles (2 Chron 1–9). Don’t spend too much time on this, but note down your main conclusions.
(Go to Chronicles answers 3)
 
Chronicles study 4: Hezekiah’s illness
Introduction
The story about the illness of king Hezekiah of Judah is found three times in the Old Testament. First in Second Kings, then in Second Chronicles, and finally in the book of Isaiah. 
We have already seen that the author of Chronicles bases much of his material on the books of Samuel and Kings. But in his account of Hezekiah’s illness, he also mentions “the visions of Isaiah the prophet the son of Amoz in the book of the kings of Judah and Israel” (which is not the book of Isaiah’s prophecies found in our Bibles but a historical work now lost) as one of his sources (2 Chron 32:32), even if he has not included Isaiah in his own narrative. The compiler of the book of Isaiah has, however, included the story about Hezekiah’s illness in his book.
A comparison of the three biblical accounts of Hezekiah’s illness reveals the theological emphasis of the author of Chronicles. The way in which he has shaped his material – inclusions, exclusions and modifications – will give us a better understanding of the author’s message to his readers.
Hezekiah was king over the southern kingdom of Judah 715–686 BC. His kingdom was threatened by the Assyrian Empire, which had conquered the northern kingdom of Samaria/Israel in 722–721 BC, only a few years before Hezekiah’s ascension to the throne.
Read and compare
2 Chron 32:24–33, 2 Kings 20:1–21, and Isaiah 38:1–8, 21–22
Questions
	Which of these three accounts is less detailed?

	Two of the accounts are quite similar? Which two?

	Compare the role that Isaiah the prophet plays in the three accounts.

	The account in Chronicles includes some information about Hezekiah and his reign that cannot be found in the other two accounts. Make a list of that information. 

	Only the author of Chronicles gives an explanation for Hezekiah’s misfortunes. What does that fact tell us about the theological perspective of the book of Chronicles?

	Kings and Isaiah say that Hezekiah prayed to God for healing. The author of Chronicles uses another expression for this? What expression? 

	The author of Chronicles gives an explanation (not found in the other two accounts) for the changes in the fortunes of Hezekiah and the nation after the recovery from his illness. Explain how.

	The author of Chronicles has included two pieces of information that seem out of context considering the flow of the narrative. What are they? Here is a clue: They both contain the word “sign” (the Kannada translations have gurutu in the first case and adbhuta in the second case), but “sign” does not refer to the same thing. 

What can we learn from this about the author’s perspective on Hezekiah and his reign? And what can we learn from this about the readers of Chronicles?
(Go to Chronicles answers 4)
 
Chronicles study 5: Manasseh king of Judah
Introduction
At the death of Hezekiah his son Manasseh ascended to the throne of Judah. He ruled for 55 years (from 686 BC to 642) BC, longer than any other Israelite king.
There are two accounts in the Old Testament of Manasseh and his reign. The one in Second Chronicles is later than (and based on) the account in Second Kings. They are very similar. But the important differences help us better understand Chronicles as a “historical sermon” or a “theological lecture on the history of Israel”.
“The Prayer of Manasseh”, a short book of only fifteen verses, is included among the Old Testament Apocrypha (or at the end of Second Chronicles) in some Bible editions. This prayer was written much later, so it does not go back to Manasseh himself. It is a beautiful prayer of repentance, and it can serve as good devotional reading even for present-day Christian believers.
Read
2 Chron 33:1–20 and 2 Kings 21:1–18
Questions
	Make a comparison between the two accounts of the reign of king Manasseh. Note down the main differences. 

	What could be the reasons for these differences?

	Read “The Prayer of Manasseh” and note down a few observations.

The Prayer of Manasseh 
1 Lord Almighty, God of our ancestors,
God of Abraham, Isaac, Jacob,
and their righteous children,
2 you made heaven and earth
with all their beauty.
3 You set limits for the sea
by speaking your command.
You closed the bottomless pit,
and sealed it by your powerful
and glorious name.
4 All things fear you and tremble
in your presence,
5 because no one can endure
the brightness of your glory.
No one can resist the fury
of your threat against sinners.
6 But your promised mercies
are beyond measure and imagination,
7 because you are the highest, Lord,
kind, patient, and merciful,
and you feel sorry over human troubles.
You, Lord, according to
your gentle grace,
promised forgiveness to those
who are sorry for their sins.
In your great mercy,
you allowed sinners to turn
from their sins and find salvation.
8 Therefore, Lord,
God of those who do what is right,
you didn’t offer
Abraham, Isaac, and Jacob,
who didn’t sin against you,
a chance to change their hearts and lives.
But you offer me, the sinner,
the chance to change my heart and life,
9 because my sins outnumbered
the grains of sand by the sea.
My sins are many, Lord; they are many.
I am not worthy to look up,
to gaze into heaven
because of my many sins.
Now, Lord, I suffer justly.
I deserve the troubles I encounter.
Already I’m caught in a trap.
10 I’m held down by iron chains
so that I can’t lift up my head
because of my sins.
There’s no relief for me,
because I made you angry,
doing wrong in front of your face,
setting up false gods
and committing offenses.
11 Now I bow down before you
from deep within my heart,
begging for your kindness.
12 I have sinned, Lord, I have sinned,
and I know the laws I’ve broken.
13 I’m praying, begging you:
Forgive me, Lord, forgive me.
Don’t destroy me along with my sins.
Don’t keep my bad deeds
in your memory forever.
Don’t sentence me to the earth’s depths,
for you, Lord, are the God
of those who turn from their sins.
14 In me you’ll show how kind you are.
Although I’m not worthy,
you’ll save me according
to your great mercy.
15 I will praise you continuously
all the days of my life,
because all of heaven’s forces praise you,
and the glory is yours
forever and always. Amen.
(Common English Bible, CEB)
(Go to Chronicles answers 5)
 

Ezra & Nehemiah studies
Introduction to the books of Ezra and Nehemiah
Title
In our Bibles Ezra and Nehemiah are two separate books. But in the original Hebrew Bible they together formed one book, called “Ezra”. Later they were called “First Ezra” and “Second Ezra”. But nowadays the second book is usually called “Nehemiah”.
The books are named after the main character in each book. Ezra was a Jewish scribe of priestly descent. He plays a key role in the book of Ezra. Nehemiah was a Jewish courtier serving the Persian king, and he plays a key role in the book of Nehemiah. Both these men were sent from Persia to Jerusalem with royal assignments. Ezra was asked to investigate the spiritual conditions of Judah and Jerusalem, while Nehemiah was given permission to rebuild the walls of the city of Jerusalem.
Authorship and date
The book of Ezra-Nehemiah carries on the narrative of the history of Israel from the book of Chronicles (Ezra 1:1–3 actually repeats the closing verses of 2 Chronicles). Ancient Jewish scholars claimed that Ezra wrote both Chronicles and Ezra-Nehemiah. We cannot know this for certain, but it is possible that Ezra was the compiler, editor and final author of these books. But Ezra clearly did not write all the material himself. Instead he made use of lists, official records and letters, and autobiographical material from his own life (for example Ezra 8:15–9:15) and from Nehemiah’s life (for example the first chapters of Nehemiah).
The book of Ezra-Nehemiah would have been completed a few years after Nehemiah’s final reforms, which seem to have taken place around 430 BC.
Contents
Together these books cover a historical period of a little over one hundred years, from the return of the first exiles from Babylon in 538 BC to the spiritual reforms in Jerusalem enforced by Nehemiah around 430 BC. So these two books will give us a picture of the resettling of Jews from the Babylonian captivity: The Jerusalem temple is rebuilt. Jewish religious life in Jerusalem and Judah is re-established. The Jerusalem walls are rebuilt. And the social life of the Jews is reformed. 
As the book of Nehemiah ends, the Old Testament records end. 
The main events recorded in these two books can be summarized like this (for more details see the “Chronology” section below):
	The first group of Jews (numbering around fifty thousand) returned to Jerusalem under the leadership of Sheshbazzar. This happened in 538 BC and is recorded in Ezra 1–2. Soon after that the altar for burnt offerings was rebuilt under the leadership of Jeshua the priest (Ezra 3:2).

	Then followed the rebuilding of the Jerusalem temple under the leadership of governor Zerubbabel, a Jew of royal descent. That work started in 536 BC but could only be completed in 516 BC (Ezra 4:1–5, 24; 6:15–16).

So in the first part of the history of the return of the Jews from exile in Babylon we find Zerubbabel as the administrative leader and Jeshua as the spiritual leader.
Then comes a gap of 58 years when hardly any historical events are recorded in the books of Ezra and Nehemiah. Only the section “Later opposition under Xerxes and Artaxerxes” (Ezra 4:6–23) can be placed in this gap.
	Ezra’s religious reform work in Jerusalem began in 458 BC (Ezra 7:1–9).

	Some years later, Nehemiah came to Jerusalem and the walls of the city were rebuilt. This happened in 444 BC (Neh 2–4, 6). That same year the Jewish religious life was restored by Nehemiah and Ezra (Neh 8–10). Various reforms under Nehemiah’s leadership took place during the following years, up to around 430 BC (Neh 11–13).

So in the second part of the history of the return of the Jews from exile in Babylon we find Ezra as the spiritual leader and Nehemiah as the administrative leader.
During this period of Old Testament history, the Medo-Persian Empire was the dominant world power (see also the list of Persian kings). But the power of Greece was rising.
Chronology
539 BC: King Cyrus of Medo-Persia conquers Babylon (Dan 1:21)
538 BC: King Cyrus allows the Jews to return to Judah and allows them to rebuild the temple in Jerusalem (1 Chron 36:22–23; Ezra 1:1–6; 6:3). The first group of Jews (around fifty thousand) under the leadership of Sheshbazzar the prince of Judah (perhaps the same person as Zerubbabel, the main leader of the Jews) return (Ezra 1–2).
537 BC: The altar for burnt offerings is built (Ezra 3:1). Jeshua is priest (Ezra 3:2).
536–530 BC: The rebuilding the Jerusalem temple is started under the leadership of Zerubbabel, the grandson of king Jehoiachin of Judah, who was the governor of the colony (Ezra 3:8). But opposition from non-Jews stops the building work (Ezra 4:1–5).
520–516 BC: The building of the temple is resumed at the beginning of the reign of king Darius of Persia (Ezra 4:5, 24; Haggai 1:14–15). The prophets Haggai and Zechariah minister in Jerusalem (Ezra 5:1; 6:14). Four years later, the temple is finally completed and dedicated (Ezra 6:15–16).
483–473 BC: The story of Esther, the Jewish queen of king Xerxes of Persia (called Ahasuerus in the Kannada Bible translations), takes place in Susa, the summer capital of the Medo-Persian Empire. Esther is, however, not mentioned in Ezra–Nehemiah.
458 BC: Ezra the scribe leaves Babylon and arrives in Jerusalem in the seventh year of the reign of king Artaxerxes of Persia (Ezra 7:1–9). 
444 BC: Nehemiah, the king’s cupbearer, leaves Susa and arrives in Jerusalem in the twentieth year of the reign of king Artaxerxes (Neh 1–2:11). Under his leadership the walls of Jerusalem are rebuilt in 52 days (Neh 2:13–6:15) and dedicated (Neh 12:27–43). A public assembly takes place under the leadership of Nehemiah, the governor, and Ezra the priest and scribe. Ezra reads the Book of the Law of Moses (Neh 7:73–8:12). Then the Feast of Tabernacles is celebrated (Neh 8:13–18), followed later that month by a day of fasting (Neh 9) which includes “promises” (Neh 10; perhaps a renewal of the covenant).
433 BC: Nehemiah is recalled to Babylon/Persia by king Artaxerxes in the thirty-second year of his reign (Neh 5:14; 13:6). 
Around 430 BC?: The prophet Malachi ministers in Jerusalem, but he is not mentioned in Ezra–Nehemiah.
430 BC?: Nehemiah returns to Jerusalem; his final reforms (Neh 13:6–31). 
Kings of Persia during the time of Ezra–Nehemiah
559–530 BC: Cyrus the Great (mentioned in 2 Chron 36:22–23; Ezra 1:1–8; Isaiah 45:1)
530–522 BC: Cambyses (not mentioned in the Bible)
522–486 BC: Darius I, called the Great (mentioned in Ezra 4:5, 24; 5:5–7; 6:1–15; Haggai 1:1; 2:1, 10, 18; Zech1:1, 7; 7:1)
486–465 BC: Xerxes/Ahasuerus (mentioned in Ezra 4:6; the book of Esther)
465–424 BC: Artaxerxes I (mentioned in Ezra 4:7–23; 7:1–8; Nehemiah 2:1–8; 5:14; 13:6)
Questions
	Why are these two books in our Bible called “Ezra” and “Nehemiah”?

	Do you agree with the traditional Jewish view that Ezra is the author of these two books? Why–Why not?

	What is the link between 1 & 2 Chronicles and Ezra–Nehemiah?

	What kind of text material do these two books contain?

	What can we say about the dating of the books of Ezra and Nehemiah?

	These two books can be divided into four parts. How?

	Chronologically the events of Ezra–Nehemiah can be divided into three parts. How?

	What do Zerubbabel and Nehemiah have in common?

	What do Jeshua and Ezra have in common?

	What is the importance of king Cyrus in the history of the Israelites?

	Who were responsible for the following important activities as recorded in Ezra–Nehemiah:

a.Bringing the first group of Jewish exiles back to Jerusalem?
b.The rebuilding of the Jerusalem temple?
c.The rebuilding of the wall of Jerusalem?
d.The work of spiritual renewal in Jerusalem?
e.The work of social and religious reforms in Jerusalem?
	Two Old Testament “book prophets” are mentioned in Ezra–Nehemiah. Who are they?

	What do we learn about Esther and Malachi from the book of Ezra–Nehemiah?

	Approximately how many years of Israelite history does the book of Ezra–Nehemiah cover?

	Study the list over the kings of Persia, and answer these questions:

a.Who are mentioned in the Old Testament prophetic books?
b.Who is mentioned only in Ezra–Nehemiah?
c.Who is mentioned in the book of Esther?
d.Who is not mentioned at all in the Bible?
	Find these places on the map Persian Empire:

a.The four capital cities of the Persian Empire: Persepolis, Susa, Ecbatana and Babylon.
b.The two core countries of the Persian Empire: Media and Persia
c.The two rivers that have given name to the geographical area called Mesopotamia: Tigris and Euphrates
d.The Persian province that is mentioned several times in the book of Ezra-Nehemiah: Trans-Euphrates
e.The two conflicting cities in the Holy Land during the time of Ezra and Nehemiah: Samaria and Jerusalem
(Go to Answers: Introduction to Ezra-Neh)
 
Ezra-Neh study 1: The return from Babylon
Introduction
King Cyrus conquered Babylonia in 539 BC. He was the founder of the Medo-Persian Empire which would be the ruling power for the following two hundred years. God calls him “my shepherd” (Isaiah 44:28) and “his anointed” (Isaiah 45:1), because he ended the Babylonian captivity for the Jews and allowed them to return to Judah and Jerusalem. This was in fulfillment of Jeremiah’s prophecy (Jer 25:11–12; 29:10).
Comments
Two of the persons mentioned as leaders for those who returned (2:2) play important roles later in the book. Zerubbabel will be in charge of the rebuilding of the Jerusalem temple, and Jeshua will be its first priest. But the “Nehemiah” mentioned in that same verse is not the same person as the hero of the book of Nehemiah.
A list of the people who returned is also found in Neh 7:4–46. There are some differences between the two lists, probably due to copying errors. The places mentioned in these lists show that the exiled Jews knew where in Judah their families came from, even after a couple of generations in a foreign land.
Read 
Ezra 1:1–11 and 2:1–2, 36, 40–42, 58, 64–70
Questions
	How does king Cyrus describe himself?

	What are the points in king Cyrus’ proclamation?

	Who was the leader of the returning Jews?

	What was the history of the 5400 articles that the Jews brought back from Babylon to Jerusalem and Judah?

	How many people left Babylon to return to Jerusalem and Judah?

	What happened when they arrived?

Summary
The book of Ezra-Nehemiah is complex in its structure. The main reason for that is that the author has made use of – and incorporated – material from other sources, such as inventory lists of objects, lists of people, official letters, the autobiographies of the two main characters (Ezra and Nehemiah). In this study we find two such lists: the inventory list of articles of gold and silver brought from Babylon to be returned to the new Jerusalem temple (1:9–11), and the list of exiles who returned to Jerusalem under the leadership of Sheshbazzar (2:2–67).
The king over the newly established Medo-Persian Empire issued a proclamation allowing the Jews, who had been exiled from Judah and Jerusalem and taken to Babylon by king Nebuchadnezzar of the Babylonian Empire during the period 605–586 BC, to return home. This was in fulfillment of Jeremiah’s prophecy that the Israelites would serve the Babylonian king for seventy years (see Jer 25:11–12; 29:10).
The proclamation not only allowed the Jews to return. They were also told to rebuild the Jerusalem temple, using money from freewill offerings. In addition, king Cyrus returned to them all the articles of gold and silver that king Nebuchadnezzar had taken from Jerusalem. Sheshbazzar, who is described as “the prince of Judah”, was appointed leader over the fifty thousand Jews that returned. Among the other leaders we find Zerubbabel, who was from the line of David, and Jeshua, who was priest. 
When the Jews arrived in Jerusalem they made freewill offerings for the rebuilding of the temple. Then they settled in their hometowns in Judah.
Think and discuss
	How can we see God at work in these first two chapters of Ezra?

	What lessons can we who live in South India today learn about money matters from these two chapters?

(Go to Ezra-Neh answers 1)
 
Ezra-Neh study 2: The rebuilding of the Jerusalem temple
Introduction
A few months after the arrival of the Jewish exiles, the work was started on the building of the temple. The offering of sacrifices and the celebration of Jewish festivals also began. But soon the builders faced problems and the building activities were stopped for many years. So it took more than twenty years after the arrival of the exiles until the new Jerusalem temple could be dedicated in March 516 BC. The following month the Jewish exiles celebrated the Passover.
Comments
The Feast of Tabernacles (3:4) was celebrated in September–October after the harvesting of the orchards and the vineyards. It marked the end of the agricultural year. This festival commemorated the desert wanderings after the Exodus from Egypt. It had its name from the temporary “shelters” or “tents” that the Israelites lived in during their years of wandering. 
At the New Moon festivals (3:5) each month of the year was consecrated to the Lord.
It should be noted that the restoration of the sacrificial system (3:2–6) was given priority. The construction of the temple had not yet begun when the sacrifices started. 
After the fall of the northern Israelite kingdom to Assyria in 722 BC, the Assyrian kings kept importing inhabitants from Mesopotamia and Syria to the areas around Samaria. These new settlers worshiped the Lord, but they also served their own gods. They became the enemies of the Jews (the people “of Judah and Benjamin”, 4:1) who had returned from exile in Babylon. But some of them came to Zerubbabel and offered to help with the building of the temple (4:2). Zerubbabel refused their help, which made them angry (4:3–4). This caused problems for the builders.
King Cyrus’ reign ended in 530 BC, and king Darius’s reign began in 522 BC (4:5).
Note that there is a time gap of around fifteen years between the two verses 4:3 (the work on the temple began in 536 BC) and 4:5 (king Darius began his reign in 522 BC), a second gap of about thirty-five years between the two verses 4:5 and 4:6 (king Xerxes’ reign began in 486 BC), and a third gap of about twenty years between the verses 4:6 and 4:7 (king Artaxerxes’ reign began in 465 BC). This means that the author leaves his story line in 4:5 and takes it up again in 4:24. So he has inserted 4:6–23 (which takes place much later) in his story about the rebuilding of the temple. His reason for doing so must be thematic: He has placed two cases of opposition together, first the opposition to the building of the temple, then the opposition to the building of the walls and the foundations of the city.
But again Zerubbabel and Jeshua, who headed the construction of the temple, faced problems. This time two Persian officials, Tattenai and Shethar-Bozenai, questioned the Jews’ building permission (5:3). The officials wrote a letter to king Darius for clarification (5:6–17). 
There were four capital cities in the Medo-Persian Empire: Babylon, Susa, Ecbatana (6:2) and Persepolis. The kings ruled from all these cities at different times of the year and on different occasions. They also adopted “royal titles” from the kingdoms they had conquered. So Cyrus can be called “king of Babylon” (5:13), and Darius can be referred to as “the king of Assyria” (6:22).
The Persian province to which Judah and Samaria belonged was called “Beyond the River” (4:10 and sixteen other occurrences in Ezra-Nehemiah). The English NIV has translated it “Trans-Euphrates”. Unfortunately the Kannada translations confuse their readers by translating it nadiya Iche or hoLeya Iche, which means “this side of the river”. From the Mesopotamian point of view the land that extended from the Euphrates to Gaza was “beyond the River”(see 1Kings 4:24). The rulers of Mesopotamia were the ones to name their provinces – not the Israelites who, of course, lived “this side of the Euphrates.
The “second temple” (Zerubbabel’s temple) took about twenty years to complete (from 536 BC to 516 BC). It was built during the reigns of the two Persian kings Cyrus (who reigned up to 530 BC) and Darius (who reigned 522–486 BC). King Artaxerxes (who reigned 465–424) was not king at this time. The author has probably included his name (6:14), because he gave Ezra his full support in temple matters as Ezra was leaving the province of Babylon for Jerusalem in 468 BC (see 7:21–24).
Read
Ezra 3:1–4:5 and 4:24–6:22
Questions
	What was the first thing to be built and who were in charge of the work?

	From where did the building material for the temple come and who were responsible for the work?

	How was the laying of the foundation stone celebrated and why were some people weeping?

	How was the construction work on the temple stopped?

	When did the construction work start again?

	Who were the two prophets mentioned in connection with the restarting of the construction work and what did they do?

	What happened to the construction work during the correspondence between the Persian officials and king Darius?

	What explanation for building a temple in Jerusalem did the Jewish leaders give to the governor?

	What did king Darius find when his archives in Ecbatana were searched?

	What instructions did king Darius give to the governor of Trans-Euphrates and what curse accompanied them?

	Why could the construction of the temple be completed so quickly?

	How was the dedication of the temple celebrated?

	Who took part in the Passover celebrations?

Summary
This study again shows us that the author of Ezra–Nehemiah has used different sources to compose his book. He must have had access to official documents from the archives of the Persian Empire. He explicitly mentions that the letter from the governor of Trans-Euphrates and his officials to king Darius is a copy (5:5). When king Darius searched his archives in Ecbatana, he found the original decree that king Cyrus had issued (6:1–5). The author included this document together with king Darius’s reply letter in his book. These documents (but also some other parts of Ezra–Nehemiah) were not written in Hebrew, but in Aramaic, the language commonly used in the Assyrian, Babylonian and Persian Empires. After the Babylonian Exile it also became the spoken language of the Jews.
The two leaders of the returning Jews, Zerubbabel and Jeshua the priest, were eager to restore the religious life of the Jews who had returned with them from exile in Babylon. So the first thing they did was to build the altar for burnt offerings on the foundation of the previous altar. The regulations in the Law of Moses were followed as the sacrificial system was re-introduced in Jerusalem and the Feast of Tabernacles was celebrated for the first time after the exile. 
Then it was time to start the building work on the temple itself. Timber was brought by sea from the forests in Lebanon, and the adult Levites were assigned to supervise the construction work. The laying of the foundation was celebrated with song and music, as the people rejoiced and thanked God for his goodness. But many of the older men wept. They remembered the glory of the previous temple built by king Solomon. And now they realized that this second temple which was about to be built by Zerubbabel would not be as grand as the temple which had been destroyed by king Nebuchadnezzar of Babylonia fifty years earlier.
But soon Zerubbabel and Jeshua faced problems. North of Jerusalem there were people of mixed heritage. Their forefathers had been left in the country when the Assyrians conquered the northern kingdom (Samaria) about 180 years earlier. The Assyrian kings then moved people of other nationalities, who worshiped their own gods, into the area. The result was people of mixed heritage, whose religion was full of pagan beliefs and practices. Some of these people now came to the Jewish leaders and offered to help with the construction of the temple. But Zerubbabel and Jeshua could not trust them, neither personally nor spiritually. So their help was refused. They got upset and started to intrigue against the work on the temple. So the building work was stopped.
Ten or fifteen years later the situation had changed. A new king was ruling Persia (his name was Darius) and there were new administrators in Trans-Euphrates, the Persian province in which Judah was situated. Also the spiritual atmosphere in Jerusalem had changed as a result of the prophetic ministries of Haggai and Zechariah. They strongly encouraged Zerubbabel and Jeshua to resume the temple construction work. But again there was some trouble. The Persian administrators questioned the building permit and wrote a letter to king Darius for clarification. But the work on the temple was not stopped while this happened, as God’s hand was at work in the situation. When king Darius received the letter he ordered his royal archives in Ecbatana (one of his capital cities) to be searched. King Cyrus’ decree was found. King Darius then wrote back to the governor of Trans-Euphrates with two clear orders: First, the building work must go on without any interference. Second, all expenses, including animals for the sacrifices, would be paid by the Persian government. Finally, the letter warned that anyone who interfered with these orders would be executed and invoked God to overthrow any opposition.
Four years after the restart of the construction work Zerubbabel’s temple in Jerusalem (“the second temple”) was completed. This was in March 516 BC. The dedication of the temple was celebrated with much joy and with many sacrifices. The following month the Passover was celebrated for the first time in the new temple. Finally the Jews once more had a place where they could worship God separated from their Gentile neighbors.
Think and discuss
	Describe how God is at work in the events of this study.

	What would be some of the lessons of this study for us who minister in South India today?

(Go to Ezra-Neh answers 2)
 
Ezra-Neh study 3: Correspondence about the rebuilding of Jerusalem
Introduction
In the middle of the narrative about the building of the new temple in Jerusalem (Ezra chapters 3–6) the author has inserted some information about what happened after the temple was finished and before the story about Ezra begins. First he mentions an accusation against the Jews at the beginning of the reign of king Xerxes of Persia (4:6). This must have happened around 485 BC, but no details are given. Then the author includes a correspondence between some Persian officials in Trans-Euphrates (the part of the Medo-Persian Empire that lay west of the Euphrates River and included Judah) and king Artaxerxes regarding the building activities in Jerusalem. Perhaps this correspondence took place at the beginning of the reign of king Artaxerxes (around 465 BC).
Comments
King Xerxes (4:6) of Persia reigned 486–465 BC. The Hebrew variant of his name, Ahasuerus, is used in the Kannada translations here and in the book of Esther. His son and successor Artaxerxes (4:7) reigned 465–424 BC.
The text of 4:8–6:18 is written in Aramaic. The letter from Trans-Euphrates was read to the king and translated (4:18). The king himself spoke Persian.
Read
Ezra 4:6–23
Questions
	Who were the people that wrote to king Artaxerxes and complained about the Jews?

	What were their complaints, why did they complain, and what did they ask the king to do?

	Summarize the king’s reply.

	What was the result of this correspondence?

Summary
The tension in the area around Jerusalem between the earlier inhabitants (those of mixed origin and religion) and the Jewish exiles who had returned from Babylon continued even after the temple had been completed. The Jews worked on the rebuilding of the city of Jerusalem. But this activity became a very sensitive issue, which had political consequences even on an international level. 
During the reign of king Artaxerxes of Persia (probably at its beginning around 465 BC), some Persian administrators and leaders of the earlier inhabitants came together and wrote a letter of complaint and warning to king Artaxerxes. Their main points were: First, the city of Jerusalem, which always has been a wicked and rebellious city, is now being rebuilt. Second, this will have serious consequences for the king who will lose taxes and tributes, but also prestige – and finally control over the whole Trans-Euphrates area. Third, documents in the royal archives would prove the bad reputation of Jerusalem and explain why it had been destroyed by the Babylonians. So Jerusalem must not be rebuilt. 
In his reply, king Artaxerxes wrote that the search of the archives had confirmed the rebellious history of Jerusalem. Therefore, he ordered all building activities to be stopped until further orders. 
The Persian administrators and the leaders of the earlier inhabitants immediately informed the Jews about contents of the letter from the king. As a consequence, all building activities in Jerusalem were stopped.
Think and discuss
	What kind of texts do we find in this passage (4:6–23)? How would you characterize these texts?

	How do you think the Jews that had returned from the Babylonian Exile felt when they experienced the result of the correspondence between the leaders of Samaria and king Artaxerxes of Persia? What would you have done about the situation, if you had been there with them?

(Go to Ezra-Neh answers 3)
 
Ezra-Neh study 4: Ezra’s reforms
Introduction
Finally Ezra himself makes an appearance in the book that carries his name. There is a time gap of almost 60 years between the end of chapter 6 (where the first Passover after the dedication of the Jerusalem temple has been celebrated) and the beginning of chapter 7 (where Ezra is introduced). The author compresses all these years into a couple of words, “after these things”. 
Artaxerxes is now king over the Medo-Persian Empire. He is supportive of Ezra’s plan to visit Jerusalem. In a personal letter to Ezra the king informs Ezra about what he expects Ezra to do.
Ezra left Babylon for Jerusalem in 458 BC. The journey took four months, and around five thousand Jews (including women and children) traveled with him. Soon after his arrival, he handed over the king’s orders to the Persian officials in Trans-Euphrates. The last two chapters of the book of Ezra focus on the problem of intermarriage between Jewish exiles who had returned to Judah and Jerusalem and the pagan people already settled in the country. This intermarriage was a breach of the covenant between the Lord and his holy people.
Comments
Artaxerxes (7:1) was king over the Medo-Persian Empire 465–424 BC. In our previous study we found him very negative to the rebuilding of the city of Jerusalem. He was also suspicious of the activities of the returning Jews and unhappy that there were tensions between them and the earlier inhabitants of the province of Trans-Euphrates (which included all of ancient Israel). But now he fully supports Ezra’s visit to Jerusalem and even commissions him to go. The king must have wanted Ezra to ease the tensions between the old and new settlers (note how he uses the expression “any of the Israelites in my kingdom”, 7:13) and bring about religious harmony and appoint magistrates and judges in the whole area.
The text of 7:12–26 is written in Aramaic.
Soon after Ezra’s arrival in Jerusalem he was informed about the problem of Jews intermarrying with the people already settled in the country. Even priests and Levites had done so (9:1–2). One of the reasons for such intermarriages may have been the shortage of returning Jewish women.
Read
Ezra 7:1–28; 8:1, 15–36; 9:1–15; 10:1–17, 24
Questions
	What do we learn about Ezra’s background?

	Make a list of what king Artaxerxes wanted Ezra to accomplish during his visit to Judah and Jerusalem.

	Who speaks (or writes) in 7:27–28, in 8:15–36 and in chapter 9?

	Compare 7:8–9 with 7:27–28. What is the chronological order of these two passages?

	What happened at the Ahava Canal? Make a simple list.

	Why didn’t Ezra ask the king for soldiers and horsemen to protect the travelers on their long journey to Jerusalem?

	What did the travelers do when they reached Jerusalem? Make a simple list.

	What issue does Ezra deal with in chapters 9 and 10? How did he deal with it? Make a simple list.

	What are the main points in Ezra’s prayer to God?

	What was the immediate result of Ezra’s prayer?

	Why did it take three months to settle the matter with the Jewish men (they were only around 110 in number) who had married foreign women?

Summary
Material and structure
In this study we can observe two more things about how the author has composed his book and structured his material: 
	First, he incorporates three kinds of material (one official letter, two extracts from Ezra’s autobiography, and one list of people; there is also a list of people in Ezra’s autobiography) in his own text, like this:

	The author’s own text about Ezra and his journey to Jerusalem, 7:1–10

	King Artaxerxes’ official letter commissioning Ezra to go to Jerusalem, 7:11–26

	Extract from Ezra’s autobiography (his praise to God for the king’s letter; a list of people who returned with him; the journey; the first days in Jerusalem; the problems with idolatry and intermarriage; his prayer), 7:27–9:15

	The author’s own text about people confessing their sin and about how the issue of intermarriage was dealt with (including a list with the offenders), 10:1–44

	Second, he doesn’t edit his text to make it strictly chronological: Ezra arrives in Jerusalem in 7:8 and again in 8:32. Earlier we saw that the author placed the material in study 3 (most of chapter 4) in some kind of “logical order” rather than in “chronological order”.

Ezra and his mission
The author describes Ezra in very positive terms. He was a priest from the line of Aaron and a scribe well versed in the Law of Moses. He was a man devoted to the study, the observance and the teaching of the Law. He was a person of authority among his fellow Jews and highly respected by the Persian imperial administration. 
His mission to Jerusalem was authorized by king Artaxerxes, who in a letter gave him the following instructions:
	To be in charge of those Israelites who wished to return to Jerusalem

	To investigate the spiritual situation in Judah and Jerusalem and report back to the king

	To bring gifts and freewill offerings from the king and the people of Babylon to Jerusalem to be used for the temple rituals there

	To organize the judicial system in Trans-Euphrates, to appoint God-fearing magistrates and judges and to ensure that laws of God and the king were followed

Ezra assembled all those who were traveling with him at the Ahava Canal. When he realized that no Levites had turned up, he sent some men to find volunteers. Finally both Levites and temple servants joined the group. But Ezra had one more problem: They didn’t have any troops that could protect them from bandits on the dangerous journey. Ezra was ashamed to request soldiers and horsemen from the king, as he had earlier told the king that God would protect his people. So the Israelites fasted and prayed and committed their journey to God. A group of priests and Levites were entrusted with carrying the huge amount of gold and silver on the journey and to protect it with their lives until they reached the Jerusalem temple.
On arrival in Jerusalem the returning exiles rested for three days. On the fourth day they went to the temple to hand over all the silver and gold that they had brought from Babylon and to offer their sacrifices. Then they delivered the orders from the king to the royal satraps and to the governors of Trans-Euphrates. The Persian officials in their turn gave their support to the Jews and the temple.
Soon afterward the leaders of the Jews in Jerusalem and Judah came to Ezra with their report about the spiritual condition of the people. There were priests and Levites who had become involved in the religious practices of the pagan peoples. Some of them had also married women from these nations. So they had been unfaithful to the covenant, and also led the people astray. 
When Ezra heard this, he became terribly upset. He and those of the leaders that feared God sat appalled the whole day until the evening sacrifice. Then Ezra went before the Lord in prayer. First he acknowledged his own sin and the sins of his people, which had led to captivity under foreign kings. But God had shown his mercy by letting a remnant survive and by the kindness of the Persian kings who had allowed the rebuilding of the temple. In spite of this, the Israelites had disregarded the covenant and corrupted themselves by pagan religious practices and by entering into marriage alliances with pagans. The Israelites were truly guilty before the Lord, the righteous God of Israel.
While Ezra was still praying, a large crowd of Israelites, both men and women, gathered around him. Their hearts were touched. One of the men acknowledged his sin and suggested that they make a covenant before God, that they resolve the issue of intermarriages in accordance with Ezra’s advice, and that they follow the law. Ezra agreed, and all the people present promised to follow these suggestions.
Ezra continued to fast and pray. After three days all the exiles assembled before the temple to deal with the matter of intermarriages. Ezra stood up before them. He reminded them of their sin and their breach of the covenant. Then he told them to divorce their foreign wives. Everybody agreed. But it was the rainy season and the divorce matters could not be settled so quickly. Instead a committee was appointed to investigate each case carefully. After three months the investigation was concluded and another assembly was convened. The book of Ezra ends with the list of the around 110 men who had married foreign women. Some of them also had children with their foreign wives.
Think and discuss
	In what ways can Ezra be a role model for us who serve the Lord in South India today?

	Look again at Ezra’s prayer in chapter 9, this time in the light of your own prayer life. Comment on similarities and differences between you and Ezra. What can you learn from the way Ezra prayed?

(Go to Ezra-Neh answers 4)
 
Ezra-Neh study 5: Nehemiah and the city walls
Introduction
The narrative in Ezra (chapter 10) ends with a report of those exiled Jewish men who had been found guilty of intermarriage. That took place in 458 BC. The book of Nehemiah begins about fourteen years later (in March–April of 444 BC, Neh 2:1). Artaxerxes is still king of Persia, and Nehemiah is one of the Jews in his service in the city of Susa, the winter capital of the Medo-Persian Empire.
Nehemiah presents himself as a very devout man: He mourns with fasting and prayer when he hears about the situation in Jerusalem. He puts the matter before God in prayer. He prays to God before he gives his reply to the king’s question. He gives credit to God for the king’s graciousness to him. He knows that he is fulfilling God’s plan for him as he begins his work in Jerusalem. And so on
As soon as Nehemiah arrived in Jerusalem, he inspected the city wall and its gates. Then he rallied the Jews to start the work of rebuilding. But they met much opposition from the non-Jewish local leaders. This discouraged the workers and made it more difficult for them to carry on the work. In spite of all the problems, the work was completed in fifty-two days. The rebuilt wall with all its gates was dedicated in a grand way.
Comments
Nehemiah’s brother Hanani’s (1:2) full name was probably Hananiah, which means “the Lord is gracious”. Ancient Jewish manuscripts from Egypt mention a Hananiah who was the head of Jewish affairs in Jerusalem at this time. He may have been Nehemiah’s brother, and he may have been governor in Jerusalem between Nehemiah’s first and second terms of service there (13:6–7). Hanani is also mentioned in 7:2, where the Hebrew text allows two interpretations: 
	“Hanani” and “Hananiah” are two different persons (as translated in our Bibles). 

	There is only one person who is known under two names: “my brother Hanani, that is Hananiah the commander of the citadel” (shown as an alternative translation in some Bible editions).

The lack of a city wall (1:3) meant that the people in Jerusalem were defenseless against their enemies. About twenty years earlier, the Jews had tried to rebuild the whole city (probably the city walls were included in those building plans), but after protest from some Persian administrators king Artaxerxes had ordered the Jews to stop (Ezra 4:6–23, see study 3).
During the Babylonian Exile, fasting (1:4; see also Ezra 10:6) became a common practice among the Jews.
Asking God to “remember” (1:8) is a key concept in the book (see 5:19; 6:14; 13:14, 22, 29, 31).
Nehemiah was the king’s cupbearer (1:11). One of the duties of the cupbearer was to choose and taste the king’s wine to make sure that it wasn’t poisoned. So a cupbearer had to be a man who enjoyed the full confidence of the king. The history of the Medo-Persian Empire shows the importance of trustworthy courtiers: Xerxes (called Ahasuerus, the Greek version of his name in the Kannada Bible translations, and the father of king Artaxerxes) was killed in his own bedroom by one of his courtiers. 
Nehemiah doesn’t answer the king’s question about how long he would be away (2:6). He probably asked for a brief leave of absence, which was later extended. He actually stayed twelve years (from 444 BC to 423 BC) and then came back for a second term (13:6–7). The king must have given him the rank of governor of Judah (5:14). 
Nehemiah son of Azbuk (3:16) is not the same person as he hero of the book, Nehemiah son of Hacaliah. A third person with the name of Nehemiah is found among the first exiles who returned to Jerusalem together with Zerubbabel more than 90 years earlier (Ezra 2:2). 
Read 
Nehemiah 1:1–11; 2:1–20; 4:1–23; 5:1–19; 6:1–16; 12:27–43; 7:1–5
Questions
	What report of the situation in Jerusalem did Nehemiah receive from his brother and how did he react?

	Who speaks (or writes) in the first seven chapters of the book of Nehemiah?

	What did Nehemiah request of God in his prayer?

	What requests did Nehemiah present to the king?

	Why were Sanballat and Tobiah unhappy about Nehemiah’s arrival in Jerusalem?

	What do we learn about Nehemiah’s first inspection of the city walls?

	How did the Jewish leaders respond to Nehemiah’s proposal about rebuilding the walls?

	What was the reaction from the non-Jewish officials to Nehemiah’s proposal about rebuilding the walls? How did they ridicule the builders? And how did they try to stop the construction work?

	What arrangements did Nehemiah make to enable the construction work to continue?

	What do we learn about Nehemiah in chapter 4?

	List the financial problems that the construction workers’ families suffered during the rebuilding of the city wall and its gates.

	What did Nehemiah do to address the financial problems of the workers’ families?

	What do we learn about Nehemiah in chapter 5?

	What did Sanballat, Tobiah and Geshem do this time in their efforts to prevent Nehemiah from completing the city wall and its gates?

	How long time did it take to complete the wall and how did Nehemiah’s enemies take the news about its completion?

	What do we learn about Nehemiah in chapter 6?

	How was the dedication of the city wall celebrated, and what role did Ezra have in the celebrations?

	What do we learn about the population of Jerusalem at the time of Nehemiah?

Summary
The book of Nehemiah contains material from two main sources:
	Nehemiah’s “autobiography” (1:1–7:5; 12:27–43; 13:1–31): Nehemiah’s prayer; Artaxerxes sends Nehemiah to Jerusalem; Nehemiah inspects Jerusalem’s walls; builders of the wall; opposition to the rebuilding; Nehemiah helps the poor; further opposition to the building; the completion of the wall; dedication of the wall of Jerusalem; Nehemiah’s final reforms.

	Other material: List of the first exiles under Sheshbazzar (7:6–73); Ezra reads the Law (7:73–8:18); the Israelites confess their sins (chapter 9); the agreement of the people (chapter 10); the new residents of Jerusalem (chapter 11); priests and Levites (chapter 12).

When Nehemiah heard about the condition of the wall and the gates of Jerusalem, he sat down and wept. Then he turned to God, confessed his own sins and the sins of his people, and asked God to grant him favor as the spoke to the king. Next time Nehemiah served at the king’s table, the king realized that something was bothering him. Nehemiah asked for permission to go to Jerusalem and rebuild the city. The king appointed him governor over Judah and granted him all his requests: letters to the governors of Trans-Euphrates for a safe journey, letter to the forest officer to provide timber for the construction work and for his own residence. The king sent with him an escort of officers and cavalry. 
But Nehemiah’s arrival in Jerusalem was not appreciated by some of the Persian administrators and local leaders. They did not want to see the situation improved for the Jews who had returned from exile in Babylon during the past century. Their leaders were Sanballat, Tobiah and Geshem.
After a few days’ rest, Nehemiah made an inspection of the condition of the city wall. He did it secretly at night, because he had not yet discussed the matter with the Jews concerned. But as soon as the Jews were informed, they readily agreed to get involved in the project. 
So the work was started. But the enemies mocked the builders and accused them of rebelling against the king. As the work on the wall and its gates continued, the opposition grew. At first the enemies cracked more jokes and ridiculed the quality of the construction work. When that didn’t help, they plotted together and stirred up people to attack the builders, who were getting discouraged. Nehemiah, however, reorganized the work so that it could continue in spite of the difficulties. Half of the workers were equipped with weapons. They defended the others who were working. And those who carried material, kept a weapon in one hand so that they could defend themselves. An alarm system was also organized: Those who were attacked blew trumpets to call for help from other workers further away. Finally, all the workers had to stay within the city wall during the night. That way they could protect themselves as well as the city. 
As the building work progressed, many of the workers’ families suffered financially. Especially three groups were affected: The landless were short of food. The landowners were forced to mortgage their property. And those without resources had to borrow money at high interest rates and sell their children into slavery. Nehemiah became very angry when he heard about these financial problems and realized the circumstances behind them. He dealt with the problems in various ways: He reminded the rich and powerful Jews that their behavior was heartless as well as against the Law and told them to stop usury and to return property to their owners. He also told the people that it was wrong to sell their children into slavery. The Jewish leaders promised to give everything back. Then Nehemiah set an example: During all the years as governor he didn’t support himself by taxing the people (which he had a right to do). Instead he opened his house and fed hundreds of people every day at his own expense. He also devoted himself to sincerely serving the people. 
But Nehemiah’s enemies didn’t give up their efforts to stop the work on the city wall even when it was almost completed. Repeatedly they invited Nehemiah to come to a place far away from Jerusalem to discuss the matter. But Nehemiah suspected a trap so he excused himself from coming. Then they accused Nehemiah of plotting a revolt against the Persian government and planning to make himself king over Jerusalem and Judah. But Nehemiah denied everything and prayed to God for strength. Finally, they instigated a priest called Shemaiah to invite Nehemiah to stay in the temple where he would be safe from his enemies. But Nehemiah refused to listen to him. He didn’t want to show cowardice by hiding in a secret place. But he also knew that it would be against God’s law for him as a non-priest to stay in the temple. 
Finally the wall and its gates were completed. The work had taken fifty-two days. So Nehemiah’s enemies had failed, and now they knew that God had really been with Nehemiah and the Jews. Even though the Jews were very few and lived in a large and spacious city where most of the houses had not yet been rebuilt, they had been able to reconstruct the city wall and its gates. The dedication of the wall was celebrated in a grand way with two large choirs, lots of music and thanksgiving. Ezra the scribe led one of the processions up to the temple. Great sacrifices were offered because God had given his people great joy.
Chapters 4–6 reveal a lot about Nehemiah’s personality and character. He was not only a powerful governor representing the Persian king with administrative authority over Jerusalem and Judah. He was also the respected leader of his own people, the Jews who had returned from exile in Babylon and settled in Jerusalem with surroundings. They listened to him, and they followed his advice. One reason for this was Nehemiah’s wisdom and leadership skills, as he planned and led the reconstruction of the city wall and its gates. He was a hard worker and didn’t lead a life in comfort. He was unselfish and generous. He was a man with a clear vision, and he skillfully directed the people and the work until that vision was fulfilled. But Nehemiah was also a very spiritual man. He was eager to follow the Law of Moses, and he wanted his people to do the same. He knew that he was called by God. He constantly prayed to God for direction, strength and wisdom. He trusted God, and he did not take matters in his own hands, for example by attacking his enemies, or by plotting against them. But he turned his problems over into God’s hands, “Hear us, O our God, for we are despised. Turn their reproach back on their own heads” (4:4). In his prayer in chapter 6 he turned his enemies over to God: “Remember Tobiah and Sanballat, O Lord, because of what they did” (6:14).
Think and discuss
	What can we learn about God from this study?

	In what ways can Nehemiah be a role model for us who serve the Lord in South India today?

	What would be some of the lessons of this study for us?

(Go to Ezra-Neh answers 5)
 
Ezra-Neh study 6: Ezra renews the religious life
Introduction
Ezra now returns to the center stage of the narrative. When we last met him, he had just dealt with the serious social and spiritual matter of intermarriage between Jews and pagans. Since then Nehemiah has arrived from Babylon and rebuilt the wall of Jerusalem. Now the time has come for the religious life of the Jews who had returned from exile in Babylon and re-settled in in Judah and Jerusalem to be renewed. Ezra, the priest and the scribe, was the right person to lead this renewal. And it had to begin with the reading of the Book of the Law.
Then festivals were celebrated and the covenant was renewed. These celebrations were closely interlinked with the reading of the Law.
Comments
The Water Gate (7:53) led to the Gihon spring, which was the main water source for the city. It must have opened up to a large square where all the people could assemble. This was perhaps the same square, where Ezra had assembled the people before the house of the Lord fourteen years earlier (Ezra 10:9).
The first day of the seventh month (8:2) was the New Year’s Day of the civil calendar. It was also called the Feast of Trumpets (Lev 23:24; Num 29:1). It was celebrated as a day of joy. According to our modern calendar, this day comes in September–October.
The Law of Moses (see Lev 16:29–31) says that the Day of Atonement must be observed on the tenth day of the seventh month. This day falls between the New Year’s Day and the Feast of Tabernacles (which begins on the fifteenth day and ends on the twenty-second day of the seventh month). So it is surprising that the Day of Atonement is not mentioned in Nehemiah. Instead a day of fasting and confession – in the spirit of the Day of Atonement – is observed soon after the Feast of Tabernacles (9:1).
There are two persons by the name “Jeshua” in Ezra–Nehemiah. The first Jeshua is the high priest who returned with Zerubbabel (Ezra 2:2; Neh 7:7). He also helped rebuild the altar (Ezra 3:2, 8) and the temple (Ezra 4:3; 5:2). He is called “Joshua” in Haggai 1:1 and in Zech 3:1. The second Jeshua is the Levite who supervised the workmen in the temple (Ezra 3:9). He also took active part in the renewal of the religious life under Ezra: He explained the Law to the people (Neh 8:7), led the worship (Neh 9:4) and sealed the covenant (Neh 10:9). 
Read 
Nehemiah 7:73–10:39
Questions
	What kind of texts do we find in chapters 7–10 of Nehemiah? And who are speaking?

	Describe where and how the reading of the Law took place.

	What happened the following day?

	How was the Feast of Tabernacles (also called the Feast of Booths) celebrated?

	What did the Jews do on the twenty-fourth day of the same month?

	Chapter 9 contains a psalm delivered by the Levites. Use your own words to summarize this psalm.

	In chapter 10 we find the Jews make a “binding agreement” (which can be understood as a confirmation of the covenant). Four groups of people sealed this agreement. Who were they? What did the rest of the people do? And what did they promise?

Summary
Ezra is only mentioned in chapter 8, where he reads from the Book of the Law and takes part in the celebrations of the New Year Day and the Feast of Tabernacles. His name is not mentioned in the two following chapters, when a day of fasting and confession is observed and when the covenant is renewed. 
In the book of Ezra, we found that the author had partly used Ezra’s autobiography. So those parts of the text were “spoken” by Ezra himself. So the texts were in the first person, as “I”. But in the remaining parts about Ezra we heard a narrator’s voice. So those texts mention Ezra in the third person, as “he”. Also in Nehemiah chapter 8 we hear a narrator’s voice. The text is about Ezra, not by him.
But we do not find only narrative text in the chapters covered in this study. Most of chapter 9 consists of a psalm. And in the first part of chapter 10 we find lists of people who sealed the binding agreement.
The reading of the Law took place on New Year’s Day. All the Jews who had returned from exile, including the women, assembled in the square before the Water Gate. Perhaps this large square was situated between the gate and the temple. Ezra was asked to bring out the Book of the Law from the temple and read it to the people who were all standing up attentively listening to the reading. Ezra stood on a high wooden platform and praised the Lord. The people raised their hands and shouted “Amen!” and bowed down worshiping the Lord with their faces touching the ground. Then Ezra started reading the Hebrew text. A group of Levites assisted him. They read the text and explained it to the people. Perhaps they also translated it into Aramaic, the spoken language of the Jews at that time. The people wept as they were touched by God’s word. But Ezra, Nehemiah and the Levites told them not to grieve, as this was a day of joy. Instead they should prepare good food and drink and celebrate. The people did as they were told and celebrated that God’s word had been made known and explained to them.
The following day Ezra again read from the Law and explained to the people that they must celebrate the Feast of Tabernacles in memory of their forefathers’ desert wanderings. So they immediately began the preparations for that festival. They went out to collect branches for the booths that they built on the roofs of their houses and in public places. Then they celebrated the Feast of Tabernacles during eight days with great joy, just as it had been done when the Israelites first settled in the Promised Land under the leadership of Jeshua. Each day Ezra read to the people from the Book of the Law of God. 
Just a couple of days later (on the twenty-fourth day of the seventh month) the Jews assembled to celebrate a day of fasting. They wore sackcloth, sprayed dust over their heads and confessed their own sins as well as the sins of their forefathers. They also read from the Book of the Law. The Levites told the people to stand up and praise the Lord.Then they led the people in a long psalm of praise and confession. 
Their psalm begins by praising God the creator of the universe and the Lord of his people. He called Abraham from Ur to Canaan. He delivered the Israelites out of bondage in Egypt. He spoke to the people and gave them his Law at Mount Sinai. But the Israelites did not obey God’s commands. They refused to listen to him, and they forgot what he had done for them. But because of his great love and compassion, the Lord did not abandon them. Instead he provided for them and led them through the desert. He helped them conquer nations on their way to the Promised Land, and he subdued the Canaanites before them as they occupied the land and took possession of it. But the people were disobedient and rebellious and killed the prophets that God sent to them. So God handed them over to their enemies. But in his compassion God listened to their cry for help and delivered them from their oppressors. This happened again and again. Finally God handed them over to the Assyrians and the Babylonians. But in his mercy and grace he kept his covenant of love. He didn’t completely destroy the Israelites, even though that was what they deserved. But still they are like slaves, as they have to pay taxes to the Persian rulers out of their produce and their cattle. They are still in great distress.
The psalm ends with the assembled people making a binding agreement in writing with the seals of the leaders affixed to it. Four groups of leaders are listed: Nehemiah the governor, the priests, the Levites, and the leaders of the people. Then all the people, both men and women, bind themselves with a curse and an oath to follow and obey the Law of God with all its commands, regulations and decrees, given through Moses his servant. 
Finally the specific promises that the Jews made on that day are listed: They must not intermarry with the pagans that surround them. They must honor the Sabbath. They must provide for all the needs of the temple through their tithes and offerings so that it is never neglected. They must faithfully serve in the temple (this concerned only the priests and the Levites). And they must bring their firstfruits and their firstborn to God.
Think and discuss
What can we learn from this study for our own present-day situation?
(Go to Ezra-Neh answers 6)
 
Ezra-Neh study 7: Nehemiah’s reforms
Introduction
In chapter 11 we find lists of the new residents of Jerusalem. Chapter 12 begins with a list of priests and Levites who returned in 538 BC together with Zerubbabel and Jeshua (v 1–9) and continues with a record of the heads of the priestly and Levite families at the time of Nehemiah and Ezra (10:26). Chapter 12 (v 44–47) and chapter 13 record Nehemiah’s final reforms.
Comments
The lots (11:1) were usually made out of small stones or pieces of wood. They were shaken and cast. 
Tobiah, an Ammonite official (2:10), had opposed Nehemiah during the rebuilding of the wall (see study 5). During Nehemiah’s absence from Jerusalem, Eliashib the priest had let him stay in one of the storerooms in the temple (12:4–5).
One of the malpractices that Nehemiah had to deal with when he came back to Jerusalem was intermarriage between Jews and pagans (13:23–24). Ezra had dealt with the same problem about 25 years earlier (Ezra 9–10).
Read
Nehemiah 11:1–2, 20; 12:44–47; 13:1–31
Questions
	How were the people who settled in Jerusalem recruited?

	How were the priests, the Levites, the temple singers and the gatekeepers provided for?

	When the people read the Book of Moses, they realized that no Ammonite or Moabite should be admitted among God’s people. What was the reason for that? And what did the Jews do about this issue?

	Why was it wrong for Eliashib the priest to let Tobiah stay in one of the temple storerooms?

	Why was Nehemiah not in Jerusalem when Tobiah moved into the temple storeroom? What happened to Tobiah at Nehemiah’s return?

	In what way had the temple been neglected during Nehemiah’s absence and what did Nehemiah do to set things right?

	In what way had the Sabbath been desecrated during Nehemiah’s absence and what did Nehemiah do to set things right?

	In what way did Nehemiah use king Solomon as a warning to the Jews?

	Nehemiah summarized his reforms at the end of chapter 13. What were his four achievements?

	How many times does Nehemiah pray in chapter 13? What does he pray about?

Summary
In these final chapters of the book of Nehemiah we find two main types of texts: First, there are lists with names of persons (11:4–36; 12:1–26, 32–36, 41–42). Second, there are narratives mostly taken from “Nehemiah’s autobiography” and written in the first person (13:1–31).
Most of the Jews who had returned from the Babylonian Exile preferred to settle in their native towns and villages, and not in Jerusalem. There they had their fields, vineyards and orchards, and there they could raise flocks and cattle and make a living for their families. But there was a great need for the city of Jerusalem to be repopulated. Many priests and Levites were needed to take care of the temple and to offer the daily sacrifices. In addition, the city needed to be defended by people who lived within the city walls. So the Jewish leaders decided that at least a tenth of the population of Judah had to live in Jerusalem. These people were chosen by the casting of lots. In addition, volunteers were allowed to settle in the city.
Tithing was God’s method to provide for the needs of the people working in the temple, as well as for the requirements for the temple, such as wood and animals for the sacrifices. There were storerooms in the temple where these provisions could be kept. In the days of Zerubbabel and Nehemiah, during the more than hundred years covered by the Ezra–Nehemiah book, all Israelites were expected to contribute to the maintenance of the priests, the Levites, the temple singers and the gatekeepers.
The Book of Moses taught that no Ammonite or Moabite should ever be allowed to join the people of God, because they had opposed the Israelites as they approached the Promised Land under the leadership of Moses. So when the Jews read Moses again at the time of Nehemiah, they realized that they must exclude all those of pagan descent from their midst. But when Nehemiah returned to Jerusalem for his second term of service as governor, he found that the priest Eliashib had allowed Tobiah the Ammonite (who had been one of the Persian government officials to oppose Nehemiah when he was leading the building of the city wall) to stay in the temple storerooms. It was clearly against the Law of Moses to allow a non-Jew to stay in the temple. Nehemiah became very upset. He evicted Tobiah and ensured that the rooms were purified.
During Nehemiah’s absence, the Jewish leaders had neglected the temple. Tithes had been withheld, and some of the Levites and temple singers had left Jerusalem. But Nehemiah rebuked the officials and told the absentees to return to the temple. He also put reliable persons in charge of the temple storerooms. During his absence many people had also desecrated the Sabbath day by various malpractices. Some were working on the Sabbath. Others were buying and transporting goods from the surrounding areas. Nehemiah scolded the people and ensured that that the gates of Jerusalem were kept closed during the Sabbath. The Levites purified themselves and were given the duty of guarding the city gates. 
Twenty-five years had passed since Ezra dealt with the matter of intermarriage. Since then many Jews had again married pagan women. They even had children with them, children who could only speak foreign languages. Nehemiah rebuked them, cursed them, and made them promise not to continue with this wicked practice. Didn’t they know that foreign women had caused the downfall of even Solomon, the greatest of all kings? 
Nehemiah summarized his reform work in four statements: He purified the priests and Levites of everything foreign. He assigned duties to the priests and the Levites. He made provisions for sufficient firewood for the temple sacrifices. And he ensured that the Israelites gave their firstfruits to the Lord.
Nehemiah was truly a man of prayer. In chapter 13 he has included four prayers. They all start with the word “remember”. Nehemiah asks God to “remember” him and the faithful work he has done for the Lord. He asks God to show him mercy according to his great love. But he also asks God to “remember” his enemies. He expects God to judge them for their sins.
Think and discuss
What can we learn from Nehemiah’s prayer life in Nehemiah chapter 13?
(Go to Ezra-Neh answers 7)
 
Ezra-Neh study 8: Character studies of Ezra or Nehemiah
Assignment
Make a character study. Choose either Ezra or Nehemiah. Use material from studies 4–7 above. 
Proceed like this:
	Positive characteristics

List all the positive characteristics of the person you have chosen. Take into consideration the circumstances in which he was ministering.
	Negative characteristics

List all the negative characteristics of the person you have chosen. Take into consideration the circumstances in which he was ministering.
	Application to your own life and situation

What can you learn for your own life and situation (and for the situation of the church in South India today) from the person you have chosen? Make a list!
	Write a paper

Write a paper based on your lists from the three previous points.
 

The Intertestamental period
Introduction
More than four hundred years passed between the last books of the Old Testament (Ezra-Nehemiah and Malachi) and the first books of the New Testament (Paul’s earliest letters, First and Second Thessalonians, and the three synoptic gospels, Mark, Luke and Matthew). 
The pictures that the last books of the Old Testament give us readers of the situation in Jerusalem and Judea with surrounding areas – and of the Jewish people and the world empire that controlled them and their country – is very different from what we find in the New Testament. So “the Intertestamental period”, the centuries between the last chapter of the book of Malachi and the first chapter of Matthew’s gospel (about which our Bible has almost nothing to say) was a period of enormous political, social, cultural and religious changes for the Israelites (or the Jews as they are usually called at this point in history) and their land. 
Consequently, there are two essential backgrounds to the New Testament that will help us understand it better:
	The Old Testament with its description of the faith and history of Israel from the very beginning until the return of the Jews from the Babylonian Exile and their resettlement in the Holy Land, and

	The Intertestamental period with its political, social, cultural and religious developments during the centuries preceding the birth of Christ

In this final unit of our textbook we will study some of the changes that took place during the Intertestamental period. But first we will remind ourselves of facts that we are already know – even if we have not earlier thought of them in the context of the Intertestamental period. We will do so with the help of the ten questions below.
Questions
	What world powers ruled the Jews and the Holy Land (later usually referred to as Palestine) at the end of the Old Testament period and during the New Testament period?

	Compare the geographical and political divisions of the Holy Land at the end of the Old Testament period and during the New Testament period.

	What languages did we come across as we studied the texts of Ezra-Nehemiah, and what language is the New Testament written in?

	Where do we find Jews? Compare the end of the Old Testament period with the New Testament period.

	What part of the Holy Land is in focus in Ezra-Nehemiah? What about in the gospels?

	What impression do we get about the population of the Holy Land as we read Ezra-Nehemiah? What about in the gospels?

	Who were the religious leaders in the book of Ezra–Nehemiah? And who were the religious leaders at the time of Jesus’ ministry? 

	What was the center of Jewish religious activity during the time of Ezra and Nehemiah? What about in the New Testament (think of the ministries of Jesus and Paul)?

	Make a list of the most important religious and theological issues that Ezra and Nehemiah had to deal with. Then make a list of some important religious and theological issues that Jesus faced during his ministry.

	After you have gone through and checked your answers to the nine questions above, use your own words to summarize some important changes and developments that must have taken place during the four hundred years of the Intertestamental period. 

(Go to answers 1–10)
Chronology
539–331 BC: The Persian period
334–323 BC: Alexander the Great of Macedonia conquers Asia Minor and the Persian Empire and introduces Hellenism.
323–198 BC: The Ptolemaic kings of Egypt control Judea. 
198–164 BC: The Seleucid kings of Syria control Judea.
168–167 BC: The Seleucid king Antiochus IV Epiphanes loots the Jerusalem temple and makes it a place for pagan worship.
167–165 BC: The Maccabean revolt is led by Mattathias (dies in 166 BC) and his five sons.
165–164 BC: Mattathias’s son Judas Maccabeus wins independence for Judea (and begins the Hasmonean period). The Jerusalem temple is cleansed and Hanukkah (the Feast of Lights) is celebrated for the first time.
165–160 BC: Rule of Judas Maccabeus
159–143 BC: Judas’s brother Jonathan becomes high priest and rules Judea.
143–135 BC: Jonathan’s brother Simon becomes high priest and rules Judea.
135–104 BC: Rule of Simon’s son John Hyrcanus, who becomes high priest in 135 BC. When Judea gains full political independence in 128 BC, John Hyrcanus becomes the first king of Judea. This is the beginning of the Hasmonean dynasty.
63 BC: The Roman general Pompey takes control of Judea.
37–4 BC: King Herod (a Jew of Idumean descent) rules Judea under Rome.
AD 66–74: The Jewish revolt against Rome
AD 70: The fall of Jerusalem and the destruction of the temple
The kings of Persia at the end of the Old Testament period
559–530 BC: Cyrus the Great (mentioned in 2 Chron 36:22–23; Ezra 1:1–8; Isaiah 45:1)
530–522 BC: Cambyses (not mentioned in the Bible)
522–486 BC: Darius I, the Great (mentioned in Ezra 4:5, 24; 5:5–7; 6:1–15; Haggai 1:1; 2:1, 10, 18; Zech 1:1, 7; 7:1)
486–465 BC: Xerxes/Ahasuerus (the Persian king of the book of Esther)
465–424 BC: Artaxerxes I (mentioned in Ezra 7:1–8; Nehemiah 2:1–8; 5:14; 13:6)
The first Roman emperors
The Julio-Claudian dynasty:
31 BC–AD 14: Augustus (Octavian) – Luke 2:1
AD 14–37: Tiberius – Luke 3:1
AD 37–41: Gaius (Caligula) – not mentioned in the Bible
AD 41–54: Claudius – Acts 11:28; 18:2
AD 54–68: Nero – not mentioned in the Bible
Rome was then ruled by three emperors in quick succession, Galba, Otho and Vitellius, none of them mentioned in the Bible.
The Flavian dynasty:
AD 69–79: Vespasian – not mentioned in the Bible
AD 79–81: Titus – not mentioned in the Bible
AD 81–96: Domitian – not mentioned in the Bible
Questions
	What were Alexander the Great’s achievements?

	Why would the Jews oppose Antiochus IV Epiphanes so strongly?

	When was the Feast of Lights celebrated for the first time, and what was the occasion?

	How was the first Hasmonean king related to the man who initiated the revolt against the Seleucid kingdom?

	How can we understand that Judas Maccabeus belonged to the Jewish tribe of Levi?

	How can we describe king Herod’s background and authority?

	Which Persian kings are mentioned in the Old Testament prophetic books?

	In which New Testament books do we find Roman emperors mentioned by name?

	Who was emperor in Rome, when Jerusalem was destroyed?

	Find these places on the map The Empire of Alexander the Great 323 BC:

a.The home country of Alexander the Great: Macedonia
b.The heartland of the Persian Empire that Alexander conquered: Media and Persia
c.The river that marked the eastern extent of Alexander’s conquests: Indus
d.The country that marked the southern extent of Alexander’s conquest: Egypt
e.The new capital of Egypt, founded by Alexander and named after him: Alexandria
f.The city where Alexander died after a brief illness in his thirty-third year: Babylon
	Find these places on the map The Ptolemaic and Seleucid kingdoms 240 BC:

a.The core country of the Ptolemaic kingdom: Egypt
b.The capital city of the Ptolemaic kingdom: Alexandria
c.The core country of the Seleucid kingdom: Syria
d.The capital city of the Seleucid kingdom: Antioch
e.The holy city of the Jews and the center of Judaism: Jerusalem
(Go to answers 11–21)
 
Sources
Introduction
The Bible texts do not cover the Intertestamental period. So for information about this period the scholars must turn to other sources. The three most important sources are:
	The writings of the Jewish historian Flavius Josephus (who lived around AD 37–100)

	The large number of ancient religious books (many of them from the centuries before Christ) grouped under two headings, the Apocrypha and the Pseudepigrapha 

	Scrolls and fragments of scrolls (“the Dead Sea Scrolls”, “the Qumran Scrolls”) from the time of the Jewish revolt (around AD 70) found in caves in the desert area west of the Dead Sea on several occasion during 1947–1956.

Josephus
Josephus came from a prominent and wealthy Jewish priestly family in Jerusalem. On his mother’s side he was a descendant of the Hasmoneans, who had once been kings of Judea. He was well educated and tried various forms of Judaism before he joined the party of the Pharisees. 
At the age of twenty-six he went to Rome for the first time. His assignment there was to negotiate the release of some Jewish priests who had been sent to Rome to be tried by Nero, the Roman emperor. This was in AD 63. Josephus returned to Jerusalem deeply impressed by the political power and military strength of the Romans.
A few years later, the Jews revolted against the Roman Empire. Josephus, who had come to know the strength and ruthlessness of the Roman military forces, opposed the revolt. He was afraid that it would lead to the destruction of the Jews as a nation. But the Jewish leaders did not follow his advice. Instead they made Josephus the commander of the Jewish forces in Galilee. So he fortified Galilean cities, stored up provisions, and trained his soldiers in preparation for the attack of the Roman army under the leadership of general Vespasian. But before long the Jewish forces in Galilee had to surrender. Josephus was taken prisoner. He was, however, treated well and soon became a close friend of the Roman general. 
But dramatic things were happening in Rome after the suicide of Nero. So Vespasian left the battlefield to take care of matters back home. He became emperor in AD 69. His son Titus succeeded him as general of the Roman troops in Judea. Josephus was freed. He then served under Titus as interpreter and mediator. After the destruction of Jerusalem and its temple, Josephus went to Rome with Titus and settled there. He was provided with housing and pension, became a Roman citizen and adopted the emperor’s family name Flavius. 
In Rome Flavius Josephus pursued a literary career. His first book, called “The Wars of the Jews”, was a history of the Jews from the capture of Jerusalem by Antiochus IV Epiphanes and the Maccabean uprising against the Syrian Empire in 167 BC to Jewish revolt against Rome ending with the fall of the Masada fortress in AD 74. It is a very detailed account that gives us valuable information about this important period in Jewish history.
His other major work is called “The Antiquities of the Jews”. It covers the history of Israel from the Creation to Gessius Florus, the last Roman procurator of Judea (AD 65–66). It contains invaluable information about the Holy Land and the Jews during the Intertestamental period.
The Apocrypha and the Pseudepigrapha
The Apocrypha and Pseudepigrapha are collections of Jewish religious writings from the Intertestamental period and the early Christian era. 
Most of the Apocrypha (the number of books vary from ten to twenty in various Christian traditions and Bible editions) can be found in the canon of the Roman Catholic and the Orthodox churches. They are also included in the Septuagint Greek translation of the Old Testament. In Protestant traditions they are less common now than they were a couple of centuries ago. These books give us much important information about the history of the Jews and their faith during the Hellenistic and early Roman periods. We will look a little closer at the Apocrypha later in this textbook.
No major Christian tradition considers any of the Pseudepigrapha to be canonical. Consequently, no Bible edition includes any of these books (modern scholars list more than 70 of them). “Pseudepigrapha” means “false title” in Greek. This refers to the literary practice of writing books in name of another person, usually a well known person from the distant past (for example Adam, Moses, Enoch, Elijah, or Solomon). Not all these books have this kind of “false author”.
The Pseudepigrapha expressed the beliefs of distinct religious groups or sects, so they were not accepted by mainstream Judaism. They are, however, essential for our understanding of the religious, political, and social world during the Intertestamental period and at the beginning of the Christian era. They represent a variety of Jewish responses to the strong influences of Hellenism, the establishment of Jewish political power under the Hasmoneans, the Roman conquest and political control of the Holy Land, the destruction of the Jerusalem temple, and the beginning of the Christian church.
We will return to some of the Pseudepigrapha in the chapter called Literature, as we look at the rise and development of Jewish apocalyptic literature.
The Dead Sea Scrolls
In 1947 an Arab shepherd discovered a cave in the desert hills facing the northwestern shore of the Dead Sea, near a place called Qumran. That cave contained what has been called “the greatest manuscript discovery of modern times”. By 1956, scrolls, fragments of scrolls, and other kinds of ancient texts had been found in a total of twelve caves in the Qumran area.
The discovery of the Dead Sea Scrolls not only provided new documents from the Intertestamental period and the beginning of the Christian era. It also helped Bible scholars read and understand previously known texts in new ways.
These thousands of documents and fragments contain three groups of texts:
	Parts of all Old Testament books except Esther. About one third of the documents belong to this group. Psalms, Deuteronomy and Isaiah are quoted most frequently. One of the most remarkable finds was a complete scroll of Isaiah (7.3 meters long).

	Parts of some apocryphal (particularly Tobit and Sirach) and pseudepigraphal writings (including apocalyptic works).

	Documents related to the organization, worship, and beliefs of the sectarian and religious group (nowadays usually called “The Dead Sea Community” or “The Qumran Community”) that collected, wrote, and hid them. 

The importance of the Dead Sea Scrolls for biblical studies can be summarized in five points:
	They have significantly helped Bible scholars in their search for a form of the Old Testament texts that most accurately reflect the original manuscripts. 

	They have demonstrated the care with which Old Testament texts were copied, and consequently proved the general reliability of those texts.

	They have given us copies of biblical texts that are one thousand years closer to the originals than the ones earlier known. 

	They have increased our understanding of the Old Testament languages Hebrew and Aramaic.

	They have significantly increased our knowledge of the development of Judaism during the Intertestamental period. 

Questions
	What are the three most important sources for our understanding of the Intertestamental period?

	What contacts did Josephus have with Rome and Romans during his life?

	Why is Josephus such an important source for our knowledge about the Maccabean revolt against the Seleucids?

	Why is Josephus such an important source for our knowledge about the Jewish revolt that led to the destruction of Jerusalem and its temple?

	What could be the problem with Josephus as a source for our understanding of the Jewish revolt?

	What is the most important difference between the Apocrypha and the Pseudepigrapha?

	Why is the name “pseudepigrapha” used about the Pseudepigrapha?

	How can we summarize the general perspective of the books belonging to the group of books called Pseudepigrapha?

	What three main kinds of texts were found in caves in the Qumran area during the period 1947–1956?

	Explain in your own words why the Dead Sea Scrolls are so important for biblical scholars. 

(Go to Sources answers)
 
History
Introduction
The Intertestamental period is full of dramatic and complex historical events. There are lots of political and religious rulers with names that recur until a modern student is totally confused. There are also lots of wars and battles that are difficult for us to keep track of. And finally, there are lots of alliances and agreements, sometimes kept but usually broken, that will add to our confusion.
There is only one good way of dealing with these problems in a textbook like this, and that is to simplify. So this historical chapter focuses on two things:
	Presenting the big historical picture

	The effects of history on the Jewish people and the Holy Land 

The events of the last books of the Old Testament took place during the Medo-Persian Empire. Here is a brief summary of these events:
a.King Cyrus of Persia allowed the exiled Jews to leave Babylon and return to Judah. Some Jews did so from 538 BC and onwards, but a majority of the Jews remained in Mesopotamia.
b.The story of Esther takes place in Susa, one of the capital cities of the Medo-Persian Empire, around 470 BC, as the very existence of the Jews was threatened.
c.The Jews who returned to Judah rebuilt the Jerusalem temple (“the second temple” or “Zerubbabel’s temple” dedicated in 516 BC). During the following century, the walls of Jerusalem and parts of the city were also rebuilt. 
d.Under the leadership of Ezra and Nehemiah (and with the support of the prophet Malachi) several social and spiritual reforms took place around 460–430 BC.
The Hellenistic period (332–165 BC)
From the point of view of Judah and Jerusalem the history of Greek (or Hellenistic) dominance can be divided into three periods:
a.The rule of Alexander the Great of Macedonia (331–323 BC)
b.The rule of the Ptolemaic dynasty of Egypt (323–198 BC)
c.The rule of the Seleucid dynasty of Syria (198–165 BC)
Empires are by definition large geographical units that command military, political, social, and cultural control over the countries and nations they have conquered. The degree of oppressiveness of this control – as well as the results and consequences of it – would vary from empire to empire. The Hellenistic rulers and what they demanded of the people they controlled can be summarized in five points:
	The power of the Hellenistic rulers over the conquered nations could not be questioned. Total loyalty was expected. No alliances with other empires could be tolerated.

	The Hellenistic rulers were in constant need of large amounts of money to finance their expensive wars and to support their luxurious lifestyle. So heavy taxation of the conquered nations was unavoidable – and expected.

	The Hellenistic rulers knew that gold and other treasures could be found in the large and popular temples of the conquered nations. So looting of temples became a common method for raising extra money for military campaigns.

	The Hellenistic rulers firmly believed in the superiority of their Greek culture over the cultures of the conquered nations. The imposing of the Greek language, the building of Greek style of cities, and the propagation of Greek culture were all parts of their agenda.

	The Hellenistic rulers were pagan idol worshipers who desired to impose their own gods on the nations conquered. This was not a big problem for most of the nations, who were also pagan idol worshipers and who believed that their national gods could be worshiped under different names. But for one nation this was a serious problem – the Jews who could not allow their temple in Jerusalem to be defiled by pagans and their gods.

Alexander the Great (332–323 BC)
In 336 BC king Philip of Macedonia was murdered. His son Alexander, who succeeded him, was only twenty years old at the time. Two years later, after having consolidated his own kingdom on the Greek peninsula, Alexander launched one of the most successful military campaigns ever, and within ten years he had conquered all the nations from Greece to present-day Pakistan east of the Indus River. His empire stretched south to Egypt and included Judah, which was conquered in 332 BC. 
Alexander was never defeated in battle. He died not yet thirty-three years old (in 323 BC) in Babylon after a brief illness. At his death, his empire was divided among his generals (one of them was appointed the guardian of Alexander’s yet unborn son by the Bactrian princess Roxana. This son, called Alexander after his father, was murdered while still a young boy). 
By around 300 BC, two of Alexander’s generals had established themselves in empires that would control the Holy Land until the Jewish war of liberation under Judas Maccabeus in 165 BC. These two generals were: 
	Ptolemy I, who had been the ruler of Egypt to the south ever since the death of Alexander 

	Seleucus I Nicator of Babylon, who had by this time expanded his empire to include Syria to the north of the Holy Land

Alexander the Great never had time to consolidate his vast empire. Consequently,  he did not interfere in Jewish matters. His lasting achievement was not his military conquests and his political control of the nations conquered. Much more important was the spread of Greek (Hellenistic) culture, which he initiated and which was further propagated by the rulers of the empires that came after him. This policy was called Hellenization. It had a dramatic impact on the Jews. We will come back to Hellenism in the following chapter.
The Ptolemaic dynasty of Egypt (323–198 BC)
After the death of Alexander the Great, the Holy Land and the coastal area immediately to its north came under the control of the Ptolemaic Empire in Egypt. Ptolemy I entered Jerusalem on a Sabbath day in 320 BC and took control of the city. He also deported many Jews and Samaritans to Egypt, where they were later liberated by Ptolemy’s son and successor. The Jews were treated well in Egypt. They had religious freedom and were allowed to follow their own laws. This attracted many more Jews, who left Jerusalem and Judea to settle in Egypt, most of them in Alexandria, the capital city. Soon one of the five sectors of Alexandria was completely Jewish, and Jews moved into other sectors of the city as well. It was during this period that Alexandria became one of the most important communities of the Jewish diaspora.
After a couple of generations the Jews of Egypt adopted Greek and stopped using Hebrew and Aramaic. This led to the translation of the Pentateuch around 250 BC and of the other Old Testament books during the following century. By around 130 BC all the books had been translated into Greek (together these translations are called the Septuagint). 
The rule of the Ptolemy kings (they were all called Ptolemy, and during this period there were five of them) was considerate to the religious feelings of the Jews not only in Egypt but also in Judea. The Jews there were allowed to continue their internal and limited independence under their own temple constitution just as they had done earlier during the Persian rulers. And the ongoing wars between the Ptolemies and the Seleucids did not directly affect them.
But in Jerusalem there were groups of people – particularly among those who belonged to the aristocratic and more powerful segments of society – who gradually became more Hellenized, as they adopted Greek culture and lifestyle. Other Jews, however, opposed Hellenistic influences and became stronger in their own Jewish culture and way of life. These differences were the origins of the two Jewish parties, the Sadducees and the Pharisees.
The Seleucid dynasty of Syria (198–165 BC)
In about 198 BC the Seleucid (Syrian) Empire to the north of the Holy Land gained control over the Jews under king Antiochus III (called the Great). The Seleucids (whose royal names were either Seleucus or Antiochus) were more forceful than the Ptolemies in their attempts to spread Hellenism throughout their empire. But their first years of rule over the Jews was largely a continuation of the tolerant rule of their predecessors. 
Real problems began when Antiochus IV Epiphanes (his name means “God made manifest”), a younger son of Antiochus III, became king after the assassination of his brother Seleucus IV. Antiochus, who ruled Syria 175–164 BC, tried to consolidate his weakening Seleucid kingdom through a policy of more radical Hellenization. This aroused anger and indignation among a majority of the Jews, even among many of those who had earlier accepted the process of Hellenization in Judea.
Antiochus IV Epiphanes prohibited the Jews of Judea from practicing their traditional way of life, including their religion. Disobedience was punished by death. He ordered all copies of the Pentateuch to be destroyed and sacrifices to be offered to the Greek god Zeus. The Jerusalem temple was desecrated and turned into a pagan shrine, dedicated to Zeus. A pig, an abomination to the Jews, was sacrificed within the temple premises. Antiochus also persecuted the Jews in various other ways with the goal of eradicating the Jewish religion.
The Hasmonean period (165–63 BC)
The Seleucid rule in Judea paved the way for one of the most heroic periods in the history of the Jews. And with the atrocities of Antiochus IV Epiphanes the situation became explosive. The opposition was led by an elderly priest from a village north of Jerusalem and his five sons.
The name this brave priest was Mattathias. He refused to sacrifice to the pagan gods. Instead he killed the king’s officer, pulled down the altar, and fled with his five sons and other supporters to the hills of Judah. There he established their headquarters for their rebellion against the Seleucid rule over Judea.
Mattathias’s five brave sons were: 
	Judas (called Maccabeus, which probably means “hammerer”) was a brilliant military commander who led the Jewish war for independence after the death of his father.

	Jonathan became high priest, and at the death of Judas leader of the Jewish rebels.

	Simon succeeded Jonathan as high priest and leader of the Jewish rebels.

	John was killed during the Jewish rebellion.

	Eleazar was killed in battle early during the Jewish rebellion.

The Syrian forces were unable to quench the rebellion. Instead they were forced by the Romans, who had gradually built up a strong political and military presence in the eastern parts of the Mediterranean Sea (called the Great Sea on our maps), to the negotiation table. The result of the negotiations was the withdrawal of the religious sanctions against the Jews. These things happened in 165–164 BC.
Judas Maccabeus then decided to occupy the Jerusalem temple area and cleanse it from defilement. A new altar was set up, and the Holy Place and the Most Holy Place were repaired. The sacred furnishings were reinstalled, the seven lamps were lit, incense was burned on the altar of incense, the showbread was placed on its table, and the curtains were hung in the sanctuaries. On the 25th day of Kislev (in December 164 BC) the Jerusalem temple was rededicated. This happened on the third anniversary of the desecration of the temple (when the abominable sacrifice was offered on the altar of the Greek god Zeus). The event is still commemorated by Jews each December as Hanukkah, the “Feast of Lights.”
During the Hasmonean period (164–63 BC) all rulers were from the same family of Jewish priests. They were called the “Hasmoneans” after one of their ancestors. In 128 BC Judea gained independence under the high priest John Hyrcanus, who was the son of Judas Maccabeus’s brother Simon. 
From John Hyrcanus onward, the Hasmonean rulers became increasingly dictatorial, corrupt, and immoral. They developed into an aristocratic, Hellenistic (even pagan) regime – sometimes very similar to the rule of the Seleucids. The orthodox Jews, who had supported the rebellion, soon lost the favor of the Hasmonean rulers. During the rule of John Hyrcanus’s son, the Pharisees were even persecuted.
Internal conflicts led some Jewish leaders in 63 BC to ask the Romans to come and restore order in Judea. That was the end of Jewish independence under the Hasmonean kings.
The Roman period (63 BC–AD 135)
Pompey was the name the general who subdued the eastern parts of the Mediterranean for Rome. Invited by some of the Jewish leaders he came to bring peace in Judea. But the invitation resulted in the Roman conquest of the Holy Land. 
Pompey laid siege to Jerusalem. The temple area was occupied and priests were massacred as they were performing their temple duties. So Roman rule began in a way that the Jews could never forgive, nor forget.
The Romans made use of the cultural, intellectual, and religious traditions that the Greek/Hellenistic empires had introduced in the eastern parts of the Mediterranean. In addition, they built a vast system of roads. They also introduced their own government, organization, and legal system, and their own currency and system of taxation. The powerful Roman army enforced “Roman Peace” and brought security and stability to the empire. 
The dominion of the Romans over Judea was most evident through the government structures they established and the rulers they appointed. The Jewish Sanhedrin (or Council) was allowed to retain authority, but always under the watchful eye of Rome. The high priest was the head of the Sanhedrin, but the Romans removed and appointed high priests as they saw fit. Tax collectors were given wide freedom in the amount they collected for the Romans, so the Jews hated them for being greedy collaborators.
In 37 BC the Roman senate appointed Herod the Great to be king under Rome over all Palestine. He maintained this position until his death in 4 BC by cooperating with whatever Roman group or emperor that happened to be in power. Herod carried out great building projects, many of them in Caesarea, Palestine’s new capital city. He also enlarged and beautified the temple in Jerusalem. After Herod’s death, his kingdom was divided between three of his sons. Mismanagement led to the introduction of Roman governors over Judea, Samaria, and Idumea (south of the Dead Sea).
The result of the Roman conquest and rule was deep suspicion and ill will, which grew for 130 years – until the Jews revolted in AD 66. The result of this revolt was a full scale war, in which the Romans destroyed the Jerusalem temple (in AD 70) and crushed the Jewish state (the fortress of Masada was taken in AD 74). Many years later, the Jews once again revolted against the Romans. Simon bar Kochba was their leader, and he was able to establish an independent Jewish state for a few years – until the Romans conquered him in AD 135.
Questions
	How would you summarize the situation for the Jews at the end of the Old Testament period?

	What are the three important periods of Hellenistic control over the Holy Land?

	What was crucial difference between the Jews and other nations as they lived under the rule of a foreign empire?

	Find the following places on the map The Empire of Alexander the Great:

a.The country Alexander came from
b.The country Alexander’s wife Roxana came from
c.A city that was founded by Alexander and named after him
d.The city in which Alexander died
	What could have been the two main reasons for the division of Alexander’s empire at his death?

	What do the three empires of Alexander, the Ptolemies and the Seleucids have in common?

	Why did so many Jews settle in Egypt during the Ptolemaic period?

	What major cultural change did the Jews in Egypt undergo under the Ptolemies?

	What is the cultural background of the Septuagint translation of the Old Testament books?

	How were the Jews in Judea treated under the Ptolemies?

	How did Hellenism affect the Jews in Judea?

	Find the following places on the map The Ptolemaic and Seleucid kingdoms: 

a.The heartland of the Ptolemaic kingdom in 240 BC
b.The heartland of the Seleucid kingdom in 240 BC
c.Two cities in the Seleucid kingdom that were named after Seleucid kings
d.The empire in which Jerusalem was situated in 240 BC
e.The Mediterranean Sea (called the Great Sea by the Jews in those days)
	What was the main cultural difference between the Seleucid rulers of Syria and the Ptolemaic rulers of Egypt?

	How did this difference affect the Jews in Judea?

	What did Antiochus IV Epiphanes do to make the Jews rebel against Seleucid rule in Judea?

	Who was the main military commander of the Jewish rebels?

	What is the background to the Jewish feast called Hanukkah?

	What went wrong with the Hasmonean rulers?

	What were the two main groups of Jews that emerged in Judea during the rule of the Hasmoneans?

	Why did the Romans come to Judea?

	What aspects of Roman rule in Judea do you think led to the Jewish revolt?

(Go to History answers)
 
Social, cultural, and religious developments
Introduction
This chapter is a brief summary of some important developments during the Intertestamental period. They have all been mentioned, and in some cases even described, in the three previous chapters.
In the diaspora and in the Holy Land
The Babylonian Exile in 586 BC was the beginning of the diaspora, the Jewish dispersion. From then onward, the majority of the Jews were scattered throughout the ancient world, even if some of them settled in the Holy Land after king Cyrus of Persia allowed them to do so. 
The diaspora Jews no longer lived in the Promised Land. They had lost the city of Jerusalem, their temple, and their monarchy. Instead they lived under the direct control of foreign rulers, without a national identity of their own. In the dispersion they faced constant threat to their Jewish identity – racial, ethnic, and cultural. They also had to deal with threats to their distinctive Jewish outlook, which included ritual purity, for example in matters of diet and social interaction.
Those who had returned to the Holy Land, had been able to reclaim their holy city Jerusalem and rebuild the temple. There the sacrificial worship was resumed and carried on just as in the days of old.
But all Jews – those who had returned to the Holy Land as well as those who lived in the dispersion – faced a “theological crisis”, where questions like these had to be dealt with: Why had God allowed his chosen people to be defeated by Gentile nations? Was the Lord still a loving and caring God with power to protect them? 
For about two centuries the two Jewish communities in the diaspora and in the Holy Land lived in circumstances like these. But with the coming of Alexander the Great in 332 BC and with the subsequent introduction of Hellenism by his successors, the Ptolemies and the Seleucids, the theological crisis intensified for the Jews. In addition, Hellenism introduced new threats to their social, cultural and religious life.
Hellenism
“Hellenism” is a modern term. It is used to describe the way in which the dominant Greek culture interacted with the cultures of peoples from other areas of the ancient Mediterranean and Middle Eastern world during the three centuries from Alexander the Great (around 330 BC) to Rome’s conclusive victory of the last of the Greek kingdoms (around 30 BC).
Interestingly, a Greek word meaning “the Greek way of life” (a word related to the word “Hellenism”) is used in one of the apocrypha to criticize Jews who had adopted foreign customs instead of being faithful to “the Jewish way of life”.
Hellenism became a political tool for unifying a vast and disparate empire. The Greek language and Greek cultural institutions were introduced through the founding of hundreds of city states and military garrisons throughout Asia Minor and the areas previously under the Medo-Persian Empire (including Syria-Palestine, Egypt, and Mesopotamia). These cities and garrisons were populated with soldiers and civilians from the Greek-speaking world. They became the cultural elite, who considered their language and way of life to be superior to the languages and cultures of the indigenous peoples, whom they called “barbarians”.
People in these Greek-speaking cities (called polis in Greek) lived what they considered “the good life”. They were allowed to handle their local civic affairs and to administer justice. They met and socialized in the marketplace. They worshiped in temples dedicated to Greek gods. And they spent much time at the theater (watching dramas), the gymnasium (where young men trained their bodies), the hippodrome (watching exciting horse-chariot races), and the stadium (watching races and other sport events). A Greek city also had an acropolis, a higher part of the city with a castle or a fortress.
In the surrounding countryside, the indigenous people continued their traditional way of life, speaking their own non-Greek languages. But after some time they became more and more influenced by the Greek cities in their midst. So Hellenism was gradually absorbed by these non-Greeks in a variety of ways. They learned the Greek language, and they adopted Greek personal names. They embraced Greek habits and made use of Greek architecture for their buildings.
There were basically two contrasting reactions to these Hellenistic influences. Some people thought that their own culture was inferior, so they welcomed and accepted everything Greek. They also felt that the best way to improve their social and economic conditions and to make a career in society was to adapt to the new ways of life. Others, however, considered Hellenism a threat to their traditional way of life and values. So they resisted all Greek influences in a variety of ways. 
Sadducees
Of the various religious groups in Palestine during the Hellenistic period, the Sadducees were the ones most open to Greek influences. They were few in number – and they did not have much influence among the ordinary Jewish population – but politically they were very powerful as they in control of the temple and of the high priesthood.
They constituted the political party of the Jewish aristocratic priesthood from the time of the Maccabees to the fall of the Jewish state. Because of their sympathy with the policy of the Seleucid king Antiochus IV Epiphanes, they – unlike the Pharisees – took no part in the Maccabean rebellion against the Syrians. Under the Romans, they became the party that supported the government. They were satisfied with the present situation, so they did not look forward to a future messianic age.
In matters of faith, the Sadducees had some distinctive beliefs, which contrasted strongly with those of the Pharisees:
	They accepted only the written law. So they rejected the traditions of the Pharisees. In other words, they believed that the Pentateuch alone had  spiritual authority. The Pharisees, on the other hand, believed that the oral traditions from Old Testament times and the interpretations of the law made by later scribes (“the tradition of the elders”) were just as binding as the Law itself.

	They denied the resurrection of the body, personal immortality, and future punishment. 

	They also denied the existence of angels and spirits. A number of factors may have been responsible for this: Their general indifference to religion, their rationalistic tendencies, and the speculative teachings on angels and demons that the Pharisees indulged in.

	They did not believe in divine intervention in the government of the world, nor in divine predestination. In these matters, they were different from both the Pharisees and the Essenes.

The synagogue
The word “synagogue” is Greek and means “place of assembly”. Even today, it is a place where Jews assemble to read, study and teach the holy scriptures (the Old Testament of the Christian church).
The synagogue institution perhaps began as early as during the Babylonian Exile (when the Jews turned their religious focus from what they had lost, the temple, to what the had retained, the Law). It developed during the Intertestamental period, and by New Testament times it was firmly established among the Jews, in the diaspora as well as in Palestine. By then, synagogues could be found everywhere in the Hellenistic world – wherever there were sufficient Jews to maintain one. In Alexandria and other Greek and Roman cities with large Jewish populations there could be several synagogues.
After the Babylonian Exile, the Jews concentrated on the law rather than on nationhood, on personal piety and prayer rather than on maintaining the sacrificial system, which was limited to the temple in Jerusalem. The synagogue became the center of this new form of religious expression, and Judaism became a faith that could be practiced wherever the Law could be read. This emphasis on personal piety and a relationship with God, which characterized the synagogue worship, not only helped preserve and consolidate the Jewish faith and way of life. It also prepared the way for the Christian gospel.
The main purpose of the synagogue was not public worship, but instruction in the holy scriptures. As a result, the synagogue institution became crucial for the preservation and development of the Jewish faith during the Intertestamental period. In spite of the Hellenistic environment with its strong pagan influences, Judaism not only survived but grew stronger. This can be seen in Galilee, which at the time of the Maccabean rebellion was predominantly pagan (“Galilee of the Gentiles”, Is 9:1, quoted in Matt 4:15). But at the time of Jesus it had become thoroughly Jewish. This can also be seen in the literacy level of Jewish men in the first century and in the deep knowledge of the Old Testament texts that the apostle Paul took for granted as he peached in the Hellenistic synagogues. 
Pharisees
Of the three prominent parties of Judaism in New Testament times – Pharisees, Sadducees, and Essenes – the Pharisees were by far the most influential. They were the party of the synagogue. 
The name “Pharisee” (which probably goes back to an Aramaic word meaning “the separated ones, separatists”) first appears during the reign of John Hyrcanus (135–104 BC). Although the Pharisees were comparatively few in number, they enjoyed the popularity and the support of the people. They were the only party to survive the destruction of the temple in AD 70, so Pharisaism is the origin of modern Judaism. 
Three characteristics of the Jewish nation contributed to the development of the Pharisees – and in such a way that Pharisaism and Judaism became almost synonymous:
	Jewish legalism, which developed considerably after the Babylonian Exile. In Babylon the temple worship and the sacrifices had been discontinued. Instead Judaism began to center its activities in Jewish Law and the synagogue where the Law was read and studied. The rise of the Jewish scribes, who were closely associated with the Pharisees, also gave great momentum to Jewish legalism. The Pharisees were the organized followers of these experts in interpreting the Scriptures. They formalized the religion of the scribes and put it into practice. The Pharisees were the religious leaders of the Jews. They were not practical politicians like the more liberal Sadducees.

	Jewish nationalism, which emerged from the persecution of the Jewish faith and from the isolation of the Jewish culture. During the Babylonian Exile the Jews were a small minority in a foreign nation. Later, the fierce persecution of Antiochus IV Epiphanes (167–165 BC), who in an aggressive way tried to Hellenize and assimilate the Jews, drew the Jewish people even closer together. The Pharisees used this occasion to cultivate Jewish national and religious consciousness.

	The development and organization of the Jewish religion itself, which occurred after the Babylonian Exile and the Maccabean rebellion. The scribes redefined and adapted the Law to their new circumstances. This resulted in the separation of Judaism from both pagan and secular Hellenism. Through this process, Judaism became an almost new religion, quite different from what we find in the Old Testament. The Pharisees embodied this new Judaism. They became a closely organized group, very loyal to each other, But separated themselves from others, even from their own people, through their obedience to the Law (and the oral traditions) and their insistence on ceremonial purity.

The Pharisees believed in divine predestination, the immortality of the soul, and in spirit life (angels and demons). These were doctrines that the Sadducees denied. They also believed in the reward for good works after this life and in the eternal punishment of the souls of the wicked. They accepted all the books of the Old Testament. They also believed in the Jewish messianic hope, but they understood it in a material and nationalistic way.
Essenes and the Qumran community
The Essenes were a sect of probably a few thousand Jews in Palestine during the time of Jesus. But they are not mentioned in the New Testament. This sect arose as a result of the cultural and political conflicts in connection with the Hellenization and secularization of the Hasmonean dynasty. They responded to the influences of Hellenism by withdrawing from public affairs and by not getting involved in worldly matters.
The Essenes lived a simple life of sharing everything in common. They also practiced strict rules of behavior, and many of them were unmarried. The majority of them lived together in settlements, but some resided in cities. One way of adding people to their community was by adopting other people’s children. They did not participate in the temple worship (as they considered the temple priesthood corrupt) but had their own purification rites. They observed the Sabbath day very strictly and greatly venerated Moses. They would not take any oaths, but new members, after going through a three-year probationary period, were required to swear a series of strong oaths that they would cooperate in every way with the organization and would never reveal to outsiders any of the affairs or beliefs of the sect.
The Dead Sea Scrolls and the monastery at Qumran where the scrolls were written show us an organization very similar to what is known about the Essenes. The Qumran monastery was occupied from before 100 BC to AD 135, a period which coincides with the period of the Essenes. But it is not certain that the Qumran community belonged to the Essenes. 
The Qumran community believed that they were the true Jewish remnant. So they separated themselves from mainstream Judaism to devote themselves to personal purity and preparation for the final war between the “Sons of Light and the Sons of Darkness.” They practiced an apocalyptic faith, looking back to the ministry of their “Teacher of Righteousness” and forward to the coming of two, and possibly three, Messiahs. But the destruction of the temple in AD 70 seems to have delivered a death blow to their apocalyptic expectations.
Zealots
Zealots were members of a Jewish patriotic party started in the time of the Roman governor of Syria Quirinius (AD 6–9) with the aim of resisting Roman rule of Palestine. Josephus, who describes them as a guerrilla band of Jewish farmers, writes that the Zealots took to violence and assassination in their hatred of the Romans. Their fanatical violence was one main cause for the Jewish revolt against Rome (AD 67–74), which resulted in the destruction of Jerusalem and its temple. One of Jesus’ disciples was called Simon the Zealot. 
“Those who live quietly in the land”
Most people in the land of Israel belonged to none of the above-mentioned groups. They were people “living quietly in the land” (Ps 35:20), people who were busy earning a living and caring for their families. 
But most of these ordinary Jews were devoted to their nation and religion, and some –and we don’t know how many – were genuinely devoted to God and were faithfully waiting for God’s salvation, the Messiah (Luk 2:30). In the New Testament we find people who must have belonged to this group, people like Zechariah and Elizabeth, Joseph and Mary, Simeon, and Anna. Most of Jesus’ early followers must have been people like this. The Jewish leaders looked on them with contempt as a “crowd that does not know the law” (John 7:49). 
Questions
	Where did the majority of the Jews live after the Babylonian Exile?

	Why did the Jews face a theological crises after the Babylonian Exile?

	What new threat to their faith and life did the Jews have to face a couple of centuries after the Babylonian Exile?

	In what way did Hellenism become a political tool?

	Describe “the good life” of a Greek/Hellenistic city.

	Why was it so difficult for the people of the conquered nations to withstand Hellenism?

	What were the two main kinds of response to the onslaught ofHellenism?

	How did the Sadducees respond to Hellenism?

	How did the Pharisees respond to Hellenism?

	How did the Essenes respond to Hellenism?

	What were the social and political differences between the Sadducees and the Pharisees?

	What were the theological differences between the Sadducees and the Pharisees?

	Why did the synagogue institution develop?

	Describe the role that the synagogue institution played in the changes that Judaism went through during the Intertestamental period.

	What is the connection between the Pharisees and modern Judaism?

	In what ways were the Essenes different from the Pharisees?

	What is the connection between the Essenes and the Qumran community?

	Describe the life and faith of the Qumran community.

	What was the origin of the Zealot sect?

	Describe the majority of the Jewish people (those who didn’t belong to any of the Jewish religious groups) at the end of the Intertestamental period.

(Go to Social, cultural, and religious developments answers)
 
Literature
Introduction
In this chapter we will study three groups of Jewish literature that originated in the Intertestamental period:
	The Jewish Bible in its Hellenistic form, called the Septuagint

	The Jewish devotional and historical books that collectively are called the Apocrypha (already introduced in the earlier chapter called Sources)

	Jewish apocalyptic books (found among the Pseudepigrapha, books that were also introduced in the chapter Sources)

The Septuagint
The name “Septuagint” comes from a legend recorded in the Letter of Aristeas, one of the Pseudepigrapha. There we are told that around 250 BC king Ptolemy II of Egypt sent a request to the high priest in Jerusalem to provide 72 translators (six from each of the twelve tribes) to come to Alexandria and create a Greek version of the Jewish Law (the Pentateuch) to be placed in the famous library in Alexandria. The number of translators gave the translation its Greek name “Septuagint” (which actually means “seventy”, not “seventy-two”), and the Roman numeral for seventy, LXX, is used as the abbreviation for the translation. 
It is likely that at least the Pentateuch was translated into Greek around 250 BC. But it was not done for the famous library but for the use of the large number of Greek-speaking Jews who were living in Alexandria and who were finding it increasingly difficult to understand the original Hebrew texts. Later, the rest of the Old Testament and some of the Apocrypha were also translated into Greek and included in the Septuagint. This happened before the end of the Intertestamental period, but we do not know exactly when it was done.
The fact that the Septuagint was not made all at one time is evident by its uneven character. Some parts, for example the Pentateuch, are quite literal and accurate translations of the Hebrew text. Other books, for example First and Second Samuel, are quite different from the Masoretic Text (the Hebrew text that Jewish scholars prepared around AD 600–950, and on which our modern Bible translations are based). 
The Septuagint is important for Bible scholars in three ways:
	It helps Bible scholars to better understand the beliefs and thoughts of the Jewish community during the Intertestamental period. All translations are to some extent interpretations. So the Septuagint reveals how its translators understood the books found in the Old Testament.

	It helps Bible scholars to better understand the history of the Old Testament texts. Before the discovery of the Dead Sea Scrolls with their treasure of very old Hebrew manuscripts, the fourth and fifth century manuscripts of the Bible (containing both the Septuagint and the New Testament books) were the oldest biblical texts to survive to our time. When scholars compare the Masoretic Text (the Hebrew texts that Jewish scholars prepared) with the Septuagint and other ancient translations, they learn much about the text history of the books of the Old Testament.

	It helps Bible scholars to understand the New Testament and the early Christian church better. The New Testament writers wrote in Greek and their Old Testament quotations are usually from the Septuagint. As a result, the Septuagint had an enormous impact on the language and theology of the early church. 

The Septuagint quickly became the Bible of the Jews who lived in the diaspora. Just like the Jews of Alexandria, they could no longer read or speak Hebrew. So they were completely dependent on this Greek version of the Old Testament. The Septuagint also made the Old Testament available to the Gentile Greek-speaking world. It was used in the synagogues of the diaspora and became one of the most important tools of the Jewish missionary effort. 
The Apocrypha
The name “Apocrypha” means “hidden” in Greek. We must note that the original meaning was not “false” or “unauthentic” as the word “apocryphal” has come to mean in modern English.
The Kannada Roman Catholic translation of the Bible (pavitra baibal, which was first published in 1995) contains a group of Old Testament books called adhikRuta anugranthagaLu), not found in other Kannada Bible translations. But we do find these books (together with a few others) in most older English Bible translations, where they are called “The Apocrypha” (or sometimes “The Deuterocanonical books”). The Apocrypha have been both popular and widely used in the history of the Christian church.
But Protestant Christians do not believe that the Apocrypha are “canonical”, which means that they belong to the collection of divinely inspired books that God has given to his people. So we do not consider the texts that these books contain to be “God’s word”. There are three reasons for that:
	They are not quoted by the New Testament authors.

	They have not been preserved in Hebrew (or Aramaic) text versions, even if most of them were originally written in Hebrew (or Aramaic).

	They contain some theological material, which is not in line with the teachings of the New Testament.

But that they are “non-canonical” does not mean that they are useless or bad books. As a matter of fact, most of these books are very spiritual, devotional, and edifying. One example of this can be seen in the case of the book of Esther, which has been preserved in two versions: The canonical Hebrew version which we have in our Bibles and the non-canonical Greek version which belongs to the Apocrypha. The Greek version is much more spiritual and edifying than the Hebrew version. But we must remember that “spiritual” is not the same thing as “true” or “inspired by God”. 
The great German reformer and Bible translator Martin Luther described them as books that are “profitable and good to read”. A modern Bible scholar has good advice for us, when he says that these books “must be read with discretion”.
The Apocrypha give us important information about the history of the Jews and the development of the Jewish faith during the Intertestamental period. A few examples:
	Religion and politics: 1 Maccabees and 2 Maccabees present two conflicting pictures of the Hasmoneans rulers and the relationship between religion and politics during the Hasmonean monarchy. They contain invaluable information (from two different theological perspectives) of the Jewish war of liberation against the Syrians/Seleucids.

	Assimilation: Esther according to the Greek text, Additions to Daniel, 2 Maccabees, and Tobit show us how the Jews living in the diaspora resisted assimilation and adaption to Hellenism, for example in matters relating to food and marriage. 

	Moral values: Sirach reflects Hellenistic views of honor and shame, and the related concern for control over women.

	Theology and philosophy: Wisdom shows the influences of Greek philosophy, for example the development of the concept of “wisdom” as the manifestation of the divine. In other books we find the development of a stronger interest in and focus on angels and demons. We also find expressions of belief in the resurrection of the body, in personal judgment after death, and in eternal life.

	Prayer: Ps. 151, the Prayer of Manasseh, the Prayer of Azariah, and the prayers of Tobias and his daughter-in-law Sarah (in Tobit), of Judith (in Judith), of Susanna (in Additions to Daniel) show a deepening focus on prayer and personal piety.

The Kannada Roman Catholic translation of the Bible (pavitra baibal) contains the following Apocrypha:
	Tobit (a moral and spiritual story about a Jewish family in Mesopotamia)

	Judith (an exciting story about how a devout Jewish woman saves her city from ungodly foreign attackers)

	Esther according to the Greek text

	Wisdom (also called Solomon’s wisdom; this is a book that reminds us of the book of Proverbs)

	Sirach (also called Ecclesiasticus: this is also a wisdom book like Proverbs)

	Baruch (a letter to the exiles in Babylon by Jeremiah’s co-worker Baruch)

	Jeremiah’s letter (a letter from Jeremiah to Jewish prisoners, who were taken to Babylon)

	Three additions to Daniel

a.Azariah’s prayer and the Song of the Three Young Men (Daniel’s three friends in the fiery furnace)
b.Susanna (a moral story about Daniel’s wisdom)
c.Bel and the Dragon (two short stories about Daniel and idolaters; Daniel once again ends up with the lions)
	1 Maccabees (about the Maccabean revolt from a Sadducee perspective)

	2 Maccabees (about the Maccabean revolt from a Pharisee perspective)

In comparison with the Pseudepigrapha the Apocrypha do not contain texts of apocalyptic or prophetic nature. This absence is best explained by the traditional Jewish view that prophecy ended with the last books of the Hebrew Bible (our Old Testament). So the Intertestamental period was a time when there were no prophets and no further divine revelation.
Apocalyptic books
Apocalypse is a kind of literature that contains visions or prophecies about the end times. “Apocalypse” comes from a Greek word that means “revelation” or “disclosure”. So apocalyptic books claim to contain revelation of the secret purposes of God, the end of the world, and the establishment of God’s kingdom on earth.
In the New Testament we find the word “apocalypse” in the opening words of the book of Revelation (“The revelation of Jesus Christ…”). Many Bible scholars trace the roots of apocalyptic literature back to the Old Testament, particularly the second half of the book of Daniel (chapters 7–12). But it was during the Intertestamental period that apocalypse as a literary genre developed and became an important aspect of Jewish religious thought.
Just as we said in the previous section, the Jews at this time had the understanding that they were living in a period when God was silent. He no longer spoke to Israel through prophets. The Old Testament prophecies of the coming of God’s kingdom and the salvation of Israel had not been fulfilled. Instead of God’s kingdom, a succession of evil Gentile kingdoms ruled over God’s chosen people: Medo-Persia, Greece, Egypt with the Ptolemies, Syria with the Seleucids, and finally Rome.
Apocalyptic literature was written to meet this religious need for God to reveal himself to his people. Following the pattern of the Old Testament book of Daniel, a number of unknown authors wrote what they claimed to be revelations of God’s purposes. Through these books they wanted to explain present evils, to comfort the Jews in their sufferings and afflictions, and to give assurances that God’s kingdom would soon appear. 
Typically these apocalyptic books have five characteristics:
	They claim to reveal God’s purposes.

	They imitate the visions of the true Old Testament prophets.

	They are pseudonymous. This means that the authors are unknown. Instead the authors pretend to be famous persons from Israel’s ancient history. This practice is the origin of the name “Pseudepigrapha” for the group of Intertestamental (and early Christian) books that most of the apocalyptic books belong to. See also the previous chapter Sources.

	They make use of elaborate symbolism and colorful imagery.

	They rewrite history while they pretend it to be prophecy. So they write about events of the past and the present as if they were revealing future events.

There are at least three reasons why the apocalyptic books are so important for Bible scholars: 
	They describe Jewish ideas about God, evil, and history during the Intertestamental period and the first Christian century.

	They reveal Jewish hopes for the future and the coming of God’s kingdom. 

	They help us understand what such expressions as the “kingdom of God,” “Messiah,” and the “Son of Man” meant to first century Jews at the time of Jesus’ ministry and the early Christian church.

These are some of the more important and well-known apocalypses:
	1 Enoch (also called Ethiopic Enoch): It is a collection of material written during the first two centuries BC. Enoch (compare Gen 5:21–24) visits heaven in travels, visions, and dreams and is shown the secrets of the heavenly realm. The book is known for its description of the heavenly Son of Man.

	Jubilees: It claims to be a revelation to Moses about the history of the world from creation to the end. It was written in the second century BC. Parts of the book were found among the Dead Sea Scrolls, so it was important to the Qumran community.

	The Assumption of Moses (also called The Testament of Moses): It claims to contain secret prophecies that Moses revealed to Joshua before handing over the leadership of Israel to him. At the end of times, God will send a priestly messenger and through him punish the Gentiles and exalt Israel. The book was written not long before the New Testament period.

	4 Ezra (also called 2 Esdras or Latin Esdras): It claims to be written by Ezra the Old Testament scribe, and it contains seven visions that Ezra had. One scene shows the triumph of the Messiah. The books was written after the destruction of Jerusalem in AD 70 and reflects the tragedy that struck God’s people. Some Bible editions include 4 Ezra among the Apocrypha.

	Second Enoch (also called Slavonic Enoch or The Secrets of Enoch): It is similar to 1 Enoch in content and theology and describes Enoch’s journey to heaven, but also heaven itself, and the secret wisdom given to Enoch. In addition, it deals with cosmology, eschatology, calendar, and angelology. Scholars have not been able to date this book.

	The Testaments of the Twelve Patriarchs: This is a collection of documents claiming to be the last will and testaments of major figures in ancient Israel. It predicts the divine blessing and punishment that will take place in the future. It expresses the messianic hope for an anointed king and an anointed priest who will bring about the renewal of God’s people and a new world order.

	The Sibylline Oracles: This is a collection of utterances by “sibyls” (a kind of Greek ecstatic prophetesses). The book is written in Greek hexameter verse and contain some apocalyptic material. 

Questions
	What is the historical background to the Septuagint? And what is the legend about it?

	List some important differences between the Septuagint and the Masoretic Text?

	What was the importance of the Septuagint beyond its immediate Jewish context?

	Explain the statement, “All translations are to some extent interpretations”.

	What can Bible scholars learn from their study of the Apocrypha?

	Explain in your own words the three main reasons why we should not consider the Apocrypha “canonical”.

	What main genres (types of literature) do the Apocrypha represent?

	Explain in your own words the meaning of “apocalypse”.

	What are the five important characteristics of a book that belongs to the genre “apocalyptic book”?

	Think of the New Testament book of Revelation in the light of these five characteristics. Your comments?

(Go Literature answers)
Assignments
Most of the Apocrypha are readily available in Kannada. Find a copy of the Roman Catholic Bible translation called pavitra baibal. Then do one (or more) of the following assignments. Present your findings to your classmates.
	Read the book of Tobit. Then answer these questions:

a.In what different ways do Tobias and his family members express their devotion to their Jewish way of life in their pagan environment?
b.What role do angels and spirits play in the story?
c.What are the things in the book of Tobit that you find “strange” or not according to New Testament teachings?
d.Can you recommend this book to your classmates? Why – why not?
	Read the book of Judith. Then answer these questions:

a.In what ways can Judith be seen as a good person and a role model for Jews living in the Intertestamental period?
b.Do you see Judith as a role model for South Indian Christian believers today? Why – why not?
c.Can you recommend this book to your classmates? Why – why not?
	Read the whole book of Esther, as it is printed in pavitra baibal (this is the longer version called Esther according to the Greek text earlier in this chapter). Then answer these questions: 

a.Identify the passages that have been added to the older Hebrew version of the book of Esther (the version found in our regular Bibles).
b.In what ways are these additions more spiritual that the original text? Note down your findings.
c.Do these additions contain any material (or “doctrines”) that are unbiblical from our New Testament perspective? Note down your findings.
d.Can you recommend this book to your classmates? Why – why not?
	Read the addition to the book of Daniel called Susanna. Then answer these questions:

a.Describe the main characters (Susanna, the two Jewish elders, Daniel). 
b.Why do you think this story has been so popular in the history of the Christian church?
c.What can we learn from this story?
	Read the addition to the book of Daniel called Bel and the Dragon. Then answer these questions: 

a.Why do you think Bel has been called “the oldest detective story in world literature”?
b.What picture of idol-worshipers do these stories give us readers? So why do you think they were written?
c.What happened to Daniel as a result of the death of the dragon?
d.How do you evaluate these stories? Are they “good reading” for Christian believers in South India today? Why – why not?
	The book called Azariah is also an addition to the book of Daniel. It is about Daniel’s three friends in the fiery furnace and contains a prayer and a song that have been widely used in Christian church services: Azariah’s prayer and The song of the three young men. Read the texts and answer these questions:

a.Why do you think these texts have been so popular among Christian believers?
b.Do you think that these texts could be used in church services in South India today? Why – why not?
	Glance through some passages in the two wisdom books Wisdom/Solomon’s wisdom and Sirach. Which of these books is more like the Old Testament book of Proverbs? Explain how.

	Read 1 Maccabees chapters 1–4 and 2 Maccabees 5:1–10:8. Then answers these questions:

a.Compare the kind of material the authors have included. Note down a few important observations.
b.Compare the spirituality of the two books. Which book seems more spiritual? In what way?
c.Compare the style of writing. Note down a few important observations.
 

1 & 2 Chronicles answers
Chronicles answers 1: A look at Chronicles
Answers to Questions
	The books of Chronicles be divided into four major parts like this:

a.From Adam to David, 1 Chron 1–9
b.King David, 1 Chron 10–29
c.King Solomon, 2 Chron 1–9
d.After king Solomon, 2 Chron 10–36
	The books of Chronicles do not contain an account of the history of the northern kingdom of Israel (often called Samaria in the Old Testament). The main reason for this is, of course, that the author did not want to include it. The northern kingdom did not fit into the purpose he had for writing Chronicles. He wanted to focus on God’s promises to David and his descendants as the holders of the kingship of Israel – and, after the death of Solomon, they were only found in the southern kingdom of Judah. There was also no need for him to give an account of the northern kingdom, as his readers already had access to that information through the books of Samuel and Kings. The author of Chronicles did not want to (or need to) write a complete history of Israel.

	The author of Chronicles made use of many sources, for example:

a.His main sources were our Old Testament books of Samuel and Kings. He took about half of his text from there.
b.Several other sources, for example those mentioned in the following verses: 
	1 Chron 27:24: the annals of King David

	2 Chron 20:24: the annals of Jehu from the book of the kings of Israel

	2 Chron 24:27: the annotation on the book of the kings

	2 Chron 33:18: the annals of the kings of Israel

c.And the sources like those mentioned in the following verses:
	1 Chron 29:29: the record of three prophets/seers – Samuel, Nathan and Gad

	2 Chron 12:15: the records of two prophets/seers – Shemaiah and Iddo

	2 Chron 31:19: the genealogies of the Levites

	2 Chron 33:19: the records of the seers

	These were David’s exhortations to the leaders of Israel and his son Solomon – and the reasons for them – at the end of his life (1 Chron 28:8–9):

a.The leaders (and the people) must follow all the commandments. Then they would keep possession of the land of Israel, they and their descendants forever.
b.Solomon must acknowledge David’s God and serve the Lord willingly and wholeheartedly. Then the Lord would be found by him. But if Solomon forsook God, then God would reject him.
	We find these kinds of text in the following passages:

a.1 Chron 3:10–16: A list of the kings of Judah from Solomon to the exile
b.1 Chron chapter 8: A genealogy of king Saul
c.1 Chron 12:17: A short speech by David to some men from Benjamin and Judah
d.1 Chron 13:2–3: A speech by David to all Israelites
e.1 Chron 16:8–36: A psalm of thanks by David, when the ark of the covenant had been brought to Jerusalem
f.1 Chron 22:7–16: A speech by David to his son and successor Solomon
g.2 Chron 1:8–10: A prayer for wisdom by Solomon
h.2 Chron 6:14–42: A prayer of thanks by Solomon
i.2 Chron 14:11: A prayer by king Asa
j.2 Chron 20:6–12: A prayer by king Jehoshaphat
k.2 Chron 21:12–15: A letter from the prophet Elijah to king Jehoram
	This is how the truth of the statement that “Faith and obedience will lead to success, while disobedience will lead to disaster” is illustrated in the following narratives:

a.The reign of king Asa (2 Chron 14:2–7): King Asa of Judah started his reign very well. He removed pagan places of worship and told his people to turn from their evil ways and seek the Lord. As long as he was faithful to God in this way, his country prospered and had peace. He could also build up and fortify the cities of Judah. But the latter part of his reign, when he no longer trusted the Lord, was troubled with war (see 16:7–9).
b.The reign of king Jehoshaphat (2 Chron 17:3–6): Jehoshaphat followed in the steps of his forefather David and was faithful to the Lord, so God blessed his kingdom with prosperity and peace (see also 20:30).
c.The life of king Jehoram (2 Chron 21:4–20): When Jehoram became king, he killed all his brothers and other competitors to the throne of Judah. Then he led his people astray at the pagan places of worship that he erected. As a consequence of all his sins, he experienced war with two neighboring nations (Edom in the south and the city kingdom of Libnah in the southwest). He also died from a terrible disease at the young age of thirty-two. 
d.The reign of king Joash (2 Chron 24:17–24): During the first part of his reign, everything was all right with Joash because of the good influence that Jehoiada the priest had on him (see 24:1–2). But after the death of Jehoiada, he followed the advice of his evil officials. This brought God’s anger on his country. King Joash even refused to listen to the exhortations of the prophets that God sent to him. Instead he ordered the stoning of priest Jehoiada’s son. As a consequence of king Joash’s evil, Judah was attacked by Aram. Joash was wounded and his own officials killed him as he was lying in his bed.
	“Outline” in Introduction to 1 & 2 Chronicles:

a.The aspect of Saul’s reign that the author focuses on is his death. His reason for that must be that he sees Saul, in spite of his historical importance as the first king of the Israelites, only as the prelude to the two great kings of Israel, who are the main characters of his book and who together are the two positive role models for all subsequent kings of Israel: 
	David, who established Jerusalem as the capital of Israel and who was the founder of the “house of David”, the dynasty that would rule Israel forever.

	Solomon, David’s son who built the Jerusalem temple.

b.The author begins his narrative about David with David’s accession to the throne of Israel and his making Jerusalem the capital of his kingdom. The author’s reason for that beginning must be the important roles the kingship of Israel, the royal family line of David, and Jerusalem as the capital city of Israel and the place of its worship (with the Jerusalem temple) play in his book.
c.The author begins his narrative about Solomon with his prayer for wisdom. His reason for that is perhaps that the author wants to present an overall positive picture of Solomon as a role model for future kings. Solomon was in great need for divine wisdom, not only to rule his nation wisely – but also to build the grand temple in Jerusalem in accordance with God’s plans.
d.We find spiritual matters mentioned in these sections:
	Section 2 c: “The ark of the covenant brought to Jerusalem and the establishment of David’s kingdom” (1 Chron 13–16)

	Section 2 g: “Preparations for the temple” (1 Chron 22)

	Section 2 h: “The Levites and the organization of the temple service” (1 Chron 23–26)

	Section 2 j: “Plans for the building of the temple” (1 Chron 28–29)

	Section 3 b: “The building of the temple and its dedication” (2 Chron 2–7)

	Section 4 l: “Hezekiah of Judah and his temple reforms” (2 Chron 29 and following)

	Section 4 n: “Josiah of Judah and his spiritual reforms” (2 Chron 34–35)

So these topics cover at least 20 chapters (out of totally 65). This tells us that the spiritual life of Israel and matters surrounding the Jerusalem temple is a major concern for the author of Chronicles. When we read the accounts of the kings of Judah from Solomon to the fall of Jerusalem, we also see each king and his reign evaluated from a spiritual point of view. 
	This is how the following verses show God’s sovereignty over Israel:

a.1 Chron 15:2: God showed his sovereignty over Israel by choosing the tribe of Levi to serve him before the ark of the covenant (and later in the temple). 
b.1 Chron 28:4 and 2 Chron 6:6: God showed his sovereignty over Israel by choosing David and his family line of the tribe of Judah to be kings over Israel forever. 
c.1 Chron 28:5–7, 10: 29:1: God showed his sovereignty over Israel by choosing David’s son Solomon to be king after his father and he would the man to build the Jerusalem temple. 
d.2 Chron 6:34, 38; 12:13; 33:7: God showed his sovereignty over Israel by choosing the city of Jerusalem to be the place where he would “put his name” (referring to his presence). 
e.2 Chron 7:12, 16: God showed his sovereignty over Israel by choosing the Jerusalem temple as the place for sacrifices and the place where he would “put his name” (referring to his presence). 
The author’s purpose for describing God’s sovereignty by mentioning these historical facts of election is to encourage the post-exilic Israelites that God is still sovereign. He is still in control over the life and situation of his chosen people – in spite of their present difficulties.
	The Introduction to 1 &2 Chronicles mentions these important themes in the books of Chronicles:

a.Faithfulness to the Law and the Covenant
b.The nation of Israel
c.God’s repeated acts of election
d.The family line of David
e.The Jerusalem temple and the temple worship
f.The prophets and the Law 
	The genre of Chronicles is best understood as a “historical sermon” or as a “lecture on the history of Israel from a theological perspective”. So even if Chronicles can be considered to be historical books, they are very different from how modern historians write history. The author of Chronicles is just as much – or even more – a theologian than a historian!

(Go to Chronicles study 2)
 
Chronicles answers 2: King David
Answer to Question
This is a simple comparison between the two accounts of David and his reign in the books of Samuel (1 Sam 16–2 Sam 24) and in First Chronicles (1 Chron 10–29):
	The early parts of David’s life

The books of Samuel have much more information about the early parts of David’s life. Chronicles hardly has anything. For example, Chronicles does not mention these events at all: Samuel anoints David, and David in Saul’s service (1 Sam 16); David and Goliath (1 Sam 17); Saul’s jealousy of David (1 Sam 18); Saul tries to kill David (1 Sam 19); David and Jonathan (1 Sam 20); David at Nob (1 Sam 21); David at Adullam and Mizpah (1 Sam 22); David saves Keilah, and Saul pursues David (1 Sam 23); David spares Saul’s life (1 Sam 24); David, Nabal and Abigail (1 Sam 25): David again spares Saul’s life (1 Sam 26); David among the Philistines (1 Sam 27); Achish sends David back to Ziklag (1 Sam 29); David destroys the Amalekites (1 Sam 30); David hears of Saul’s death, and his lament for Saul and Jonathan (2 Sam 1); War between the houses of David and Saul (2 Sam 2); Abner and his role in these wars (2 Sam 3).
The reason for this difference is, of course, that the author of Chronicles wants to focus on David’s rule as king over Israel with Jerusalem as his capital city. So there is no need for him to include a lot of material about David’s way to this position. In addition, his readers did not need this information, as it was already available to them through the books of Samuel.
2. The portrait of David 
The books of Samuel present a more complex picture of David. He has both good and bad sides. Chronicles presents a very positive picture of David. This we can see by just noting that the author of Chronicles has not included some events in his book: David and Bathsheba, and the murder of her husband Uriah (2 Sam 11); The prophet Nathan’s rebuke of David (2 Sam 12); The stories about Tamar, Amnon and Absalom (2 Sam 13); Absalom’s conspiracy against David, and David’s flight from Jerusalem (2 Sam 15–19); The rebellion of Sheba and Shimei against David (2 Sam 20).
The reason for this difference is that the author of Chronicles wants to present for his readers David as a positive role model for all future kings of the house of David. He intention was, of course, not to hide David’s weaknesses. His readers were already aware of the weaknesses through the well known narratives in the books of Samuel.
3. David and the Jerusalem temple
The books of Samuel have nothing about David’s preparations for the building of the Jerusalem temple and about his organizing of the temple worship. But this is a major interest of the author of Chronicles (1 Chron 22–26). 
Conclusion 
We find that the author of Chronicles describes David and his reign very differently from the way the author of the books of Samuel does it. The differences reflect a difference in purpose. The author of Chronicles has only included material about David that fits his purpose. This is how most writers – ancient and modern – handle their source material.
(Go to Chronicles study 3)
 
Chronicles answers 3: King Solomon
Answer to Question
This is a simple comparison between the two accounts of Solomon and his reign in Kings (1 Kings 1–11) and Chronicles (2 Chron 1–9):
	Solomon’s reign

Kings has more general information about Solomon’s reign. Chronicles does, for example, not include this material: A wise ruling (1 Kings 3:16–28); Solomon’s officials and governors, his daily provisions, and a more detailed account of his wisdom (1 Kings 4); A detailed description of Solomon’s palace (1 Kings 7). 
	The portrait of Solomon

Kings presents a more complex picture of Solomon. He has both good and bad sides. Chronicles presents a very positive picture of Solomon. This we can see by just noting that the author of Chronicles has not included some events in his book: The struggle between two of David’s sons (Adonijah and Solomon) to succeed him as king (1 Kings 1–2); a detailed description of Solomon’s palace, which Kings has placed in the middle of its account of the building of the temple (1 Kings 7); Solomon’s wives, his adversaries, and Jeroboam’s rebellion against him (1 Kings 11). A closer comparison of the texts will make this difference even more obvious. 
So again we find that the author of Chronicles describes Solomon and his reign differently from the way the author of the books of Samuel does it. Again, we see that the author of Chronicles has only included material about David that fits his purpose.
(Go to Chronicles study 4)
 
Chronicles answers 4: Hezekiah’s illness
Answers to Questions
	Chronicles has the least detailed account of Hezekiah’s illness. 

	Two of the accounts are quite similar, the one in the book of Isaiah and the one in Second Kings.

	Isaiah the prophet is only mentioned in two of the accounts, the one in Second Kings and the one in the book of Isaiah. But he plays an important part in these two accounts. He comes to the king with three messages from God. First, a message about God’s judgment over Hezekiah: He will not recover from his illness. Then God promises to let Hezekiah live fifteen more years and to deliver Jerusalem from the Assyrians who have laid siege to the city. Finally (in the book of Isaiah it is the second half of the second message), the sign that Hezekiah requests is described.

	The account in Chronicles include some information about Hezekiah and his reign that cannot be found in the other two accounts:

a.The reason for Hezekiah’s problems is his pride (v 25).
b.All Israel and the inhabitants of Jerusalem honored him at his death (v 33).
c.The way in which Hezekiah and his country prospered after his restoration to health (v 27–29)
d.The source that the author bases his account on: “the vision of Isaiah the prophet in the book of the kings of Judah and Israel” (compare “the book of the annals of the kings of Judah”, 2 Kings 20:20). 
	Only the author of Chronicles gives an explanation for Hezekiah’s misfortunes (his pride). This illustrates the theological perspective of the book of Chronicles: Faith and obedience will lead to success, while disobedience will lead to disaster.

	Kings and Isaiah say that Hezekiah prayed to God for healing. The author of Chronicles uses one of his favorite expressions for this: he “humbled himself”. So Hezekiah’s prayer was a humble prayer of repentance.

	The author of Chronicles gives an explanation (not found in the other two accounts) for the changes in the fortunes of Hezekiah and the nation after the recovery from his illness: “Then Hezekiah humbled himself from the pride of his heart, both he and the people of Jerusalem. Therefore the Lord’s wrath did not come upon them during the days of Hezekiah”, v 26). Hezekiah’s repentance and change of heart had immediate consequences for both himself and his country. This illustrates the theological perspective of the author.

	The author of Chronicles has included two pieces of information that seem out of context considering the flow of the narrative. Both contain the word “sign” (the Kannada translations have gurutu in the first case and adbhuta in the second case), even if the word does not refer to the same thing: 

a.The “sign” in verse 24 must be a reference to the sign of the shadow going ten steps backwards to prove that God would heal Hezekiah (see 2 Kings 20:8–11 and Is 38:7–8). But the sign itself is not described in Chronicles. The author has not even given his readers any details at all about Hezekiah’s illness and how he was healed. He knows that they already know these things from the books of Kings and Isaiah, so there is no need for him to mention them. He is more concerned about getting his theology across to his readers: Hezekiah’s punishment for his sins, and his rewards for humbling himself in a prayer of repentance before God.
b.The “sign” in verse 31 must be a reference to the blessings that the nation of Judah experienced after Hezekiah’s turning to God in humble repentance: his wealth, and the prosperity of the land. These were “signs” to the visiting envoys from Babylon. But the author gives his readers no details about this visit. He knows that his readers have all the information they need from the narratives in Second Kings (20:12–19) and Isaiah (chapter 39). The prophet Isaiah had not been happy at all about the way that Hezekiah had shown the foreign visitors everything.
The way in which the author of Chronicles presents his material reveals his perspective on Hezekiah and his reign:
a.Hezekiah is a very good king, one who closely follows in the footsteps of his forefather David. So the author of Chronicles wants to present him in a very positive light. In earlier chapters (29–31) he has purified the temple, celebrated Passover, and organized the contributions for the temple worship. Then God miraculously saved Jerusalem from the Assyrians in answer to Hezekiah’s and Isaiah’s prayers (chapter 32). 
All this made Hezekiah proud (but the author says very little about this, 32:25). Instead he makes his theology clear: God punished Hezekiah’s pride and rewarded his humility (v 25–26) with fantastic blessings (v 27–29) and remarkable success in all his undertakings (v 30). This “theological interpretation” of events cannot be seen as clearly in the two parallel accounts in the books of Kings and Isaiah.
From these parallel accounts we (and the first readers of Chronicles) know that Hezekiah also had weaknesses: He doubted God’s promise of healing through the prophet Isaiah and wanted to have a sign that the message was really from God. When God promised him such a sign, he asked for a stronger sign (that the sun would go backwards instead of forwards, see 2 Kings 20:9–11). By not mentioning these negative things, the author of Chronicles emphasizes his positive picture of Hezekiah as a person.
He achieves the same effect by not describing the visit of the envoys from Babylon in any detail at all. The parallel accounts show that Hezekiah was both unwise and proud when he showed all his own wealth and the miraculous prosperity of his country to these foreigners. He was also arrogant in his response to God’s message through the prophet Isaiah of future judgment over the nation. He was even pleased to find out that nothing bad would happen during his own lifetime (see 2 Kings 20:16–19 and Is 39:3–8). The author of Chronicles only hints at these weaknesses in the last part of verse 31 (“God left him to himself in order to test him and to know all that was in his heart”).
b.The author of Chronicles wants his readers to understand his theology. That is more important than to give them all the details of the story. The story is already known to them. Now they must learn the lessons of history for the own future life in post-exilic Israel. They must also have good role models, people like David, Solomon and Hezekiah.
(Go to Chronicles study 5)
 
Chronicles answers 5: Manasseh king of Judah
Answers to Questions
	A comparison between the two accounts of the reign of king Manasseh (2 Kings chapter 21 and 2 Chron chapter 33) shows striking similarities, but also some major differences:

a.The beginning of the two narratives are almost identical. This shows that the author of Chronicles incorporated parts of the text from Kings into his own book.
b.The record of Manasseh’s sins is longer in Kings. This shows that the author of Chronicles used only as much as he needed to paint Manasseh before his readers as a truly bad king.
c.The author of Kings mentions nothing about Manasseh’s exile in Babylon and his repentance, nor what he achieved later in his life. From his point of view, these things could not reverse the course of events. The spiritual decline of the southern kingdom was already too far gone and Manasseh’s earlier sins too great for things to change by his repentance. Not even the reforms of his grandson Josiah could avert God’s judgment on Jerusalem.
	The main reason for the differences is that the two authors (just like any other author, biblical or secular) decide what they want to include in their books. Their decisions are based on the intentions they have with their books and what message they want to convey to their readers through their books. Both authors have, of course made use of earlier sources, as they did not themselves experience anything of what they wrote about. The author of Chronicles used the books of Samuel and Kings as his main sources (this is very clear to any reader who does a parallel study of the texts), but he also had access to other material (sometimes mentioned in his text).

For the author of Chronicles the two contrasting parts of Manasseh’s life – the very evil early part, and the drastic change that followed his conversion – illustrated an important theological theme in his book. Manasseh’s sins led to his deportation to Babylon as a humiliated prisoner. His humiliation led to his repentance. And his repentance led to his release from captivity and and to God’s blessing on the latter part of his life as a rebuilder of sections of the city of Jerusalem.
	Here are a few observations on “The Prayer of Manasseh”:

a.The author has realized who God is: 
	He is the almighty and faithful God of the Israelite forefathers (v 1).

	He is the creator of heaven and earth (v 2–3).

	He is a glorious God. No man can endure his presence (v 4–5).

	He is also a righteous God, the judge of human sin (v 5).

	Even more importantly, God is merciful beyond imagination. He forgives the penitent sinner and offers him his salvation (v 6–7).

b.Because of who God is, the author (who unlike the patriarchs is a sinner) can approach him with confidence – in spite of his many sins and his unworthiness (v 8–9). He has suffered justly for his sins (v 9–10). He is humbling himself before God begging for forgiveness (v 11–13). He knows that God – in spite of his own unworthiness – will save him because of his great mercy (v 14). Then he will praise God forever (v 15).
c.This is a very emotional prayer. It is also very sincere. So it can be used by any sinner who wants to humble himself before God and ask for his forgiveness. The author of the prayer has a deep – and biblical – understanding of who God is: Creator and Judge, but also a merciful God who is eagerly waiting for the sinner to turn to him and experience salvation and forgiveness of sins. 
d.It is not a biblical text inspired by the Holy Spirit. But is is a good and useful prayer for repentant sinners.
(Go to Introduction to the books of Ezra and Nehemiah)
 

Ezra & Nehemiah answers
Answers: Introduction to Ezra-Neh
Answers to Questions
	These two books in our Bible are called “Ezra” and “Nehemiah”, because Ezra is the main character in the book of Ezra (at least in the second half of the book) and Nehemiah is the main character in the book of Nehemiah.

	–

	These are the links between 1 & 2 Chronicles and Ezra–Nehemiah:

a.They both deal with the history of the people of Israel. Chronicles narrate the history up to the Babylonian Exile. Ezra–Nehemiah picks up the story line at the end of the Babylonian Exile.
b.The verses that end 2 Chronicles are repeated at the beginning of Ezra. This shows that the books originally were part of the same historical work.
	Ezra–Nehemiah contain various kinds of text material, for example:

a.Autobiographical accounts of both Ezra and Nehemiah.
b.Lists of people and things.
c.Official documents and correspondence, some of it in the language in which they were originally written (Aramaic, instead of Hebrew).
	We can say three things about the dating of the books of Ezra and Nehemiah:

a.The final version of these books are of the same age. The reason for this statement is that Ezra and Nehemiah were only one book in the Hebrew Bible (even if they are two books in our Bibles).
b.In their present form they must date from after 430 BC. The reason for this statement is that Nehemiah’s final reforms (recorded at the end of the book of Nehemiah) took place around 430 BC.
c.Much of the material must be older than that. The reason for this statement is that the final author used lists, letters and other documents that were already in existence, as he compiled, edited and wrote his book.
	These two books can be divided into four parts, like this:

a.The account of the first group of returning Jews. This happened in 538 BC.
b.The account of the rebuilding of the Jerusalem temple. This was finished in 516 BC.
c.The account of the beginning of Ezra’s religious reform work in 458 BC.
d.The accounts of the rebuilding of the Jerusalem walls and the reformation of the religious and social life of the inhabitants of Judah. These took place under the leadership of Nehemiah during the period 444–430 BC.
	Chronologically the events of Ezra–Nehemiah can be divided into three parts, like this:

a.Events that took place during the first generation of Jews returning to Jerusalem from the Babylonian Exile. This happened in the period 538–516 BC.
b.A gap of almost 60 years (between Ezra chapter 6 and Ezra chapter 7), when Ezra–Nehemiah has very little to say (only what we find in Ezra 4:6–23) about what happened in Judah during that time (516–458 BC). 
c.Events that took place in Jerusalem and Judah during the time of Ezra the scribe and Nehemiah the governor (458–430 BC).
	Zerubbabel and Nehemiah had in common that they were both governors of Judah under the rule of the kings of Persia.

	Jeshua and Ezra had in common that they were both priests who came from Persia/Babylonia to serve in Jerusalem at the time of the return of the Israelites from their exile in Babylon.

	King Cyrus of Persia plays a very important role in the history of the Israelites. After he had conquered Babylon, he allowed the exiled Israelites to return to Jerusalem and Judah.

	These person were responsible for the following important activities as recorded in Ezra–Nehemiah:

a.Sheshbazzar brought the first group of Jewish exiles back to Jerusalem.
b.Zerubbabel took the initiative for the rebuilding of the Jerusalem temple.
c.Nehemiah rebuilt the wall of Jerusalem.
d.Ezra took the initiative for the work of spiritual renewal in Jerusalem.
e.Nehemiah was in charge of the work of social and religious reforms in Jerusalem.
	Two Old Testament “book prophets” are mentioned in Ezra–Nehemiah. They are Haggai and Zechariah. They both ministered in Jerusalem around the time the rebuilding of the Jerusalem temple was resumed in 520 BC and completed in 516 BC.

	We learn nothing about Esther and Malachi from the book of Ezra–Nehemiah:

a.Esther was queen of Persia around 483–473 BC (during the 58 year gap in the Ezra–Nehemiah narratives, see answer 7 above). She was married to king Xerxes of Persia (called Ahasuerus in the Kannada Bible translations). The king is mentioned in Ezra 4:6), but Esther is not mentioned at all in Ezra–Nehemiah.
b.Malachi must have ministered in Jerusalem during the time Nehemiah was governor there (from 444 BC to around 430 BC). But Malachi’s name is not mentioned in Ezra–Nehemiah.
	The book of Ezra–Nehemiah covers a little more than one hundred years of Israelite history, from 538 BC to about 430 BC.

	The list over the kings of Persia gives us this information:

a.Cyrus and Darius are mentioned in the Old Testament prophetic books.
b.Artaxerxes is mentioned only in Ezra–Nehemiah.
c.Xerxes/Ahasuerus is mentioned in the book of Esther.
d.Cambyses is not mentioned at all in the Bible.
	–

(Go to Ezra-Neh study 1)
 
Ezra-Neh answers 1: The return from Babylon
Answers to Questions
	King Cyrus describes himself like this (1:2):

a.God has given him all the kingdoms of the earth.
b.God has appointed him to build a temple in Jerusalem.
	These are the points in king Cyrus’ proclamation (1:3–4):

a.Any Jew who wanted to do so could return to Jerusalem and help rebuild the temple there.
b.Those Jews, who did not wish to leave Babylonia, must provide the returnees with money, silver and gold, food and everything else needed for the journey to Judah and for the rebuilding of the temple.
	Sheshbazzar was the leader of the returning Jews. He is called “the prince of Judah” (1:8).

	The 5,400 articles that the Jews brought back from Babylon to Jerusalem and Judah had been looted by king Nebuchadnezzar at the conquest of Jerusalem and taken to Babylon. There they had been placed in a pagan temple (1:7–11).

	A total of 42,360 Jews left Babylon to return to Jerusalem and Judah (2:64–65). In addition there were about 7,500 slaves and others.

	When they arrived at Jerusalem, these things happened (2:68–70):

a.Some of them gave freewill offerings for the rebuilding of the temple. The money collected amounted to about 500 kg of gold and 2.9 tons of silver. So people must have been very generous. In addition they gave 100 priestly garments.
b.The returnees settled in the towns in Judah that had belonged to their families before the exile. 
Comments on Think and discuss
	This is how we can see God at work in these first two chapters of Ezra:

a.God touched the heart of a mighty Gentile ruler (king Cyrus of Persia) and made him fulfill his purposes. King Cyrus even realized that the Lord was using him to resettle the Jews in the Promised Land and to rebuild their temple in Jerusalem.
b.God kept his promises that he had given to his prophet Jeremiah before the exile. When the seventy years were over the Jews would be allowed to return from their exile.
c.God touched the hearts of his people so that they contributed generously to his work. First he used king Cyrus to force the Jews who chose to remain in Babylonia to help finance those who returned and who were going to spend a lot of money on rebuilding the temple. Then some of the heads of the families that had returned contributed a lot of silver and gold to the construction work and clothes for the priests who were going to officiate before the Lord.
	We who live in South India today can learn at least three things about money matters from these two chapters:

a.Those who stayed home shared the expenses of those who went out. In our case it could be a matter of a church financing new enterprises – for example to bear the cost of new outstations and to pay for church planting initiatives in other parts of India or even in other countries. 
b.Freewill offerings are needed in the church. Church buildings cost money, ministries cost money, the pastor and his family cost money. So a church needs faithful givers – of tithes as well as of freewill offerings.
c.That church offerings are “freewill” does not mean that they are small. God wants his people to give generously toward his work: “Each man must give what he has decided in his heart to give, not reluctantly or under compulsion, for God loves a cheerful giver” (2 Cor 9:7).
(Go to Ezra-Neh study 2)
 
Ezra-Neh answers 2: The rebuilding of the Jerusalem temple
Answers to Questions
	The first thing to be built was the altar of burnt offerings. The priests (led by the high priest Jeshua) and Zerubbabel (the governor of the returning Jews) and his assistants were in charge of the work (3:2–3).

	The timber for the temple came from Lebanon. The two leaders Zerubbabel and Jeshua took the initiative to the rebuilding of the temple. The priests and the Levites were responsible for the work, and Levites supervised the workers (3:7–8).

	The laying of the foundation stone was celebrated with music and song of praise and thanksgiving. But some of the older people were weeping, because they remembered the superior glory of the previous temple (3:10–13).

	The construction work on the temple was stopped, when the workers were discouraged by enemies. These enemies consisted of the previous inhabitants of the area who wanted to join in the work. But Zerubbabel didn’t allow them to do so. He didn’t trust them, because of their mixed family and religious background. (4:1–5).

	The construction work started again only after Darius had become king of Persia. This was about ten years later, around 520 BC (4:24).

	Haggai and Zechariah were the two prophets mentioned in connection with the restarting of the construction work. They prophesied and encouraged Zerubbabel and Jeshua to resume the construction work on the temple (5:1–2).

	During the correspondence between the Persian officials and king Darius the construction work was carried on without interruption (5:5).

	The Jewish leader gave Tattenai (the governor of the Persian province of Trans-Euphrates to which Judah belonged) a very good explanation why the temple in Jerusalem should be built: King Cyrus of Persia himself had not only decreed so. He had also appointed a governor for the work and sent the holy articles from the previous temple back to Jerusalem to be used in the new temple (5:11–16).

	When king Darius searched his archives in Ecbatana, he found a scroll with a memorandum from the time of king Cyrus. It stated that the king had decreed the rebuilding of the Jerusalem temple and the return of the articles looted by the Babylonian king Nebuchadnezzar (6:1–5).

	King Darius instructed the governor of Trans-Euphrates not to interfere with the rebuilding of the Jerusalem temple. Instead the cost for the religious activities of the temple would be borne by the Persian government. Anybody who disobeyed this decree was cursed. He was to be killed and his house destroyed (6:6–12).

	The construction of the temple could be completed so quickly, because the Persian officials were eager to follow the king’s instructions. In addition, the two prophets Haggai and Zechariah supported the work, and the elders of the Jews experienced God’s blessings as the construction work was carried out (6:13–15).

	The dedication of the temple was celebrated with joy, as sacrifices were offered and the priests and Levites were installed in their duties in accordance with the Law of Moses (6:16–18).

	Two groups took part in the Passover celebrations (6:19–22):

a.The Jews who had returned from the Babylonian Exile
b.Those among the earlier residents of Judah who had left their Gentile practices and dedicated themselves to the Lord
Comments on Think and discuss
	In this study we can really see that God is in control of history and of the fate of his people. Here are some examples of this:

a.God controls the heart of powerful kings. Earlier, king Cyrus had become God’s “servant” when he allowed the Jews to return to Judah. Now we see how a later king on the throne of Persia, king Darius the Great, is used by God to complete the building of the new temple in Jerusalem. These two kings really illustrate the truth found in Proverbs 21:1: “The king’s heart is like a stream of water in the hand of the Lord. He directs it wherever he pleases.”
b.God had preserved the original memorandum from king Cyrus so that king Darius could find it. This memorandum convinced the local Persian administrators in the province of Trans-Euphrates that their opposition to the rebuilding of the Jerusalem temple was futile.
c.God turned things around so that the enemies of God’s people (the Persian officials Tattenai and Shethar-Bozenai were forced to assist in the completion of the building of the new temple. They also had to use government funds for the religious activities of the new temple.
	Here are some of the lessons of this study for us who minister in South India today:

a.Zerubbabel knew that he couldn’t trust the old residents of Judah, when they came to him to offer their help and support. In a similar way, we need to be careful about the people we allow to work together with us in the ministry. Can we really trust them? Will their help and support really prosper the work of our church and the expansion of the kingdom of God?
b.The two prophets Haggai and Zechariah played a very important role for the completion of the temple. They preached, admonished and encouraged the Jewish leaders and had a very positive influence on the people of God. Do our prophets serve our churches in the same positive way? Perhaps we need to have a better understanding of the prophetic ministry in the light of God’s word, particularly as it is expressed in the New Testament.
c.The completion of the temple was celebrated through expressions of joy and worship. There is need for joyous celebration in our churches today.
d.The Jews showed great eagerness to follow the teachings of the Book of Moses as worship was resumed in the new temple. What about us? Are we eager to follow God’s word – not only in our teaching but also in our everyday Christian lives?
(Go to Ezra-Neh study 3)
 
Ezra-Neh answers 3: Correspondence about the rebuilding of Jerusalem
Answers to Questions
	It seems to have been Rehum, the commanding officer of Samaria which was part of the Persian Empire at that time, who took the initiative to write a letter to king Artaxerxes to complain about the Jews. He did so together with Shimshai the secretary. But they had the support of all the leaders of Samaria (4:8–10).

	In the letter the leaders of Samaria complained about the fact that the Jews who had returned from exile in Babylon were rebuilding the wicked city of Jerusalem. They also asked the king to search the royal archives, where he would find that the people of Jerusalem had been rebellious throughout history (4:12–16).

	The king replied that his research had confirmed the accusations of the leaders of Samaria. So he ordered them to stop the rebuilding of the city of Jerusalem (4:18–22).

	The result of this correspondence was that the rebuilding of Jerusalem was stopped (4:23).

Comments on Think and discuss
	In this passage (4:6–23) we find two kinds of text, and they could be characterized like this: 

a.Historical narrative (4:6–8, 23). This kind of text is straightforward and factual. It presents facts and what happened without much bias.
b.Official letters (4:9–22). This kind of text follows set patterns and uses established phrases and expressions. The writer of the letter often wants to achieve a result with his letter. So the text can be argumentative or biased (for example the petition from the leaders in Samaria). Or it can communicate a decree or an order (for example the reply from the king). Another feature is that these official letters were usually written in Aramaic, the international language of those days.
	I think the Jews that had returned from the Babylonian Exile must have felt very discouraged when they experienced the result of the correspondence between the leaders of Samaria and king Artaxerxes of Persia. They may even have doubted God’s power to help them against their enemies. They perhaps also wondered if they would ever be able to rebuild Jerusalem. 

Here are a few suggestions what they could have done about their situation. Evaluate each of these options.
a.They could have approached king Artaxerxes of Persia and asked him to change his decision and allow them to resume the reconstruction work.
b.They could have argued with the leaders of Samaria and tried to change their mind.
c.They could have continued their work in spite of kings orders.
d.They could have brought the matter before God in fasting and prayer.
e.They could have done nothing. Just waited and seen how things developed.
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Ezra-Neh answers 4: Ezra’s reforms
Answers to Questions
	Ezra’s background (7:1–6, 10):

a.He was a priest in the family line of Aaron.
b.He was one of the Jewish exiles in Babylon.
c.He was a teacher and a scribe with good knowledge of the Law of Moses. He had devoted his life to the study of God’s word.
d.He had the support of the king of Persia.
e.He had God’s blessings over his life.
	King Artaxerxes wanted Ezra to accomplish these things during his visit to Judah and Jerusalem (7:12–26):

a.To find out about the spiritual condition of the Jews who had earlier returned from exile in Babylon and settled in Judah and Jerusalem.
b.To bring money from Babylon to Jerusalem. Some of this money was to be used for the sacrifices in the Jerusalem temple. Ezra was free to use the rest of the money according to God’s will.
c.To bring articles and supplies for the Jerusalem temple. 
d.To inform the local authorities in the Persian province of Trans-Euphrates that they could not impose taxes or other dues on any person working at the Jerusalem temple. 
e.To impose strict observance of the Law of God in Judah and Jerusalem and to appoint magistrates and judges to administer justice according to this law.
	Ezra speaks (or writes) in 7:27–28, in 8:15–36 and in chapter 9. These passages must have been taken from Ezra’s autobiographical notes. 

	When we compare 7:8–9 with 7:27–28 we realize that the passages in the book of Ezra are not always presented in chronological order. The first of these two passages (which belongs to the author’s narrative text) is about Ezra’s arrival in Jerusalem. The second passage (which belongs to Ezra’s autobiography) is about Ezra’s response to the king’s letter before his departure from Babylon. So chronologically the second text comes before the first text.

	This is what happened at the Ahava Canal (8:15–30):

a.Ezra and those traveling with him from Babylon to Judah camped at the Ahava Canal before their departure.
b.Ezra then realized that no Levites had joined them.
c.So Ezra sent some trusted men to Iddo the leader of the village of Casiphia to find suitable Levites to go with Ezra to Jerusalem. The result was that almost 260 Levites joined Ezra at the Ahava Canal.
d.Ezra arranged for a fast and prayed to God for safety and protection for the long and dangerous journey from Babylon to Judah.
e.Ezra handed over all the valuables (gold, silver and precious articles) to twelve priests and some Levites who had to guard them with their lives until they reached Jerusalem. 
	Ezra was embarrassed to ask the king for soldiers and horsemen to protect the travelers on their long journey to Jerusalem, because he had told the king that God would take care of them (8:21–23).

	This is what the travelers did when they reached Jerusalem (8:32–36):

a.First they took three days’ rest.
b.On the fourth day they went to the temple and accounted for the gold and silver in the presence of witnesses.
c.Then they offered sacrifices to God.
d.Finally they delivered the orders from the king to the local Persian officials, who responded positively to these orders.
	In chapters 9 and 10 Ezra deals with the spiritual condition of the Jews in Judah. I have explained how he dealt with it in the second part of the “Summary” section of this study.

	These are the main points in Ezra’s prayer to God (9:6–15):

a.He expresses his shame and disgrace as he is now approaching God about the spiritual condition of his people. 
b.He acknowledges that God has been just in punishing the Israelites by exiling them to Babylon. 
c.He also acknowledges God’s grace by allowing a remnant of his people to return to Judah and Jerusalem and to rebuild the temple there. 
d.He confesses that the Jews again, after their return from the Exile, have disobeyed God’s commands by following the practices of the pagan people and by intermarrying them. He closes by bringing the guilt of his people before God, who is righteous.
	The immediate result of Ezra’s prayer was that many Jews repented before God. Then one of their leaders proposed that they make a covenant before God and deal with the situation according to the Law. He also asked Ezra to deal with the situation (10:1–4).

	It took three months to settle the matter with the Jewish men, even if there were only around 110 of them who had married foreign women. The reason for this was that  each case had to be investigated closely (10:7–17).

Comments on Think and discuss
	Here are some of the ways, in which Ezra can be a role model for us who serve the Lord in South India today:

a.Ezra devoted much time to the study of the word of God. What about us who serve the Lord in South India today? How much time and energy do we devote to the study of God’s word?
b.Ezra led a life that pleased both the king and the Lord. What about us? How is our testimony before God and man? Do we lead lives that bring honor to God and reflect the values of the kingdom of God? Do people respect us for our integrity and our exemplary lives? Do we experience God’s blessings over our lives as a consequence of our faithfulness to him and his people?
c.Ezra was deeply committed to serve his people. What about us? Are we truly committed to the flock that God has made us shepherds of? Or are we more committed to ourselves and our own personal agendas?
d.Ezra did not hide the truth of the spiritual condition of his people in Judah – neither to himself nor to God. What about us? Do we acknowledge the seriousness of sin in our church? Or do we prefer to shut our eyes to the true spiritual condition of our church? Do we sweep some awkward matters (for example the sins or misconducts of a rich and influential believer) under the carpet?
e.Ezra realized that only God could deal with the spiritual condition of the Jews of Judah. So he brought their sins before God in prayer. What about us? Do we bring the spiritual concerns of the believers of our church in sincere prayer before God? 
Discuss these matters in your groups.
	Look again at Ezra’s prayer in chapter 9, this time in the light of your own prayer life. Comment on similarities and differences between you and Ezra. 

I think that we can learn at least four things from the way Ezra prayed:
a.Honesty and sincerity: Ezra was honest and sincere. He realized the seriousness of the situation. He didn’t hide anything from himself or from God.
b.Unselfish intercession: Ezra’s prayer did not center on himself. He was totally unselfish as he lifted the situation of the Jews and their sins before God.
c.The importance of sin: Ezra knew that sin was serious and that it would have disastrous consequences for the relationship between the Jews and their Lord. So in great distress he approached God and confessed the sins of his people.
d.The righteousness, justice and grace of God: Ezra also knew that the Lord is not only righteous and just. He is also gracious and merciful so that he would forgive the Jews their sins, if they turned to him with genuine repentance. 
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Ezra-Neh answers 5: Nehemiah and the city walls
Answer to Questions
	Nehemiah received a very depressing report from his brother about the situation in Jerusalem: The Jews who had returned from exile in Babylon were in trouble and disgrace, and the wall of Jerusalem with its gates had been destroyed (1:2–3). When Nehemiah heard this, he wept, mourned, fasted, and prayed to God (1:4).

	The first seven chapters of the book of Nehemiah consists of an extract from Nehemiah’s autobiography. So it is Nehemiah himself who speaks (or writes) in these chapters. The main part of chapter 7 includes a list of the first group of Jews who returned from Babylon together with Zerubbabel and Jeshua. Ezra chapter 2 contains a very similar list.

	Nehemiah requested these things of God in his prayer (1:5–11):

a.He asked God to remember his promises to Moses to bring them to the Promised Land.
b.He asked God to grant him the favor of the king.
	Nehemiah presented these requests to king Artaxerxes (2:4–9):

a.He requested the king to allow him to visit Judah, the country of his forefathers, so that he could rebuild it.
b.He requested the king to write a letter to the Persian governors in Trans-Euphrates to ensure his safe journey.
c.He requested the king to write a letter to the forest keeper to provide timber for the rebuilding of the city wall and its gates and for the construction of his residence. 
	Sanballat (who seems to have been governor of Samaria) and Tobiah were unhappy about Nehemiah’s arrival in Jerusalem, because he had come to improve the situation of the Jews (2:10). This would probably have interfered with their own interests.

	We learn these things about Nehemiah’s first inspection of the city walls (2:11–16):

a.He did not waste much time, but set out on his inspection tour on horseback only after three days.
b.He had not had time to discuss the matter of rebuilding the walls of Jerusalem with the Jewish settlers or with the government officials.
c.This fact seems to have been the reason why he set out on his inspection tour during the night.
d.From the information given about the places that Nehemiah visited we understand that Nehemiah didn’t ride around the whole city, but only along the southern area. The reason for this was probably that the northern parts of the wall were totally destroyed, as the city of Jerusalem was most vulnerable from the north.
	Jewish leaders responded enthusiastically to Nehemiah’s proposal about rebuilding the walls (2:17–18).

	But the reaction from the non-Jewish officials (Sanballat, Tobiah and Geshem to Nehemiah’s proposal about rebuilding the walls was very negative. They even accused Nehemiah of opposing king Artaxerxes of Persia. Nehemiah, however, was not discouraged but went ahead with his plan (2:19–20). When Sanballat heard this, he ridiculed the builders by calling the workers ”feeble Jews” and by saying that the quality of their work was very inferior (4:1–3). Sanballat and his associates then tried to stop the construction work by plotting against Nehemiah and threatening to attack the workers (4:7–12).

	Nehemiah made these arrangements to enable the construction work to continue (4:13–23)

a.He posted armed men to guard the lowest parts of the wall.
b.He spoke words of encouragement to the Jewish leaders as well as to the Jews in general.
c.He made sure that the work on the wall continued. The workers were protected by armed men, and the carriers were also armed.
d.Nehemiah himself  supervised all the arrangements. With him was a man with a trumpet who could warn the workers of enemy attack. Then all the workers and armed men would rush to that place and face the attackers together. 
e.All the workers had to remain within Jerusalem during the night so that they were protected from enemy attacks. Even during the night Nehemiah and his men were dressed and ready to face any attackers.
	We learn at least these five things about Nehemiah in chapter 4:

a.He turned to God in times of opposition and trouble.
b.He did not himself oppose his enemies. Instead he asked God to deal with them (to “remember” them).
c.He was not easily swayed from his mission. He knew that God had called him to rebuild the walls of Jerusalem, so he did not allow his enemies to stop him.
d.He was a leader who could instill confidence in people, the Jewish leaders as well as the Jews in general.
e.He was a great organizer and administrator. How how can we see that in chapter 4?
	These were the financial problems that the construction workers’ families suffered during the rebuilding of the city wall and its gates (5:1–5):

a.Some of them were starving.
b.Others had mortgaged their fields and vineyards to be able to buy food.
c.Still others had to borrow money to pay taxes on their fields and vineyards. And those of them who had not been able to settle their debts had had to forfeit their land or hand over their children as bonded laborers.
	Nehemiah did four thing to address the financial problems of the workers’ families (5:6–16):

a.He told the Jewish nobles and officials that they were doing wrong by allowing their Jewish brothers, whom God had released from exile in Babylon, to become bonded laborers in Judah.
b.He told those who had acquired land from the indebted Jews to return the land to the original owners and those who had taken interest on their loans to pay back the interest that they had received.
c.He called the priests and made the Jewish leaders take an oath before them (and before God) to keep what they had promised Nehemiah.
d.He made himself a role model of generosity: He received no salary during the twelve years he was posted as governor of Judah (a governor’s salary in those days consisted revenue from the land and the people). He also invited all the Jewish leaders and other officials to eat at his table every day.
	We learn at least these four things about Nehemiah in chapter 5:

a.He was concerned about the situation of the suffering Jewish workers’ families. He became angry when he found out about it, and he thought deeply about how to address their situation.
b.He was decisive and bold as he addressed the situation. He was not afraid of confronting the Jewish leaders and officials who had profited from the financial difficulties that the suffering Jewish workers’ families faced. 
c.He showed great leadership qualities, as he dealt with the abuses, solved the financial problems of the workers’ families – while still maintaining unity among the Jewish population of Judah. 
d.He was a great role model for the other Jewish leaders of Judah.
	Although Nehemiah had almost completed the building of the Jerusalem walls, Sanballat, Tobiah and Geshem did not give up trying to prevent Nehemiah putting in the doors of the city gates. They did three things (6:1–13): 

a.They invited Nehemiah to meet them in a village outside of Jerusalem, where they planned to harm him. But Nehemiah told them that he was busy in Jerusalem and couldn’t come. 
b.Then they accused Nehemiah of plotting against the king of Persia by making himself king of Judah. So they told Nehemiah to meet them and plan things together. But Nehemiah told them the accusations were false. 
c.Then they hired a Jew to invite Nehemiah to take refuge from his enemies in the temple. But Nehemiah realized that this invitation was not from God and that he would commit a great sin by hiding in the temple.
	It took fifty-two days to complete the wall. When Nehemiah’s enemies heard the news about its completion, they lost their self-confidence – because they realized that it was God who had enabled Nehemiah to complete the work (6:15–16).

	We learn at least these three things about Nehemiah in chapter 6:

a.He was a man of wisdom who was not fooled by the traps that his enemies laid for him.
b.He was a man who relied on God’s guidance. He brought the schemes of his enemies before God.
c.He was a man who did not take matters in his own hands. Instead he prayed to God for vindication, as he asked God to “remember” his enemies.
	The dedication of the city wall was celebrated in a grand way. All the Levites and singers were called to serve at the celebrations in Jerusalem. The priests and and the Levites purified themselves, the people, and the gates and walls. Two choirs walked in processions and sang songs of praise. Ezra led one of the processions. The celebrations continued in the temple with more songs and rejoicing and with great sacrifices offered to God (12:27–43).

	From 7:4 we learn that the population of Jerusalem was small at the time of Nehemiah.

Comments on Think and discuss
	We can learn at least three things about God from this study:

a.God protects his people. God protected Nehemiah from the plots of his enemies. God also protected the families of the workers from further exploitation from their leaders.
b.God guides and gives wisdom to those who turn to him. It was only because of God’s guidance and wisdom that Nehemiah survived the plots of his enemies and completed the construction of the walls of Jerusalem. 
c.God reveals who he is through the way he acts with his people. Nehemiah’s enemies realized that Nehemiah had been able to avoid their plots and complete the walls of Jerusalem only because the God of the Jews had been with him. 
	Nehemiah can be a role model for us who serve the Lord in South India today in several ways:

a.His concern for the financial sufferings of the worker’s families
b.His boldness to address the financial malpractices of the Jewish leaders
c.His wisdom to involve the priests to confirm the promises of the Jewish leaders to discontinue their financial malpractices
d.His dependence on God. When the plots of his enemies overwhelmed him, Nehemiah turned to God for strength.
e.His willingness to let God deal with his enemies on his behalf – instead of dealing with them himself and instead of getting the king of Persia involved in the local conflicts in Judah
f.His focus on completing his mission – to rebuild the walls of Jerusalem
g.His generosity to the people of Judah (by not taking revenue from the land during the twelve years he was governor of Judah) and the leaders (by inviting them to eat at his table)
h.His leadership qualities, which were evident in the way in which he united the Jewish population of Judah – in spite of the tension between the rich and the poor, the leaders and the ordinary people
i.His administrative skills – organizing the construction work and the defense of the workers; dealing with conflicts and malpractices
j.His personal involvement in the building project. He did not just give orders from his residence or supervise the work once in a while. Instead he was present on the building sites, encouraging the workers and their supervisors and making sure that they were defended and protected.
	There are at least four lessons from this study for us who minister in South India today:

a.Our need for leaders like Nehemiah. Leaders who are concerned, bold, wise, committed, personally involved, and dependent on God.
b.Our need to unite the people in our churches, in spite of tensions and problems. Nehemiah faced tensions between the rich and the poor, the powerful and the powerless within the Jewish community of Judah. But he was able to unite them – and keep them focused on achieving the mission that God had given them.
c.The importance of dealing with malpractices within the church in a way that is in accordance with biblical principles.
d.The importance of dealing with outside enemies in a way that reflects the principles of the kingdom of God. We should never resort to worldly ways – even when we deal with worldly problems.
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Ezra-Neh answers 6: Ezra renews the religious life
Answers to Questions
	We find these kinds of texts in chapters 7–10 of Nehemiah, and these are the speakers:

a.Lists: A list of those Jews who were in the first group of returning exiles  from Babylon (7:8–66). A list of their servants and animals (7:67–68). A list of contributions to the work in Jerusalem (7:70–72). A list of those who sealed the binding agreement (10:1–27). These lists are written in the third person, so the narrator or the author of Ezra–Nehemiah is the speaker.
b.Historical narratives: Ezra reads the Law (7:73–8:12). The celebration of the Feast of Tabernacles (8:13–18). Fasting and confession of sin (9:1–5). The binding agreement (9:38; 10:28–39). These historical narratives are written in the third person – except when the narrator quotes people speaking (which is, of course in the first person).
c.Prayer (9:5–37). Some Bible translators understand this prayer as prose, others as poetry. Most Old Testament prayers are in poetic form. The prayer is presented in the first person, because the narrator quotes those who pray.
	In the Summary section of this study, I have described where and how the reading of the Law took place (7:73–8:12).

	The following day – as the Law was read – the Jews and their leaders noticed the regulations regarding the celebration of the Feast of Tabernacles. So they immediately began the preparations for that feast (8:13–15).

	In the Summary section of this study, I have described how the Feast of Tabernacles (also called the Feast of Booths) was celebrated (8:16–18).

	On the twenty-fourth day of the same month, the Jews gathered for a day of fasting and prayer (9:1–3).

	In the Summary section of this study, I have summarized in my own words the psalm of praise and confession that the Levites delivered (9:3–37).

	In chapter 10 we find the Jews make a “binding agreement” (which can be understood as a confirmation of the covenant). Four groups of people seal this agreement. They are (10:1–27):

a.Nehemiah the governor
b.A group of priests (twenty-two priests are mentioned by name)
c.A group of Levites (seventeen Levites are mentioned by name)
d.The leaders of the people (forty-four leaders are mentioned by name)
The rest of the people (the following categories of people are mentioned: priests, Levites, gatekeepers, singers, temple servants and all Israelites who had separated themselves from pagan way of life; and finally “their brothers the nobles”) took an oath to carefully follow the Law (10:28–29).
This was what they they promised (10:30–39):
a.Not to arrange marriages between their children and the ungodly people that they lived among
b.To observe the Sabbath Day and the Sabbath Year
c.To pay tithes to the temple, and to the priests and the Levites, including the firstfruits and the firstborn
The priests and the Levites promised to fulfill their duties in connection with firewood, tithes, and other dues.
Comments on Think and discuss
We can learn at least these four things from this study for our own present-day situation:
	The study of the word of God should have consequences for our everyday spiritual lives. Here are two examples of this:

a.When the Jews during the time of Ezra and Nehemiah read the Law, they remembered their history and they realized God’s righteousness. They also saw their own situation as re-settlers in a new light. When we read the Bible, we will understand more about God and how he has been working with his people and with the Gentile nations throughout biblical history. We will also get a better understanding of our own present situation.
b.When the Jews during the time of Ezra and Nehemiah read the Law, they remembered their history. They also realized that they had been unfaithful to God’s commands, particularly in the areas of intermarriage, celebration of national festivals, Sabbath observation, and giving to the Lord and the ministry. When we read the Bible, we will be reminded of God’s expectations for us as believers in Jesus living in the New Covenant.
	The people of God need to celebrate. The Feast of Tabernacles marked the completion of the harvest. It also commemorated the wilderness wanderings. The people of Jerusalem constructed booths and tents where they stayed during the festival. This was to remind themselves of how their forefathers had lived during their years in the wilderness. The sacrifices at this feast were more numerous than at other feasts. 

What are the things that God’s people in South India today should commemorate and celebrate?
	There are times when the church should fast and pray. The Jews in Jerusalem during the time of Ezra and Nehemiah realized that they had become like the ungodly people among whom they lived. They had not learned the lessons of their own history as a nation of God’s people. So God in his righteousness had punished them and sent them into exile. Even now, after their return to Judah, they were suffering under foreign oppression. So there were two reasons for the Jews to have a day of fasting and prayer: They needed to repent from their sin. And they needed to bring their present situation before God. 

What about the church in South India today? What could be the reasons for us to call for a day of fasting and prayer?
	There are times when the church should renew the covenant. The Jews in Jerusalem during the time of Ezra and Nehemiah also realized that they had been unfaithful to the laws and stipulations of the Sinai covenant. So a special ceremony was arranged when the Jews (particularly their leaders) could reconfirm the covenant. This was a very solemn occasion involving both curse and oath. 

What about God’s people in South India today? Are there times when we need to reconfirm our covenant with our Lord and Savior Jesus Christ? How could such occasions (or ceremonies) be arranged?
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Ezra-Neh answers 7: Nehemiah’s reforms
Answers to Questions
	The people who settled in Jerusalem were recruited by two methods (11:1–2):

a.By the casting of lots:. Every tenth person had to live in Jerusalem.
b.Volunteers: Anybody who wanted to could live in Jerusalem.
	The priests, the Levites, the temple singers and the gatekeepers were provided for through contributions, firstfruits and tithes (12:44–47).

	When the people read the Book of Moses, they realized that no Ammonite or Moabite should be admitted among God’s people. The reason for that law was that the Ammonites and Moabites had not helped the Israelites when they left Egypt. Instead they had hired Balaam, a Mesopotamian soothsayer, to curse them (see Deut 23:3–6). The Jews solved this issue by excluding those of foreign descent from the people of Israel (13:1–3).

	It was wrong for Eliashib the priest to let Tobiah stay in one of the temple storerooms. Tobiah was an Ammonite, so he was not a Jew, and it was against the law of Moses for a non-Jew to enter the inner parts of the temple, where the storerooms were located. (13:1–5).

	Nehemiah was not in Jerusalem when Tobiah moved into the temple storeroom, because king Artaxerxes of Persia had asked him to return to Babylon in the thirty-second year of his reign (13:6). This was in 433–432 BC. At his return, Nehemiah dealt with Tobiah. The storeroom, in which he had stayed, was vacated and purified (13:7–9).

	The temple been neglected during Nehemiah’s absence. Nehemiah set things right like this (13:10–13):

a.The Levites and singers were told to return to their duties at the Jerusalem temple.
b.The Jews were told to give their tithes.
c.Four trustworthy men were put in charge of receiving the tithes and distributing them to their fellow priests and Levites.
	The Sabbath had been desecrated during Nehemiah’s absence. Some people were working on the Sabbath Day. Others were buying and selling produce. So Nehemiah set matters right by forbidding these practices. He also ordered the city gates to remain closed during the Sabbath. The gates were guarded by Levites (13:15–22).

	Nehemiah used king Solomon as a warning to the Jews. Solomon’s foreign wives had led him to sin (13:23–27).

	Nehemiah summarized his reform work in four statements: 

a.He had purified the priests and Levites of everything foreign (13:22, 30). 
b.He had assigned duties to the priests and the Levites (13:30). 
c.He had made provisions for sufficient firewood for the temple sacrifices (13:31). 
d.And he had ensured that the Israelites gave their firstfruits to the Lord (13:31).
	Nehemiah’s prayers in chapter 13:

a.First prayer (v 14): Nehemiah asks God to bless (“remember”) what he has done to restore the duties of the priests and Levites at the temple.
b.Second prayer (v 22): Nehemiah asks God to bless (“remember”) what he has done to restore the observation of the Sabbath. He also asks God to show mercy on him.
c.Third prayer (v 29): Nehemiah asks God to punish (“remember”) the family of the high priest for what they had done by defiling the priesthood through foreign marriage alliances.
d.Fourth prayer (v 31): Nehemiah asks God to bless him (to “remember” him with favor).
Comments on Think and discuss
We can learn learn at least three things from Nehemiah’s prayer life in Nehemiah chapter 13:
	We need God’s blessing on our work. Nehemiah asked God to bless his various reformation activities. He realized that without God’s blessing his work would have no lasting effect on the spiritual life of the Jews of those days.

	We need to trust God with our prayer life. Nehemiah’s prayer life was quite low key. We see how Nehemiah asked God to “remember” his enemies, that God would deal with them according to his will and purposes. We also see how Nehemiah used the word “remember”, when he asked God to bless his reform activities. So Nehemiah’s prayer life consisted of reminding God about his situation. He lifted his situation before the Lord without many big words and without raising his voice. He did not put demands on God or beg God to answer his prayers. This shows his trust in God and in God’s willingness to intervene and bless. 

	We need to be confident in our work for the Lord. Nehemiah shows that kind of confidence in his prayers. He knew that he had done his best, when he dealt with the spiritual problems of the Jews in Judah and Jerusalem. So he could bring his work with confidence before the Lord and ask God to bless what he had done.
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Answers: The Intertestamental period
Introduction answers
Answers 1–10
	These were the world powers that ruled the Jews and the Holy Land (later usually referred to as Palestine):

a.At the end of the Old Testament period it was Persia, which was situated east of the Holy Land.
b.During the New Testament period it was Rome, which was situated west of the Holy Land.
	This is a comparison of the geographical and political divisions of the Holy Land.

a.At the end of the Old Testament period (in Ezra-Nehemiah) Jerusalem and its surrounding area of Judea is the only part of the land where Jews seemed to be settled. The rest of the country seems to have been occupied by “enemies” of mixed heritage.
b.During the New Testament period we find three distinct areas of the Holy Land: 
	In the north there was Galilee, where Jesus grew up and where most of his disciples came from. The people were predominantly Jews, even if they spoke with a distinctive accent.

	In the middle there was Samaria with people of mixed origin who did not have friendly contacts with the Jews.

	In the south there was Judea with the city of Jerusalem and where the inhabitants were predominantly Jews. Many Jews from other parts of the country journeyed to Jerusalem to celebrate the national festivals.

	These are the languages of the Bible:

a.As we studied the texts of Ezra-Nehemiah, we came across two languages: Hebrew (the original language of the Israelites and the main language of the Old Testament) and Aramaic (the language of the Mesopotamian empires, which also became the spoken language of the Jews after the Babylonian Exile).
b.The New Testament was written in Greek, the language of Hellenism (the Greek culture that spread after the conquest of the Persian Empire by Alexander the Great). It was also the common language of the eastern part of the Roman Empire. Paul used Greek: He preached in Greek during his missionary journeys and he wrote all his letters in Greek.
	This is where we find Jews: 

a.At the end of the Old Testament period we find Jews in Mesopotamia and in Palestine. Most of the exiled Jews must have remained in Mesopotamia. We also know from the book of Jeremiah that some Jews fled to Egypt after the destruction of Jerusalem by the Babylonians.
b.In the New Testament we find that Jews had settled all over the Roman Empire. Paul seems to have found groups of Jews in almost every city that he visited during his missionary journeys. There were many more Jews living in dispersion (the diaspora) than in Palestine.
	These are the parts of the Holy Land in focus:

a.In Ezra-Nehemiah the focus is on Jerusalem and the surrounding area of Judea, where the Jews settled after their return from the Babylonian Exile.
b.In the gospels a much larger part of the Holy Land is in focus. Jesus began his ministry in Galilee. He visited Samaria, Tyre and Sidon (north of Palestine), and Decapolis (the Greek-speaking area east of the Jordan River). He also ministered in Judea. 
	Our impression of the population of the Holy Land:

a.As we read Ezra-Nehemiah we find that the Jewish population was very small. Only about fifty thousand people returned from Babylon. Nehemiah even states about Jerusalem that “the city was large and wide, but the people in it were few, and no houses had yet been built” (7:4). We also find that they struggled to rebuild the temple and the city of Jerusalem with its walls. We also get the impression that the land was fallow and uncared for.
b.But in the gospels we find that large crowds of people followed Jesus wherever he went. We also get the impression that the land was full of people who cultivated their fields, nurtured their orchards and vineyards, and tended their flocks.
	The religious leaders:

a.In the book of Ezra–Nehemiah the priests (particularly Jeshua and Ezra) were the religious leaders. We also see that Nehemiah the governor of Judea took keen interest in religious matters.
b.At the time of Jesus’ ministry we come across totally new categories of religious leaders. The Pharisees and the teachers of the Law opposed Jesus and his ministry in Galilee as well as in Judea. In Jerusalem we also find the Sadducees (who controlled the office of the high priest) and the Sanhedrin (the Jewish council consisting of both Sadducees and Pharisees).
	Centers of Jewish religious activity:

a.During the time of Ezra and Nehemiah: The first thing the Jews who returned from Babylon did was to build an altar of burnt offering so that the sacrificial worship could be resumed in the Holy Land. Then they rebuilt the Jerusalem temple. Even the reading of the Law and the spiritual renewal took place in connection with the temple.
b.In the New Testament we find that the Jews now had two centers for their religious life:
	The temple in Jerusalem, which was a place both for sacrificial worship and for more general gathering of people. That continued until the destruction of the temple by the Romans in AD 70. 

	Then there were the synagogues, places for reading, studying and teaching the scriptures. Synagogues could be found not only in Palestine but all over the Roman Empire. Wherever a group of Jews settled, they formed a synagogue (a Jewish congregation). Jesus regularly went to the synagogue services. Paul used the synagogue as the first place to preach the gospel in a new place.

	Important religious and theological issues:

a.Ezra’s and Nehemiah’s main religious and theological issues had to do with foreign/pagan influence on Jewish life: 
	Dealing with intermarriage between Jews and non-Jews

	Evicting a non-Jewish person from living in the temple

	Reminding the people to give their tithes so that the Levites could get their support and the sacrificial system in the temple could be carried on 

	Ensuring that no business took place on the Sabbath and that the Sabbath rules were kept more faithfully

b.At the time of Jesus and Paul, the Jewish religion was more established. It had attracted many Gentiles (some of whom had joined the Jewish faith and become proselytes, while others were sympathizers or “God-fearers”). The Jews maintained their identity and were not much attracted by pagan practices. Non-Jews would not interfere in temple matters, nor in the way in which the Jewish leaders handled religious matters.
Instead there were more controversies between the various Jewish religious groups (particularly the Pharisees and the Sadducees) about how to interpret the Law and about what aspects of the Jewish faith that should be accepted or rejected. Here are some examples of this:
	The Law of Moses and the tradition of the elders: The Pharisees followed both and understood the traditions of the elders as explanations and applications of the Law. The Sadducees (and Jesus) rejected the tradition of the elders.

	Angels and demons: The Old Testament does not have much to say about angels and demons. The Pharisees (and Jesus) accepted the understanding that had developed during the Intertestamental period, while the Sadducees rejected them.

	Resurrection of the dead and eternal life: The Old Testament does not have much to say about these matters. The Pharisees (and Jesus) accepted both the resurrection of the body and the concept of eternal life, while the Sadducees rejected them.

	The Kingdom of God and the Messiah: Many Jewish groups (but not the Sadducees) were expecting the fulfillment of Old Testament prophecies about the coming of God’s Anointed (the Messiah in the family line of David) and were waiting for God’s rule to become manifest in this world in a new way. 

	This is my summary of some important changes and developments that must have taken place during the four hundred years of the Intertestamental period:

a.Political changes: Earlier dominance from the east (the Persian Empire with its power center in Mesopotamia and east of the Tigris River) was replaced by dominance from the west (the Roman Empire with its power center in Italy).
b.Cultural changes: Hellenism became the dominant culture with Greek as the common language. Cities built in accordance with Greek patterns and ideals became centers for this Hellenistic culture.
c.Changes in the Jewish population: Massive increase of the number of Jews. Jews could be found in every part (and in almost every city) of the Roman Empire. Most of the Jews lived outside of the Holy Land. 
d.The language of the Jews also changed:
	From Hebrew to Aramaic in the Holy Land

	From Hebrew/Aramaic to Greek in the diaspora.

e.Changes in the Holy Land: It was now more populated (with Jewish ethnic dominance, except in Samaria) and more developed (more agriculture, many cities). There were three divisions of the country west of the Jordan River: Galilee, Samaria, Judea.
f.Leadership changes: The priests had lost much of their leadership position over people in general, even if they (through the Sadducee party) maintained control over the temple (the high priests were Sadducees). The Pharisees were the spiritual role models with their focus on strict observance of the Law.
g.Developments of the Jewish faith:
	A new institution: The synagogue and its meetings became the center of religious life for most Jews, particularly in the diaspora. After the destruction of the Jerusalem temple in AD 70, the synagogue became the only center of Jewish religious life.

	A new focus: The synagogue institution and the fact that most Jews lived in the dispersion changed the focus of the Jewish faith from the sacrificial worship of the temple to the Law (reading it, studying it, interpreting it, and observing it). 

	A stronger Jewish identity: The Jewish faith was no longer threatened. Instead it became missionary and attracted large numbers of pagans. Many of them joined the Jewish faith (they were called proselytes). Many more sympathized with and observed certain aspects of the Jewish faith (they were called God-fearers). 

	New traditions and regulations: In addition to the Law of Moses, the Pharisees (and their followers) referred to the traditions of the elders, which contained interpretations and applications of the Old Testament laws.

	New doctrines (or Old Testament doctrines that had been further developed), for example about angels and demons; about the resurrection of the body and eternal life; about the Kingdom of God and the coming of the Messiah.

(Back to Chronology in the study)
Answers 11–21
	Alexander the Great’s two main achievements were the conquest of the Persian Empire and the introduction of the Greek Hellenistic culture in all the areas conquered by him.

	The Jews opposed Antiochus IV Epiphanes so strongly, because he desecrated the Jerusalem temple and made it a place where pagan idols were worshiped. His looting of the temple did not offend the Jews so much, because looting of temples was common in those days, and that happened several times during the Intertestamental period.

	The Feast of Lights (called Hanukkah by the Jews) was celebrated for the first time in 164 BC. The occasion was the rededication of the Jerusalem temple after it had been desecrated by Antiochus IV Epiphanes a few years earlier. This happened after the Jews under the leadership of Judas Maccabeus had managed to conquer the Syrian (Seleucid) troops and liberate Jerusalem and Judea from centuries of foreign oppression.

	The first Hasmonean king John Hyrcanus was the grandson of Mattathias, a priest who had initiated the revolt against the Seleucid kingdom almost forty years earlier.

	We can understand that Judas Maccabeus belonged to the Jewish tribe of Levi because two of his brothers, Jonathan and Simon, became high priests of the Jerusalem temple. All Jewish priests came from the tribe of Levi.

	We can describe king Herod’s background and authority like this:

a.He was Idumean by descent. That means that his family came from the country called Edom in Old Testament times. Edom was situated south of the Dead Sea.
b.He was a Jew by faith. We know from Jewish history that his forefathers had converted to the Jewish faith during the time of the Hasmonean monarchy.
c.His power was limited. He was king of Judea, but he ruled under Roman authority. So the emperor in Rome was his boss.
	Only two Persian kings are mentioned in the Old Testament prophetic books: Cyrus the Great and Darius the Great.

	We find Roman emperors mentioned by name only in two New Testament books: Augustus and Tiberius are mentioned in Luke, and Claudius is mentioned in Acts.

	When Jerusalem was destroyed, Vespasian was emperor in Rome. He had been the Roman general in charge of suppressing the Jewish revolt in Judea. But when the political situation became critical in Rome after the death of emperor Nero, he handed over the responsibility of the Roman troops in Judea to his son Titus. Vespasian returned to Rome and became emperor in AD 69. His son Titus conquered Jerusalem and destroyed its temple the following year.

	–

	–

(Go to Sources)
 
Sources answers
	The three most important sources for our understanding of the Intertestamental period:

a.The historical writings of the Jewish historian and scholar Flavius Josephus
b.The two groups of religious literature called the Apocrypha and the Pseudepigrapha
c.Some of the scrolls (particularly those that deal with the life and faith of the religious sect or community that hid these scrolls in caves during the Jewish revolt against the Romans) found in caves in the Qumran area near the Dead Sea 
	Josephus had these four main contacts with Rome and Romans during his life:

a.As a young man he went to Rome to negotiate the release of some Jewish priests.
b.He surrendered his Galilean troops to the Roman general Vespasian in the early stages of the Jewish revolt. He got to know Vespasian quite well as a prisoner of war.
c.He helped Vespasian and his son and successor Titus as interpreter and negotiator during the remaining part of the Jewish revolt.
d.He settled in Rome after the Jewish revolt. He was sponsored by the three Roman emperors of the Flavian dynasty: Vespasian, Titus (Vespasian’s son), and Domitian (Titus’s brother). Josephus was given the family name of the emperors. So he is known as Flavius Josephus.
	Josephus is an important source for our knowledge about the Maccabean revolt against the Seleucids, because we do not have many other sources of information about this period in the history of the Jews (apart from 1 Maccabees and 2 Maccabees). 

	Josephus is an important source for our knowledge about the Jewish revolt that led to the destruction of Jerusalem and its temple, because he was an eye-witness to these events.

	One problem with Josephus as a source for our understanding of the Jewish revolt is that he was mainly involved in it from the Roman side. Even before he was employed by the Roman generals as their interpreter and negotiator, he argued with his fellow Jews against starting such a revolt. In his opinion the risk for failure was overwhelming. So we cannot accept Josephus as an impartial witness to the event of the Jewish revolt. This, however, does not make him less important as a key source of information about these events.

	Acceptance is the most important difference between the Apocrypha and the Pseudepigrapha: The Apocrypha have been accepted as “good and useful books” by some Jewish groups (as they are found in the Greek Septuagint translation of the Old Testament) and by many Christian churches. But the Pseudepigrapha have never been accepted by mainstream Jews or Christians. 

	The name “pseudepigrapha” is used about the Pseudepigrapha because many of these books were written under “false title” (or “false name”). “Pseudo” means “false” in Greek. It was a common practice in those days (but also during other times in human history) for authors (particularly religious authors) to write books pretending that the author was a famous person from the distant past. So these unknown authors wrote under names like Adam or Elijah.

	We can summarize the general perspective of books belonging the the group of books called Pseudepigrapha like this: Almost all these books were written from the perspective of a certain sect, or community, or religious group.

	These are the three main kinds of texts were found in caves in the Qumran area during the period 1947–1956:

a.Old Testament books: Scrolls and fragment of scrolls with texts from most of the canonical books of the Old Testament
b.Apocrypha: Scrolls and fragments of scrolls with some of the non-canonical books that some Jews and Christians have included in the Old Testament as “good and useful reading”
c.Sectarian texts: Scrolls and fragments of scrolls with texts that describe the faith and practice of the “Qumran community”, the religious sect that copied, preserved, and later hid all the Dead Sea Scrolls
	There are two main reasons why the Dead Sea Scrolls are so important for Bible scholars:

a.The Dead Sea Scrolls have immensely increased their knowledge about and their understanding of the Old Testament texts.
b.The Dead Sea Scrolls have provided them with material that can help them understand the Intertestamental period much better.
(Go to History)
 
History answers
	I would summarize the situation for the Jews at the end of the Old Testament period like this: 

a.There were two main geographical areas were Jews could be found – many in Mesopotamia and fewer in Judah. 
b.The Jews in Judah were struggling to rebuild an Israelite nation in the land of their forefathers. They had rebuilt the temple and the city of Jerusalem, but they had no king as they were still under Persian rule. Their spiritual life was threatened by the influences the people already living in the country (the people of Samaria and others), so there was a great need for religious and social reforms.
c.The Jews in Mesopotamia must have struggled to redefine Israelite/Jewish identity in a foreign context, the diaspora. They were no longer in the land of their forefathers. They had no holy city, nor a temple where sacrifices could be offered and where God’s Name was manifested.
	These are the three important periods of Hellenistic control over the Holy Land:

a.The Empire of Alexander the Great (332–323 BC)
b.The Egyptian Empire of the Ptolemies (323–198 BC)
c.The Syrian Empire of the Seleucids (198–165 BC)
	The crucial difference between the Jews and other nations as they lived under the rule of a foreign empire was religion. The other nations were pagan idol worshipers who accepted the worship of the Greek gods (who were very similar to their own gods). But the Jews were staunch monotheists who refused to worship pagan gods and whose temple would be defiled if pagan idols were brought into it.

	Find the following places on the map The Empire of Alexander the Great:

a.Alexander came from the country of Macedonia. It was situated on the Greek peninsula.
b.Alexander’s wife Roxana was a Bactrian princess. So she came from Bactria, a country in the north-eastern part of Alexander’s empire.
c.Alexandria in Egypt was a city that was founded by Alexander and named after him. It became the capital city of the Ptolemaic Empire, and it was later the second largest city in the Roman Empire.
d.Alexander died in Babylon in Mesopotamia.
	These could have been the two main reasons for the division of Alexander’s empire at his death:

a.Alexander got sick and died before he had time to consolidate his huge empire.
b.Alexander did not have a son that could inherit his empire. 
	The three empires of Alexander, the Ptolemies and the Seleucids had Hellenism in common. Hellenism stood for the propagation of Greek language, Greek culture, Greek religion, and Greek institutions (particularly Greek cities).

	There were two main reasons why so many Jews settled in Egypt during the Ptolemaic period:

a.The first Ptolemaic king (Ptolemy I) deported many Jews from Judea to Egypt. This happened when he took control of Judea and captured Jerusalem after the death of Alexander the Great.
b.The second Ptolemaic king (Ptolemy II) liberated the Jews who had been deported by his father. He also allowed them to follow their own laws and religious practices. The Jews in Egypt prospered. This attracted many Jews from Judea, who left the Holy Land to settle in Egypt, particularly in Alexandria.
	The major cultural change the Jews in Egypt underwent under the Ptolemies was that they adopted Greek as their first language. This meant that most of them no longer spoke or understood Hebrew and Aramaic.

	This change of language from Hebrew/Aramaic to Greek is the cultural background of the Septuagint translation of the Old Testament books. When most of the Jews in Egypt no longer could read the scriptures, there was a need for a Greek translation, first of the Pentateuch, later of the remaining books of the Old Testament. Together these translations were called the Septuagint.

	The Jews in Judea were treated comparatively well under the Ptolemies. They were allowed to practice their own religion and to follow their own laws without any restrictions. They were also given a certain measure of freedom to govern themselves under their religious leader, the high priest.

	Hellenism affected the Jews in Judea in two major ways:

a.Some Jews were attracted by Hellenism. Among these were the aristocracy and the high priestly families, who benefited from close and positive contacts with the Hellenistic empires that controlled Judea. In this group we find the Sadducees.
b.Other Jews opposed Hellenism. Among them were the more orthodox and traditional Jews, who wanted to maintain their Jewish identity in the midst of foreign influences. In this group we find the Pharisees.
	Places on the map The Ptolemaic and Seleucid kingdoms: 

a.Egypt was the heartland of the Ptolemaic kingdom in 240 BC. It is found south of Jerusalem on the map.
b.Syria was the heartland of the Seleucid kingdom in 240 BC. It is found north of Jerusalem on the map.
c.The two cities in the Seleucid kingdom that were named after Seleucid kings are Antioch and Seleucia. The Seleucid kings used two royal names –  Antiochus and Seleucus. Many cities were named Antioch and Seleucia after these kings. By 240 BC, Antioch in Syria was the capital city of the Seleucid kingdom, and the nearby Seleucia in Syria on the Mediterranean coast was its seaport. 
d.In 240 BC, Jerusalem and Judea belonged to the Ptolemaic Empire.
e.The name “the Mediterranean Sea” cannot be found on the map, as it is a later (and Roman) name for what the Jews called “the Great Sea” (which can be found on the map).
	The main cultural difference between the Seleucid rulers of Syria and the Ptolemaic rulers of Egypt was how forcefully they propagated Hellenism, particularly Greek religion. The Ptolemies were more allowing, so they usually allowed the conquered nations some freedom in religious matters. But the Seleucids were more forcefully oppressive in their propagation of the Greek gods.

	This difference affected the Jews in Judea dramatically. The Ptolemies had allowed them to practice their Jewish religion without much interference. But the Seleucids did not allow them to do so.

	Antiochus IV Epiphanes did these things to make the Jews rebel against Seleucid rule in Judea:

a.He defiled the Jerusalem temple by installing an idol of the Greek god Zeus in the Most Holy Place. Then pigs were sacrificed to this idol.
b.He ordered all copies of the Pentateuch to be destroyed.
c.He persecuted the Jews in various ways. Jews who did not follow his orders were executed.
	The main military commander of the Jewish rebels was Judas Maccabeus. He was the son of an old priest called Mattathias, and he became the first ruler of the Hasmonean dynasty – even if Judea did not achieve political independence until much later.

	The background to the Jewish feast called Hanukkah is the rededication of the Jerusalem temple that took place in 164 BC after Judas Maccabeus had taken control of the temple area during the Jewish rebellion against the Syrian (Seleucid) rulers. This feast, also called “the Feast of Lights”, is still celebrated by the Jews all over the world.

	The Hasmonean rulers gradually became more and more corrupt, immoral, and worldly. They increasingly behaved like the Hellenistic rulers of the surrounding nations.

	The two main groups of Jews that emerged in Judea during the rule of the Hasmoneans were:

a.The Sadducees: They were from wealthy and aristocratic priestly families, and they were more influenced by Hellenism.
b.The Pharisees: They were laymen who opposed Hellenism, and they were at times even persecuted by the Sadducees.
	The Romans were invited to Judea by Jewish leaders who were fighting over political and religious control of Judea.

	I think that these two main aspects of Roman rule in Judea led to the Jewish revolt:

a.Religion: The more conservative and traditional Jewish groups (including the Pharisees) had been deeply offended by the way Pompey took control over Jerusalem and the temple in 63 BC. So they did not trust the Gentile Romans in religious matters. They were afraid that the Romans would interfere even more in Jewish religious life.
b.Politics: A majority of the Jews resented to be ruled by a foreign power, which was at times could be very oppressive. They were also waiting for a Jewish Messiah who would deliver them from foreign rule and establish the kingdom of God in Judea.
(Go to Social, cultural, and religious developments)
 
Social, cultural, and religious developments answers
	After the Babylonian Exile the majority of the Jews lived in the diaspora, first in Mesopotamia, then all over the ancient world.

	As a result of what had happened to their country and their nation, the Jews faced a theological crises after the Babylonian Exile. Their country had been taken over by pagan empires. Their holy city with its temple had been destroyed. The people had been carried away in exile. Even if king Cyrus had allowed them to return to the Holy Land, they were still living under foreign rulers. Now the Jews had to cope with some very difficult and serious theological questions about God’s power over the Gentile nations and about God’s love for and his faithfulness to his chosen people.

	A couple of centuries after the Babylonian Exile, the Jews faced a new threat to their faith and life. It was the onslaught of Hellenism – and of oppressive Hellenistic rule (particularly under the Seleucid king Antiochus IV Epiphanes).

	Hellenism became a political tool for the unification of a huge and diverse empire under Alexander the Great – and later under the Greek-speaking empires that arose after his death. The most important aspects of Hellenism were Greek language, Greek culture, Greek religion, and Greek type of cities (or garrisons). 

	The “good life” of a Greek/Hellenistic city included things like these:

a.Possibility of associating with people who spoke your own language (Greek) and who shared your own cultural and spiritual values (again Greek)
b.Life in a city that was built according to the Greek pattern and making use of Greek architecture
c.Permission to manage your own local affairs (administration, courts, temples)
d.Availability of places of entertainment and sports, such as a theater, a gymnasium, a stadium, and a hippodrome
	It was very difficult for the people of the conquered nations to withstand Hellenism. The Hellenistic Greeks were the rulers, and the people of the conquered nations had to do business with them. They also had to please them in various ways. If they wanted to improve their situation socially, financially, and politically, they had to behave like the ruling class – learn their language, dress and behave like them, and adopt their culture and their religion.

	These were the two main – and contrasting – kinds of response to the onslaught of Hellenism:

a.Either you welcomed Hellenism and adapted to it
b.Or you opposed Hellenism and isolated yourself from it
	The Sadducees responded to Hellenism by welcoming it and adapting to it. They usually gave their support to the Hellenistic rulers.

	The Pharisees responded to Hellenism by opposing it and isolating themselves from its influences. Instead they emphasized their Jewishness.

	The Essenes responded to Hellenism by withdrawing from ordinary life. So they were hardly influenced by Hellenism at all.

	These were some of the social and political differences between the Sadducees and the Pharisees:

a.The Sadducees were high class, aristocratic, and wealthy. They came from priestly families, and they were not so popular with the people. The Pharisees had more humble social background, and they were not so wealthy. But they were very popular with the people.
b.The Sadducees associated with the foreign rulers. They had much political power, and they controlled the Jerusalem temple and its administration. They also controlled the high priesthood and the Jewish council (the Sanhedrin). The Pharisees did not associate with the foreign rulers, so they did not get involved in political affairs. There were Pharisees in the Sanhedrin, but they did not control it. Instead they had close links to the synagogue institution.
	There were important theological differences between the Sadducees and the Pharisees, for example:

a.The Sadducees only accepted the Pentateuch. The Pharisees accepted all the books of the Old Testament.
b.The Sadducees rejected the “tradition of the elders” (explanations and applications of the Law). The Pharisees followed the “tradition of the elders”, which originated with their spiritual predecessors.
c.The Pharisees were much more legalistic than the the Sadducees. They had many rules that regulated their everyday life. The Sadducees led a much more secularized lifestyle. 
d.There were also important differences with regard to specific doctrines, for example about angels and demons, and about eternal life (the resurrection of the body, judgment and punishment after death, man’s eternal soul).
	The synagogue institution developed as a consequence of the changed circumstances of the Jewish people, beginning with the Babylonian Exile in 586 BC. The temple had been destroyed, and even when it was later rebuilt, most Jews lived in the diaspora, far away from Jerusalem and its temple. Consequently, Jewish religious life began to focus more on the Law (with scribes studying, teaching, and applying the Law) than on the temple (with its priests and its sacrifices). The synagogue became the institution of the Law, perhaps as early as during the Babylonian Exile.

	The synagogue institution played a major role in the changes that Judaism went through during the Intertestamental period, for example in areas like these:

a.From temple worship to the reading of the Law
b.From focus on the nation of Israel to focus on obedience to the Law
c.From a central place of worship (Jerusalem and its temple) to life in smaller communities in the diaspora
d.From public worship (in the temple) to personal piety and prayer (in the synagogue)
e.From official sacrificial worship to personal relationship with God
	There is direct continuity between the Pharisees (and their spirituality) and modern Judaism. The Roman destruction of the Jewish nation and its temple in Jerusalem was the end of all other Jewish groups and sects. Only the Pharisees survived. So Pharisaic Judaism developed into modern Judaism.

	The Essenes were different from the Pharisees in at least these three ways:

a.The Essenes mostly lived in separate rural communities, while Pharisees could be found everywhere in Palestine, also in cities.
b.The Essenes did not participate in Jewish religious life, neither in the temple nor in the synagogue. But the Pharisees went to the temple, and they were very closely linked to the synagogue institution.
c.The Pharisees were “family men”. They married and they saw the family as foundational to Jewish social life. But most of the Essenes were unmarried. Instead they adopted children who were brought up in their communities.
	We cannot be completely certain that the Qumran community belonged to the Essene sect. But there are some facts that point in that direction:

a.They belonged to the same historical period, from before 100 BC to the Roman suppression of the Bar Kochba revolt in AD 135.
b.They organized themselves in similar communities.
c.Their rejection of Jewish society is similar.
d.Some of their teachings are similar.
	The life and faith of the Qumran community can be described like this:

a.They believed that they alone were the true Jews. 
b.They did not take part in Jewish social life, but separated themselves from other people in Palestine.
c.They were fanatically concerned with ritual purity.
d.Their “Teacher of Righteousness” was the founder of their community.
e.Their faith was strongly apocalyptical. They were looking forward to a future decisive battle between good and evil. They were also Messianic, but they believed in more than one Messiah.
	The Zealot sect began during Roman times. They were armed rebels, who fought the Roman occupation of Palestine.

	The majority of the Jews at the end of the Intertestamental period did not belong to any of the Jewish religious groups (the Sadducees, the Pharisees, the Essenes, or the Zealots). They “lived quietly in the land”, farming their land, plying their trades, involving in their business activities – and taking care of their families. They did not involve in national politics or in current religious discussions. But some of them, like Simeon who blessed baby Jesus in the temple, were waiting for the fulfillment God’s Old Testament promise of a Messiah.

(Go to Literature)
 
Literature answers
	The historical background to the Septuagint are the cultural circumstances of the large Jewish population in Alexandria in Egypt during the Ptolemaic kingdom. The Jews there could no longer understand Hebrew, so they needed a Greek translation of the Pentateuch. This probably happened around 250 BC. Later, the remaining Old Testament books were also translated into Greek. The name Septuagint was then used for the Greek translation of these books as a whole. The legend claims that it was king Ptolemy II of Egypt who commissioned the translation of the Pentateuch into Greek, because he wanted have this famous book in his big library in Alexandria.

	Here are five important differences between the Septuagint and the Masoretic Text:

a.The language: The Septuagint is written in Greek. The Masoretic Text is the Hebrew version of the Old Testament, and consequently it is written in Hebrew.
b.The source: The Septuagint consists of Greek translations of Hebrew originals. The Masoretic Text consists of the codification (the arranging and editing) of the Hebrew original texts by Jewish scholars.
c.The age: The Septuagint translation was made long before the Christian era. The Masoretic Text dates from the period AD 600–950, even if the Hebrew originals, of course, are much older than even the Septuagint.
d.The use: The Septuagint was used first by the diaspora Jews and later by the Christian church. The Masoretic Text has always been the text of Jewish scholars and Judaism. Most modern translations of the Old Testament books are based on the Masoretic Text.
e.The contents: The Septuagint contained some of the books that we call the Apocrypha. The Masoretic Text has never contained any of the Apocrypha.
	The Septuagint was important beyond its immediate Jewish context in two main ways:

a.It became an important tool for the Jewish missionary effort to create an interest in the Jewish faith among Greek-speaking people in the ancient world. The God described in the Old Testament books – as well as the exemplary life of many Jew in the diaspora – attracted pagans to Judaism.
b.It became the Old Testament of the early Christian church. This is perhaps the main reason why the New Testament authors usually quote the Old Testament in its Septuagint version.
	The statement, “All translations are to some extent interpretations” refers to the fact that a translator always has to choose between different options. The choice he makes reveals how he has understood (or “interpreted”) the text.

	From their study of the Apocrypha, Bible scholars can learn many important things about Judaism and the circumstances of the Jews during the Intertestamental period, for example:

a.About history and politics, particularly from time of the conflicts between the Seleucid kings and the Maccabees 
b.About Jewish theology and philosophy during this period
c.About Jewish culture and moral values, particularly the complex interaction between Hellenism and Jewishness, including aspects on “assimilation” and “separation”
d.About Jewish devotional life through prayers and songs, but also through much of the narrative material
	This is how I would explain the three main reasons why we should not consider the Apocrypha “canonical” (a term that means that they are inspired by the Holy Spirit and consequently God’s word):

a.The New Testament authors do not seem to have thought them to be “God’s word”, because they have not included any quotations from the Apocrypha in their own texts.
b.In the historical process of deciding which books should be considered “God’s word” one important criterion was the language of the book. Only books written in Hebrew (or in Hebrew and Aramaic) qualified. As the Apocrypha were preserved only in Greek versions, the Jewish rabbis (called “Masoretes”) would not accept them as canonical.
c.Most of the Apocrypha, in spite of the fact they are very spiritual and even devotional – contain theological material which goes beyond biblical doctrine. So as a group they were considered “good and interesting, perhaps even useful” – but not to be “God’s word”.
	The Apocrypha represent these five main genres (types of literature):

a.History: 1 Maccabees and 2 Maccabees
b.Narrative stories: Tobit, Judith, Esther according to the Greek text, Susanna, Bel and the Dragon
c.Wisdom: Solomon’s wisdom, Sirach 
d.Letters: Baruch, Jeremiah’s letter
e.Devotional texts: Azariah’ prayer, The song of the three young men 
	“Apocalypse” comes from a Greek word that means “revelation” or “unveiling”. Nowadays it is used about a certain type of literature (or film) that claims to reveal what will happen at the dramatic end of this present world. 

	These are the five important characteristics of books that belongs to the genre “apocalyptic books”:

a.They say that they reveal God’s will and God’s plans.
b.They use material from the visions of the Old Testament prophetic books.
c.They don’t give the real name of the author. Instead they often use “false” names, pseudonyms.
d.They use colorful imagery and complicated symbols.
e.They present the past and the present as if some ancient person (for example Moses or Ezra) sees these events in the future. These events are “revealed” to him, but in fact they have already happened.
	The New Testament book of Revelation uses three expressions to describe itself: It is a “revelation”. It is a “prophecy”. And it is a “letter”. So it does use the Greek word “apocalypse” (“revelation”) about itself. But this does not mean that it belongs to the Intertestamental genre called “apocalyptic book”. This is how I see it in the light of the five characteristics (see our answer to the previous question):

a.It reveals God’s purposes (just like the “apocalyptic books” claim to do).
b.It reminds us of the visions of the true Old Testament prophets, particularly of Daniel (which the “apocalyptic books” also do).
c.It is not pseudonymous (unlike the “apocalyptic books”), but it is written by John, a historical person.
d.It makes use of elaborate symbolism and colorful imagery (just like the “apocalyptic books” do).
e.It is real prophecy (unlike the the “apocalyptic books”, which however claim to be prophetic).
My conclusion: The book of Revelation is an “apocalypse” in the true meaning of the Greek word, because it reveals what will take place when our present world comes to its dramatic end. But does not belong to the genre called “apocalyptic books”, because it does not fulfill all the criteria for such a book. 
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