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Introduction to the Old Testament Historical books
The books
In the Old Testament, we find 12 books which are often referred to as “the historical books”: Joshua, Judges, Ruth, 1 and 2 Samuel, 1 and 2 Kings, 1 and 2 Chronicles, Ezra, Nehemiah and Esther. Two of these books are not included in this course – Ruth and Esther – as they will be studied together with Daniel in a separate course called “Old Testament Role Models from the books of Ruth, Daniel and Esther”.
But historical texts in the Old Testament are not limited to these 12 “historical books”. They can also be found in the Pentateuch and in some of the prophetic books. On the other hand, the “historical books” do not contain only historical narratives. In them we can also find poetry and other kinds of texts.
Here follows a brief summary of each of the ten books covered in this course:
Joshua describes how Moses’ successor Joshua leads the Israelites across the Jordan River and into the Promised Land. The people of Canaan are conquered and the land is divided among the twelve Israelite tribes.
Judges gives us glimpses of the history of the Israelites between Joshua’s death and the crowning of King Saul. During this period of more than 200 years, God again and again raises up leaders, called judges, to save the Israelites from enemies who attack them. But after each victory the people again turn their backs on God.
First and Second Samuel were one book in the Hebrew Bible. This book was followed by the book which we call First and Second Kings. The Septuagint Greek translation of the Old Testament divided these two books into four and called them First, Second, Third and Fourth Kings.
First Samuel covers the history of Israel from the birth of Samuel to the death of Saul, the first Israelite king. Samuel is called the last of the judges and the first of the prophets. He also anoints David to succeed Saul as king of Israel.
Second Samuel describes the reign of king David. It begins with the civil war that follows Saul’s death. David makes Jerusalem the capital city of Israel.
First Kings begins with the reign of Solomon, who builds the Jerusalem temple. When Solomon dies, the kingdom is divided into two nations. Ten tribes in the north form the northern kingdom (also called Israel), and two tribes in the south  form the southern kingdom (also called Judah).
Second Kings continues the history of Israel and Judah. As the result of unfaithfulness, the northern kingdom is defeated by the Assyrians in 722 BC. The southern kingdom is conquered by the Babylonians in 586 BC.
First and Second Chronicles form one book in the Hebrew Bible. This book was also the last book, which explains why Jesus mentions Abel (Gen 4) and Zechariah (2 Chron 24) in Luke 11:51 – the first and the last martyr of the Old Testament. The Septuagint Greek translation of the Old Testament divided this book into two. They cover the history of the Israelites from Adam to the fall of the southern kingdom.
First Chronicles ends with the death of king David. It gives a very positive picture of David and emphasizes his role in the organizing of worship in Israel.
Second Chronicles describes Solomon’s reign, focusing on the building of the Jerusalem temple and the temple worship. It then describes the history of of the southern kingdom up to the fall of Jerusalem. 
Ezra contains an account of the return of a group of Jews from the Babylonian captivity and the rebuilding of the temple. Then we find the story of a second group of exiles who return with Ezra. It concludes with Ezra’s reforms.
Nehemiah returns with a third group of exiles. The wall of Jerusalem is rebuilt. Ezra reads the Law before the people, who confess their disobedience and promise to obey the Lord. Nehemiah’s reforms are the last historical events recorded in the Old Testament.
The genre
Most of the “historical books” belong to a literary genre that we today characterize as “history”. 
But that is not how the Jewish people look on them. In the Hebrew Bible, the Pentateuch is followed by the Prophets. The prophet section is subdivided into “The Former (or Earlier) Prophets” with four books: Joshua, Judges, 1–2 Samuel and 1–2 Kings and “The Latter (or Later) Prophets with four books: Isaiah, Jeremiah, Ezekiel and the Twelve (our “Minor prophets”). In the third section of the Hebrew Bible, which is called “the Writings”, we find Ezra–Nehemiah and 1–2 Chronicles.
So these books must be understood as both historical and prophetic. They are historical books, because they record the history and the development of the nation of Israel from the death of Moses around 1406 BC to the fall of Jerusalem, the capital of the kingdom of Judah, to the Babylonian king Nebuchadnezzar in 586 BC. 
They are “prophetic” because they were written from a prophetic standpoint. They present a prophetic interpretation of the history of Israel, and they prophetically describe how God works through his covenant with the people of Israel. They show how God is true to the promises that he made hundreds of years earlier to Abraham and the other patriarchs, the “founding fathers” of the nation of Israel. They show how God fulfills these promises. 
But these books also describe how God deals with the stubbornness and disobedience of the Israelites. God fulfills his promises – and deals with his people – through his servants. Consequently, in these books we get to know the ministries of a large number of servants of God: national leaders like Joshua; deliverers from enemy oppression like Deborah, Gideon, Samson and the other judges; the last judge and the great prophet Samuel; other prophets like Elijah and Elisha; and of course kings like David and Solomon.
The basic viewpoint of the Old Testament historical books is that it is the God of Israel – the Lord of the Sinai covenant – who is in control of history. So, for example in the book of Joshua we find that it is the Lord – and not the people, or even the great national leader Joshua – who wins the victories. It was God who “gave to Israel all the land he had sworn to give to their forefathers” (Josh 21:43).
Chronology
Around 1405 BC: The Israelites led by Joshua cross the Jordan River and enter Canaan, the Promised Land (date according to traditional view)
Around 1375 BC: Death of Joshua
Before 1100 BC: Birth of Samuel
1050–1010 BC: Saul king over the Israelites
1040 BC: Birth of David
1010–970 BC: David king over the Israelites
970–930 BC: Solomon king over the Israelites
930–722 BC: The northern kingdom
930–586 BC: The southern kingdom
538 BC: The Jews are allowed to return to Jerusalem
516 BC: The Jerusalem temple is re-dedicated
Around 430 BC: Nehemiah’s final reforms. End of Old Testament period
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Joshua studies
Introduction to the book of Joshua
Theme
The book of Joshua begins where Deuteronomy ends. In the last narrative in Deuteronomy the Israelites are camped on the plains of Moab east of the Jordan River. Moses has died and been buried by God himself, and Joshua has become his successor: “The Israelites wept for Moses in the plains of Moab thirty days. Then the period of mourning was over. Joshua the son of Nun was full of the spirit of wisdom, because Moses had laid his hands on him. And the Israelites listened to him and did what the Lord had commanded Moses” (Deut 34: 8–9).
The book of Joshua opens with God’s command to Joshua: “‘Moses my servant is dead. Now then proceed, you and all this people, to cross the Jordan into the land I will give to them, to the Israelites. I will give you every place where your foot will step on, as I promised to Moses. Your territory will extend from the wilderness to Lebanon, and from the great river, the Euphrates, all the land of the Hittites, to the Great Sea in the west’” (Josh 1:2–4).
God proved that he was with his people by performing a great miracle. He stopped the flow of water of the Jordan River so that the Israelites could cross over to the other side on dry ground. The first city to be conquered was Jericho – another miracle story! 
Then the book reports the series of victories in central, southern and northern Canaan that gave the Israelites control over all the hill country in Palestine and the drier Negev region in the south. It continues with a description of the allotment of the land to the different tribes. The book ends with Joshua’s final address to the people. 
So the theme of the book is the establishment of Israel in the Promised Land. The power of God was with his people to give them victory over their enemies. God also gave Joshua the wisdom and commitment that he needed to lead the people in a way that was successful and pleasing to God.
A promise fulfilled
The book of Joshua is a story of how the Israelites crossed the Jordan River, conquered the people who lived in Canaan and settled in the Promised Land. So it is a book about conquest and fulfillment for the people of Israel. After many years of slavery in Egypt followed by 40 years of wanderings in the desert, God finally allowed them to enter the land that he had promised to their fathers. 
The first time we find this promise mentioned is in Gen 15. At that time Abraham was living in Canaan (Gen 13:12) with his large herds and flocks. God had sent him there from his home in Mesopotamia (Gen 12:5). But Abraham lived among Hittites and Canaanites and other nations in Canaan and he never possessed the land. Abraham’s legacy to his descendants was the covenant that God had made with him while he was living in Canaan. This covenant promised that the people of Israel would be the heirs of Canaan: “On that day the LORD made a covenant with Abram saying, “To your descendants I give this land, from the river of Egypt to the great river, the Euphrates, the land of the Kenites, Kenizzites, Kadmonites, Hittites, Perizzites, Rephaites, Amorites, Canaanites, Girgashites and Jebusites” (Gen 15:18–21). This covenant promise God later renewed to Abraham with these words: “And I will give to you and to your descendants all the land of Canaan, where you are now an alien, as an everlasting possession. And I will be their God” (Gen 17:8). Abraham was an alien in Canaan, but his descendants would be settlers there. Hundreds of years after Abraham, Joshua became God’s chosen servant to turn the promise into reality.
Author and date
Bible scholars do not agree on when and by whom the book of Joshua was written. 
The book carries Joshua’s name, but this does not necessarily mean that he was the author of the book. The book is most probably named after Joshua because he plays a key roll in the book – as the leader of the Israelites and as the person God used to settle the Israelites in the Promised Land.
The earliest Jewish traditions, however, claim that Joshua wrote his own book, except for the final section. This final narrative, which is about Joshua’s death and burial, they attribute to Eleazar, who was Aaron’s son and who served as high priest after him. The last verse, which is about Eleazar’s death and burial, they understand as an addition by a later editor.
In the text we find that Joshua himself actually documented some material in writing: “So Joshua made a covenant with the people that day, and made statutes and ordinances for them at Shechem” (Josh 24:25). He also gave instructions to some men to make a proper survey of part of the land and to document their findings in writing: “So the men started on their way; and Joshua instructed those who went to write the description of the land, saying, ‘Walk through and survey the land and write a description of it on a scroll, and come back to me. And I will cast lots for you here before the Lord in Shiloh.’” (Josh 18:8–9). We also find that many of the geographical observations in the book are accurate and precise. Sometimes cities are called by their older names, which would have been the names used in Joshua’s own days. 
On the other hand, the book also contains references to a later period. For example, in Josh 10:13 we find a quotation from the book of Jashar: “And the sun stood still, and the moon stopped, until the nation took vengeance on their enemies. It is not written in the Book of Jashar”. This book of Jashar is also quoted in 2 Sam 1:17–19 in connection with a narrative that takes place hundreds of years later: “David lamented over Saul and his son Jonathan. He ordered that the men of Judah be taught this lament of the bow (it is written in the Book of Jashar): ‘Your glory, O Israel, lies slain on your high places. How the mighty have fallen!’”. Also, there are twelve instances where the phrase “to this day” is used by the author, for example in Josh 13:13: “But the Israelites did not drive out the Geshurites and Maacathites, so they continue to live among the Israelites to this day.” The “Book of Jashar” and the “to this day” references speak strongly against Joshua’s authorship of this book.
Our conclusion is that the book most probably was written at the beginning of the monarchy. Some Bible scholars think that Samuel shaped or compiled the material, but it is impossible to know if that really was the case.
The life of Joshua
Joshua had a remarkable life filled with excitement, success and honor. He is one of the great heroes of the Old Testament. It is in fact difficult to find any unfavorable statement about him in the Bible. His commitment to the Lord and the important assignment that God had for him are to be admired. He was known for his deep trust in God and as a man, in whom was the spirit (Num 27:18).
Joshua’s original name was Hoshea (Num 13:8, 16), which means “salvation”. Later Moses changed his name to Joshua, which means “The Lord Saves” (or “The Lord gives victory”). The Greek form of this Hebrew name is “Jesus”. His father was Nun, an Ephraimite (1 Chron 7:22–27, Num 13:8). 
Joshua was born in Egypt some time after 1500 BC, while the Israelites were still in bondage there. Perhaps his parents were hoping for deliverance as they gave him the name “salvation”. So during most of the first half of his life he lived through the bitter realities of slavery in Egypt. But he also witnessed the supernatural plagues and the miraculous escape from the army of the Egyptians.
Soon after Israel’s Exodus, he was appointed Moses’ commander – it is the first time that he is mentioned in the Bible – and he successfully fought back an Amalekite attack at Rephidim (Ex 17:8–13). The story ends like this: “So Joshua defeated the Amalekite army with the sword.” The following month we find him as Moses’ assistant at Sinai. He alone was allowed to accompany Moses up on Mount Sinai to receive the tablets of the law: “Moses set out with Joshua his assistant, and Moses went up on the mountain of God” (Ex 24:13). Moses also entrusted Joshua with the guarding of the temporary “Tent of Meeting”: “The Lord spoke to Moses face to face, as a man speaks to his friend. Then he would return to the camp. But his young assistant Joshua son of Nun would not leave the tent” (Ex 33:11). There he also protected Moses’ position when the Spirit came on the 70 elders and things seemed to get out of control: “Joshua son of Nun, who had been Moses’ assistant since youth, spoke up and said, ‘My lord Moses, stop them!’” (Num 11:28).
Later, when the Israelites had left Mount Sinai and were approaching Canaan from the south, Joshua represented the tribe of Ephraim as spies from each tribe were sent in to spy out Canaan: “from the tribe of Ephraim, Hoshea son of Nun … These were the names of the men whom Moses sent to spy out the land. (Moses gave Hoshea son of Nun the name Joshua)” (Num 13:8, 16). Joshua and Caleb were the only two who opposed the majority report, insisting that Israel, if faithful to God, could conquer Canaan. The Israelites almost stoned them for their trust in God (Num 14:7–10). For having followed the Lord wholeheartedly (Num 32:12), he and Caleb were the only ones of their generation to survive the forty years in the wilderness: “Of the men who went to spy out the land, only Joshua son of Nun and Caleb son of Jephunneh survived” (14:38). They also received assurance that they would be among those who entered the Promised Land: “Not one of you will enter the land which I swore with uplifted hand to live in, except Caleb son of Jephunneh and Joshua son of Nun” (14:30).
About 40 years later God told Moses to appoint Joshua as his successor: “So the Lord told Moses, ‘Take Joshua son of Nun, a man in whom is the spirit, and lay your hand on him.’ Moses did as the Lord commanded him. He took Joshua and had him stand before Eleazar the priest and the whole assembly. Then he laid his hands on him and commissioned him, as the Lord directed through Moses” (Num 27:18, 22–23). 
After Moses’ death, Joshua prepared the people for war (Josh 1:10–18). They recognized his leadership and obeyed him: “They answered Joshua,, ‘All that you have commanded us we will do, and wherever you send us we will go’” (Josh 1:16). He arranged for spies to be sent to look over the land, especially Jericho (2:1, 23–24), and then he ordered Israel to advance across the Jordan River (3:1–17). The appearance of “the commander of the army of the Lord” became for Joshua a visible confirmation that God would be with the Israelites (5:13–15) as they executed the God-directed siege of the walled city of Jericho (Josh 6:2–6). The city was destroyed, and Joshua pronounced a curse on its rebuilding. “So the Lord was with Joshua, and his fame spread throughout the land” (Josh 6:27).
Joshua proved himself a successful military strategist during the conquest of Canaan, as the Lord used him to give Israel her victories. The whole land was conquered in six years. But Joshua was also a true leader in the way he governed the tribes. Above all, he was God’s chosen servant, who brought Moses’ work to completion and established Israel in the Promised Land. 
“A long time afterward when the Lord had given Israel rest from all their enemies around them. Joshua, who was then old, summoned all Israel, their elders, leaders, judges and officers, and said to them: ‘I am old and well advanced in years. You yourselves have seen everything the Lord your God has done to all these nations for your sake. It was the Lord your God who fought for you. I have allotted as an inheritance for your tribes all the land of those nations that remain, along with all the nations from the Jordan to the Great Sea in the west that I have already conquered’” (Josh 23:1–4). Joshua was now getting old and he knew that he would soon die. So he assembled all the tribes of Israel at Shechem. There he delivered his farewell speech encouraging the people to serve the Lord. “The people said to Joshua, ‘We will serve and obey the Lord our God’” (Josh 24:24). “So that day Joshua made a covenant with the people, and there at Shechem he drew up for them statutes and ordinances. Joshua recorded all these things in the book of the law of God” (Josh 24:25–26). The people were dismissed and some time later Joshua died at the age of 110. 
The historical setting
Bible scholars do not agree on the dates for the Exodus of the Israelites from Egypt under the leadership of Moses and for the forty years when the Israelites wandered in the wilderness. Consequently, they also do not agree on a date for the conquest of Canaan under the leadership of Joshua. In this book we follow the traditional standpoint that the Israelite invasion of Canaan occurred around 1405 BC. This date fits well with Judg 11:26, where it is mentioned that Israel at that point in history had occupied the city of Heshbon in Moab for three hundred years. Heshbon, which belonged to king Sihon, was taken by the Israelites under Moses’ leadership (Num 21:21–31). The date also fits with 1 Kings 6:1, which presents a starting date for the building of the temple in Jerusalem based on the Exodus: “In the four hundred and eightieth year after the Israelites came out of Egypt, in the fourth year of Solomon’s reign over Israel, in the month of Ziv, the second month, he Solomon began to build the temple of the Lord.”
So Israel occupied Canaan around 1400 BC. At that time in history, the superpowers of the ancient Near East were relatively weak. The Hittites had withdrawn into the north, to their heartland in present-day Turkey. Neither Babylon in Mesopotamia nor Egypt in northeast Africa could maintain a military presence in Canaan. And the Assyrians, also in Mesopotamia, would not control the area until centuries later. 
As the Israelites on their way from Kadesh to Canaan circled east of the Dead Sea (called the Salt Sea on our maps), only the nation of Edom offered any resistance: “Moses sent messengers from Kadesh to the king of Edom, saying: ‘This is what your brother Israel says: ‘You know about all the difficulties that have befallen us. Our ancestors went down into Egypt, and we lived there a long time. The Egyptians mistreated us and our ancestors, but when we cried out to the Lord, he heard us and sent an angel and brought us out of Egypt. Now we are here in Kadesh, a town on the edge of your territory. Please let us pass through your land. We will not travel through any field or vineyard, and we will not drink water from any well. We will travel along the king’s highway and not turn to the right or to the left until we have passed through your territory.’ But Edom answered: ‘You may not pass through here. If you try, we will go out against you with the sword’” (Num 20:14–18). Instead of meeting the large and powerful Edomite army, Moses decided to go south of Edom.
Moab was forced to let Israel pass through her territory and camp on her plains. North of Moab, the two regional Amorite kings Sihon and Og tried to stop the Israelites, but they were easily defeated. First, Sihon: “But Sihon refused to let Israel pass through his territory. He gathered all his people and marched out into the desert against Israel. When he reached Jahaz, he fought against Israel. But Israel put him to the sword and took possession of his land from the Arnon to the Jabbok” (Num 21:23–24). Then, Og: “King Og of Bashan and all his people came out to meet them in battle at Edrei. The Lord said to Moses, ‘Do not be afraid of him, for I have given him into your hand, with all his people and all his land. Do to him as you did to King Sihon of the Amorites, who ruled in Heshbon’. So they killed him and his sons and all his people, leaving no survivors. And they took possession of his land” (Num 21:33–35). Their lands were then occupied by the tribes of Reuben, Gad and half of Manasseh. 
Archaeologists call this period (1550–1200 BC) the Late Bronze Age. Excavations have revealed thousands of manufactured objects from this period. They show that the material culture of the Canaanites was very advanced. In many ways the Canaanite culture was superior to that of the Israelites. 
When the ruins of the capital of the ancient kingdom of Ugarit were discovered less than one hundred years ago, a wealth of information concerning the domestic, commercial and religious life of the Canaanites became available. Ugarit was situated on the northern coast of Syria. Their language was closely related to Hebrew. The discovery of archives of written material in the Ugarit language has thrown light on the stories, texts and language of the Bible. For the first time, scholars now had access to detailed descriptions of the Canaanite religion during the period directly before the settlement of the Israelites. These texts show significant parallels to Biblical Hebrew literature, and Ugaritic poetry has many elements that can also be found in Hebrew poetry: parallelisms, meters, and rhythms. The discoveries at Ugarit have led to a deeper understanding of the literary aspects of Old Testament literature.
Megiddo was a place of great importance in the ancient world. It was situated on an ancient trade route that ran through Canaan and connected Mesopotamia with Egypt. It guarded the western branch of a narrow pass and had a very strategic location at the crossroads of several major routes. The area around Megiddo witnessed several major battles throughout history. In 2 Kings 23:29 we read how king Josiah of Judah was killed at Megiddo in a battle between the Assyrians and the Egyptians. This was in 609 BC.
Excavations at Megiddo have taken place during most of the 20th century. At the time of the Israelite conquest of Canaan, Megiddo and many other major cities were heavily fortified. This explains why they were not really conquered by Israel in Joshua’s time. “Within Issachar and Asher, Manasseh had Beth Shan, Ibleam and the people of Dor, Endor, Taanach and Megiddo, together with their surrounding villages (the third in the list is Naphoth). Yet the Manassites could not take possession of those towns, for the Canaanites continued to live in that region. But when the Israelites grew stronger, they subjected the Canaanites to forced labor but did not drive them out completely” (Josh 17:11–13). But many other fortified towns were taken. As a result Israel was firmly established in the land under the leadership of Joshua and became the dominant power in Canaan. 
Outline of the book
	The entrance into the land, 1:1–5:12

a.Exhortations to conquer, chapter 1
b.Spies to Jericho, chapter 2
c.The crossing of the Jordan River, chapters 3–4
d.Circumcision at Gilgal, 5:1–12
	The conquest of the land, 5:13–12:24

a.The first battles, 5:13–8:35
	The fall of Jericho, 5:13–6:27

	The city of Ai: failure and success, 7:1–8:29

	The covenant renewed at Mount Ebal/Shechem, 8:30–35

b.The campaign in the south, chapters 9–10
c.The campaign in the north, chapter 11
d.List of the defeated kings of Canaan, chapter 12
	The distribution of the land, chapters 13–21

	Epilogue: Tribal unity and loyalty to the Lord, chapter 22–24

a.The Altar of Witness by the Jordan River, chapter 22
b.Joshua’s farewell to the leaders, chapter 23
c.The covenant renewed at Shechem, 24:1–28
d.Death and burial of Joshua and Eleazar in the Promised Land, 24:29–33
Questions
	How are the books of Deuteronomy and Joshua linked to each other?

	What is the main theme in the book of Joshua?

	How would you describe Joshua as a man of God and a leader of God’s people?

	To which category of Old Testament books does Joshua belong in the Hebrew Bible?

	In what way can we say that Joshua is a historical book?

	In what way can we say that Joshua is also a prophetic book?

	Why does the book of Joshua carry Joshua’s name?

	What does early Jewish tradition claim about the authorship of the book of Joshua?

	Which facts speak for Joshua being the author of the book of Joshua?

	Which facts speak against Joshua being the author of the book of Joshua?

	What conclusions can be drawn about the authorship and date of the book of Joshua? 

	We find that Joshua had two names. Which were they, and what do they mean?

	It is reasonable to divide Joshua’s life into three distinct periods. How would you do that?

	Why did the Israelites almost stone Caleb and Joshua?

	Joshua is sometimes called Moses’ assistant. How is this title appropriate, and in what way did he assist Moses?

	What did Joshua do before the Israelites crossed the Jordan River to enter into Canaan?

	During the conquest and occupation of Canaan Joshua proved himself to be a great leader. How?

	Why did Joshua ask all the Israelites to come to Shechem? 

	Why is it reasonable to date the beginning of the Israelite conquest of Canaan to around 1405 BC?

	What was situation with superpowers such as the Hittites, the Babylonians and the Egyptians at the time of the Israelite conquest of Canaan?

	One kingdom resisted the Israelites as they tried to approach Canaan towards the end of their desert wanderings. Which kingdom was that? What happened?

	But the Israelites under Moses were able to defeat two other kings. Who were they, and where were their kingdoms situated?

	Why has the discovery of Ugarit been of such importance for Bible scholars?

	Why was Megiddo such an important city in ancient times?

	Megiddo is an example of cities that were heavily fortified at the time of the Israelite conquest of Canaan. What happened with Megiddo and some other such cities?

(Go to Introd to Joshua answers)
Joshua study 1: The Lord commands Joshua 
Introduction
The first chapter of the book of Joshua takes place on the east side of the Jordan River. Two and a half of the Israelite tribes (Reuben, Gad and part of Manasseh) have already settled in this area, but all the land west of the river remains to be conquered under Joshua, who has taken over the leadership of the Israelites after the death of Moses.
This chapter contains four speeches:
	God speaks to Joshua words of encouragement, exhortation and promise.

	Joshua speaks to the officers of the people about preparation for crossing the river.

	Joshua speaks to the men of the tribes that have settled east of the River Jordan about their duty to the tribes that would settle west of the river.

	The men of these eastern tribes speak to Joshua words of obedience and exhortation.

Read
Josh 1:1–18
Questions
	What promises did God give to Joshua?

	God gave Joshua two main exhortations. Which were they?

	What order did Joshua give to the officers of the people?

	Why did Joshua tell the Reubenites, the Gadites and the half tribe of Manasseh to leave their wives east of the Jordan River? And why couldn’t the husbands stay with their families?

	How did the men of the two and a half eastern tribes respond to Joshua’s orders?

	What exhortation did these men have for Joshua?

Think and discuss
	God makes several historical references in his command to Joshua. List them. What do you think is the purpose of these references?

	Study God’s exhortations to Joshua in 1:6–9. In what way do these words speak to us today?

Assignment
Look up the territory that God promised to give the Israelites in a Bible atlas. Compare this territory with the extent of the kingdoms of David and Solomon. Then compare this territory with the extent of present-day Israel on a modern map. Note down your conclusions.
(Go to Joshua answers 1)
Joshua study 2: Rahab and the spies
Introduction
The hero of the second chapter of the book of Joshua is a bit of a surprise. A woman in a male dominated society. A prostitute who saves the lives of two men who belong to a people who are told to be careful to do everything written in the Book of the Law (1:8). An idol-worshiping foreigner who reveals information that boosts the confidence of the leader of the Israelites and convinces him that the Lord has given the whole land into their hands. A liar and a traitor from a human perspective, but a hero of faith and a person of righteousness from God’s perspective. This hero is Rahab, from whose family line Jesus is born 1400 years later.
Before Joshua embarked on the invasion of Canaan, he wanted to know more about the country and the strength of its people, particularly the ancient fortified city of Jericho. This study looks at the amazing story about two Israelite spies and their visit to the house of a Canaanite prostitute in Jericho.
Read 
Josh 2:1–24
Questions
	Why did Joshua send two men from Shittim to Jericho?

	How did Rahab save the lives of these two men?

	What did Rahab say about the self-confidence of the Canaanites?

	Why did the two men not straightaway return to the Israelite camp?

	What was the purpose of the scarlet cord?

	What were the two men’s conclusion as they gave their report to Joshua?

Think and discuss
	Why do you think the two spies went to the house of a prostitute and stayed there?

	What do we learn about God and his people from this story?

	Why do you think Rahab saved the lives of the two spies?

	Analyze Rahab’s behavior from the standpoint of a modern believer in South India. Was she a good or a bad person? Explain how you arrived at your conclusion.

Assignment
There are three references to Rahab in the New Testament (Matt 1:5; Heb 11:31; James 2:25). What do we learn about Rahab through these passages? Compare with Josh 2. Note down your observations.
(Go to Joshua answers 2)
Joshua study 3: Crossing the Jordan
Introduction
These two chapters record a very important event in the history of the Israelite nation: the crossing of the Jordan River under the leadership of Joshua. Joshua himself compares this event with the crossing of the Red Sea forty years earlier, when God saved the Israelites from the attack of the Egyptian army after their Exodus from generations of bondage in Egypt. The crossing of the Red Sea was an act of salvation. The crossing of the Jordan River is an act of fulfillment of God’s promises to Abraham, Isaac, Jacob, Joseph and Moses. Now the time had come for the people of Israel to take possession of the Promised Land. A whole generation had died in the desert. Only Joshua and Caleb remained of the men of military age. Joshua had replaced Moses as the national leader.
But God, who had delivered them from Egypt, was still with them. Actually his presence now was even more evident to the people of the twelve tribes, as the priest carried the ark of the covenant down to the river bed. God stopped the flow of the water. The priests with the ark stood in the middle of the dry river, as the people walked across into the Promised Land. 
This was a memorable occasion in the history of the Israelites. So God told Joshua to set up twelve stones as a monument of commemoration – one for each tribe – at Gilgal, the first campsite in the Promised Land.
Read 
Josh 3:1–4:24
Questions
	Before the Israelites broke camp in 3:14, the author records five commands or speeches. Who are the speakers in each instance?

	Why were the people told to follow the ark?

	Why were the people told to consecrate themselves?

	What was God’s promise to Joshua?

	What were the priests with the ark doing, while the people crossed the river?

	What were the twelve stones taken from the Jordan River to be used for?

	What do we learn about Joshua in 4:14? Who is he compared with?

	Who were the last persons to cross the river?

	What was the name of the place of the first Israelite camp on the western side of the Jordan River?

	Joshua compares the crossing of the Jordan River with another event in the history of the Israelites. Which event? 

Think and discuss
	What role does the ark of the covenant play in this narrative? Note down the main points. How do you understand the significance of the role that the ark plays in the narrative?

	In 3:12, the Israelites were told to choose twelve men, one from each tribe. Why do you think that Joshua let the people choose the men – instead of just appointing twelve good men himself? Nothing is said in the text about what assignment that these twelve men were given. What do you think could have been their assignment?

	Again in 4:2, twelve men, one from each tribe, are chosen – this time by Joshua, who follows the instruction God gave him. Why do you think one man from each tribe was chosen? Wouldn’t it have been just as good if twelve suitable men from any tribe had been told to do the job? What can we as church leaders today learn from this?

	What do the words “And they are there to this day” in 4:9 imply?

	Chapter 4 is very much about the Israelites making a “memorial” to commemorate and remember an important event in their history. Is this something we could do today? If you think so: come up with some good ideas of what could be done.

Assignment
In 3:11, Joshua lists the names of the seven nations that lived in Canaan at that time: the Canaanites, Hittites, Hivites, Perizzites, Girgashites, Amorites and Jebusites. Find more information about these peoples in a Bible dictionary, and note down some interesting points about them.
(Go to Joshua answers 3)
Joshua study 4: Circumcision at Gilgal
Introduction
The first verse of chapter 5 concludes the previous story about the crossing of the Jordan River. This miraculous crossing put fear in the hearts of the rulers of Canaan, both the Amorite kings west of the river and the other Canaanite kings in the costal areas.
The Old Testament is full of strange place names. One of them is Gibeath Haaraloth, which means “the hill of the foreskins”. This was where Joshua obeyed God’s command to circumcise the Israelite males. It must have been a hill close to to Gilgal, their first campsite in the Promised Land. At Gilgal the Passover Feast was celebrated for the third time in the history of the Israelites.
Find Gilgal on the map Israel and the Twelve Tribes.
Read 
Josh 5:1–12
Questions
	How did the Amorite and Canaanite kings react when they heard that the Israelites had crossed the Jordan River in such a miraculous way?

	Why did God tell Joshua to make flint knives?

	Who were circumcised at Gilgal? 

	Why weren’t they already circumcised? 

	Why was the place where the circumcision took place called “Gilgal”?

	Circumcision was the first covenantal ceremony that was taken up again at Gilgal? What was the second one?

	What happened to the manna in the Promised Land?

Think and discuss
	What is the implication of the expression “to this day” in 5:9?

	This story connects back to the time when the Israelites were still in Egypt. How? So what does this tell us about the significance of this passage and what happened at Gilgal?

	What can we learn from this about God’s provisions for us today from the story about the manna?

Assignment
Do some research on ”Gilgal” of this story in Joshua (but be careful as there are at least four places in the Bible with this name): What does the name mean? Where was it situated? What happened there at different periods of Israel’s history? Have archaeologists been able to study the place? Consult study Bibles and Bible dictionaries, and note down some of your findings.
(Go to Joshua answers 4)
Joshua study 5: The fall of Jericho
Introduction
This study covers one of the most well-known events in Old Testament history – the fall of Jericho. It marks the beginning of the Israelite conquest of Canaan under the leadership of Joshua. 
But the focus of the narrative is not on Joshua’s leadership qualities or on the skill and valor of the Israelite army. The focus is on the Lord. This is not a story about a military campaign. It is a story about spiritual warfare. It is a religious story. Joshua and the Israelites are on God’s side as he brings about the fall of Jericho.
Find Jericho on the map Israel and the Twelve Tribes.
Read
Josh 5:13–6:27
Questions
	Who was the man with the drawn sword?

	Joshua had two questions for the man with the drawn sword. What were they?

	What did the man with the drawn sword tell Joshua to do?

	How many times were the Israelite soldiers and priests told to walk around Jericho?

	What was the role of the priests in the marching around the city?

	What was the role of the people of Israel in the marching around the city?

	What happened to all the articles made of silver, gold, bronze and iron that were found in Jericho?

	Who were the only people in Jericho that survived the capture of Jericho? And why did they survive?

	What was the curse that Joshua put on Jericho?

Think and discuss
	The conversation between Joshua and the commander of the Lord’s army is strange (5:13–15). How do you interpret what is happening between them?

	Verse 5:15 (about Joshua) echoes Ex 3:5 (about Moses). How are the wider contexts of these verses similar?

	The number seven occurs several times in this narrative. Make a list of them! What could be the significance of this number in this story?

	The ark of the covenant plays a central role in this story. What is the significance of this?

	The text uses the expressions ”to be devoted to the Lord” or ”the devoted things” several times (Note that the Kannada translations sometimes vary). What is the meaning of “devoted” in this context?

	The curse on Jericho was like a prophecy. Read 1 Kings 16:34 and see how it was fulfilled. Why do you think Joshua cursed the city like this? 

	How do you think we should understand the history of Jericho in the light of 1 Chron 19:5, where king David refers to Jericho four hundred years after it was destroyed (by the Israelites under Joshua) and more than one hundred years before it was rebuilt (during the time of king Ahab, 1 Kings 16:34)?

Assignment
Do a research on ”Jericho”: What does the name mean? Where was it situated? What happened there at different periods of Israel’s history? Is it mentioned in the New Testament? Have archaeologists been able to study the place? Consult study Bibles and Bible dictionaries, and note down some of your findings.
(Go to Joshua answers 5)
Joshua study 6: The city of Ai – failure and success
Introduction
The story about the city of Ai is a story about victory turning into defeat because of one man’s sin. But it is also a story about success when one man – Joshua the leader of the Israelites – turns to the Lord and deals with sin among God’s people.
The distance from Jericho to Ai was 22 km. Both were fortified cities that the Israelites had to conquer in order to take possession of Canaan. Jericho was situated in the Jordan Valley not far from the Jordan River. Ai was situated on the top of the mountain range and a gateway to the central highlands and the rest of the country.
Achan’s greed after the conquest of Jericho led to sin. This sin caused trouble for the whole Israelite nation and their defeat at the first attack on Ai. Achan’s sin also led to the death of himself and his whole family. A large pile of rocks was heaped over their bodies. The place where this happened was called the Valley of Achor, which means “the valley of trouble”.
Find Ai on the map Israel and the Twelve Tribes.
Read 
Josh 7:1–8:29
Questions
	Why did the Lord’s anger burn against the Israelites?

	What was the recommendation of the spies who had scouted out the city of Ai?

	What happened as the Israelites attacked Ai the first time?

	How did the Israelites react when they found out what had happened at Ai?

	How did Joshua and the elders react when they found out what had happened at Ai?

	What did the Lord say was the reason for the defeat of the Israelites at Ai?

	What did the Lord tell Joshua to do? 

	What was the process used to identify Achan as the sinner?

	What reason does Achan give for his sin?

	How were Achan and his family punished?

	What were the differences between the first and the second attack on the city of Ai?

	What was the sign for the men who lay in ambush to start their attack on the city?

	What happened to the king of Ai?

	What happened to the city of Ai?

Think and discuss
	Read again the “prayer dialogue” between Joshua and God in 7:7–13. 

a.How was Joshua’s attitude in the beginning? 
b.Why did God not “feel sorry” for Joshua in his pitiable situation? 
c.What was God’s solution to Joshua’s situation?
	In 7:19, Joshua tells Achan to give glory and praise to the Lord. What does he mean by that? What can we learn from this verse for our own lives and ministries?

	The story about Achan and the consequences of his sin is a story about obeying God and about the holiness of the people of God. The Israelites punished Achan and his family very severely for their sin. Do you feel that this is something we should copy in our churches today? Why – Why not? So what do you think we can learn from this story for our own lives and ministries?

	Compare the conquests of Jericho and Ai. In what way were they similar? In what way were they different? 

	What can we learn from these similarities and differences for our own lives and ministries, as we face obstacles and opposition? 

Assignment
Do a research on “Ai”: What does the name mean? Where was it situated? What happened there at different periods of Israel’s history? Is it mentioned in the New Testament? Have archaeologists been able to study the place? Consult study Bibles and Bible dictionaries, and note down some of your findings!
(Go to Joshua answers 6)
Joshua study 7: The covenant renewed at Mount Ebal
Introduction
Between the two mountains Mount Ebal and Mount Gerizim lay the city of Shechem, a place known from the stories in Genesis about Abraham and Jacob. But Shechem is not mentioned in this passage – only later in the book of Joshua. In addition, nothing has been mentioned about the city of Shechem having been conquered by the Israelites. This has caused the Bible scholars some headache. But the Old Testament historical texts are not always presented in chronological order, but in thematic. Chapters 5–8 has more of a religious theme (the circumcision at Gilgal; the fall of Jericho, the sin of Achan and the fall of Ai; the covenant renewal at Mount Ebal), while the theme in the following chapters is more the military conquests. So probably the covenant renewal at Mount Ebal took place after the events of chapter 9 (note that in a brief account of wars the Hivites are mentioned there, 9:1–2; the people of Shechem were Hivites, just as the people of Gibeon, 9:3–27).
Find Mount Ebal, Mount Gerizim and Shechem on the map Israel and the Twelve Tribes.
Read 
Josh 8:30–35
Questions
	Why did Joshua build an altar on Mount Ebal, and how did he know what kind of altar to build?

	What else did Joshua make at Mount Ebal? Why (see Deut 27:2–3)?

	Why did Joshua place the Israelites in two groups (see Deut 27:11–13)? 

	What were these two groups of people facing?

	What did Joshua read to the people at Mount Ebal (read Deut 27:14–26), and to the people standing at Mount Gerizim (read Deut 28:1–14)?

Think and discuss
	In this narrative, Joshua copied on stones the Law of Moses. These stones were the fourth monument in the land. The others were the twelve memorial stones at Gilgal (4:20), the large pile of rocks over Achan and his family (7:26), and the large pile of rocks over the king of Ai (8:29). Discuss the significance of these monuments.

	“Moses” is mentioned several times in this short passage. What could be the reason for that? 

	On two occasions this passage lists the different groups of people that were present at Mount Ebal. Why do you think the author included this information? 

Assignment
The fortress city of Shechem was situated at the foot of Mount Ebal, which was opposite Mount Gerizim. Do a research on ”Shechem”, ”Mount Ebal” and ”Mount Gerizim”: Where are they situated? How is Shechem connected with the patriarchs Abraham and Jacob? What role did Shechem play in the history of the Israelite kings? What did Moses say about Mount Ebal and Mount Gerizim? Consult a concordance, study Bibles and Bible dictionaries, and note down some of your findings.
(Go to Joshua answers 7)
Joshua study 8: The Gibeonite deception
Introduction
Canaan was inhabited by several Canaanite and other nations. Our text mentions six such nations (including the “Canaanites” in a narrower sense): the Hittites, Amorites, Canaanites, Perizzites, Hivites and Jebusites. Each of these nations was divided into smaller states who had their own kings. These smaller states usually consisted of one city and its surrounding pastures, orchards and agricultural fields. When these local kings heard what had happened to Jericho and Ai, they joined together in order to attack the Israelites and put an end to their invasion of Canaan.
But one of these smaller states realized that such a campaign would be fruitless. They were the Gibeonites who lived in the city of Gibeon and who were in alliance with some other cities (mentioned in 9:17) on the central highlands. Gibeon was close to Jerusalem. So the Gibeonites made a plan of how they could survive by deceiving the leaders of the Israelites.
Read 
Joshua chapter 9
Questions
	Why did “all the kings west of the Jordan” attack the Israelites?

	Why did the Gibeonites decide to deceive the Israelites?

	What did the people of Gibeon do to deceive Joshua into making a treaty with them?

	How does the author of the book of Joshua explain the success of the Gibeonites’ deception? 

	What was the fate of the Gibeonites?

	What reason did the Gibeonites give for their deception?

Think and discuss
	In 9:18 it says that the whole Israelite assembly grumbled against their leaders because of the treaty they had made with the Gibeonites. Why do you think they did that? Note that there could have been more than one reason why they grumbled.

	In this story we find a conflict between the Israelite leaders and the people. Explain the conflict and how it was resolved.

	The Gibeonites saved their lives by making a treaty based on false grounds. Do you think that they could have done something else to save their lives? 

(Go to Joshua answers 8)
Joshua study 9: The southern campaign
Introduction
This chapter is a success story for Joshua and the Israelites – in spite of the mistake they made in the previous chapter when they were deceived into making a treaty with the Gibeonites instead of consulting the Lord about what to do which these powerful neighbors. This treaty resulted in a major military campaign into the central and southern parts of Canaan. God was with the Israelites in miraculous ways as they faced and defeated a coalition of five Amorite kings and their combined army in the Valley of Aijalon west of Gibeon.
As a result of this campaign the central and southern regions of Canaan were subdued, from Negev in the south (the name Goshen in this text does not refer to the district in Egypt but to the eastern part of Negev) to Gibeon, north of Jerusalem in the central part of the country.
Read 
Joshua chapter 10
Questions
	This chapter has been divided into three passages (or stories) in our Bibles (Kannada satyavEdavu only has two). What are the headings of these three stories?

	Where did the Israelites have their “home camp” during the campaign in the south?

	Why did the king of Jerusalem make an alliance with four other Amorite kings and then attack Gibeon?

	Why did Joshua march up from Gilgal with his entire army?

	How did God intervene miraculously in the battle between the Israelites and the armies of the five Amorite kings?

	What was the fate of these five Amorite kings?

	What was the fate of the city of Makkedah?

	What was the result of this campaign in the south?

	How does the author of the book of Joshua explain the success of Joshua’s southern campaign? 

	Make a list of the cities that the Israelites attacked and conquered as recorded in 10:29–39.

Think and discuss
	Why do you think that Joshua rushed to help the Gibeonites when they were attacked by the five Amorite kings? Wouldn’t it have been smarter just to let the enemies kill each other?

	As the Israelites under the leadership of Joshua conquered city after city in the hill area of southern Canaan (10:29–39), they killed all the people and left no survivors. Why did they do that? Wouldn’t it have been more merciful to let at least the women and children live?

Assignment
Consult a Bible atlas (and also a study Bible if necessary) and try to find as many of the places mentioned in Joshua chapters 9 and 10 as possible (you may not be able to find all the places). Make a simple sketch map showing the central and southern parts of Canaan conquered by the Israelites in this campaign.
(Go to Joshua answers 9)
Joshua study 10: The northern campaign
Introduction
Chapter 11 describes the Israelite conquest of the northern part of Canaan under the leadership of Joshua. That this took a long time is clear from v 18. So we cannot expect the narrative to cover all the battles and events that took place during this long time.
The Arabah is the name for the geological rift that begins south of Kinnereth (later called the Sea of Galilee) and runs through the Jordan Valley and the Salt Sea (also called the Dead Sea) all the way to the Gulf of Aqabah, the eastern arm of the Red Sea between the Sinai Peninsula on the west and the country of Midian on the east.
Mizpah means “watchtower” and was a common name in Palestine. The Mizpah mentioned in 11:3 is an unidentified valley or area in the north. The Waters of Merom (11:5) were situated northwest of Kinnereth.
Chapter 12 concludes the first part of the book of Joshua. It gives a summary of the victories that the Israelites had under Joshua’s leadership. Here we also find a list of the kings that had been defeated and the names of their cities, a total of 31.
But all the Promised Land was not taken during Joshua’s time. This is clear from 13:2–5. We also know from this book of Joshua and the other historical books that the Israelite conquest of Canaan remained incomplete. Even if the inhabitants of the conquered cities and their kings were killed, many Canaanites remained in the country. This would cause all kinds of future problems for the Israelites.
Find Hazor and the Sea of Kinnereth on the map The Divided Kingdom.
Read 
Joshua chapter 11; 13:1–7
Questions
	In Josh 11:4–5 it says: “They came out with all their troops, a great army, as numerous as the sand on the seashore, and a large number of horses and chariots. All these kings joined their forces and camped together at the Waters of Merom, to fight against Israel”. Who was the leader of this coalition of kings against the Israelites?

	Why could Joshua confidently face the huge army that came out against him?

	What did Joshua do with the chariots and horses of the defeated army? Why did he do so?

	What happened to the city of Hazor?

	What happened to the other cities that the Israelites captured?

	Chapter 11 states that there was only one group of people that Joshua did not defeat in battle. Who were they? And why were they not defeated?

	Joshua destroyed the Anakites from the hill country, but there were still Anakites who were not destroyed. Where did they live?

	After Joshua’s campaign against the Anakites, “the land had rest from war”. But there was still land in Canaan that had not been conquered. What could have been the reason for that?

	List the five cities in the region of the Philistines that had not yet been conquered.

	What was God’s final instruction to Joshua in these passages?

Think and discuss
	In chapter 11 we find that Joshua was very keen to follow God’s instructions (11:9) and Moses’ instructions (11:12, 15). What can we learn from this for our own lives and ministries today?

	These passages give us clues to why the Philistines continued to be one of Israel’s most dangerous enemies during the next four hundred years. Find these clues.

Assignments
	Hazor was the largest and most fortified of all the cities in Canaan. Find more information about this city. Consult study Bibles and Bible dictionaries, and note down some of your findings.

	Identify the two main areas which were not conquered by the Israelites during the time of Joshua (see 13:2–6). Make use of a Bible atlas and a study Bible. Note down your observations and make a simple map of the area controlled by the Israelites at the end Joshua’s conquest.

(Go to Joshua answers 10)
Joshua study 11: The distribution of the land
Introduction
Judah was the first tribe to be allotted land in Canaan. They were given the southern part of the country (chapter 15). Then the two Joseph tribes were allotted land further north (chapters 16 and 17). Finally the remaining seven tribes were allotted land (chapters 18 and 19). But the Levites (chapter 21) were not given any portion of the land. Their inheritance was different.
Look at the map Israel and the Twelve Tribes and find the areas allotted to the twelve tribes. Also find Shiloh on the same map.
Read 
Joshua 13:8; 14:1–5; 18:1–10; 19:51; 21:1–3, 41–45
Questions
	Two and one half tribes were given land east of the Jordan River. Which were they?

	Who assisted Joshua in the work of distributing land to the nine and one half tribes west of the Jordan River?

	The tribe of Levi was not allotted any land. So how could there still be twelve tribes that were given land?

	Joshua first allotted land in Canaan to Judah and the Joseph tribes. How did Joshua go ahead with the division of the rest of the land to the seven remaining tribes?

	The Levites were not given any share of the Promised Land. Why not?

	But the Levites were allotted towns with surrounding pasturelands throughout the territory of the twelve tribes. How many such towns were they given?

Think and discuss
	The summary statement in 21:43–45 does not seem to harmonize with 13:1–7. Discuss how this apparent conflict can be solved. Consult a study Bible if you do not have any idea of your own.

	Why do you think that it was so important for Eleazar and Joshua to finalize the assignment of land to the seven remaining tribes at Shiloh?

Assignment
In 14:6–15 we find a narrative about Caleb and the special allotment of land to him. Do a research on “Caleb”: What was his family background? What is his role in the book of Numbers? Why was he given a special allotment of land? Why was his land situated within the tribal land of Judah? What is his role in the book of Joshua? Who became his son-in-law? What is his role in the book of Judges? Consult a Bible concordance, study Bibles and Bible dictionaries. Write short essay about Caleb.
(Go to Joshua answers 11)
Joshua study 12: The altar of witness by the Jordan River
Introduction
In this chapter we find a fascinating story about a misunderstanding that could have led to a national disaster. It takes place as the national war of conquest is over and the distribution of the land between the twelve tribes has been completed. The fighting men of the two and a half tribes on the eastern side of the Jordan River have completed their assignment. Joshua dismisses them and allows them to return to their families with all their possessions. As they reach the River, they decide to build an imposing altar. Phinehas, the priest and the son of Eleazar the high priest, plays a key role as the story unfolds.
Read 
Joshua chapter 22
Questions
	Why did Joshua send back the Reubenites, the Gadites and the half tribe of Manasseh to their homes?

	Where were their homes?

	How had these two and one-half tribes amassed their wealth?

	What did these two and a half tribes do when they came to Geliloth on the western side of the Jordan River?

	Why did the delegation led by Phinehas the priest object to the building of the altar?

	What was not the purpose of the altar, according to those who had built it?

	So what was the real purpose of the altar?

	How did Phinehas and the others in the delegation react to the explanation they were given?

	How did the Israelites react when they got the report from Phinehas?

Think and discuss
	In verse 12 it says that the whole assembly of Israel gathered at Shiloh to go to war against them. Why would they do that?

	In verse 31 Phinehas the priest says, “Now you have rescued the Israelites from the Lord’s hand”. What does he means by that?

	So what kind of altar was it that had been built by the returning tribes?

	What do you think of this story? It is about a misunderstanding that could have led to a national disaster – perhaps not only to the tribes who built the altar. What can we learn from this for our own lives and ministries today?

(Go to Joshua answers 12)
Joshua study 13: Joshua’s farewell to the leaders
Introduction
Joshua was “well advanced in years” (he must have approached the age of 110), when he summoned the Israelite leaders to make a farewell speech to them. A long time had passed since “the Lord had given the Israelites rest from all their enemies around them”. 
Read 
Joshua chapter 23
Questions
	Who were the leaders of Israel that Joshua gave his farewell speech to?

	What had God done for the people, according to Joshua? 

	And what had Joshua done?

	What was yet to be done – as far as the land and the nations that remained in the land were concerned?

	What must the people be careful to obey?

	Make a list of what the Israelites must not do.

	What would be the consequences if the Israelites intermarried and associated with the survivors of the nations of Canaan?

	What does Joshua say about God’s promises?

	What would be the consequences if the Israelites violated the covenant of the Lord?

Think and discuss
	In his passage we find that God and the people of Israel (under the leadership of Joshua) must work together in order for the nations of Canaan to be conquered and driven out of the land. Describe this co-operation between God and the Israelites.

	A main theme in Joshua’s speech is the obligation that the people of Israel have to the covenant – what they must do, and what they must not do. Describe this obligation. What can we learn from this for our own lives and ministries today?

Assignment
Both in Exodus (Ex 34:15–16) and in Deuteronomy (Deut 7:2–4) God prohibits alliances between the Israelites and and the peoples of Canaan. In this passage, Joshua repeats this prohibition to the leaders of the Israelites. What was the reason for this prohibition? What happened later in the history of Israel – did the Israelites keep it or break it? And what were the consequences? Consult study Bibles and Bible dictionaries to find answers to these questions. Note down your findings.
(Go to Joshua answers 13)
Joshua study 14: The covenant renewed at Shechem; the death of Joshua
Introduction
Joshua assembled all leaders of the tribes of Israel for the second time. In the previous chapter we saw that Joshua called them together to deliver his farewell speech to them. This time they are assembled to renew the covenant.
This is the second time Joshua renews the covenant with the whole nation of Israel. The first time was at the beginning of the Israelite conquest of Canaan.
Find Shechem on the map Israel and the Twelve Tribes.
Read 
Joshua chapter 24
Questions
	Who did Joshua assemble at Shechem?

	In verses 2–13, God speaks through Joshua. But who speaks in the following verses?

	The history of Israel is outlined in four points. What are the points?

	What three things do we learn about Abraham?

	What did God do at the Red Sea?

	What two events are highlighted in the paragraph about Israel east of the Jordan River?

	How is the life of the Israelites in Canaan described?

	What was Joshua’s first challenge to the Israelites?

	How did the Israelites respond to this challenge?

	In what way was Joshua’s second challenge to the Israelites more serious than his first challenge?

	Describe the way in which Joshua made the covenant for the people.

	How old was Joshua when the died? Why was he buried at Timnath Serah?

	How are the Israelites under the leadership of Joshua described in v 31?

	Where did they bury Joseph’s bones? Why there?

Think and discuss
	Joshua assembled all the tribes of Israel at Shechem for the renewal of the covenant. This is the second time Joshua renews the covenant with the whole nation of Israel. The first time was at the beginning of the Israelite conquest of Canaan (8:30–35). 

a.What do you think is the significance of these two occasions? 
b.What are the main differences between these two stories? 
c.What could be the reason for these differences?
	The stone that Joshua set up in v 26 is the seventh memorial in the land of Canaan. Make a list of all the seven memorials. What could be the significance that the number is seven? 

(Go to Joshua answers 14)

How to understand Old Testament narratives
Introduction
In this study we will address the question how we – who live thousands of years after the events of the Old Testament – should understand and relate to the stories found there. So it deals with the hermeneutics of Old Testament narratives. Of course, hermeneutical issues are often touched on in the individual studies found in this textbook. But sadly, there is a lot of incorrect interpretation of Old Testament stories in our churches today. So serious students of the Old Testament will benefit from a separate chapter devoted to these issues.
This study draws on the chapter called “The Old Testament Narratives: Their Proper Use” in the book How to Read the Bible for All Its Worth by Gordon D. Fee and Douglas Stuart. I have based many of my points and conclusions from that chapter, which was written by Douglas Stuart, professor of Old Testament at Gordon-Conwell Seminary in USA.
Narratives are written in prose
Narrative (stories or written accounts of events that are connected) is the most common type of literature in the Bible. It is found in the historical books (from Judges to Esther in our Bibles), but also elsewhere in the Old Testament. Genesis, Numbers, Daniel, Jonah and Haggai contain predominantly narratives. Some of the other prophetic books have sections with narrative material, for example Isaiah, Jeremiah, and Ezekiel.
Many ancient cultures used poetry for their narratives. But the Old Testament narratives, just like the laws, are written in prose. Our modern Bibles usually show the difference between poetry and prose by the way the text is formatted. 
Question 1
a.Look through these Old Testament prophetic books and identify narrative material: Isaiah, Jeremiah, and Ezekiel.
b.Look through 1 Samuel and identify poetic material. 
(Go to Question 1 answer)
The nature of narratives
The nature of a narrative in general can be summarized in four points:
	It retells historical events, things that have happened in the past.

	It is a story that has a purpose. So it has some kind of a message.

	Its purpose is to give meaning and direction.

	And that meaning and direction are given to people, who live in the present.

In addition a biblical narrative has two more points:
	It is inspired by the Holy Spirit.

	It tells us God’s story – and how we fit into that story.

The three basic parts of a narrative
All narratives have three basic parts:
	A narrative has characters. There are three types of characters:

a.A “protagonist”: This is the main person, or the leading character of the story. In biblical narrative the protagonist is God.
b.An “antagonist”: This is the person who brings conflict or tension to the story, the “bad guy” of the story. In biblical narrative it is Satan (or his representatives: the evil people and powers that work for him).
c.One or more “agonists”:  In biblical narrative the agonists are God’s people.
	A narrative has a plot. This is the story line of the narrative, what happens in the narrative.

	A narrative has a plot resolution. This is how the story ends.

The “basic” plot of the biblical story
In the biblical story the basic plot consists of four elements:
	The beginning of the plot: God (the protagonist) created a people for his name. Man was created in God’s own “image”.

	The purpose of the plot: God had a purpose with his people (the agonists). Man was placed to be God’s stewards over his created earth.

	The development of the plot: But Satan (the enemy, the antagonist)  persuaded the people to become God’s enemies.

	The resolution of the plot: This is the long story of redemption, the story of God’s salvation and restoration.

Question 2
Explain these terms as they are used in biblical narrative (use your own words):
a.Protagonist
b.Antagonist
c.Agonist
(Go to Question 2 answer)
Question 3
Explain the four main elements of the biblical story (use your own words).
(Go to Question 3 answer)
Three levels of the biblical narrative
The biblical narrative has three levels:
	The top (or the third) level consists of the story of redemption, which we have already looked at (see the previous section).

	The second level consists of the story of how God redeems a people for his name. This level of the redemption story begins in the Old Testament (the old covenant) and is concluded in the New Testament (the new covenant). The story of the first covenant can be broken down into these ten narratives:

a.The call of Abraham and the promises that God made to him
b.The line of Abraham that continues through the patriarchs and ends with the Israelites settling in Egypt
c.The Israelite period of slavery in Egypt
d.The Exodus from Egypt under the leadership of Moses
e.The covenant at Sinai with Moses as its mediator
f.The conquest of the Promised Land under the leadership of Joshua
g.The sins and disloyalty of the Israelites during the periods of the judges and the monarchy
h.God’s patience and pleading with the Israelites during the periods of the judges and the monarchy
i.The destruction of first the northern kingdom of Israel by the Assyrians and then the southern kingdom of Judah by the Babylonians
j.The restoration of the Israelites after the Babylonian Exile
	The first (or the lowest) level of the redemption story consists of all the hundreds of individual narratives (and combinations of narratives) that make up the two higher levels. Here we find the stories of this course, for example the stories about the conquests of Jericho and Ai, about Deborah and the other judges, about Samuel and the first Israelite kings, about the prophets Elijah and Elisha, about the individual good and bad Israelite kings, about king Nebuchadnezzar and his conquest of Jerusalem, about the rebuilding of the Jerusalem temple, about Nehemiah’s reforms, and so on and so forth.

The main purpose of this present study is to help us understand the narratives on the first level, the individual Bible stories.
Question 4
Explain how the three levels of the biblical narrative fit together.
(Go to Question 4 answer)
Question 5
From the perspective of the biblical narrative, how should we understand Jesus’ words in John 5:39 that the Scriptures testified about him?
(Go to Question 5 answer)
What the biblical narratives are not
So far we have looked at what the biblical narratives are. Now we will look at what they are not.
	They are not allegories (stories that should be interpreted in such a way that its hidden meaning is revealed). So they are not stories filled with hidden messages.

For example: The story in Genesis chapter 24 about Abraham finding a bride for Isaac. This is not an allegory about Jesus Christ (Isaac) securing a bride (the church/Rebekah) through the Holy Spirit (the servant).
	They are not moral lessons. The purpose of individual biblical narratives is not to teach moral lessons. 

For example: The story about Jacob and Esau is not a warning to us about the negative results of a father favoring his younger son. It is about God not choosing the firstborn to carry on Abraham’s line.
	They are not another way of teaching the law. Biblical narratives teach covenantal truth indirectly, not directly. Direct teaching of covenantal and ethical truths in the Old Testament is done through the law, not through narratives.

For example: The story about David’s adultery with Bathsheba in 2 Samuel chapter 1 does not teach that “adultery is wrong”. That truth is taught elsewhere in the Old Testament (see for example Ex 20:14). Instead this story illustrates the effects of adultery in a particular case.
Question 6
Use your own words to explain three common ways of “over-interpreting” biblical narratives.
(Go to Question 6 answer)
Seven characteristics of Hebrew narrative
Hebrew narrative has several distinctive features. Douglas Stuart uses the story of Joseph (Genesis chapters 37–50), which is longest single-focused narrative in the Bible, to illustrate these features.
1. The Narrator
We need to be aware of two things that concern the narrator of the biblical narrative: 
	The narrator is relatively “omniscient” (which means that he knows everything) – but he never shares all he knows. Furthermore, he usually doesn’t comment on, or explain, or evaluate the story that he narrates.

	The narrator is responsible for the “point of view” (the perspective) from which the story is told. Ultimately the narrator represents God’s point of view. So the narrator sees the story from God’s perspective. 

Sometimes this perspective is disclosed directly (see for example Gen 39:2, 3, 21, 23, where we find the phrase “the Lord was with Joseph”).
But very often the divine perspective is disclosed through one of the characters in the story (for example Gen 50:20, where Joseph tells his brothers, “Even though you intended to harm me, God intended it for good in order to save many lives, as he is doing today”).
So as we read the Old Testament narratives, we should look out for how the inspired author discloses the point of view from which we are to understand the story.
Question 7
Use your own words to explain why it is so important that we find the perspective from which a biblical narrative is told.
(Go to Question 7 answer)
2. The Scene(s)
In modern literature, the story is very often built around a main character (the protagonist). But Hebrew narrative is predominantly “scenic”. This means that the action of the story is moved along by a series of scenes that together make up the whole. The story about Joseph and his brothers in Genesis chapter 37 illustrates this “scenic” progression very well.
Another feature is seen in the fact that only two or three persons (or groups of persons) are found in these scenes. 
3. The Characters
The characters (the protagonist and the antagonist/s) are, of course, important in any story, also in Hebrew narrative. But the Old Testament characters are not usually described, at least not in any detail. 
Instead two common features are used to characterize persons:
	Characters are often contrasted: For example Joseph is contrasted with his brothers. Joseph is good, his brothers are bad.

	Characters are often defined by their words and their actions, not by the way the narrator describes them. For example Joseph (one of Jacob’s younger sons) assumes the rights of the firstborn son. His actions show this, even if the narrator does not comment on it.

4. Dialogue
Dialogue is one of the chief methods of characterizing a person in Hebrew narrative: 
There are three things to look out for:
	The first point of dialogue will often give significant clues (for example Gen 37:5–11 about Joseph, his brothers, and his father):

a.In these verses the plot of narrative is revealed. The long Joseph narrative is summarized in these first verses of the story.
b.The character of the speaker is revealed: Joseph’s superiority, his brothers’ jealousy, and his father’s passivity.
	A dialogue often reveals the contrasting characters of the speakers (for example the dialogue between Potiphar’s wife and Joseph in Gen 39:7–9 illustrates and characterizes the differences between them).

	Very often the narrator will emphasize the important part of the story by having one of the characters repeat or summarize the narrative in a speech (for example Gen 42:30–34, where the brothers report to their father about what happened during their first visit to Egypt).)

Question 8
How are persons characterized in Old Testament narratives?
(Go to Question 8 answer)
5. Plot
A narrative must contain a plot and the resolution of this plot. This means that a story will have a beginning, a middle, and an end. In addition, there must be some form of conflict.
The plot can be simple, as for example in the story about  Judah and Tamar in Genesis chapter 38). But the plot can also be complex, as for example in the long Joseph narrative (Genesis 37, 39–50).
The Hebrew narrative usually moves faster than modern stories. So when the narrator slows down the pace of his story, we should watch out: a slower pace often signals the narrator’s focus, or his point of view.
6. Repetition
The Hebrew narratives were originally written to be listened to, not to be read. This fact explains the common feature of repetition. There are two kinds of repetition:
a.The repetition of key words, for example
	“brother” is found about 20 times in Genesis chapter 37

	“hate” is found  twice in Genesis 37:4–8

b.Inclusion, which means that a phrase comes both at the beginning and at the end of a story, for example
	Joseph’s brothers bowed down to him in his dream in the beginning of the Joseph narrative (Gen 37:6–8) and in real life at the end of the narrative (Gen 50:18).

7. A reminder
Remember the presence of God in Hebrew narrative. He is the ultimate character, even if he is not openly mentioned in a story.
Reading “between the lines”
In most kinds of literature (and in most cultures), we find both explicit (or openly stated) information and implicit (or understood but not openly stated) information. “Implicit” does not mean that is is hidden (or secret, or mysterious). No, it refers to information which is clearly present in the story but not stated in so many words. The reason why we find implicit information in most texts it that the narrator and his reader (or listener) share the same assumptions (or knowledge, or cultural conditions). So there is no need for the narrator to openly state everything. For example, in Karnataka there is no need to explain that a man called ”Ramesh Naik” belongs to the Lambani community. That information is implicit in the ”Naik” part of his name. 
When we read narratives from a culture that is nor own native culture, we need to look for and discover these shared assumptions. This does not mean that we are looking for hidden (or secret) meanings in the text.
Here are some examples this from the book of Ruth. These examples also show us how much we can learn from implicit information in a narrative. 
	Ruth converted to faith in the Lord – 1:16

	Boaz was a righteous Israelite who kept the Law – 2:2–13, 22; 3:10–12 and 4:9–10

	A foreign woman belongs to the ancestry of king David (and by extension to Jesus) – 4:17–21

	Bethlehem was an exceptional town during the period of the judges, as its citizens were faithful, while Israel as a whole was experiencing a period of spiritual and moral decline – see the whole book except 2:22. 

Warning: 
	Implicit does not mean secret. It is not a question of “hidden” information. The information is available to anybody who shares the narrator’a culture.

	If you do not catch implicit information – you have not understood the text. Implicit information is part of the text. So the reader is expected to “catch” it.

Question 9
a.Explain the difference between “explicit information” and “implicit information”. 
b.Why is it wrong to say that “implicit information” is the same thing as “hidden information”?
c.Why do we sometimes miss “implicit information” in an Old Testament narrative?
(Go to Question 9 answer)
Nine common mistakes
The main reason why Christians have read the Old Testament narratives so poorly has been their wrong expectations. They have expected that the stories could be applied directly as instruction for their own individual lives. 
The Old Testament narratives are really a rich source for us to hear from God. But we must listen to the messages of these narratives in a correct way.
Here follows a list of the most common interpretation mistakes that people make when they read the OT narratives:
	Allegorizing: You try to find a meaning beyond the text, a “hidden” meaning.

	Decontextualizing: You ignore the historical and literary contexts, and just focus on one small unit.

	Selectivity: You choose specific words and phrases, ignoring other words and phrases – thereby ignoring the narrative as a whole.

	Moralizing: You assume that principles for living can be derived from all passages, ignoring that they are historical narratives and not illustrative narratives.

	Personalizing (or individualizing): You assume that any part (or all parts) of  Scripture apply to you or to your group in a way that they do not apply to everybody else.

	Misappropriation: You use a text for purposes that are not in line with the narrative. For example many believers in western countries use Judges 6:36–40 (they “fleece” God) as a way to find out God’s will.

	False appropriation: You read into a narrative issues from your own culture that are not in line with (they may even be contradictory to) the narrator’s point of view. For example some people in western countries have read homosexuality into David’s and Jonathan’s friendship (1 Sam 20:17, 41).

	False combination: You combine information from different narratives to make a point, which is not there in the passage itself. For example to claim that 2 Sam 5:6–7 is about David recapturing of Jerusalem (which was first captured in Judg 1:8), when the fact is that David captured the inner walled part of the city and not the main part of Jerusalem.

	Redefinition: You make the text mean something it does not really mean. For example to claim that 2 Chron 7:14–15 is about about our land (when is actually is about the land of Israel, see the context “this place” in v 12)

Question 10
Use your own words to explain the following terms:
a.False appropriation
b.Redefinition
c.Moralizing
d.Decontextualizing
Note: 
	No Bible narrative was written specifically about you.

	You can learn a lot from the Old Testament narratives – but you can never assume that God expects you to do the same things as they did, or have the same things happen to you that happened to them.

	Narratives demonstrate God’s involvement in the world and illustrate his principles and calling.

	Personal ethics are taught elsewhere in the Bible, not primarily through the narratives.

(Go to Question10 answer)
Question 11
Why is it wrong for us to copy the behavior of a main character in an Old Testament narrative (for example Samson)?
(Go to Question 11 answer)
Ten principles for interpreting narratives
Douglas Stuart closes his chapter about Old Testament narratives with ten summarizing principles:
	An Old Testament narrative usually does not directly teach a doctrine.

	An Old Testament narrative usually illustrates a doctrine that is taught clearly elsewhere in the Old Testament.

	Narratives record what actually happened – not necessarily what ought to happen every time. Consequently, not every narrative has a moral application that can be found if the narrative is disconnected from the context of the larger Old Testament narrative.

	What people do in narratives is not necessarily a good example for us. More often their conduct is a warning to us.

	Most of the characters in Old Testament narratives are far from perfect. The same applies to their conduct.

	We are not always told at the end of a narrative whether what happened was good or bad. Instead, we are expected to be able to judge this on our own – based on our knowledge of what God has taught us directly and clearly elsewhere in the Bible.

	All narratives are selective and incomplete. Not all the relevant details are always given. But what does appear in the narrative is everything that the inspired author thought important for us to know. Speculations beyond that are futile.

	Narratives are not written to answer all our theological questions. They have particular and limited purposes and deal with certain issues. Other issues are left to be dealt with elsewhere in the Bible and in other ways.

	Narratives may teach either explicitly (by clearly stating something) or implicitly (by clearly implying something without actually stating it).

	In the final analysis, God is the hero of all biblical narrative.

Question 12
Discuss and share in your groups your experiences of the ten points above. Give examples of misinterpretations of Old Testament narratives that you yourself (or people in your church) have made, which illustrate some of these ten points.

Judges studies
Introduction to Judges
Title
The title of this book comes from the leaders who ruled Israel from the death of Joshua around 1375 BC until the time of Samuel (who is not mentioned in Judges) and the establishing of the monarchy with Saul as the first king over Israel around 1050 BC. These leaders were sometimes called “judges”. Others were called “deliverers”. The role of a judge/deliverer is described in 2:16: “Then the Lord raised up judges, who delivered them out of the hand of these raiders”. So they were first and foremost military leaders raised up by God to deliver the Israelites from outside oppressors. But it was God who was Israel’s supreme Judge and Deliverer: “‘Let the Lord, the Judge, decide today between the Israelites and the Ammonites’” (11:27). And it was God who was the true ruler over Israel: “But Gideon said to them, ‘I will not rule over you, nor will my son rule over you. The Lord will rule over you’” (8:23).
Author
Tradition claims that Samuel wrote the book. We cannot be certain about this. But it is quite possible that Samuel collected some of the accounts from the period of the judges and that this material was later compiled and edited by other prophets. From 1 Chron 29:29–30, we understand that Samuel and and the prophets Nathan and Gad had made records of a slightly later period of the history of Israel: “As for the events of King David’s reign, from beginning to end, they are written in the records of the seer Samuel, and in the records of the prophet Nathan and the records of the seer Gad, with the accounts of his rule and his power, and the events that happened to him and Israel and the kingdoms of all the other countries.”
Date
Nobody knows for sure when the book of Judges was finalized. But it is clear from the phrase “in those days Israel had no king” mentioned four times (17:6; 18:1; 19:1; 21:25) that it must have happened during the monarchy, probably after David’s dynasty had been properly established.
Theme
In the book of Judges we read about the conditions in Israel from the death of Joshua until the rise of the monarchy. Very soon after the Israelites had arrived in Canaan they forgot the mighty acts of God that had brought them out of bondage in Egypt, through the 40 years in the wilderness and into the Promised Land. Now they had settled in the land that God had promised to their forefathers. What remained was to conquer the land, to drive away the Canaanites and the other peoples who occupied it, and to cleanse the land from idolatry. 
Instead they forgot that they were God’s chosen and holy people. So they settled down in the country and adapted to life there. They learned from the Canaanites how to cultivate the land. They copied the Canaanite way of social life and adopted their immoral lifestyle. They even accepted the religion of the Canaanites and followed the gods of the country. They adopted the religious practices of the local people. In this way they fell into apostasy and turned their back on the Lord. 
This provoked God to punish them. He allowed foreign nations to attack the Israelites and to oppress them. But when the Israelites experienced distress and difficulties, they turned to God asking him for deliverance from their oppressors. God heard the prayers and raised up leaders. These leaders were called judges. The judges were used by God to drive away the foreign oppressors and to bring peace back to the land. This pattern of the people’s disobedience, God allowing foreign oppression, the people crying to God for help, and God providing his deliverance through the judges is repeated again and again in Judges.
Theology
The main issue in Judges is the lordship of God in Israel. God expects the Israelites to acknowledge him as their Lord and be loyal to his rule. He is their Judge. His kingship over Israel was established by the covenant at Sinai (Ex 19–24). Later this covenant was renewed on the plains of Moab when Moses was their leader (Deut 29) and at Shechem when Joshua was their leader (Josh 24). The author of Judges accuses the Israelites of repeatedly rejecting the kingship of the Lord. They turn to the gods of Canaan for blessings on family, flocks and fields. They no longer live according the Law of the Lord. One recurring statement in the last part of the book summarizes the situation: “In those days Israel had no king. Everyone did as he saw fit”. The duty of the kings during the monarchy – just as it had been under the earlier leaderships of Moses and Joshua – was to ensure that the Israelites kept to the covenant, that they understood that the Lord was their King and their Judge.
To the Sinai covenant were attached blessings and curses (see Lev 26:14–45; Deut 28:15–65): Blessings if the people were faithful to the covenant. Curses if they were unfaithful. The foreign oppression during the times of the judges should be understood as the implementation of these covenant curses. 
But in Judges we find another important theological theme – the Lord’s faithfulness. God is faithful, even when his people are unfaithful. Whenever they cry to him for help and deliverance from the foreign oppressors, the Lord turns his ear to them and raises up a deliverer, a judge. God’s patient and faithful love is wonderfully revealed during this sad and confusing period in Israel’s history.
Finally, we should note that this troublesome period is in a special way the Old Testament age of the Spirit. It was the Spirit of the Lord that enabled Othniel, Gideon, Jephthah and Samson to accomplish feats of victory for God against the powers that threatened the Israelites (see 3:10; 6:34; 11:29; 13:25; 14:6, 19; 15:14). 
Structure
Three main parts
Judges consists of three main parts:
	Prologue: The Lord, the Judge, 1:1–3:6

	Main body: Twelve judges and one “anti-judge”, 3:7–16:31

	Epilogue: Two stories illustrating the religious and moral corruption of the period of the judges, chapters 17–21

The main body
The main body of the book narrates six recurring cycles of apostasy, oppression, cry for help, and deliverance. Each cycle has a similar beginning, for example “the Israelites did evil in the eyes of the Lord”, and a definite conclusion, for example “the land had peace for forty years”. 
The first of these cycles (about Othniel, the first judge) provides the four-point pattern.
The remaining five cycles are built around these five judges: 
	Ehud of the tribe of Benjamin delivers Israel from oppression from the east.

	Deborah, a woman from Ephraim (one of the Joseph tribes), and Barak deliver Israel from a coalition of Canaanites under Sisera.

	Gideon and his son Abimelech form the central account. Gideon is the ideal judge, while his son Abimelech is his opposite, an “anti-judge”. 

	Jephthah of Manasseh (the other Joseph tribe, east of the Jordan River) delivers Israel from a coalition of powers under the king of Ammon.

	Samson from the tribe of Dan delivers Israel from oppression from the Philistines in the west.

The remaining six judges/deliverers (Shamgar, Tola, Jair, Ibzan, Elon and Abdon) are just mentioned in passing.
Chronology
Around 1375 BC: Death of Joshua and the beginning of the time of the judges
Around 1050 BC: Saul becomes the first king of Israel and the end of the time of the judges.
These two dates provide the time frame for the Judges. It is, however, not possible to give dates for each individual judge – even if they seem to be presented in chronological order. This is shown by expressions such as “Once again” (the beginning of the Ehud narrative), “After Ehud came Shamgar”, “After Ehud died, the Israelites once again did evil” (the beginning of the Deborah narrative), and “Again the Israelites did evil in the eyes of the Lord, so the Lord delivered them into the hands of the Philistines for forty years” (the beginning of the Samson narrative). 
The book, however, contains many references to “years”. The number of years is mentioned in connection with the leadership of twelve of the thirteen main characters (the exception is Shamgar). These add up to a total of 299 years. In addition, there are six cases where a number of years is mentioned for periods between these leaders – either periods of foreign oppression or periods of peace. These add up to a total of 111 years. So if these two figures are added, we end up with 410 years, a considerably longer period (not counting the remaining in-between periods about which there is no information) than the 300 years or so between the death of Joshua and the beginning of Samuel’s ministry. This inconsistency can, however, easily be explained. It is unlikely that any of the judges ruled over all the Israelite tribes, even when expressions such as “led Israel” or “governed Israel” are used about them. Instead they were local leaders, whose periods of leadership in some cases must have run concurrently. This means that the adding up of all the “years” mentioned in Judges will not result in the actual length of the period of the judges.
The author does not make any chronological connection between the two stories in the epilogue – which must have taken place early in the period – and the accounts of the judges. 
Questions
	What period in the history of the Israelites do we read about in Judges?

	What was the task of a “judge”?

	Who was the real ruler and judge over Israel during this period of its history?

	What do we know about the authorship of this book?

	How do we know that the book must have been written after the establishment of the Israelite monarchy?

	What did God expect the Israelites to do in the Promised Land?

	In Judges we find a four-point pattern. Explain.

	What is the main theological issue in Judges?

	Explain the link between the covenant and the foreign oppressors during the time of the judges.

	What more do we learn about God in Judges?

	The book of Judges can be divided into three main parts. What is the main theme of each of these parts?

	How would you describe the narratives about the twelve judges/deliverers?

	The central stories in the book are about a father and his son. Who are they, and what is the difference between them? 

	How long was the “period of the judges”? And why will the adding up of all the “years” mentioned in the book not help us find the answer to this question?

	How should we understand the chronological order of the events recorded in Judges?

(Go to Introduction to Judges answers)
Judges study 1: The Lord, the Judge – the first judgment
Introduction
The book of Judges begins with a prologue (1:1–3:6) which contains three stories about the Lord. In each of these stories, he reveals that he is the Judge of Israel.
In this first story we find that the conquest of Canaan under Joshua had not been total. There were still Canaanites and other peoples living in the country, and the Israelites had not yet taken full possession of their tribal allotments. The heading of this story in our Bibles is “Israel fights the remaining Canaanites”. 
There are lots of place names mentioned in this chapter. But only some of them have been included in the map Israel and the Twelve Tribes. The City of Palms refers to Jericho. Negev is the desert region south of Judah and west of the Dead Sea (the Salt Sea). The “house of Joseph” in 1:22 refers to the tribes of his two sons, Manasseh and Ephraim.
Read
Judges 1:1–36
Questions
	As you read chapter 1, find these names in the map Israel and the Twelve Tribes:

	The tribal areas of Judah, Simeon, Benjamin, Manasseh, Ephraim, Zebulun, Asher, Naphtali

	The Cities of Jerusalem, Hebron, Jericho (the City of Palms), Gaza, Ashkelon, Ekron, Bethel, Megiddo

	Find Gezer and Sidon on the map The Divided Kingdom.

	What did the tribes of Judah and agree on so that they would get control of their tribal allotments?

	Who was Adoni-Bezek and what happened to him?

	How was Othniel related to Caleb?

	Why were the men of Judah not successful in the plains?

	Why was Hebron given to Caleb?

	What happened with Jerusalem.

	Why was the man who met the spies outside of Bethel not killed?

	What happened to the people of the tribe of Dan?

Think and discuss
	What directive (or order) does the Lord give in the beginning of this passage? 

	This order is part of an earlier and more extensive order that the Lord had given to both Moses and Joshua: The Israelites must drive out the previous inhabitants from the Promised Land. How is this overall order carried out in this chapter?

	So how would the Lord judge the Israelites and their campaign to drive out the people of the land based on what happens in this chapter?

(Go to Judges answers 1)
Judges study 2: The Lord, the Judge – the second judgment 
Introduction
In this second story in the prologue, we again see that the Lord is the Judge of Israel.
This story takes place at Bokim, which means “weepers” (see v 4–5). This was probably another name for the city that the Canaanites called Luz and the Israelites called Bethel (see 1:23).
The angel of  the Lord came from Gilgal, where the covenant had been renewed after the crossing of the Jordan under Joshua’s leadership.
Read
Judges 2:1–5
Questions
	Find Gilgal and Bethel in the map Israel and the Twelve Tribes.

	What had God told the Israelites that they must not do?

	How did the Israelites react to the angel’s message?

Think and discuss
	What did the Lord remind the Israelites of at Bokim?

	What did the Lord accuse the Israelites of at Bokim?

	Compare the first part of v 2 with the incident recorded in 1:22–26. What are your conclusions?

	How would the Lord punish the Israelites for their disobedience?

(Go to Judges answers 2)
Judges study 3: The Lord, the Judge – the third judgment
Introduction
The book of Judges begins with a prologue (1:1–3:6) which contains three stories about the Lord. In each of these stories, he reveals that he is the Judge of Israel.
This third story begins with a summary statement about the first generation of Israelites in Canaan after the death of Joshua: they served the Lord. 
Joshua’s death was mentioned in 1:1. It is mentioned again in 2:8. So this second reference to Joshua must be a flashback, a repetition of earlier material. Here the place where Joshua was buried is called Timnath Heres. This must be the same place as Timnath Serah in Joshua (24:30).
The best way of understanding this passage is to see it as a summary of the whole period of the judges. Here we find a presentation of the four-point pattern, which dominates the main part of the book.
Read
Judges 2:6–3:6
Questions
	Why was the first generation of Israelites in Canaan faithful to the Lord?

	In which tribal area was Joshua buried?

	How did the Israelites provoke the Lord?

	Why didn’t the Israelites win the wars against their enemies?

	How is the earlier generation of Israelites characterized?

	What happened after a judge had died?

	Why was the Lord very angry?

	Which were the nations that the Lord left to test the Israelites?

	In what context are the Amorites, Hivites and Jebusites mentioned?

Think and discuss
	What is the significance of 2:10?

	What is the pattern outlined in 2:11–19?

	So what did the Lord decree (decide) about the nations of Canaan and the Israelites (2:20–22)?

	What was the reason for this decision?

	What can we learn from these first three studies about “The Lord, the Judge” for our lives and ministries today?

(Go to Judges answers 3)
Judges study 4: The first three judges
Introduction
After making sure that the readers know who the real Judge of Israel is (the Lord himself), the author comes to the main part of the book, which is about the judges that God raised up to save the Israelites from raiders and oppressors. The remaining part of chapter 3 contains the accounts of the first three judges.
Many Bible scholars see the story about the first judge, Othniel, as a “model story”. The stories about the following eleven judges can be interpreted in the light of this first judge. Not all the stories that follow are as detailed as this first one, even if they are much longer.
We need to realize that this is an “in-between” period in the history of Israel. The judges don’t have the same authority as Moses (the lawgiver) or David (the king). 
We also need to realize that these judges never completely deliver the Israelites from the people of the land. Throughout this period the influence of the evil nations is still present.
Find these places on the map Israel and the Twelve Tribes: Moab, Ammon, Jericho, Gilgal, Ephraim and the Jordan River.
Read
Judges 3:7–31
Questions
	Who were the deities that the Israelites worshiped in place of the Lord?

	How did the Lord punish the Israelites for their sin at the time of Othniel?

	How was Othniel related to Caleb?

	How long did the Israelites suffer under this enemy before the Lord raised up a deliverer for them?

	What do we learn about Shamgar’s background?

	Who was Israel’s enemy at the time of Shamgar?

	Who was Eglon, and how did he achieve control over the Israelites?

	How long did Eglon oppress the Israelites?

	Who was Ehud?

	Where was the Moabite army defeated?

	What happened after the defeat of Moab?

Think and discuss
	In the previous study, we saw a four-point pattern in Israel’s relationship to the Lord during the period of the judges. If you study the Othniel story carefully, you will find that the pattern can be expanded to eleven points. Which are they? Make a list.

	Which of the eleven “model story” points (see the previous question), does the story about Shamgar contain?

	What conclusions can be drawn from the fact that the stories about the judges are presented so differently?

	How did God rescue Israel through Ehud?

	In many ways this is a “left-handed” story. Not only was Ehud left-handed, but many “left-handed” (or unexpected) things can be found throughout the story. Can you think of any?

Assignment
The first three judges were Othniel, Ehud and Shamgar. God used the three of them to defeat Israel’s enemies. Who where these enemies? Where did they live? What do we know about their cultures and religions? Consult a Bible atlas, a Bible concordance, study Bibles and Bible dictionaries. Note down some of your findings.
(Go to Judges answers 4)
Judges study 5: Deborah
Introduction
This story is told twice. First as a historical account in chapter 4, then as a poem in chapter 5. A comparison between the two will give us a deeper understanding of the Old Testament poetic language. But the poem is very difficult, so we will not study it here.
In the story there are three main characters on the Israelite side: Deborah, Barak and Jael. Deborah is a prophetess and the leader and judge of the people. She makes Barak the commander of the Israelite army, and the enemy army is defeated. Jael, the wife of a foreigner, kills the enemy commander. 
It is interesting to note that only Barak is mentioned in the list of Old Testament heroes in Hebrews chapter 11, even if it was Deborah who was the judge at the time. 
Find Hazor on the map The Divided Kingdom. Also find Bethel, Kedesh, Naphtali, Zebulun and Mount Tabor on the map Israel and the Twelve Tribes. The Kishon River is not on this map, but it runs through the Valley of Jezreel (south of Mount Tabor) and northwest into the Mediterranean Sea (the Great Sea).
Read
Judges 4:1–24; 5:31
Questions
	Who was Israel’s oppressor at this time?

	For how long had the Israelites been oppressed?

	How is Deborah introduced?

	Where did Barak come from?

	What assignment did Deborah give to Barak? What was his condition for accepting the assignment?

	What happened to Sisera’s army and all his chariots?

	What do we learn about Jael and her family background? And why did Sisera take refuge in her tent?

	How was Sisera killed?

	What happened to king Jabin of Hazor?

	What was the result of Barak’s defeat over the enemy army?

Think and discuss
	On whose authority did Deborah command Barak to lead the Israelite army against the enemy? Why is this important for the outcome of the battle?

	What was the consequence of Barak’s request that he would not go out against the enemy unless Deborah went with him?

	Why do you think Barak is mentioned in Heb 11:32 and not Deborah? Didn’t he show cowardice when he asked Deborah to go with him (5:8)? How could he be called a “hero of faith”?

	Why do you think Jael killed Sisera? 

	Do you have any additional comments on the story about Deborah, Barak and Jael?

Assignment
Study the Song of Deborah and Barak in chapter 5. First, compare the story about the Israelite victory over Sisera as it is presented in chapter 4 and chapter 5. Note down some important differences. Then, make a study of the poetic language found in chapter 5 (parallelisms, imagery, hyperbole and so on). Finally, summarize the difference between a story written in prose and a story written in poetry based on what you have learned in this study.
(Go to Judges answers 5)
Judges study 6: Gideon
Introduction
This is the longest judge story (3 chapters, 100 verses), even longer than the Samson story (4 chapters, 96 verses). 
Israel’s enemy at this time were the Midianites, a nomadic people from the area southeast of the Dead Sea (called the Salt Sea on our maps) and Moab. 
In our Bibles the Gideon narrative is divided into five passages (Kannada satyavEdavu also has five, even if chapter 8 is divided differently):
	Gideon (chapter 6)

	Gideon defeats the Midianites (chapter 7)

	Zebah and Zalmunna (8:1–21)

	Gideon’s ephod (8:22–27)

	Gideon’s death (8:28–35)

Look up these places and areas on the map Israel and the Twelve Tribes: Gaza, Manasseh,  Jezreel, Asher, Zebulun, Naphtali, Ephraim, Succoth.
Read
Judges 6:1–8:35
Questions
Questions on chapter 6:
	How long  were the Israelites oppressed by the Midianites?

	What explanation did the Lord’s prophet give the Israelites of the situation in Israel?

	What do we learn about Gideon’s family background?

	What message did the angel of the Lord have for Gideon?

	How did Gideon react when his sacrifice was consumed by fire?

	What name did Gideon give to his altar in Ophrah? What else do we learn about it?

	What happened to the Baal altar in Ophrah?

	How did Joash defend his son against the hostile crowd?

	From which tribes did Gideon muster his army?

Questions on chapter 7:
	What did God say was wrong with Gideon’s army? Why?

	Why did Gideon and his servant go down to the enemy camp during the night?

	How are the Midianites and their allies described?

	Why did Gideon worship God, when he heard the Midianite tell his friend about his dream?

	How were the Midianites and their allies defeated?

Questions on chapter 8:
	Who were Zebah and Zalmunna? 

	What did Gideon answer the Israelites when they asked him and his descendants to rule over them?

	What was Gideon’s situation before he died?

	What happened in Israel after his death?

Think and discuss
	Describe the situation in Israel before God raised up Gideon to deliver them from their oppressors!

	How did the angel of the Lord address Gideon? What do you think he meant by this?

	Why do you think Gideon asked the angel of the Lord for a sign? What sign did he get?

	What picture do you get of Gideon, when he asks the Lord for a second sign?

	How were the three hundred soldiers selected? Why do you think God selected them in that way?

	What do you think is the main lesson of the story of Gideon’s battle with the Midianites?

	What complaint did the Ephraimites have against Gideon? How did Gideon deal with their complaint? How do you evaluate what he did?

	What did Gideon do to Succoth and Peniel after he had captured the Midianite kings Zebah and Zalmunna? How do you evaluate what he did?

	What did Gideon do to Zebah and Zalmunna? How do you evaluate what he did?

	Why do you think Gideon made an ephod?

	Make an evaluation of Gideon’s character.

	Why do you think that Gideon is included among the “heroes of faith” in Hebrews chapter 11?

Assignment
Prepare a Bible study about Gideon. Describe his strengths and his weaknesses. In what ways is Gideon a warning to us? And in what ways is he an example to us?
(Go to Judges answers 6)
Judges study 7: Abimelech, the “anti-judge”
Introduction
This chapter contains a strange story about bad people: Abimelech was bad, the Shechemites were bad, Gaal and his brothers were bad. It is really a story about wickedness, as the author himself points out (9:56–57). 
So why is the story about Abimelech included in Judges? He was not a “judge” by any means. But he was Gideon’s son by a concubine, and he is contrasted to his father, who was a “good” judge. So it would be more correct to call Abimelech an “anti-judge”. 
But the story about Abimelech is also a story about the consequences of his father Gideon’s weaknesses. His arrogance – and the apostasy that he led the Israelites into – bore fruit in the life of his son Abimelech.
Look up Shechem and Mount Gerizim on the map Israel and the Twelve Tribes. Many of the places mentioned in this chapter cannot be found on the map. The exact locations of some of them are not known to Bible scholars and archaeologists.
Read
Judges 9:1–57
Questions
	How did Abimelech become king of Shechem, and why did the Shechemites accept him as their king? What can we understand from 9:22?

	What happened when Abimelech had ruled Israel for three years? And why did it happen?

	How did Gaal try to get control over Shechem? Why didn’t he succeed? What happened to Gaal and his brothers?

	What happened to the city of Shechem and to the tower of Shechem (also called Beth Millo in this chapter)?

	How did Abimelech die?

Think and discuss
	How did Jotham try to undo what had happened when the Shechemites made Abimelech king?

	How would you characterize Abimelech?

	The reason why this story is included in Judges is to show what happens in a country when “truth and integrity” (v 16, 19) are no longer found in the land. It illustrates how far the steadily declining spiral of the spiritual conditions in Israel had reached during the period of the judges. Explain how.

(Go to Judges answers 7)
Judges study 8: Five minor judges
Introduction
The fascinating – but also revolting – story about Jephthah is framed by the brief stories about five of the “minor judges”. They are, of course, called “minor” only because their narratives are minor or short.
Chapter 10 begins with Tola and Jair, while chapter 12 ends with Ibzan, Elon and Abdon.
Look up Issachar, Ephraim and Zebulun on the map Israel and the Twelve Tribes. Gilead was a name for the Israelite areas east of the Jordan River (the tribal areas of Gad and half of Manasseh). The Bethlehem mentioned in connection with Ibzan was not the famous place near Jerusalem where Jesus was born, but a city in Zebulun (see Joshua 19:10, 15). Most of the names mentioned in these stories cannot be found on our maps. Some of them haven’t been identified by Bible scholars and archaeologists.
Read
Judges 10:1–5; 12:8–15
Questions
	Which part of Israel did Tola come from? And how long did he lead Israel?

	Which part of Israel did Jair come from? And how long did he lead Israel?

	Which part of Israel did Ibzan come from? And how long did he lead Israel?

	Which part of Israel did Elon come from? And how long did he lead Israel?

	Which part of Israel did Abdon come from? And how long did he lead Israel?

	What do we find out about Israel’s enemies during the ministry of these five judges?

	What do we find out about the spiritual situation in Israel at the time of these five judges?

	These brief accounts contain some odd information. Give one or two examples of this.

Think and discuss
	Read again the “Chronology” section of the Introduction to Judges. Then explain why it is impossible to give exact dates for the ministry of the five “minor” judges in this study.

	What can we understand about the lives and ministries of these five judges through the very brief accounts of them?

(Go to Judges answers 8)
Judges study 9: Jephthah
Introduction
The author of Hebrews included Jephthah on the list of “heroes of faith” in chapter 11. This is very surprising considering what Jephthah did to his daughter. 
Jephthah’s story begins with a long introduction of the conditions in Israel at that time (10:6–18). In the following chapter, Jephthah himself is introduced as a mighty warrior (11:1). But he was also a social outcaste and a clever diplomat. And a man who made a foolish promise to God.
Find these places, areas and rivers on the map Israel and the Twelve Tribes: Aram, Moab, Ammon, Philistia, Jordan, Judah, Benjamin, Ephraim, Arnon, Jabbok, Heshbon and Aroer.
Also find Sidon on the map The Divided Kingdom.
Jephthah’s headquarters Mizpah in Gilead (see 11:29) is not the Mizpah found on our map. The name means “watchtower”, and it was a common place name. Gilead was the Israelite area east of the Jordan River. It lay between the land of the Ammonites and the river. The land of Tob was situated northeast of Gilead and was part of Aram (which can be found on our maps). Some of the names mentioned in this story cannot be found on our maps – including those that haven’t been identified by Bible scholars and archaeologists.
Read
Judges 10:6–12:7
Questions
	In what way did the Israelites do “evil in the eyes of the Lord”?

	From which geographical directions were the Israelites “shattered and crushed”?

	What was God’s initial answer when the Israelites cried out to him?

	Why did God change his mind?

	What was Jephthah’s family background? And why was he driven away from his family? Where did he go? What did he do there?

	How did God call Jephthah?

	What agreement did the elders of Gilead make with Jephthah?

	What reason did the king of the Ammonites give for his attack on the Israelites?

	Who did Jephthah say would settle the dispute between the Israelites and the Ammonites?

	In your own words, retell the story about Jephthah’s victory over the Ammonites.

	What happened to Jephthah’s daughter?

	What was the conflict between the Ephraimites and Jephthah? How did it end?

Think and discuss
	How would you describe the conditions in Israel when Jephthah appeared on the scene?

	God first said that he would no longer save the Israelites (10:13). Why do you think he did that?

	What were Jephthah’s four arguments in his message to the Ammonite king who claimed that the Israelites had taken his country from him (which was the reason why he had attacked them)?

	What can we learn from the sad story about Jephthah and his daughter?

	We have earlier said that God – the supreme Judge – reflects something of himself in those who serve him as his deputy judges. How could that be true of Jephthah?

(Go to Judges answers 9)
Judges study 10: Samson
Introduction
Samson is the twelfth and last judge. His story is told in five passages (Kannada satyavEdavu has seven) covering four whole chapters:
	The birth of Samson (chapter 13)

	Samson’s marriage (chapter 14)

	Samson’s vengeance on the Philistines (chapter 15; Kannada satyavEdavu has two passages)

	Samson and Delilah (16:1–22; Kannada satyavEdavu has divided these verses into two passages)

	The death of Samson (16:23–31)

This story starts, as usual, with the Israelites doing evil in the eyes of the Lord (13:1), so the Lord delivered them into the hands of the Philistines for forty years. But in this story, the Israelites did not turn to God and ask for his help. This shows that the downward spiral of the spiritual condition of the people had progressed even further. Samson did not even know that he was going to be a judge in Israel, but his parents did!
Find these places on the map Israel and the Twelve Tribes: Philistia, Dan, Ashkelon, Judah, Gaza and Hebron.
Some of the names mentioned in this story cannot be found on our maps – including those that haven’t been identified by Bible scholars and archaeologists.
Read
Judges 13:1–16:31
Questions
Questions on chapter 13:
	Who was Israel’s oppressor at this time?

	Which Israelite tribe did Samson’s family belong to?

	Who told Samson’s mother that she would get a son?

	How did her husband react to the news about a son?

	Why would the angel of the Lord not tell Manoah his name?

	How did the angel of the Lord leave Manoah and his wife?

	Why did Manoah think that they would die?

	What do we learn about God and Samson at the end of this chapter?

Questions on chapter 14:
	Why did Samson marry a Philistine girl? Find two answers to this question in the text.

	Why did Samson reveal the answer to the riddle to his wife?

	How did Samson express his unhappiness with his wife’s behavior?

	The Spirit of the Lord comes upon Samson twice in this passage. What happened?

Questions on chapter 15:
	What happened when Samson went down to Timnah to visit his wife?

	Why did three thousand men of Judah come to see Samson at the cave?

	What happened when the Spirit of the Lord came upon Samson the third time?

	Why did Samson cry out to the Lord?

Questions on chapter 16:
	Why did Samson visit Gaza?

	Why did Samson finally reveal the secret about his long hair to Delilah?

	Why were so many people gathered at the temple of Dagon?

Think and discuss
	Retell the story of Samson’s parents. As you do so explain these four statements about them:

a.They were unlikely people (13:2–7).
b.They were straightforward and sincere people (13:8–14).
c.They were limited people (13:15–20).
d.They were confident people (13:21–23).
	Samson was to become a Nazirite, a person set apart for God (13:7). Num 6:3–9 explains the three restrictions that a Nazirite had to live under. Which were these three restrictions?

	In the story about his marriage (chapter 14), Samson broke at least one, perhaps two, of the Nazirite restrictions. Which ones?

	Why do you think Samson’s parents were disappointed when he told them to arrange a wedding with the Philistine woman?

	How should Samson’s words to the Philistine men (14:18) be understood?

	Describe the relationship between the Philistines and the people in Judah.

	Samson behaved very foolishly in the Delilah story. Explain how.

	Why do you think the Philistines didn’t expect Samson to get his strength back as his hair grew longer?

	What can we learn from the Samson story?

	Why do you think that Samson is included among the “heroes of faith” in Hebrews chapter 11?

(Go to Judges answers 10)
Judges study 11: Micah and his Levite Jonathan 
Introduction
The epilogue – the last five chapters of the book of Judges – is not about any judge. Instead it contains two stories that illustrate the religious and moral conditions of the Israelites during the period of the judges, the period between Joshua and the monarchy. 
There are historical references in the text that show that these events probably took place early in the period of the judges, for example:
	Moses’ grandson Jonathan was serving as priest for the tribe of Dan (18:30; note that Kannada pavitra grantha has “Manasseh” instead of “Moses” following a text variant).

	Aaron’s grandson Phinehas was ministering before the ark of the covenant at Bethel (20:28).

The Lord hardly plays any role in these chapters (only in the puzzling story about the war against the Benjamites, 20:18–28). It almost seems as if God has left the actors of the drama to run their own show. This is in contrast to the Prologue (the first chapters of the book), where the Lord the Judge of Israel is very present indeed. 
Chapters 17 and 18 form one story, even if our Bibles have separate headings for each chapter:
	Micah’s idols (chapter 17)

	Danites settle in Laish (chapter 18)

It is a story that shows that – on the surface – everything was fine in Israel with its religious life. It is a story about religion and it portrays a happy state of affairs, a state of affairs that actually consists of a blend of ignorance and hypocrisy. Michael Wilcock has given the story the heading “All the right procedures”.
The writer is very skilled. Three times he opens a new scene, bringing in new characters:
	Micah from the hill country of Ephraim (17:1)

	A young Levite from Bethlehem (17:6), later we learn his name, Jonathan

	The tribe of the Danites seeking a place of their own where they might settle (18:1)

As the second and third scene evolve, the story is knitted together.
Find Ephraim, Dan (note that the name occurs three times) and Mount Hermon on the map Israel and the Twelve Tribes.
Also find Sidon and Sidonians on the map The Divided Kingdom.
The city of Laish was situated south of Mount Hermon in the far north of Canaan. The Danites conquered it and changed its name to Dan (see 18:29). Chapter 18 is about what happened when the Danites moved from the south (the cities Zorah and Eshtaol were situated between Jerusalem and the Mediterranean Sea, called the Great Sea on our maps) to the north.
Read
Judges 17:1–18:31
Questions 
Questions on chapter 17:
	What did Micah confess to his mother?

	How did Micah’s mother consecrate her silver to the Lord?

	What did Micah do with one of his sons?

	Why was the Levite traveling in Ephraim?

	What job did Micah offer the Levite?

	How did Micah feel about his situation at the end of the chapter?

Questions on chapter 18:
	Why was the tribe of Dan still searching for a place where they could settle?

	What did the Danites do to try to find such a place?

	What happened when the scouts came to Micah’s house?

	What information did the scouts request from the Levite? What did he tell them?

	Why did the scouts like the city of Laish and the land around it?

	Why did the six hundred Danites set out from Zorah and Eshtaol?

	Why did the five men come to Micah’s house a second time?

	How was the Levite convinced that he should leave Micah and follow the Danites?

	What happened when Micah overtook the Danites? 

	Why were the Danites able to conquer Laish so easily?

	Finally, what happened to Micah’s Levite and idols?

Think and discuss
	The Lord is mentioned three times in chapter 17. Describe the context of these three occurrences. What role does the Lord play? 

	The story told in chapter 17 is very religious. It could even be called pious. Explain how. Evaluate its spirituality and piety.

	The Lord is mentioned only once in chapter 18. In spite of this, religion plays a very important role in the narrative. Explain how.

	The story in chapter 18 is also a story about morals – or rather lack of morals. Explain how. In what way is the success story of the Danites morally questionable?

	How would you understand the author’s statement “In those days Israel had no king. Everyone did as he saw fit” (17:6; partly repeated in 18:1) in the light of what is happening in these two chapters?

(Go to Judges answers 11)
Judges study 12: A Levite and his concubine and the Benjamites
Introduction
The three last chapters of Judges contain the longest story in the whole book, 103 verses. Our Bibles have a heading for each of the chapters:
	A Levite and his concubine (chapter 19)

	Israelites fight the Benjamites (chapter 20)

	Wives for the Benjamites (chapter 21)

This final story is more about morality, while the previous one was more about religion. It begins with the words “In those days Israel had no king” (19:1) and ends with the words “In those days there was no king in Israel. Everyone did what was right in his own eyes” (21:25). This statement is also the end of the whole book.
Michael Wilcock describes it as a brilliantly told story. But it is a terrible story about morality adrift from its moorings. The rules of holy living (which is true worship) are broken. Each chapter tells us how a particular set of of rules was discarded, and how each abandonment led to another. It is like a continuous drama, a one-act play in three scenes, where everything is connected:
	Scene one is about hospitality (chapter 19).

	Scene two is about justice and injustice (chapter 20).

	Scene three is about restoration (chapter 21).

Note that the conclusive battle between the Israelites and the Benjamites in chapter 20 is told twice, first in v 29–36 (first half), then with more detail in v 36 (second half)–45. During this historical period, the ark of the covenant was not in one constant place. The Levite was on his way to the house of the Lord in Shiloh (19:18). A little later we see that the Israelites went up to Bethel to enquire of the Lord (20:18). 
Find these places and areas on the map Israel and the Twelve Tribes: Ephraim, Benjamin, Mizpah, Bethel, Shiloh, Shechem, and Jabesh Gilead
There were three cities called Gibeah in Israel. This Gibeah was situated in Benjamin. Many other place names in these chapters, cannot be found on our maps.
Read
Judges 19:1–21:25
Questions 
Questions on chapter 19:
	Why did the Levite go to Bethlehem in Judah?

	How was he received?

	How did his father-in-law show his hospitality?

	At what time of the day did the Levite and his party leave Bethlehem?

	Why didn’t they want to stay over night in Jebus?

	Who was the old man they met in Gibeah?

	Why did he invite them into his house?

	What did the men who pounded on the door want?

	What did the men do to the Levite’s concubine?

	What did the Levite do with her?

Questions on chapter 20:
	How many people gathered at Mizpah?

	What was the Levite asked to do?

	What did the people at Mizpah decide to do?

	What request did they make to the Benjamites?

	What was the result of this request?

	Compare the two opposing armies.

	Who was to attack the Benjamites first?

	What happened at the first two attacks?

	How many Benjamites were killed in the battle on the third day? How many men survived?

	What happened to the cities in the tribal area of Benjamin?

Questions on chapter 21:
	What was the oath that the Israelites had taken at Mizpah?

	Why did the Israelites go to Bethel to weep before the Lord?

	What was the second oath that the Israelites had taken?

	Why did the Israelites attack Jabesh Gilead?

	What happened to the people of Jabesh Gilead?

	Why were there not enough women for the Benjamites?

	What were the Benjamites told to do with the dancing girls at Shiloh?

	What happened later to the cities in the tribal area of Benjamin?

Think and discuss
	How would you describe the hospitality that the Levite was shown in the house of his concubine’s father?

	How would you describe the hospitality that the Levite and his concubine were shown in Gibeah? 

	How did the old man in Gibeah and the Levite deal with the problem with the wicked men of Gibeah? What it good or bad? What could they have done instead? 

	There were two groups of people who didn’t come when “all the Israelites came out as one man and assembled before the Lord in Mizpah”. Who were they?

	Compare the Levite’s report at Mizpah with what had actually happened at Gibeah. Your comments?

	The gathering at Mizpah in chapter 20 echoes the beginning of the book (chapter 1). Similarity and difference? 

	Why do you think the Israelites lost the first two battles against the the Benjamites, even when the Lord had said that Judah was to lead the attack? 

	The result of the conflict between Benjamin and the other tribes can be heard through the weeping of the Israelites at Bethel, “O Lord, the God of Israel, why has this happened to Israel today that one tribe is missing from Israel?” (21:3). Why did they say so, when six hundred Benjamites had survived the civil war?

	In this story the Israelites had made two foolish vows. Which were they? Explain how the Israelites avoided the the full implementation of these vows in order to provide wives for the Benjamites.

	The last five chapters of Judges illustrate the religious and moral decline in Israel during the time of the judges – a time when “Israel had no king”. Do you think that this kind of decline is unavoidable for God’s people, when there is a lack of good leadership? 

(Go to Judges answers 12)

Joshua answers
Introduction to the book of Joshua answers
Answers to Questions
	The books of Deuteronomy and Joshua are closely linked together. The history of the Israelites is carried on from the first book to the next. Joshua succeeds Moses as God’s servant and the leader of the Israelites.

	The main theme in the book of Joshua is “a promise fulfilled”. What God promised Abraham hundreds of years earlier about a Promised Land for his people the Israelites is fulfilled in Joshua as they conquer the Canaanites and take possession of Canaan.

	Joshua must be described in very positive terms. It is even hard to find anything negative about him at all in the Old Testament narratives. 

a.He is a great military commander, first under Moses and then later when he leads the people against the Canaanites and takes possession of the land.
b.He is Moses’ faithful assistant during the wilderness wanderings.
c.He is a man of faith and courage as he and Caleb bring back their report from the spying mission and recommend that the Israelites take possession of Canaan soon after the events at Mount Sinai.
d.He is a man of wisdom as he distributes the Promised Land between the twelve Israelite tribes.
	In the Hebrew Bible, the book of Joshua belongs to the “Former (or Earlier) Prophets”.

	Joshua can be called a historical book because it describes the the history of the Israelites at the time of the conquest of Canaan under the leadership of Joshua.

	Joshua can be called a prophetic book because its perspective on the historical events is prophetic, as the book is written from a prophetic standpoint: 

a.The history recorded in the book fulfills the prophetic promise that God gave to Abraham hundreds of years earlier. God is faithful to his covenant promises.
b.The events recorded in the book show God at work through his chosen leader Joshua.
	The book of Joshua carries Joshua’s name because he is the main human character in the book. He is the person who God uses to carry out his plans.

	Early Jewish tradition claims that Joshua wrote most of the book himself. Only the last passage was written by other people, Eleazar the high priest and a final editor.

	There are some facts that speak for Joshua being the author of the book of Joshua:

a.It is mentioned in the book that Joshua wrote down the decrees and laws of a covenant that was made a Shechem.
b.It is also mentioned in the book that Joshua instructed his assistants to document the surveys that they made of the land.
c.Sometimes old place names are used in the book. These names were used at the time of Joshua and the conquest of Canaan, but they were replaced by others names later in the history of the Israelites.
	There are other facts that speak against Joshua being the author of the book of Joshua:

a.There is a reference to one event recorded in the “book of Jashar”. From 2 Samuel we understand that this book must have been written later, during the time of the Israelite kingdom.
b.There are many occurrences of the expression “to this day”. This expression makes more sense if the book of Joshua was written at a later point in the history of Israel.
	My own conclusion is that the book most probably was written at the beginning of the period of the Israelite kings, and that the author made use of written documents and oral material from the time of the conquest of Canaan. Some Bible scholars think that Samuel wrote or put together the material, but it is impossible to know if that was really the case.

	Joshua had two names:

a.His original name was Hoshea, which means “Salvation’”.
b.Moses later gave him the Joshua, which means “The Lord saves” or “The Lord gives victory”.
	It is reasonable to divide Joshua’s life into three distinct periods, like this:

a.His early years as one of the Israelites in in bondage in Egypt, around 1485–1446 BC
b.His years as Moses’ commander and assistant during the wilderness wanderings, around 1446–1406 BC.
c.His final years as the leader of the Israelites, around 1405–1375 BC
	The Israelites almost stoned Joshua and Caleb, because they were the only two who opposed the majority report. They said that the Israelites would be able to conquer the Canaanites if they would put their trust in God.  

	Joshua is sometimes called Moses’ assistant. This title is very appropriate:

a.Moses appointed Joshua to be the commander of the Israelite army.
b.Moses allowed Joshua to accompany him up on Mount Sinai to receive the stone tablets.
c.Moses appointed Joshua to guard the temporary “Tent of Meeting” when Moses had other things to attend to.
	Before the Israelites crossed the Jordan River, Joshua sent spies to check out the land and its fortified cities.

	During the conquest and occupation of Canaan Joshua proved himself to be a great leader:

a.He was a skilled military strategist.
b.He used wisdom from God as he distributed the land between the Israelite tribes.
c.He governed the people with justice and wisdom.
d.He was a great spiritual leader, always faithful to God.
	Joshua asked all the Israelites to come to Shechem. He was old and wanted to give a farewell speech to the assembled tribes. He also wanted the people to renew their covenant with God.

	It is reasonable to date the beginning of the Israelite conquest of Canaan to around 1405 BC: 

a.It fits with Judges 11:26, where it is stated that the Israelites at that point in history had occupied the city of Heshbon in Moab for three hundred years. Heshbon, which belonged to king Sihon, was taken by the Israelites under Moses’ leadership (Num 21:21–31). 
b.The date also fits with 1 Kings 6:1, which has a starting date for the building of the temple in Jerusalem based on the Exodus: “In the four hundred and eightieth year after the Israelites had come out of Egypt, in the fourth year of Solomon’s reign over Israel.”
	The situation with superpowers such as the Hittites, the Babylonians and the Egyptians at the time of the Israelite conquest of Canaan, during the Late Bronze Age (1550–1200 BC), can be described like this:

a.The Hittites were no longer present in Canaan. They had withdrawn north to their heartland in present-day Turkey.
b.In Mesopotamia, the Old Babylonian Empire was weak and didn’t have enough military power to influence Canaan. And the Assyrians had not yet come to power.
c.The case was the same with the Egyptians in the south. They didn’t have any military presence in Canaan at this point in history.
	One kingdom resisted the Israelites as they tried to approach Canaan towards the end of their desert wanderings, the Edomites. They refused to allow the Israelites to pass through their territory. So Moses decided to take the people in a circle south of Edom.

	But the Israelites under Moses were able to defeat two other kings. They were the Amorite kings Sihon and Og. Their kingdoms were situated east of the Jordan River and north of Edom and Moab.

	The discovery of Ugarit (present-day Ras Shamra on the coast of Syria) has been of great importance for Bible scholars. The excavations of Ugarit have revealed:

a.Plenty of information about the Canaanites: how they lived; their economic situation; and their religion
b.Archives with written texts that can be compared with the biblical material
	Megiddo was a very important city in ancient times. It was situated on an old trade route that ran through Canaan and connected Mesopotamia with Egypt. It guarded the western branch of a narrow pass and had a very strategic location at the crossroads of several major routes.

	Megiddo is an example of cities that were heavily fortified at the time of the Israelite conquest of Canaan. Megiddo and some other such cities were not really conquered by Israel in Joshua’s time. So the Canaanites were not completely driven out of the country, even if the Israelites were firmly established in the land under the leadership of Joshua and became the dominant power in Canaan.

(Go to Joshua study 1)
Joshua answers 1: The Lord commands Joshua 
Answers to Questions
	God gave four promises to Joshua:

a.That he would give him every piece of land that he set his foot on.
b.That the extent of the Israelite territory would be from the desert in the south to Lebanon in the north and from the Euphrates River in the east to the Great Sea (the Mediterranean) in the west.
c.That no one would be able to stand against him.
d.That God would always be with him and never forsake him.
	God gave Joshua two main exhortations:

a.He must be strong and courageous.
b.He must be careful and obey all the Law that he had received through Moses.
	Joshua ordered the officers of the people to tell the people to get ready for the crossing of the Jordan River, which was to take place three days later. They needed to prepare and pack food for the journey.

	Joshua told the Reubenites, the Gadites and the half tribe of Manasseh to leave their wives east of the Jordan River. God had promised them this land through Moses. But the husbands couldn’t stay with their families at this point, because first they had to help the other tribes to take possession of the land that had been promised to them. Then they could return to their families east of the Jordan River.

	The men of the eastern tribes responded positively to Joshua’s orders. They promised to obey him just as they had obeyed Moses earlier.

	In closing, these men had one exhortation for Joshua: He needed to be strong and courageous as he led the Israelites across the Jordan River.

Comments on Think and discuss
	God makes these historical references in his command to Joshua:

a.He refers to the promises that he has given Moses about the possession of the Promised Land, and the extent of the land.
b.He refers to the promises about the land that he has given to Abraham and the other patriarchs. 
c.He refers to the Book of the Law that he has given to Moses.
I think that God has three purposes with these references:
a.To remind Joshua and the Israelites of his faithfulness
b.To remind Joshua and the Israelites about the importance of keeping the Law and not breaking the covenant
c.To encourage Joshua and the Israelites to be faithful to God just as Moses and the patriarchs had been
	I think that God’s exhortations to Joshua in 1:6–9 speak to us today, for example:

a.God reminds us of his faithfulness to his people all through church history just as he reminded Joshua of his faithfulness to Moses and the patriarchs.
b.God reminds us of the New Covenant he made with us through Jesus just as he reminded Joshua of the covenants he made with the Israelites.
c.God expects us to be like Moses, Joshua and the other Old Testament heroes: 
	We should be strong and courageous.

	We should be obedient and fulfill God’s plan for our lives, just as Joshua did.

	We should meditate on God’s word, the Old Testament as well as the New Testament. 

	We should allow God to guide us through his word as we live our daily lives. And we should be obedient to the word of God.

	We can expect God’s blessing on our lives both now in this life but even more so in eternity. We may not become rich or powerful in this present world, but we will reign with him forever in his future kingdom.

d.God is with those of us who trust in him today just as he was with Joshua who trusted in him at the time of the conquest of Canaan.
(Go to Joshua study 2)
Joshua answers 2: Rahab and the spies
Answers to Questions
	Joshua sent two men from Shittim to Jericho in order to find more information about the people there. So these two men were spies.

	Rahab saved the lives of the two Israelite spies. She didn’t reveal to the king’s messengers that the men were in her house. Instead she hid them under stalks of flax on her roof. The next day she told them how to avoid the king’s men as they returned to their own camp.

	Rahab revealed to the Israelite spies that the self-confidence of the Canaanites was very low. She used the metaphor that they were “melting in fear” to describe their state of mind.

	The two Israelite spies did not straightaway return to the Israelite camp as they had to avoid being caught by the king’s men. Instead they went in the opposite direction – up into the hills – and hid there for three days. Only then did they cross the river and return to their own camp.

	The purpose of the scarlet cord was to show the Israelites where Rahab and her family lived, so that their lives could be spared when the city was destroyed.

	The two men’s conclusion as they gave their report to Joshua was that God had surely given the whole land into the hands of the Israelites.

Comments on Think and discuss
	The text doesn’t tell us why the two spies went to the house of a prostitute and stayed there, so we have to speculate:

a.Perhaps they went there to avail of the services of a prostitute. 
b.Perhaps it was the first house that they came across as they entered Jericho and they needed a hiding place – and they didn’t even realize that it was the house of a prostitute.
c.Perhaps the Lord guided them to this house, because he had chosen Rahab to save their lives and to encourage Joshua as he was about to lead the Israelites into the Promised Land.
	We can learn at least these three things about God and his people from this story:

a.God looks to the heart of man, not to the outside. God used a prostitute woman to save his people from the hands of their enemy. 
b.Even ungodly people can see God’s hand at work. The people of Jericho understood that the Lord was a powerful God because of what he had done with the Israelites: he had brought them out of bondage in Egypt. He had dried up the water for them to cross the Red Sea, and with his help Moses had defeated the Amorite kings Sihon and Og.
c.The wonderful way in which God works makes his people confident about their future. Joshua realized that God would surely give the whole land into the hands of the Israelites because he had already saved the lives of the two spies in such a wonderful way through Rahab.
	I think there must have been at least two reasons why Rahab saved the lives of the two spies:

a.She realized that the Israelites would surely conquer Jericho and and kill its inhabitants. So she wanted to save the lives of herself and her family by making a deal with the Israelites – “your lives for our lives”. 
b.She realized the Lord’s power. He is not only the Lord of the Israelites. He is also “God in heaven above and on the earth below”. So she wanted to join up with that God and unite with his people. The genealogy of Jesus in Matt 1 includes Rahab!
	Rahab’s behavior can be criticized from the standpoint of a modern believer in South India. Was she a good or a bad person? 

Most of us would consider a woman like Rahab a bad person, if we came across her in our own town. She is a prostitute. She is a liar. She is a cheater. She is a traitor. She is a wheeler-dealer. 
But the Bible sees her differently. She realizes who the Lord is. She aligns herself with God’s people. She is a “hero of faith”, who is “considered righteous”. She is the foremother of our Lord and Savior Jesus Christ.
(Go to Joshua study 3)
Joshua answers 3: Crossing the Jordan
Answers to Questions
	Before the Israelites broke camp in 3:14, the author records five commands or speeches, like this:

a.The officers giving orders to the people, 3:3–4
b.Joshua instructing the people, 3:5
c.Joshua instructing the priests, 3:6
d.The Lord speaking to Joshua, 3:7–8
e.Joshua speaking to the people, 3:9–13
	The people were told to follow the ark so that they would know which way to go.

	The people were told to consecrate themselves because the following day the Lord was going to do amazing things among them.

	God’s promised Joshua that he was going to exalt him in the eyes of the Israelites so that they would know that God was with him just as he had been with Moses.

	While the people crossed the river, the priests stood with the ark on firm ground in the middle of the river. 

	Joshua set up the twelve stones taken from the Jordan River as a monument to commemorate the crossing over the Jordan River.

	In 4:14 we find that God exalted Joshua in the eyes of all the Israelites because he had taken them across the Jordan into the Promised Land. Once again we see that Joshua is compared with Moses. The people revered Joshua just as they had revered Moses, not only on this memorable day but throughout the rest of his life.

	The last persons to cross the river were the priests. They were carrying the ark of the Testimony.

	Gilgal was the name of the place of the first Israelite camp on the western side of the Jordan River. It was on the eastern border of the city state of Jericho. This is where Joshua set up the twelve stones.

	Joshua compares the crossing of the Jordan River with another event in the history of the Israelites – the crossing of the Red Sea soon after the Exodus from Egypt.

Comments on Think and discuss
	The ark of the covenant plays an important role in this narrative:

a.It is mentioned about 15 times in these two chapter.
b.It guided the Israelites to the place where they would cross the Jordan (3:3–4).
c.It symbolized the presence of the Lord among his people on this historic day (3:10–11).
d.When the priests carrying the ark stepped into the water, the river stopped flowing (3:16).
e.As soon as the priest carrying the ark stepped out of the river bed, the water started flowing again (4:18).
The significance of the role that the ark plays in the narrative can be understood like this: 
a.God’s presence with his people as they cross the river and enter the Promised Land.
b.God’s claim on the land of the Canaanites on behalf of the Israelites. As the priests with the ark (representing God’s presence) step into the river and the flow of water stops. God makes it possible for the Israelites to cross the river and claim possession of a land that God has given them but which still is inhabited by the Canaanite nations.
c.God’s power over the gods of the Canaanite nations. Their principal god was Baal, who ruled because he had conquered the waters of the sea. Here the Lord showed the Canaanites that his power was supreme: He stopped the river water and entered Baal’s territory.
	In 3:12, the Israelites were told to choose twelve men, one from each tribe. I think that it was very wise of Joshua to let the people choose the men – instead of just appointing twelve good men himself: 

a.These men represented the twelve Israelite tribes. As representatives they needed to have the full confidence of the people they represented. If Joshua had appointed twelve good men himself, they men might not have had that confidence from the people. 
b.Joshua was also wise to show the people that he trusted them to make a right choice. He had confidence in the common sense of the people to choose the right men. A leader must have the trust and support of his people – and this Joshua certainly had. But a good leader must also trust and believe in his people – this Joshua shows in this story by allowing the people to choose the twelve men.
Nothing is said in the text about what assignment these twelve men were given. There are two possible interpretations of the text:
a.That 3:12 and 4:2 refer to the same event. First Joshua tells the people to choose twelve men (3:12). Then Joshua is confirming that choice by following God’s instruction to choose twelve men (4:2). If this interpretation is correct, the assignment of the twelve men was to carry the twelve memorial stones from the river to the camp site.
b.That 3:12 and 4:2 refer to different events. If this interpretation is correct, we must guess what could have been the assignment that Joshua had for the twelve men. From the context it is possible that the twelve men’s job was to organize the crossing of the tribes over the river.
I personally think that the second alternative makes more sense in the larger context of the story.
	Again in 4:2, twelve men, one from each tribe, are chosen – this time by Joshua, who follows the instruction God gave him. 

I think the reason why God told Joshua to choose one man from each tribe was that all the tribes should be represented in commemorating the historic event of crossing the Jordan River. Church leaders today sometimes forget to involve the whole church when something needs to be done. It is often quicker and easier – and perhaps even safer – for a leader to pick the persons who seem most suitable for a task. But matters that concern the whole church should also involve the whole church.
	The words ”And they are there to this day” in 4:9 imply a time gap between the events recorded in Joshua and the writing (or the final editing) of the book. So it is not likely that Joshua himself wrote the whole book of Joshua. I think that the unknown author of the book (perhaps he lived during the time of the unified kingdom during the reigns of Saul, David or Solomon) used notes and records from Joshua and his co-workers – together with oral traditions – as he wrote the book a few hundred years after the conquest of Canaan.

	–

(Go to Joshua study 4)
Joshua answers 4: Circumcision at Gilgal
Answers to Questions
	When the Amorite and Canaanite kings heard that the Israelites had crossed the Jordan River in such a miraculous way they reacted very strongly with fear. The author uses the metaphor “their hearts melted”. Because of this fear, they no longer has the courage to face the Israelites in battle.

	God told Joshua to make flint knives so that he could use them to circumcise the Israelite men. Earlier in the Bible, we find that Moses’ wife Zipporah circumcised their son on their way back to Egypt. Flint is a very hard and fine-grained stone that can be used for arrow heads, knives and other sharp tools. But here is no law in the Law of Moses that says that flint knives must be used for circumcision, and such knives are not used by the Jews today.

	The men that were circumcised at Gilgal were all male Israelites who had not been circumcised earlier. See also the following question.

	The reason why they were not already circumcised was that circumcision had not been practiced since the Egyptians left Egypt at the Exodus forty years earlier. 

	The place where the circumcision took place was called “Gilgal” because of Gods’ explanation to Joshua of the significance of what had happened there, “Today I have rolled away the disgrace of Egypt from you” (5:9). So “Gilgal” is a word play on the Hebrew word for “roll away”. The expression “roll away the reproach of Egypt” can be understood in two ways:

a.It refers to the disgrace of the bondage that the Israelites suffered in Egypt. Now that disgrace has been removed.
b.It refers to disgrace that the Egyptians would have put on the Lord and the Israelites if they had perished in the wilderness. This disgrace has been removed as the Israelites have reached the Promised Land and renewed the covenant of circumcision there.
I personally think that the second alternative makes more sense in the larger context of the story.
	Circumcision was the first covenantal ceremony that was taken up again at Gilgal. The second one was the Passover.

	The manna stopped after the Israelites had settled in the Promised Land and were able to use the produce of that land.

Comments on Think and discuss
	The expression “to this day” in 5:9 implies that the text was written some time after the event had taken place. See my comment on Think and discuss 4 in the previous study.

	This story connects back to the time when the Israelites were still in Egypt in two ways:

a.In Egypt all the Israelite males had been circumcised as a sign of their covenant with the Lord. At Gilgal the practice of circumcision is renewed.
b.The first Passover was observed in connection with the Exodus. The second Passover celebrated a year later when the Israelites were encamped at Mount Sinai. Now, after a period of 39 years the Passover Feast is again celebrated.
So this passage must be very significant. What happened at Gilgal was a renewal of the covenant in preparation for the conquest of Canaan.
	From the story about the manna we can draw a conclusion about God’s provisions for us today. Manna was God’s miraculous way of providing food for the Israelites in a situation where no food was available. But in the Promised Land food was available, so there was no need for God’s miraculous provision. Instead, God provided food for them in a natural way – through their plowing, sowing and reaping. 

So we should not expect God to perform “unnecessary” miracles for us. He provides what we need when we need it. But he also expects us to live our lives in such a way that we can provide for our own daily needs. When that becomes impossible, God will intervene with his miraculous provisions.
(Go to Joshua study 5)
Joshua answers 5: The fall of Jericho
Answers to Questions
	The man with the drawn sword called himself “commander of the army of the Lord”. He should be understood as an angel sent by God. 

	Joshua had two questions for the man with the drawn sword:

a.The first one was: “Are you for us or for our enemies?”
b.The second one was: “What word does my Lord have for me?”
	The man with the drawn sword told Joshua to take of his sandals, because he was standing on holy ground. Then he must have given Joshua the instructions about how God would deliver Jericho into the hands of the Israelites.

	The Israelite soldiers and priests were told to walk around Jericho thirteen times, once on each of the first six day, then seven times on the seventh day.

	The priests had two roles in the marching around of the city:

a.Seven of them carried and played trumpets made of ram horns.
b.Others carried the ark of the covenant.
	The role of the people of Israel in the marching around of the Jericho was to shout. But they could only shout once – on the seventh day when they marched around the city the seventh and last time on that day.

	All the articles made of silver, gold, bronze and iron that were found in Jericho belonged to the Lord and were to be kept in the Lord’s treasury.

	The only people in Jericho that survived the capture of Jericho were Rahab and her family, because she had hidden the two Israelite spies.

	Joshua put a curse on Jericho. The person who rebuilt the city of Jericho would lose his two sons, one at the beginning of the construction work and one at the end (when the city gates were set up).

Comments on Think and discuss
	The conversation between Joshua and the commander of the Lord’s army is strange (5:13–15). This is how I interpret what happened between them:

The commander of the Lord’s army is an angel from God who is sent to Joshua to tell him how the city of Jericho is to be taken. So he has a message from God to Joshua that the Israelites will serve as God’s tool as God destroys the city.
Joshua’s first question to the angel (“Are you for us or for our enemies?”) is wrongly put. That is why the angel answers, “Neither”. Instead Joshua should have asked him, “How can we be on your side in the capturing of Jericho?” The “battle of Jericho” was primarily a spiritual battle between the Lord and the pagan gods of Canaan. It was not really a military battle between the Israelite forces and the forces of the king of Jericho. This is quite clear from what happens in chapter 6. In a spiritual battle we must be on God’s side. It is not a question of God being on our side.
	Verse 5:15 (about Joshua) echoes Ex 3:5 (about Moses). The wider contexts of these verses are very similar:

a.Moses and Joshua both faced God’s call to lead the Israelites. Moses to lead them out of bondage in Egypt. Joshua to lead them on the conquest of the Promised Land.
b.God revealed himself to both of them. To Moses through the burning bush. To Joshua through the “commander of the Lord’s army”.
c.The physical places where they faced God and his call became “holy ground”. So both Moses and Joshua were told to take of their sandals.
	The number seven occurs several times in this narrative:

a.Seven priests carrying seven trumpets
b.Seven days of walking around Jericho
c.Seven times walking around Jericho on the seventh day
So the number seven seems significant in this story. I personally think that it underlines the spiritual aspect of the conquest of Jericho. God is not only present with the ark of the covenant. But all the procedures surrounding the fall of Jericho emphasize the religious aspect of the occasion. 
Perhaps there is added significance in the fact that the first victory of the Israelites takes place on the seventh day, the Sabbath Day. God intended the Promised Land to be a place of rest for his people: “But when you cross the Jordan and settle in the land the Lord your God is allotting to you, and when he gives you rest from your enemies all around you so that you will live in safety, then …” (Deut 12:10).
	The ark of the covenant plays a central role in this story. The significance of this it that the “battle of Jericho” is God’s own battle. See also comments 1 and 3 above.

	The text uses the expressions ”to be devoted to the Lord” or ”the devoted things” several times (Note that the Kannada translations sometimes vary). The meaning of ”devoted” in this context is that the city, its inhabitants and all their possessions belonged to the Lord and not to the Israelites. The way of showing this was to destroy the city, kill its inhabitants and kill or burn their possessions (except the precious things made of metal which were to be kept in the Lord’s treasury). The Israelites were not allowed to keep any loot.

	The curse on Jericho was like a prophecy. In 1 Kings 16:34 we see how it was fulfilled during the reign of king Ahab of the northern kingdom (874–853 BC). A man called Hiel rebuilt Jericho. His firstborn son died when the foundations were laid, and his youngest son died when the gates were set up.

	Joshua must have cursed the city like this, because God had told him that the city and everything in it was to be devoted to the Lord (6:17). So the city was be destroyed “as a perpetual sign of God’s judgment on the wicked Canaanites and as a firstfruits offering of the land. This was a way of signifying that the conquered land belonged to the Lord” (NIV Study Bible).

	This is how I think we should understand the history of Jericho in the light of 1 Chron 19:5, where king David refers to Jericho four hundred years after it was destroyed (by the Israelites under Joshua) and more than one hundred years before it was rebuilt (during the time of king Ahab, 1 Kings 16:34):

Jericho did not remain uninhabited after its fall at the time of Joshua. King David refers to it around 1000 BC. So the place must have been inhabited at that time. But it was probably not a walled city, but more like a village. What Hiel did about 150 years after David was to rebuild a fortified city with walls and gates. That is why Joshua’s curse was fulfilled with him – and not with some earlier builder.
Jericho is still a city in the West Bank today, with a population of around 20 thousand. It is one of the oldest cities in the world and archaeologists have found more than 20 layers of human settlements in the vicinity of the modern city.
(Go to Joshua study 6)
Joshua answers 6: The city of Ai – failure and success
Answers to Questions
	Lord’s anger burned against the Israelites because one person had not followed God’s instructions but sinned. At the destruction of Jericho, Achan, a man of the tribe of Judah had kept some loot for himself instead of “devoting it to the Lord” by destroying it or sending it to the Lord’s treasury.

	The recommendation of the spies who had scouted out the city of Ai was that Ai would be an easy city to take. So there was no need for the whole Israelite army to attack it. 

	As the Israelites attacked Ai the first time their attempt to take the city utterly failed. Some Israelites were killed at the attack and the rest of the 3000 attackers were killed as they fled.

	The Israelites reacted with fear when they found out what had happened at Ai. The author uses the metaphor “their hearts melted and became like water” to describe this fear.

	Joshua and the elders reacted with distress when they found out what had happened at Ai. They showed their distress by tearing their clothes and falling to the ground before the ark of the Lord. So they turned to God in their distress.

	The Lord said that violation of the covenant was the reason for the defeat of the Israelites at Ai. This violation had been caused by sin. So sin violates the covenant.

	The Lord told Joshua to stand up and deal with the sin of the Israelites.

	The process used to identify Achan as the sinner was the casting of lots. Most probably the high priest used the Urim and Thummim to do so (see Ex 28:30). 

	The reason that Achan gave for his sin was desire. He coveted to keep some of the loot that he came across in Jericho for himself instead of “devoting” it to God.

	Achan and his family were punished by death. He and his whole family were stoned to death. And all their property was destroyed.

	The main difference between the first and the second attack on the city of Ai was the presence and the blessing of the Lord. In the first attack, God was not with the Israelites, because they had broken the covenant and sinned. So they they attacked Ai according their own wisdom and their own strength, using only 3000 men, who were all killed. In the second attack, God was with them. So they attacked Ai in accordance with God’s guidance, using the whole army and employing an ambush and other strategies.

	The sign for the men who lay in ambush to start their attack on the city was Joshua holding out his javelin toward the city of Ai. 

	The king of Ai was captured and brought before Joshua. Then he was hung on a tree until he died. In the evening his body was taken down and thrown at the entrance of the city gate, where a pile of stones was heaped over it.

	The city of Ai was totally destroyed. All the people were killed. The Israelites were allowed to take the livestock and plunder the city before it was burned down. 

Comments on Think and discuss
	The “prayer dialogue” between Joshua and God in 7:7–13:

a.Joshua’s attitude in the beginning was total distress. He tore his clothes and sprinkled dust on his head. He questioned God’s plan for the people and thought it would have been better for them never to have entered the Promised Land. The shameful defeat at Ai not only disgraced the Israelites and their army. It also brought disgrace to the Lord and his name. God would lose his reputation among the nations.
b.But God did not “feel sorry” for Joshua in his pitiable situation. It was not God’s fault that the Israelites had failed in their attack. Only the Israelites themselves were to be blamed. They had broken the covenant by sinning and not following his directions. They had “stolen” from God by keeping loot and not “devoting” it to God.
c.God’s solution to Joshua’s situation was to stand up and deal with the problem. Joshua must prepare the people to face God’s judgment. Only after their sin had been dealt with, would they be able to face and conquer their enemies.
	In 7:19, Joshua tells Achan to give glory and praise to the Lord. That means that Achan must tell the truth about what he had done, so that his sin could be dealt with. 

From this verse we can learn something very important for our own lives and ministries. Truth and honesty are more important than praising God with songs and waving of hands. God sees to the heart. We can never fool God. A public display of praise and worship is not what God is looking for in our lives. He wants us to be truthful and honest. That gives him glory. That shows that we praise him.
	The story about Achan and the consequences of his sin is a story about obeying God and about the holiness of the people of God. The Israelites punished Achan and his family very severely for their sin. They even stoned them.

I personally don’t think that this is something we can copy in our churches today. We live in the New Covenant where there is forgiveness for sin. In Christ, we all have forgiveness. Paul even describes the ministry of the church  as “the ministry of reconciliation” (2 Cor 5:18). Reconciliation between man and God; reconciliation between man and man. The New Covenant deals with sin in a way that is different from how it was done in the Old Covenant.
But I still think that we can learn several things from this story for our own lives and ministries:
a.Sin is important and dangerous. It separates us from God and his purposes for our lives.
b.Desire and greed and the love of money and property are dangerous things. They will turn our hearts away from God. They will make us idolaters. Jesus said, “No one can serve two masters. For he will either hate the one and love the other, or he will be devoted to the one and despise the other. You cannot serve both God and wealth” (Matt 6:24).
c.Church leaders must deal with sin in the church. One person’s sin affects the whole local body of Christ. The New Testament texts show us how sin should be dealt with.
	Here is a simple comparison between the conquests of Jericho and Ai (you may have found more points):

a.Similarities: 
	Jericho and Ai were both important cities that needed to be taken by the Israelites in order for the conquest of the Promised Land to be successful.

	The Israelites could only take these cities when God was with them and when they followed his instructions.

b.Differences: 
	Jericho fell on the first attempt. Ai on the second.

	The attack on Jericho is like a religious ceremony (Joshua meeting the commander of the Lord’s army, the trumpets, the priests, the ark of the covenant, the marching around the city, the repetition of number seven). The attack on Ai is more of a military campaign (the ambush, the strategy, Joshua’s signal with the spear).

	One aspect of the previous point is that everything in Jericho was to be devoted to God. But the Israelites were allowed to loot Ai.

	In the Jericho story we find a non-Israelite (Rahab) who was faithful to God and who was rewarded for her faithfulness by being adopted into God’s people. In the Ai story we find an Israelite (Achan) who was unfaithful to God and who was cut off from God’s people as a consequence of his unfaithfulness.

	We can learn at least these things from these similarities and the differences for our own lives and ministries, as we face obstacles and opposition:

a.The importance of obeying God and his instructions
b.The dangers of sin
c.The importance of keeping our covenant with God
d.The severe consequences of lust for money and property
e.That our battles in this world are primarily spiritual
f.That sin among God’s people needs to be dealt with
g.That sin and our failure to obey God’s instructions can have severe consequences: 
	The conquest of the Promised Land was disrupted when the Israelites failed to take Ai on the the first attempt. If Joshua in his despair hadn’t turned to God for help and guidance, the Israelites would not have taken possession of the Promised Land.

	Joshua was struck with despair and doubted his own calling and God’s promise for the Israelites as a result of the failed attempt to take Ai.

h.That God sees to the heart and not to our family background: Rahab was taken into God’s people; Achan was cut off from God’s people.
(Go to Joshua study 7)
Joshua answers 7: The covenant renewed at Mount Ebal
Answers to Questions
	Joshua built an altar on Mount Ebal, because Moses had told the Israelites to do so. Moses had also described what kind of altar to build. It must be made of  uncut field stones (Deut 11:29; 27:1, 5–6).

	Moses had also told the Israelites to set up some large stones and write on them the words of the law. So Joshua followed Moses instructions and copied the Law of Moses on stones there at Mount Ebal. 

	Joshua placed the Israelites in two groups, because he was still following the instructions that Moses had given to them (see Deut 27:11–13). 

	These two groups of people were facing the priests with the ark of the covenant. So at this ceremonial reading of the blessings and the curses of the law, the Israelites could understand the Lord’s presence on this solemn occasion through the ark of the covenant. 

	To the people of the six tribes standing at Mount Gerizim Joshua read the blessings of the Law (Deut 28:1–14). To the people of the six tribes standing at Mount Ebal Joshua read the curses of the Law (Deut 27:14–26).

Comments on Think and discuss
	In this narrative, Joshua copied on stones the Law of Moses. These stones were the fourth monument in the land. The others were the twelve memorial stones at Gilgal (4:20), the large pile of stones over Achan (7:26), and the large pile of stones over the king of Ai (8:29). 

So the erecting of monuments is a recurring theme in the book of Joshua. The main significance of such monuments must have been to remind the Israelites of important events in the history of the conquest of the Promised Land:
a.The twelve stones at Gilgal commemorated the Israelites crossing the Jordan River into the Promised Land. This crossing had been made possible only by the direct intervention of the Lord. The Israelites understood this, as they saw the priests with the ark of the covenant standing in the middle of the dry river. The twelve stones had been taken from this dry riverbed and erected at the first Israelite camp at Gilgal. 
b.The stones with the Law of Moses at Mount Ebal were a monument over the renewed covenant that the Lord was making with his people in the Promised Land. Moses was the mediator of the Sinai covenant. Now Moses’ successor Joshua is the mediator of the renewed covenant. 
c.The pile of stones over Achan was a memorial over the consequence of sin and the need for the Israelites to keep their part of the covenant and to remain a “holy nation”, a people separated from the ungodly nations around them.
d.The pile of stones over the king of Ai was a memorial over the fate that awaited Israel’s enemies in the Promised Land, when the Israelites obeyed God’s instructions: “You must devour all the peoples the Lord your God gives over to you. Do not look on them with pity and do not serve their gods, for that will be a snare to you” (Deut 7:16). Moses had reminded them of this: “Utterly destroy them – the Hittites, Amorites, Canaanites, Perizzites, Hivites and Jebusites – as the Lord your God has commanded” (Deut 20:17).
	“Moses” is mentioned several times in this short passage. This must be to emphasize the continuity between the past and the present. What is happening at Mount Ebal is a renewal of the covenant at Mount Sinai. Joshua has a legacy from Moses. It also shows that Joshua is eager to fulfill each detail of the instructions that Moses had given the Israelites for the Promised Land. Joshua is faithful to his predecessor Moses. Joshua is faithful to God’s word for his people through his servant Moses.

	On two occasions this passage lists the different groups of people that were present at Mount Ebal. I think the author included this information to emphasize that the renewal of the covenant concerned all people, and that Canaan was the land of God’s promise to all his people – Israelites and non-Israelites, men and women, grown-ups and children, ordinary people and all kinds of leaders. 

It is also very interesting that “aliens” are mentioned both times. Who were these aliens? Some of them must have people (and their descendants) who left Egypt together with the Israelites at the Exodus (see Ex 12:38, compare Num 11:4); others were probably people in Canaan (not only Rahab and her family) who had acknowledged the Lord and lived together with the Israelites, perhaps including Hivites from Shechem (see my introduction to this study).
(Go to Joshua study 8)
Joshua answers 8: The Gibeonite deception
Answers to questions
	“All the kings west of the Jordan” attacked the Israelites, because they had heard about “these things”. From the wider context of the narrative “these things” must refer to the military success of the Israelite campaign – the destruction of the cities of Jericho and Ai. I don’t think “these things” refer to the spiritual aspects of the story – how Joshua dealt with Achan’s sin and how the covenant was renewed at Mount Ebal (which might even have taken place after the Gibeonite deception, see the introduction to study 7).

	The Gibeonites decided to deceive the Israelites because of what had happened to Jericho and Ai. They realized that they wouldn’t be able to withstand Joshua and the Israelite army.

	The people of Gibeon deceived Joshua into making a treaty with them. They pretended that they had come from a faraway country and that they did not belong to any of the Canaanite nations that God had told the Israelites to destroy. The Gibeonites wore really old clothes and shoes and carried moldy bread and cracked wineskins. Then they lied to Joshua about how long they had been traveling to come and make a treaty with the Israelites.

	The author of Joshua explains that the Gibeonites succeeded with their deception, because the Israelites didn’t consult the Lord about it. Instead they used their own understanding: they tasted the moldy bread and believed that the Gibeonites were speaking the truth.

	This was the fate of the Gibeonites:

a.They were allowed to live, because of the treaty they had made with the Israelite leaders. A treaty was sworn in God’s name and couldn’t be broken (compare Ex 20:7).
b.They had to serve the Israelites by cutting wood and carrying water. 
	The reason that the Gibeonites gave for their deception was their belief in the commands of the Lord. God had told Moses to destroy all the inhabitants of  Canaan. The Gibeonites believed that would happen, so they wanted to save their lives by making a treaty based on false grounds.

Comments on Think and discuss
	In 9:18 it says that the whole Israelite assembly grumbled against their leaders because of the treaty they had made with the Gibeonites. There could have been two reasons why they grumbled:

a.One spiritual: God had told them to destroy all the Canaanite nations. Now the Gibeonites had survived. Perhaps God would punish them for that.
b.One worldly: Now they couldn’t take over the cities and possessions that belonged to the Gibeonites. 
Considering the overall context of the story and the general attitude of the Israelites, I think that the worldly reason is the more likely one.
	In this story we find a conflict between the Israelite leaders and the people. A Gibeonite delegation approached Joshua for a treaty (v 6). He had some of his men check if their story was true (v 14). They convinced Joshua that the Gibeonites could be believed. Joshua called a meeting with the Israelite leaders who ratified a treaty with the Gibeonites (v 15). This was done with an oath in God’s name (v 15, 18). Three days later the people found out that their leaders had been cheated (v 16). So they started an attack on some Gibeonite cities (v 17). But when they found out that their leaders had made a treaty with the Gibeonites in the name of the Lord, they realized that they could not carry on their attack (v 18). Instead they grumbled against their leaders (v 18). So there was a conflict between the Israelites and their leaders.

This conflict was resolved by the leaders explaining what had happened and the spiritual consequences of breaking the treaty that they had made in God’s name (v 19–20). Then they suggested a compromise to the people: the Gibeonites would serve the Israelites as wood cutters and water carriers (v 21). The people must have realized that this was a good compromise – and the conflict was resolved.
	The Gibeonites saved their lives by making a treaty based on false falsehood. Instead, I think they could have turned to God and joined the Israelites by submitting their lives to the Lord. Then they would have become converts to the Israelite faith (called “aliens” in the Old Testament texts). They would no longer be enemies of the Lord and his people.

(Go to Joshua study 9)
Joshua answers 9: The southern campaign
Answers to questions
	This chapter has been divided into three passages (or stories) in our Bibles (Kannada satyavEdavu only has two):

a.The sun stands still, v 1–15
b.Five Amorite kings killed, v 16–28 (not in Kannada satyavEdavu)
c.Southern cities conquered, v 29–42 (v 28–42 in Kannada satyavEdavu)
	During the campaign in the south, the Israelites had their “home camp” at Gilgal (see 9:6; 10:6; 10:15; 10:43). This was the place where they had first made camp after crossing the Jordan River.

	There were two main reasons why the king of Jerusalem made an alliance with four other Amorite kings and then attacked Gibeon (v 1–2):

a.He was afraid that what had happened to Jericho and Ai would also happen to Jerusalem and other cities on the central highlands of Canaan.
b.The fact that the Gibeonites had made a treaty with the Israelites made the situation even more dangerous. Gibeon was a very large and important and its men were known to be good soldiers (v 2). A combined Gibeonite and Israelite army would probably be invincible. So his strategy was to beat the Gibeonites before he took on the Israelites.
	Joshua marched up from Gilgal with his entire army because the Gibeonites asked for their help against the five attacking kings (v 6). This help would be included in the treaty that they had made earlier.

	God intervened miraculously in the battle between the Israelites and the armies of the five Amorite kings in the Valley of Aijalon in two ways:

a.God made the sun stop in the sky as long as the main battle lasted (v 12–14). The Hebrew word for “stop, stand still” and also means “be silent”. So some Bible scholars claim that what happened that day in the Valley of Aijalon was that the sun was covered by clouds so that the Israelite soldiers could finish the battle without getting too hot. This interpretation is, however, not likely because of the parallelism in v 13: both the sun and the moon stopped.
b.God hurled hailstones over the the fleeing enemy army (v 11).
	This was the fate of these five Amorite kings: 

a.They survived the battle and hid in a cave near Makkedah as their soldiers were fleeing from the Israelite army (v 16–19). The cave was sealed until Joshua had time to deal with them (v 17). 
b.Joshua had the kings brought to his field camp at Makkedah (v 21–23). There they were killed and hung on tress until evening (v 26). Their bodies were thrown in the cave, which again was sealed (v 27). A pile of larges stones were placed in front of the cave (v 27).
	The city of Makkedah, where Joshua had had his field camp, was taken by Joshua. Its king and all its inhabitants were killed by sword (v 28).

	The result of this campaign in the south is summarized in 10:40–42: the whole southern region of Canaan was subdued in one single military campaign.

	The author of the book of Joshua explains the success of Joshua’s southern campaign as the result of the Lord’s intervention: “the Lord, the God of Israel, fought for Israel” (10:42).

	These are the cities conquered in the military campaign recorded in 10:29–39):

a.Makkedah, v 29 (see also v 28)
b.Libnah, v 30
c.Lachish, v 32
d.Eglon, v 35
e.Hebron, v 37
f.Debir, v 39
Comments on Think and discuss
	Joshua rushed to help the Gibeonites when they were attacked by the five Amorite kings. From a human point of view it would have been smarter just to let the enemies kill each other. But Joshua and the other Israelite leaders had made a treaty with the Gibeonites. Such a treaty was sealed with an oath in the name of the Lord. So to break the treaty would amount to misusing the name of the Lord. This was against the Law (Ex 20:7).

	As the Israelites under the leadership of Joshua conquered city after city in the hill area of southern Canaan (v 29–39), they killed all the people and left no survivors. The reason they did that was that these cities “were devoted” to the Lord. So all the people in them had to be destroyed, not only the fighting men. 

To us it would have seemed more merciful to let at least the women and children live. But that would have led to problems later with pagan influence on the Israelites. God had told the Israelites to get rid of all the inhabitants of Canaan so that they as God’s people would not be tempted to intermarry and take over pagan practices. The Israelite occupation of the Promised Land was a special event in history. It was a “Holy War”, in which no ordinary humanitarian principles applied. So what Joshua did in this military campaign is not applicable to our own situation. We as Christians do not “devote” people to the Lord by killing them. We are called to preach the gospel and bring them to accept Jesus as their personal Savior. Then they are truly “devoted” to the Lord – both now and for eternity.
(Go to Joshua study 10)
Joshua answers 10: The northern campaign
Answers to Questions
	In Josh 11:4–5 it says: “They came out with all their troops, a great army, as numerous as the sand on the seashore, and a large number of horses and chariots. All these kings joined their forces and camped together at the Waters of Merom, to fight against Israel”. The leader of this coalition of kings against the Israelites was Jabin who was king of Hazor, the largest and most fortified of all the cities in Canaan. The coalition consisted of several kings in the areas around Kinnereth (the Sea of Galilee) and further north (the southern parts of Lebanon).

	Joshua could confidently face the huge army that came out against him, because God had promised give him the victory (11:6).

	Joshua burned the chariots and hamstrung the horses of the defeated army, because the Lord had told him to do so (11:6).

	Joshua took the city of Hazor after God had given him the victory in the battle  against the coalition of the kings of the north. The king of Hazor and all the inhabitants of the city were killed. The city itself was burned up (11:10–11).

	The other cities that the Israelites captured were not burned up. But their kings were all killed (11:12). God allowed the Israelites to loot these cities, but all the inhabitants had to be killed (11:14).

	Chapter 11 states that there was only one group of people that Joshua did not defeat in battle. That was the Hivites who lived in Gibeon They were not defeated in battle, because the Gibeonites had deceived the Israelites into making a treaty with them.

	Joshua destroyed the Anakites from the hill country (11:21), but there were still Anakites who were not destroyed. They lived in the cities of Gaza, Gath and Ashdod, three of the five Philistine cities (see the answer to question 9 below). The twelve spies, who had scouted out Canaan during the time of Moses, had reported that the Anakites were huge people, like giants (Num 13:32).

	After Joshua’s campaign against the Anakites, the land had rest from war (Josh 11:23). But there was still land in Canaan that had not been conquered. The reason for that could be that Joshua was now an old man and unable to lead the Israelites in battle any longer (see 13:1).

	These are the five cities in the region of the Philistines that had not yet been conquered: Gaza, Ashdod, Ashkelon, Gath and Ekron (13:4).

	God’s final instruction to Joshua in these passages was to include the areas in the north in the land that was to be allocated to the Israelite tribes – even if it had not yet been completely conquered.

Comments on Think and discuss
	In chapter 11 we find that Joshua was very keen to follow God’s instructions (11:9) and Moses’ instructions (11:15). From this we can learn four principles for our own lives and ministries today:

a.The importance of following God’s instructions. These we find recorded in the Bible.
b.The importance for us to realize that God has spoken to his people in the past. The experience and spiritual understanding that our predecessors have should be evaluated and made use of. Our own work often consists of fulfilling the work that was begun by and envisioned by men and women of God of earlier generations.
c.There is continuity in God’s word and in the ministry. God had spoken to Moses in the past. Now he speaks to Joshua in the present situation. But God’s overall plan is the same. It has not changed.
d.Willingness to follow God’s instructions. Joshua was careful to do what God – and God through Moses – told him to do. He didn’t do it reluctantly, but willingly. This we can learn from Joshua’s example.
	These passages give us two clues to why the Philistines continued to be one of Israel’s most dangerous enemies during the next four hundred years:

a.There were still Anakites around, even if they were limited to three of the Philistine cities (Gaza, Gath and Ashdod, 11:22). The Anakites were huge in size and dangerous enemies. 
b.Joshua never occupied the area of the Philistines along the Mediterranean coast. He didn’t even take their five cities (Gaza, Ashdod, Ashkelon, Gath and Ekron) or defeat their kings in battle (13:3).
(Go to Joshua study 11)
Joshua answers 11: The distribution of the land
Answers to Questions
	Two and one half tribes were given land east of the Jordan River. They were the tribes of Ruben and Gad. The half tribe was Manasseh (13:8).

	Eleazar the priest and the heads of the clans of the tribes assisted Joshua in the work of distributing the land to the nine and one half tribes west of the Jordan River. It seems as if Joshua and Eleazar were in charge of the distribution. Then the heads of the clans helped with the further distribution of the land between the clans of each tribe (14:1–2).

	The tribe of Levi was not allotted any land. But there were still twelve Israelite tribes that were given land, because the original tribe of Joseph had been divided into two new tribes carrying his sons’ names, Manasseh and Ephraim (14:3–4).

	Joshua first allotted land in Canaan to Judah and the Joseph tribes. Joshua went ahead with the division of the rest of the land to the seven remaining tribes like this:

a.First he had the remaining land surveyed, described, and divided into seven parts.
b.Then lots were cast before the Lord. This meant that Eleazar, the high priest used Urim and Thummim to decide which tribe should have which one of the seven parts. God was present through the ark of the covenant which was set up at Shiloh (18:1).
	The Levites were not given any share of the Promised Land (14:4). Their inheritance was not land but “the priestly service of the Lord” (18:7).

	But the Levites were allotted towns with surrounding pasturelands throughout the territory of the twelve tribes (14:4; 21:1–3, 42). They were given a total of 48 such towns (21:41).

Comments on Think and discuss
	The summary statement in 21:43–45 does not seem to harmonize with 13:1–7. I think this apparent conflict can be solved. It is clear from 13:2 that land remained to be conquered when Joshua “retired” from his military campaigns because of his age. It was the Lord himself who reminded Joshua of this fact. On the other hand, 21:43–45 is clear about another fact – that the Israelites had now taken possession of the land and that God had fulfilled his promise to Abraham. The Lord had given the Israelites rest on all sides so that no king or nation in Canaan could threaten their existence. The time of national wars and battles was over. But the occupation of the land was not yet complete – not as long as there were idol-worshiping Canaanites living in the country. Now the time had come for the Israelites to finish the work by taking “spiritual possession” of the land. The national wars were over, but the tribal wars of local occupation remained. This we will see as we study Judges 1–2. 

	It must have been important for Eleazar and Joshua to finalize the assignment of land to the seven remaining tribes at Shiloh. There could have been three reasons for that:

a.A long time had passed, and Joshua was getting old and knew that his time would soon be over (13:1; 14:10).
b.A long time had passed, and the seven tribes who had not yet been allotted land were become impatient with their spiritual and administrative leaders, Eleazar and Joshua.
c.A long time had passed, and Joshua was getting impatient with the lack of initiative that the remaining seven tribes showed in taking possession of the land that the Lord had already given them (18:3).
(Go to Joshua study 12)
Joshua answers 12: The altar of witness by the Jordan River
Answer to Questions
	Joshua sent the Reubenites, the Gadites and the half tribe of Manasseh back to their homes, because they had finished what they promised to do on the western side of the Jordan River. They had helped the other tribes to conquer Canaan, just as Moses had told them (22:1–4).

	Their homes were east of the Jordan River and the Kinnereth, in the countries that the Israelites had taken when they defeated the two Amorite kings Sihon of Heshbon and Og of Bashan (12:1–6).

	These two and a half tribes had amassed their wealth by plundering the cities that the Israelites had taken in battle under the leadership of Joshua. Their wealth consisted of precious metals, clothes and livestock (22:8). 

	When these two and a half tribes came to Geliloth on the western side of the Jordan River, they constructed an impressive altar (v 11).

	The Israelites objected to the building of the altar. So they sent a delegation led by Phinehas the priest to Geliloth (v 11–14).

	According to those who had built it the purpose of the altar was not to offer sacrifices on it to the Lord (v 21–23). That would have been to rebel against God and his covenant.

	Those who had built it said that the real purpose of the altar was a witness to future generations. Nobody in the future should claim that the Israelite tribes on the eastern side of Jordan had left the Lord. This altar would witness to their faithfulness to the Lord and his covenant (v 24–28).

	Phinehas and the others in the delegation accepted the explanation they were given. They were pleased that the tribes on the eastern side of the Jordan River wanted to remain faithful to the Lord (v 30–31). 

	When the Israelites received the report from Phinehas, they were happy and praised the Lord (v 32–33).

Comments on Think and discuss
	In verse 12 it says that the whole assembly of Israel gathered at Shiloh to go to war against them. They were afraid that the eastern tribes had forgotten the  reminder that Joshua gave them before they departed from Shiloh to return to lands allotted to them, “But be very careful to observe the commandment and the law that Moses the servant of the Lord gave you – to love the Lord your God, to walk in all his ways, to obey his commandments, to hold fast to him and to serve him with all your heart and all your soul” (v 5). To build an altar like that seemed to imply that the eastern tribes were now about to turn their back on God and worship the local deities.

	In verse 31 Phinehas the priest says, “Now you have saved the Israelites from the Lord’s  hand”. I think that this statement can be understood in two ways:

a.It refers to the sins that Phinehas mentioned earlier (v 17, 20): the apostasy at Peor (Num 25:1–5) and sin of Achan (Josh 7). Because of these sins the Lord had punished all Israel. Now, if the eastern tribes had sinned by building an altar as an act of apostasy, God’s punishment would have struck not only the sinners but all Israelites. 
b.It refers to the punishment that God would have inflicted on all Israel, if the western tribes had attacked the eastern tribes – and they were innocent of apostasy.
	The altar that had been built by the returning tribes was an “altar of witness”. The altar was given the name “A witness between us that the Lord is God” (v 34).

	This story is about a misunderstanding that could have led to a national disaster – perhaps not only to the tribes who built the altar. We can learn at least two things from this for our own lives and ministries today:

a.Misunderstanding can be caused by either party. What the eastern tribes did by building an imposing altar caused misunderstanding. If they had informed the western tribes about what they planned to do, the attack against them would not have been planned. The western tribes misunderstood the purpose of the altar. Luckily, they sent a delegation lead by Phinehas to look into the matter. So Phinehas was able to clarify the situation before the attack took place. It is important that we have open communications in the church. When we explain to others what we plan to do, misunderstandings are avoided. But it is also important that we find out the truth of a person’s motives before we attack him. The truth may tell us that our planned attack is unfounded.
b.Misunderstanding must be resolved before disaster strikes. The Israelite tribes of the west and the east were able to settle their misunderstanding in time. In the church it is important that opposing leaders (or church parties) settle their differences at an early stage – before disaster (in the shape of a split or the loss of testimony in the wider community) strikes the church.
(Go to Joshua study 13)
Joshua answers 13: Joshua’s farewell to the leaders
Answers to Questions
	There were different kinds of leaders of Israel that Joshua gave his farewell speech to. They are called elders, leaders, judges and officials (v 1).

	According to Joshua, God had fought for the Israelites and given them rest from the Canaanites (v 3).

	Joshua had conquered the nations and distributed the land among the tribes (v 4).

	But there was yet work to be done. The nations that remained in the land needed to driven out of the land for the Israelites to take possession of the land, as the Lord had promised them (v 5).

	The people must be careful to obey everything that was written in the Book of the Law (v 6).

	This is a list of what the Israelites must not do:

a.They must not turn aside from the law, neither to the right or to the left (v 6).
b.They must not associate with the idolatrous nations that remained among them (v 7).
c.They must not worship the gods of the nations, not invoke their names, not swear by them., not serve them, and not bow down before them (v 7).
	If the Israelites intermarried and associated with the survivors of the nations of Canaan, the consequences would be very serious:

a.The Lord would no longer be with the Israelites and drive out the Canaanites before them (13).
b.The Canaanites would be the destruction of the Israelites: they would snare them, they would oppress them, and ultimately the Israelites would vanish from the Promised Land (v 13). 
	Joshua said that God’s promises had never failed (v 14). 

	If the Israelites violated the covenant of the Lord, the consequences would be :

a.God’s wrath over them (v 16).
b.The Israelites would perish from the Promised Land (v 16).
Comments on Think and discuss
	In his passage we find that God and the people of Israel (under the leadership of Joshua) must work together in order for the nations of Canaan to be conquered and driven out of the land. This co-operation between God and the Israelites can be described as a co-operation between God and his people, something like this:

a.The Israelites had to “take possession of the land”. This entailed at least the following:
	Keep the Law and not break the covenant.

	Not intermarry the the remaining Canaanites.

	Not “associate with” or ‘“ally themselves with” the remaining Canaanites. This must refer to adopting the evil practices of the Canaanites.

	Not worship the Canaanite gods.

	Perhaps God also expected the Israelites to kill the remaining Canaanites.

b.God would give the Israelites success in all their endeavors.
	A main theme in Joshua’s speech is the obligation that the people of Israel have to the covenant – what they must do, and what they must not do (see the answers to questions 5 and 6 and the comment to Think and discuss above). We can learn at least these things for our own lives and ministries today:

a.The importance of keeping our “covenant” with God. This means that we must keep close to Jesus and live in his salvation.
b.The importance of the word of God. We must read and understand, obey and follow the word of God as documented in the Bible, especially the New Testament books.
c.The importance of how we move with people around us. We must associate with them in such a way that we can share the gospel with them. But we must not associate with them in such a way that we worship their  gods or follow their ungodly practices.
(Go to Joshua study 14)
Joshua answers 14: The covenant renewed at Shechem; the death of Joshua
Answers to Questions
	Joshua assembled all the Israelite tribes at Shechem. But it seems as if he spoke to the people through their leaders, who again are described as “the elders, leaders, judges and officials of Israel” (v 1). 

	In verses 2–13, God speaks through Joshua. But in the following verses (v 14–15) Joshua himself speaks to the people.

	The history of Israel is outlined in four points:

a.From Abraham to the settlement of the Israelites in Egypt during the time of Jacob and his twelve sons, v 2–4
b.The Exodus event and the wilderness wanderings, v 5–7
c.The Israelites’ sojourn in Moab east of the Jordan River, v 8–10
d.The Israelite occupation of Canaan, v 11–13
	We learn these three things about Abraham (v 2–3):

a.Abraham came from Mesopotamia where he and his family were idol worshipers.
b.God led him to Canaan.
c.God gave him many descendants.
	At the Red Sea God put darkness between the Israelites and the pursuing Egyptian army, as he brought the sea waters over the Egyptians (v 7).

	Two events are highlighted in the paragraph about Israel east of the Jordan River (v 8–10):

a.God gave the Israelites victory over the Amorites (referring to the two Amorite kings Sihon and Og).
b.God blessed the Israelites in spite of the fact that king Balak had employed Balaam to curse them.
	The life of the Israelites in Canaan is described as good:

a.God gave them victory over the Canaanite nations.
b.God gave them a land that was ready for them: the cities had already been built, and the vineyards and orchards had already been planted.
	Joshua’s first challenge to the Israelites was to choose the Lord and not worship and serve the gods of Canaan (v 14–15).

	The Israelites responded to this challenge very positively. They would follow Joshua’s example and serve the Lord, because he was their God and he had brought them out of Egypt into the Promised Land (v 16–18).

	Joshua’s second challenge to the Israelites (v 19–20) was more serious than his first challenge. He reminds them of who God is, and that he would not tolerate their disobedience and sins. Joshua’s purpose was not to discourage them, but to make them understand the seriousness of their commitment. He warned them not to speak carelessly. God would hold them accountable for their promise to serve him and not turn to the Canaanite gods. The people again assured Joshua that they would serve the Lord (v 21).

	This is how Joshua made the covenant for the people:

a.First, he made them promise (they “witnessed”) that they had chosen to serve the Lord.
b.Then he told them to throw away all their idols and commit themselves to the Lord. The people again confirmed that they would serve the Lord and obey him.
c.Thirdly, he made a covenant for the people. He wrote down the decrees and the Law that he had drawn up for the people and recorded them in the Book of the Law.
d.Finally, the set up a large stone as a witness to what had taken place. The stone was set up under an oak tree next to the ark of the covenant (“the holy place of the Lord”).
	Joshua was 110 years old when the died. He was buried at Timnath Serah, which was in the hill country of Ephraim. Joshua belonged to the tribe of Ephraim and he had been allotted this city as his inheritance (19:39–50).

	The Israelites are described as faithfully serving the Lord during the lifetimes of Joshua and the elders that served together with him (v 31). The implication is that Joshua and his fellow leaders constantly reminded the people of what God had done for them.

	Joseph’s bones, which the Israelites had brought with them all the way from Egypt, were buried at Shechem. This was his family property. It is interesting to note that Shechem was situated just between the tribal areas of Joseph’s two sons Ephraim and Manasseh, see the map Israel and the Twelve Tribes. 

Comments on Think and discuss
	Joshua assembled all the tribes of Israel at Shechem for the renewal of the covenant. This is the second time Joshua renews the covenant with the whole nation of Israel. The first time was at the beginning of the Israelite conquest of Canaan (8:30–35). 

a.I think that the significance of the first occasion is the arrival of the Israelites in the Promised Land. The Israelites were about to conquer the land and take possession of it. So to renew the covenant at this point would be very significant. 
I think the significance of the second occasion is the approaching death of Joshua. His ministry had come to an end, and he wanted to see the Israelites commit themselves to serving the Lord in the future.
b.The main difference between these two stories is the focus on the altar and the sacrifices in the first story. There is no altar mentioned in the second story. In both stories the main emphasis is on the law. But in the second story there is more focus on the commitment of the Israelites to serve and obey the Lord. Another difference is the introductory survey of the history of the Israelites in the second story. There is no such background in the first story.
c.The reason for these differences would be the occasions. The altar and the sacrifices in the first story implies the dedication of the Promised Land to God and his holy people. The repeated commitments in the second story has to do with the end of Joshua’s leadership and the future temptations of the Israelites to turn their backs on the Lord to worship the gods of the Canaanites. That is also the reason for the introductory historical survey in the second story. God’s protection and guidance in times of difficulty.
	The stone that Joshua set up in v 26 is the seventh memorial in the land of Canaan. Here is a list of all the seven memorials:

a.The twelve stones set up at Gilgal to commemorate the crossing of the Jordan River, 4:7–9, 20–24
b.The large pile of rocks over Achan and his family who were punished for Achan’s sin, 7:26
c.The large pile of rocks over the king of Ai, 8:29
d.The stones with the Law of Moses written on them at Mount Ebal as the covenant was renewed, 8:32
e.The pile of large rocks at the cave at Makkedah which contained the bodies of the five Amorite kings, 10:27
f.The altar of witness on the west side of the Jordan River between the western and eastern tribes, 22:27, 34
g.The stone set up at Shechem at the second renewal of the covenant, 24:26
These were all some kind of memorials to – and witnesses of – the conquest of the Promised Land.
There is probably some significance that the number is seven. In the story about the fall of Jericho we interpreted the number seven as a way of emphasizing the religious aspect of the conquest of the city. So perhaps the seven memorials are to be understood as witness to the fact that the Promised Land now had been dedicated to the Lord and belonged to his holy people.
“Seven” can also carry the meaning of “completely, really, truly”. So perhaps the significance of the seven monuments is that finally – at the second renewal of the covenant at Shechem – the Promised Land had been truly conquered.
One problem with the number seven is that there is an eighth monument and witness in the book – the huge heap of stones which once was the walled city of Jericho.
(Go to How to Understand Old Testament Narratives)

Answers: How to understand Old Testament narratives
Answers to the questions
Question 1 answer
a.Narrative material in some Old Testament prophetic books, for example:
	Isaiah: 6:1–9; chapter 7; chapter 20; chapter 36; 37:1–22, 36–38; 38:1–9; chapter 39

	Jeremiah: chapter 1; 13:1–14; chapters 26–29; chapter 32; chapters 36–44; chapter 52

	Ezekiel: chapters 1–3; chapters 8–10; chapter 37; chapters 40–41

b.Poetic material in 1 Samuel, for example: 
	chapter 2 (Hannah’s prayer)

	15:22–23 (Samuel’s words to Saul)

	15:33 (Samuel’s oracle against Agog)

	21:11 (the people’s song about Saul and David)

(Back to The nature of narratives)
Question 2 answer
This is the meaning of these terms as they are used in biblical narrative:
a.Protagonist: God as the main character of the overall redemption story of the Bible
b.Antagonist: Satan (and all the evil powers, both spiritual and human, both individuals and nations) in opposition to God and his redemption plan
c.Agonist: God’s people (individuals as well as groups) as actors in the overall biblical story, but also in each individual narrative
(Back to Question 3 in the study)
Question 3 answer
These are the four main elements of the biblical story:
a.The plot began with God, who is the main protagonist, creating heaven and earth. He also created man and woman in his own image to be his people.
b.This plot had a purpose. God placed man and woman (his people, the agonists of the biblical story) to be his stewards over his created earth.
c.But the plot developed disastrously with the fall of man and with sin entering into God’s perfect creation. Satan (God’s enemy, the antagonist in the biblical story) made man and woman (God’s people) turn their backs on God, and so they became his enemies. 
d.But God had a plan to deal with man’s sin and to bring the plot to a positive resolution. This resolution is the long story of redemption, the story of God’s salvation and restoration.
(Back to Three levels of the biblical narrative)
Question 4 answer
This is how the three levels of the biblical narrative fit together: The individual biblical narratives make up the first (or the lowest) level of the overall (and much larger) biblical narrative (the top level), which we delineated in our answer to the previous question. Between these two levels we have the story of God’s people both during Old Testament times (what we call the old covenant) and during the New Testament times (the new covenant). 
(Back to Question 5 in the study)
Question 5 answer
From the perspective of the biblical narrative, this is how we should understand Jesus’ words in John 5:39 that the Scriptures testify about him: Jesus referred to the top level of the Old Testament narrative. Scriptures in their entirety bear witness to Jesus, the Messiah. Jesus did not refer to each individual narrative in the whole Old Testament.
(Back to What the biblical narratives are not)
Question 6 answer
I think that all three ways of “over-interpreting” biblical narratives are commonly found in the church in South India today:
a.Allegorizing: This means looking for hidden meanings in each detail of a narrative. The story is understood to really be about something else. It has a “deeper” meaning, a more “spiritual” meaning. But allegorizing is wrong. The Old Testament narratives are not allegorical stories.
b.Moralizing: This means using narratives as moral lessons directly applicable to our situation today. But moralizing is wrong. Old Testament narratives are not primarily moral stories (even if we often can learn moral lessons from them). They are stories that throw light on the bigger picture of God’s redemption story.
c.Legalizing: This means using narratives to teach principles of law directly applicable to our situation today. But legalizing is wrong. Old Testament narratives are not primarily stories about covenantal or ethical truths (even if we can often learn such lessons from them). They rather illustrate this kind of truths (and the consequences of breaking the law) in a particular case.
(Back to Seven characteristics of Hebrew narrative)
Question 7 answer
It is very important that we find the perspective from which a biblical narrative is told. Here are two reasons for that:
a.Even if the narrator is omniscient (which means that he knows what is going on behind the scene of his story), he often does not make evaluative comments on what happens, or on how people behave. So we must realize that the narrator has God’s perspective on events and actions (without saying so) to be able to understand – and evaluate – them correctly.
b.In most narratives this divine perspective is not very evident. But in many stories it is revealed through one of the persons speaking in dialogue with others. So we have to be observant about this common literary device, or else we might misinterpret the narrative.
(Back to 2. The Scene(s))
Question 8 answer
Instead of directly describing a person, Old Testament narrators often use three other literary devices to characterize him:
a.Characters are often contrasted. If one person is bad, his “opponent” is usually good.
b.A character is often defined by his actions. The way a person behaves, and what he does, will inform the reader what kind of person he is and what his ambitions are. 
c.A character is often described through dialogue. When a person speaks with another person, he reveals what kind of person he is himself.
(Back to 5. The Plot)
Question 9 answer
a.“Explicit information” is information that is openly stated by a writer or a speaker. “Implicit information” is information that can be read “between the lines”; so it is not openly mentioned in the text (or by the speaker).
b.It wrong to say that “implicit information” is the same thing as “hidden information”. It is only hidden to readers and listeners who are “outsiders”, who lack the cultural, historical, religious, and linguistic knowledge that the writer (or speaker) expects his readers (or listeners) to have.
c.We sometimes miss “implicit information” in an Old Testament narrative because we are “outsiders” and we lack the knowledge that the author expects from his readers. The more we know about biblical culture and history, and the better we know the biblical languages, the less likely we are to miss implicit information in a biblical text. We can also make use of study Bibles and reference books to compensate our lack of knowledge.
(Back to Nine common mistakes)
Question 10 answer
a.False appropriation means that we read issues from our own culture and circumstances into an Old Testament narrative, issues that were not in the mind of the narrator.
b.Redefinition means that we apply something (for example a promise) from an Old Testament narrative to our own situation, even when its clear from the context of the text that it (for example the promise) only applied to a specific historical, or geographical, or personal situation.
c.Moralizing means that we think that moral and ethical principles can be extracted from every Old Testament narrative. We forget that the narratives are historical accounts. They were not written with the purpose of  illustrating moral and ethical issues.
d.Decontextualizing means that we ignore the context of an Old Testament narrative. We just focus on the small text unit without considering the literary and historical contexts of that unit.
(Back to question 11 in the study)
Question 11 answer
It wrong for us to copy the behavior of a main character in an Old Testament narrative (for example Samson), because they were not intended to serve as role models for us. Personal morals and ethics are not taught through these narratives. That kind of teaching we find elsewhere in the Bible. The biblical narratives were not written about us. They were written to illustrate how God is using people and events for the larger purposes of his plan to bring redemption to his people. God does not expect us to copy the behavior of the “heroes” of the Old Testament narratives. And we should not expect to experience the same things as they did.
Go to Ten principles for interpreting narratives

Judges answers
Introduction to Judges answers
Answers to Questions
	In the book of Judges we read about the period in the history of the Israelites that falls between the death of Joshua (around 1375 BC) to the establishment of the monarchy during the time of Samuel the prophet, who was called the last judge. Saul, the first king of Israel, began his rule in 1050 BC.

	The task of a “judge” was primarily to be a military leader who delivered the Israelites from foreign oppressors.

	The real ruler and judge over Israel during this period of its history was God, the Lord of Israel.

	We cannot be certain about the authorship of this book. Tradition claims that Samuel was the author, but we don’t know that for sure.

	The book must have been written after the establishment of the Israelite monarchy. That is clear from the phrase “in those days Israel had no king”. So perhaps the book was written during the reign of king David around 1000 BC.

	God expected the Israelites to finish the conquest of the Promised Land by driving away the idol-worshiping nations who occupied it, and by cleansing the land from idolatry. In other words, God expected the Israelites to obey his commands and to live in accordance with the covenant.

	In Judges we find a four-point pattern, which is repeated again and again:

a.The apostasy of the Israelites
b.God’s punishment by allowing foreign oppressors
c.Israel’s cry to God for help and deliverance
d.God’s raising up of a judge to deliver Israel from her oppressors
	The main theological issue in Judges is the Lordship and Kingship of God. The Lord is Israel’s King. He is her Judge.

	The link between the covenant and the foreign oppressors during the time of the judges can be explained like this:

a.The Sinai covenant between the Lord and the Israelites had consequences in the form of blessings and curses. If the Israelites broke the covenant, curses would follow.
b.That is what happened during the period of the judges. The Israelites turned from the Lord to the idols, which was a breach of the covenant. The curse that followed this breach was the foreign oppressors.
	We learn two more important things about God in Judges:

a.God is a faithful and loving God. Again and again he saves the Israelites from their foreign oppressors.
b.God’s Spirit is at work through the ministry of the judges. 
	The book of Judges can be divided into three main parts. This is the main theme of each of these parts:

a.Prologue: The Lord is Israel’s Judge.
b.Main body: Stories of judges illustrate the four-point pattern: apostasy – oppression – cry for deliverance – God’s deliverance
c.Epilogue: The depth of religious and moral corruption illustrated
	The narratives about the twelve judges/deliverers are very different in length. Some of the judges are mentioned just in passing, while the stories about others are much more detailed.

	The central stories in the book are about a father and his son – Gideon and Abimelech. Gideon is a good judge, but Abimelech is his opposite, an “anti-judge”.

	The “period of the judges” lasted for about 300 years. There are two reasons why the adding up of all the “years” mentioned in the book cannot help us find the answer to this question:

a.We do not have full information about the number of years that passed between some of the judges.
b.The judges must have been local leaders and not rulers over all the Israelite tribes (in spite of expressions like “led Israel”). So some of the judges were probably leaders of Israelite tribes at the same time.
	The events of the book of Judges are not presented in absolute chronological order, because the two stories in the epilogue must have taken place earlier than some of the accounts of the judges. But the twelve judges seem to come in chronological order – even if we don’t have the exact dates of their ministries.

(Go to Judges study 1)
Judges answers 1: The Lord, the Judge – the first judgment
Answers to Questions
	–

	–

	The tribes of Judah had agreed on helping each other to get control of their tribal allotments. First Simeon would help Judah; then Judah would help Simeon. Their tribal allotments were both in southern Canaan.

	The context shows that Adoni-Bezek was king of the city of Bezek. “Adoni” means “lord”, so perhaps Adoni-Bezek was his title and not his name. When his city was captured he fled. But he was caught. His thumbs and his big toes were cut off. He was taken to Jerusalem where he died.

	Othniel was Caleb’s nephew and son-in-law. He later became the first judge (see chapter 3).

	The men of Judah were not successful in the plains, because the people who lived there had iron chariots. 

	Hebron was given to Caleb because of earlier promises, first by Moses and later confirmed by Joshua (see Josh 14:9–14).

	Jerusalem was situated within the tribal allotment of Benjamin. The Benjamites were able to settle there, but they could not drive out the previous inhabitants, the Jebusites.

	The man who met the spies outside of Bethel helped them to get into the city. They promised to be kind to him, so they didn’t kill him and his family.

	The people of the tribe of Dan were not able to settle in the area allotted to them in the plains, because of opposition from the Amorites who lived there. So they had to remain in the hill country.

Comments on Think and Discuss
	In answer to a question from the Israelites, the Lord says that Judah is to go first and fight against the Canaanites. He has given the land into their hands (1:2). So God’s directive/order as the Judge of Israel is: Drive out the sinful nations!

	But God’s overall directive/order as the Judge of Israel has been ever since the times of Moses and Joshua: Drive out the sinful nations from the Promised Land! This is how this overall order is carried out in this chapter:

a.Judah asks the Simeonites to go with them (v 3). Judah attacked and God gave them victory over the Canaanites and the Perizzites (v 4). Then Judah attacked, took and burned Jerusalem (1:8). Then they went south into Simeon's tribal area and attacked the Canaanites there (v 17), and then into Philistia and conquered some cities there (v 18). But their conquest was only partial (v 19). 
b.Benjamin failed to remove the Jebusites from Jerusalem (v 21). 
c.The two Joseph tribes attacked Bethel, but spared the Hittite man who had helped them (v 25–26). Then Manasseh failed (v 27). Then Ephraim failed (v 29). 
d.Then Zebulun failed (v 30). 
e.Then Asher failed (v 31). 
f.Then Naphtali failed (v 33). 
g.Then Dan was forced into the hills by the Amorites (v 34). 
	The Lord’s judgment based on what happens in this chapter: The Israelites had failed to drive out the Canaanites and Amorites (and other peoples)!

(Go to Judges study 2)
Judges answers 2: The Lord, the Judge – the second judgment
Answers to Questions
	–

	God had told the Israelites not to make covenants with the Canaanite nations.

	The Israelites reacted strongly to the angel’s message. They wept aloud.

Comments on Think and Discuss
	At Bokim the Lord reminded the Israelites that he had brought them from Egypt into the land that he had promised to give to their forefathers. Also, he stated that he would never break his covenant with them (2:1).

	At Bokim, the Lord accused the Israelites of having broken God’s covenant with them: They had made covenants with the people of the land, and they had not broken down their altars (2:2).

	When we compare the first part of v 2 with the incident recorded in 1:22–26, we can draw these conclusions:

a.The spies from the two Joseph tribes had broken the covenant by allowing the man who had helped them find their way into the city of Bethel (and his family) to live.
b.They themselves claimed that they had shown the man kindness. Most of us probably approve of their behavior. But the fact remains that they had made a kind of an alliance with the man by letting him live and settle in a new place. This was against the covenant.
c.Perhaps the spies thought that they had been really smart when they came to an agreement like this with the man from Bethel. And we may agree with them. They were smart. But what they did was to depend on their own wisdom and strategy, instead of depending on the Lord and his directions. That was also a breach of the covenant.
	The Lord would punish the Israelites for their disobedience by not driving out the people before them. Instead they would be thorns in their sides and their gods would be a snare to them (2:3).

(Go to Judges study 3)
Judges answers 3: The Lord, the Judge – the third judgment
Answers to Questions
	The first generation of Israelites in Canaan was faithful to the Lord, because they had personally experienced God’s miracles under Joshua’s leadership (2:7).

	Joshua was buried in the tribal area of Ephraim (2:9).

	The Israelites provoked the Lord by forsaking him and worshiping the Canaanites deities Baal and the Ashtoreths (female deities of war and fertility), 2:12–13.

	The Israelites didn’t win the wars against their enemies, because God was against them (2:15).

	The earlier generation of Israelites was characterized like this: They were obedient to the Lord’s commands (2:17).

	Immediately after a judge had died, the Israelites again turned from the Lord to the Canaanites deities (2:19).

	The Lord was very angry, because the Israelites refused to give up their evil ways (2:19–20).

	There were two groups of nations that the Lord left to test the Israelites:

a.The Philistines, who lived in five city states along the coastal areas in the southern part of Canaan. 
b.The Canaanites who lived in the Lebanon mountains in the northern parts of Canaan. Three nationalities are mentioned: Canaanites, Sidonians and Hivites (3:1–3). 
	The Amorites, Hivites and Jebusites are mentioned, because they lived among the Israelites. This resulted in marriage alliances between them and the Israelites.

Comments on Think and Discuss
	It is clear from 2:10 that the new generation of Israelites no longer knew the Lord and his mighty works of the past.

	The pattern that is outlined in 2:11–19 is one that recurs again and again during the period of the judges (the period between Joshua and the monarchy):

a.The Israelites did evil and turned their back on the Lord.
b.The Lord was provoked to anger and handed the Israelites over to raiders and oppressors.
c.The Israelites experienced great distress and pleaded to the Lord for deliverance.
d.The Lord heard their pleas and raised up judges who saved the Israelites from the raiders and oppressors.
	Because the Israelites had violated the covenant, the Lord decided not to drive out the nations that Joshua had left in the Promised Land when he died (2:20–23). 

	The reason for God’s decision was that he would use these nations to test the Israelites (2:22; 3:4).

	From these first three studies about “The Lord, the Judge” we clearly see that the Lord is Israel's judge. Even during the leadership of all the “judges”, he is their Supreme Judge. 

For our lives and ministries today we can learn that God’s three utterances in this first part of Judges are universal words to God’s people in every age:
a.First comes the directive (1:2). This is when God commands his people to do (or not to do) something.
b.Then comes the accusation (2:1–3). This is when God accuses his people for having broken his command.
c.Thirdly comes the decree (2:20–22). This is when God shows how he will deal with his sinful people, even using evil things to discipline and train them.
We find that God is working through his servants in a way that reflects his own character and the way in which he works. 
As we continue our study of Judges, we will also find that God – the supreme Judge – reflects something of himself in those who serve him as his deputy-judges. Similarly, church leaders (the shepherds the flock) today must reflect something of Jesus Christ, the Chief Shepherd and Overseer of our souls (1 Pet 2:25; 5:4).
(Go to Judges study 4)
Judges answers 4: The first three judges 
Answers to Questions
	The Israelites worshiped the Baals and the Asherahs in place of the Lord (v 7). The word “baal” means “master, lord, owner” and was used about many Semitic gods. Asherah was a goddess of fertility among the Semites. The term Semites comes from Noah’s son Shem and is used to identify a widespread group of ancient peoples whose languages are related, for example Aramaic, Canaanite and Hebrew.

	At the time of Othniel, the Lord punished the Israelites for their sin by allowing a king from Aram (north of Israel) to conquer them (v 8).

	Othniel was Caleb’s nephew (the son of his younger brother Kenaz, v 9). But he was also Caleb’s son-in-law (see 1:12–13).

	The Israelites suffered for eight years under this enemy before the Lord raised up a deliverer  for them. This deliverer was Othniel.

	We learn very little about Shamgar’s background (v 31), only that he was “of Anath”. This could have been the name of his father or of his hometown. If he came from the town Beth Anath (a Canaanite city in the tribal area of Naphtali, see 1:33), he might not even have been an Israelite. Anath was a Canaanite goddess of war and Baal’s sister.

	Israel’s enemy at the time of Shamgar must have been the Philistines (v 31).

	Eglon was king of Moab. He achieved control over the Israelites by making an alliance with the Ammonites and the Amalekites. Together they attacked Israel (v 12–13) and took control over Jericho (the City of Palms).

	Eglon oppressed the Israelites for eighteen years.

	Ehud was the deliverer that God raised up to deliver the Israelites from the king of Moab. Ehud was a Benjamite, and he was left-handed (v 15).

	The Moabite army was defeated at the fords across the Jordan River (v 28–29).

	After the defeat of Moab the Israelites had peace for eighty years (v 30).

Comments on Think and discuss
	This is the 11-point pattern seen in the case of Othniel, the first judge:

	Israel does evil in the eyes of the Lord (3:7)

	Israel’s sin angers the Lord (3:8)

	The Lord subjects Israel to an oppressor (3:8)

	Israel cries out to the Lord (3:9)

	The Lord raises up a deliverer (3:9)

	The deliverer is described (3:9)

	The Lord empowers the deliverer (3:10)

	The deliverer judges Israel (3:10)

	The deliverer rescues Israel (3:10)

	Israel has peace (3:11)

	The deliverer dies (3:11)

This is the most detailed (even if it is not very long) of all the stories about the judges. It covers all the points of such a story. So it can be seen as a “model story”. 
	Of the eleven “model story” points the story about Shamgar only contains one or two: 

a.Point 6 (but we find only a partial description of the deliverer) 
b.Point 9 (the deliverer rescues Israel). 
	From the fact that the stories about the judges are presented so differently, we can draw these conclusions: 

a.The narrator wants his readers to know that in each story God himself is the supreme Judge and the supreme Deliverer of Israel. 
b.How God judges and how he delivers is up to him. So this varies from story to story.
	This is how God rescued Israel through Ehud : 

a.Ehud murdered Eglon (king of Moab who had ruled over them for 18 years) by secretly killing him with a hidden sword. 
b.Then Ehud rallied the Israelites and killed the Moabites as they were trying to cross the Jordan River.
	Here are some “left-handed” (or unexpected) things in the story about Ehud and how he delivered Israel from the Moabites:

a.The oppressors were unexpected (v 12–14). Moab was not part of Canaan, and the Moabites were not really enemies of Israel. So that they had occupied Jericho (the City of Palms, the first city to be taken by Joshua) was unexpected.
b.Ehud was an unexpected deliverer (v 15): A left-handed man from the insignificant tribe of Benjamin (the name actually means “the son of the right hand”), with an implied withered right hand that could not use a sword. 
c.Ehud’s mission was unexpected (v 15): A left-handed man was sent to present a tribute to the oppressor. We would have expected a powerful warrior to be sent to launch an attack on the oppressor.
d.The method was unexpected (v 23–26): Ehud had time to escape while the murdered king Eglon’s servants didn’t want to disturb him on the toilet.
e.The mandate that the Israelites gave to Ehud to lead them against the Moabites was unexpected (v 27–30): Ehud was not a leader, but the people followed him because of his initial success.
The Lord stretched out his right hand (compare “Show the wonder of your steadfast love, you who save by your right hand those who seek refuge in you from their adversaries”, Ps 17:7) to rescue Israel by raising up a left-handed deliverer. 
There seems to be a divine principle that can be called “the rule of the left hand” (or the rule of the unexpected), see for example:
	In Judges: Deborah is a woman, Gideon is a nobody, Jephthah is a bandit,  and Samson is a goonda and a rowdy. 

	Paul writes like this in 1 Cor 1:26–29: “Brothers, consider what you were when you were called. Not many of you were wise by human standards; not many were powerful; not many were of noble birth. But God chose what is foolish in the world to shame what is wise. God chose what is weak the world to shame what is strong. God chose what is low and despised in the world, things that are not to reduce to nothing things that are, so that no one might boast before the presence of God”.

So God works through his servants in ways that reflect him. Othniel is a savior because God is a Savior. Ehud is unexpectedly left-handed, reminding us of how God works in unexpected ways.
(Go to Judges study 5)
Judges answers 5: Deborah
Answers to Questions
	Israel's oppressor at this time was a Canaanite king, who ruled in Hazor, and his commander Sisera, who commanded 900 iron chariots (4:2–3). Hazor had been one of the largest and most important fortified cities during the time of Joshua (see Joshua study 10 with answers). It was situated north of the Sea of Galilee. 

	The Israelites had been oppressed for twenty years (4:3).

	Deborah is introduced as a prophetess, who was leading Israel at that time. She held court under a palm tree. She lived between Bethel and Ramah, not far to the north of Jerusalem (4:4–5).

	Barak came from a city called Kedesh in the tribal area of Naphtali (4:6). It was in this area that the enemy city of Hazor was situated.

	Deborah told Barak to gather ten thousand men from the tribal areas of Naphtali and Zebulun and to fight a battle against Sisera. But Barak would not go unless Deborah went with him (4:6–8).

	God gave the victory to Barak. All were killed except Sisera who escaped on foot (4:15–17).

	Jael was the wife of Heber, a Kenite who had left his people and settled near Kedesh (4:11). The Kenites were descendants of Moses’ brother-in-law. They had joined the tribe of Judah (1:16). Heber had, however, left Judah and settled in Naphtali, where his family had become friendly with king Jabin of Kedesh (4:17). That was the reason why Sisera took refuge in Jael’s tent.

	Jael drove a tent peg through his head (4:21). 

	King Jabin of Hazor was subdued as a consequence of Barak’s victory over Sisera. This increased Israel’s power in the northern parts of Canaan. Finally king Jabin was destroyed (4:23–24).

	The result of Barak’s defeat over the enemy army was 40 years of peace in Israel (5:31).

Comments on Think and discuss
	It was on the Lord’s authority that Deborah commanded Barak to lead the Israelite army against the enemy (4:6). This was very important for the outcome of the battle, because God had a plan for how the enemy, who had military superiority over the Israelites through their nine hundred iron chariots, could be defeated (4:7). Barak would never have succeeded without God’s guidance (4:15).

	Barak told Deborah that he would not go out against the enemy unless she went with him. The consequence of this request was that God would not give him the honor of killing the enemy commander Sisera. Instead, God would give this honor to a foreign woman, Jael (4:9).

	I think that it is surprising that Barak is mentioned in Heb 11:32 and not Deborah. 

But I don’t think Barak showed cowardice when he asked Deborah to go with him (5:8). No, he actually showed faith. He realized his own inadequacy, that he would not be able subdue the enemy on his own. He also showed confidence in the leader that God had chosen for the nation at this time. This leader was Deborah. So it is correct to call Barak a “hero of faith”. 
But I also think that Deborah could have been included in the list of faith heroes in Hebrews.
	Jael violated the rules of hospitality when she killed Sisera. So she must have had a very strong reason for doing so. What could this reason have been? 

Her husband Heber (a Kenite) had become friendly with the Canaanite king Jabin of Hazor. This was a breach of the earlier agreement that the Kenites had made with the tribe of Judah when they joined them and settled with them in Judah’s tribal area. Jael’s act must be seen in this light. She, her family and her people belonged to the Israelites in spite of their foreign background. So her loyalty to the Israelites was more important than the observance of the rules of hospitality.
	I have two additional comments on the story about Deborah, Barak and Jael:

a.Two of the three central characters in this story – Deborah and Jael – are women. This is unusual in the Bible. Both are powerful and determined. Both are used by God to fulfill his purposes. God has given both the necessary abilities and opportunities. In the church today, God often empowers and uses women. This we must understand, respect and encourage.
b.In Judges, God is working through his servants in a way that reflects something of him and how he works: Barak reminds us of Jesus. Barak was careful to obey and follow God’s command to him. Jesus was faithful to the commands that his Father in Heaven had given to him, see for example:
	John 8:28–29: “So Jesus said, ‘When you have lifted up the Son of Man, then you will realize that I am he, and that I do nothing on my own but speak just what the Father has taught me. And the one who sent me is with me. He has not left me alone, for I always do what is pleasing to him.’” 

	Rom 5:19: “For just as by the disobedience of the one man the many were made sinners, so also by the obedience of the one man the many will be made righteous.” 

	Phil 2:8–9: “He humbled himself and became obedient to death – even death on a cross. Therefore God also exalted him to the highest place and gave him the name that is above every name.”

	Heb 5:8–9: “Although he was a Son, he learned obedience from what he suffered, and, having been made perfect, he became the source of eternal salvation for all who obey him.”

(Go to Judges study 6)
Judges answers 6: Gideon
Answers to Questions
Chapter 6:
	The Israelites were oppressed by the Midianites for seven years (6:1).

	This is the explanation that the Lord’s prophet gave the Israelites of the situation in Israel: The people had not listened to the Lord, who brought them out of slavery in Egypt and gave them the Promised Land and told them not to worship the gods of the Amorites.

	We learn this about Gideon’s family background: His father’s name was Joash, an Abiezrite, who lived in Ophrah (6:11). The Abiezrites belonged to a family line within the tribe of Manasseh.

	The angel of the Lord’s message for Gideon was that God was with him (6:12).

	When his sacrifice was consumed by fire, Gideon reacted with fear, because he had seen the face of the angel of the Lord (6:21–22). He thought he would die.

	Gideon called his altar in Ophrah “The Lord is Peace”. We also learn about it that it was still standing when the author of Judges wrote his book (6:24).

	Gideon destroyed the Baal altar in Ophrah, as God had told him. He did this during the night because he was afraid of the people. Then he built an altar to the Lord where the pagan altar had been, just as the Lord had told him (6:25–27).

	Joash defended his son Gideon against the hostile crowd by telling them that if Baal was really a god he could defend himself. Then the people gave Gideon a new name, Jerub-Baal, which means “Let Baal deal with him” (6:28–32).

	Gideon mustered his army from the tribes of Manasseh, Asher, Zebulun and Naphtali (6:34–35). These were tribes that lived in the northern part of Canaan.

Chapter 7:
	God told Gideon that his army was too big. When they won over the Midianites they could claim that it was because of their own strength. God wanted everybody to know that he was their savior (7:2).

	God told Gideon and his servant to go down to the enemy camp during the night, because God wanted to encourage Gideon through the words of the enemy. God knew that Gideon still didn’t trust him and that he was afraid to attack the Midianites (7:9–11).

	The author uses two similes to describe the Midianites and their allies (7:12):

a.The soldiers were “thick as locusts”. This means that they were very many.
b.Their camels – “like the sand on the seashore” – could not be counted. This also means that they were very many.
	Gideon worshiped God, when he heard the Midianite tell his friend about his dream, because the meaning of the dream was that God would give Gideon the victory (7:13–15).

	The Midianites and their allies were defeated because God confused them. They attacked each other as Gideon’s army waved their torches, blew their trumpets and shouted. The fleeing Midianites were stopped at the fords at the Jordan River by Israelites from the tribe of Ephraim that had been summoned by Gideon (7:16–25).

Chapter 8:
	Zebah and Zalmunna were two Midianite kings who had been able to cross the Jordan River and escape (8:5), when their army was defeated and two other leaders, Oreb and Zeeb, killed by the Ephraimites.

	When the Israelites asked Gideon if he and his descendants would rule over them, he said no, because the Lord was their Ruler (8:22–23).

	Before he died, Gideon must have become very wealthy: He had many wives and seventy sons, plus Abimelech (which means “my father is king”) by his concubine (8:29–31).

	Four things happened in Israel after Gideon’s death:

a.The country had peace for forty years (8:28)
b.The Israelites again turned away from God and worshipped the Baals (8:33).
c.They forgot what the Lord had done when he rescued them from their enemies (8:34).
d.They failed to show kindness to Gideon’s family for all the good that he had done for them (8:35).
Comments on Think and discuss
	This was the situation in Israel before God raised up Gideon to deliver them from their oppressors (6:1–7):

a.Again the Israelites did evil in the eyes of the Lord.
b.Their crops and cattle were destroyed repeatedly by the Midianites and their allies (Amalekites and other nations).
c.They had to hide in the mountains and in caves.
d.Their land became very poor.
e.So they cried out to the Lord for help.
	The angel of the Lord said to Gideon, “The Lord is with you, you mighty warrior” (6:12). I think that he really meant that the Lord was with Gideon. But I don’t think that he meant the Gideon was a mighty warrior at that time. I think it was an ironic statement. But it was also a prophecy about what Gideon would become later when he allowed the Lord to use him.

	I think Gideon asked the angel of the Lord for a sign (6:17) because he was not sure that it was really God who was speaking to him through the angel of the Lord. The sign he got was that fire consumed his sacrifice.

	When Gideon asks the Lord for a second sign, I think that he again reveals how uncertain he is about himself and his ability to lead an army against the enemy. This impression is reinforced, when Gideon does not accept the sign that the Lord gives him through the wet fleece on the dry ground. Instead he asks God to repeat the sign and keep the fleece dry when the dew falls on the ground around it (6:36–40).

	Gideon’s army finally consisted of only three hundred soldiers. Some Bible scholars say that these three hundred men must have been the best soldiers. But I don’t agree with this viewpoint. God has already stated his plan: that his power must be revealed. So the context indicates that these three hundred men must have been the most unsuitable for battle.

First twenty-two thousand men left because they were afraid. Perhaps they were the most honest men. Then the men who knelt down to drink were sent home. Perhaps they were the wiser men. Only three hundred men who lapped water like dogs were allowed to fight. They must have been the most unsuitable men. Because God wanted to show his power through these very few and very unsuitable men (7:2–8).
	I think this is the main lesson of the story of Gideon’s battle with the Midianites: 

In the Kingdom of God, victory does not come through our own strength. It comes through God’s power and our weakness. This is what Paul teaches: “For God’s foolishness is wiser than man’s wisdom, and God’s weakness is stronger than man’s strength” (1 Cor 1:25). Also 2 Cor 12:9: “But the Lord said to me, ‘My grace is sufficient for you, for my power is made perfect in weakness.’ So I will boast all the more gladly about my weaknesses, so that Christ’s power may rest on me.” 
	The Ephraimites were unhappy because Gideon had not called them when he mustered the other northern tribes against the Midianite coalition. Gideon pacified them by complimenting them for their achievement at the fords across the River Jordan (8:1–2). 

I think that Gideon did the wrong thing. He was very diplomatic, but he really should have explained how God reduced his army to only three hundred men.
	Gideon punished the people of Succoth and Peniel after he had captured the Midianite kings Zebah and Zalmunna. The people of these cities had refused to give his three hundred men bread as they were in pursuit of the two Midianite kings. Gideon punished the elders of Succoth with thorns and briers. At Peniel, he pulled down the tower and killed all the men (8:4–17).

I think that Gideon acted very arrogantly with the people of Succoth and Peniel. He used proud words. He was vindictive. He did not remember that it was God who had given him victory over the Midianite coalition.
	Gideon killed Zebah and Zalmunna because they had probably killed his brothers earlier in the war (8:18–21). 

I don’t think this kind of vindictiveness should be the mark of a true spiritual leader. It seems as if Gideon was becoming more and more like the kings of the surrounding nations.
	The ephod was part of a priest’s clothing. Gideon collected almost 20 kilos of gold from the Israelites and used this gold to make an ephod. This ephod was set up as an idol, which was worshiped by all the Israelites (8:24–27).

Perhaps this was Gideon’s way of exalting himself before the people, without actually becoming king. But through his ephod, Gideon led the people into idol worship. It must have made God very angry. The author of Judges says that the ephod became a snare to Gideon and his family. 
	This is my evaluation of Gideon’s character:

a.Gideon, the person that God selected, was not a great hero and he did not come from a great background (6:15). He was also weak because of his inexperience and his uncertainty. But the Lord was with him and prepared him for his task.
b.First God told Gideon to deal with the spiritual enemy around him, to pull down the altar to Baal and to build an altar to the Lord. Gideon was obedient.
c.Only then was Gideon ready to deal with the physical enemy around him, the Midianites. For that he needed the Spirit of God (6:34). 
d.But Gideon also had to deal with the psychological enemy within himself, his weak character, his lack of faith and his reluctance to face the Midianites. 
e.After his victory against the Midianites we find that Gideon’s character did not really live up to our expectations of a good spiritual leader. He was weak because of his lack of discernment and his vindictiveness.
	So why did Gideon end up on the list of “heroes of faith” in Hebrews chapter 11? I think that it was because of his dependence on the Lord. Gideon was weak, and the enemy was strong. So he had to depend on the Lord. As Paul says, “For whenever I am weak, then I am strong” (2 Cor 12:10).

Gideon’s strength was made perfect in weakness. This shows how God works. The ultimate example of this principle is Jesus – God himself incarnated in the weakness of human flesh. 
(Go to Judges study 7)
Judges answers 7: Abimelech, the “anti-judge”
Answers to Questions
	This is how Abimelech became king of Shechem:

a.Abimelech approached his mother’s family in Shechem and told them to ask the people of Shechem whom they would prefer to rule over them: One who was related to them (Abimelech himself) or Gideon’s (Jerub-Baal’s) legitimate sons (Abimelech’s seventy half-brothers).
b.The people of Shechem preferred a relative. So they took money from the Baal temple and gave it to Abimelech.
c.For this money Abimelech hired some reckless men to help him get rid of of his half-brothers.
d.Then he went back to his own hometown of Ophrah to kill his seventy half-brothers. He almost succeeded. Only the youngest one, Jotham, escaped. 
e.Abimelech returned to Shechem and Beth Millo (the tower of Shechem) and was crowned king there. 
f.From 9:22 we understand that Abimelech not only became king of Shechem. He also governed Israel for three years.
	This is what happened when Abimelech had ruled Israel for three years: 

a.God sent an evil spirit between Abimelech and the Shechemites so that the people would act treacherously against their king (v 23). 
b.God had two reasons for this:
	He wanted to punish Abimelech for having killed Gideon’s sons (v 24). This had been a wickedness against Gideon (v 56).

	He wanted to punish the Shechemites for having helped Abimelech achieve this (v 24).

c.The result would be the fulfillment of Jotham’s curse: 
	Shechem would be burned by Abimelech.

	Abimelech would be killed.

	Gaal tried to get control over Shechem by gaining the confidence of its inhabitants. Then he told them he would get rid of Abimelech and Zebul, his governor – if only they would hand over the command to him. But Zebul heard about this and sent messengers in secret to warn Abimelech. Abimelech and all his men attacked Shechem during the night. Gaal went out with his men to stop the attack but they were beaten. Zebul then drove away Gaal and his brothers from the city. 

	The city of Shechem was captured by Abimelech. All its inhabitants were killed. The city was destroyed. Abimelech cursed it by scattering salt over it.  The salt symbolized desolation. The tower of Shechem was set on fire and all the people in it were killed.

	This is how Abimelech died: When he attacked and tried to burn down the tower of the city of Thebez, he was mortally wounded by a grinding stone that a woman threw down on his head. Abimelech then asked his servant to kill him, because it would be shameful for him to have been killed by a woman.

Comments on Think and discuss
	This is what Abimelech’s half-brother Jotham tried to do to undo what had happened when the Shechemites made Abimelech king:

a.He climbed Mount Gerizim. From there he shouted a story (an allegory about trees and a thorn-bush). The point of the story was Abimelech’s unsuitability to be king. 
b.Then he cursed both Abimelech and the citizens of Shechem for the way they had acted.
	I would characterize Abimelech like this:

a.He was a schemer. He schemed his way to the throne of Shechem.
b.He was a ruthless murderer. He murdered his half-brothers. He killed the people of Shechem and Thebez. 
c.He behaved like an immoral, idol-worshiping Canaanite king. He was in no way a “judge” or a “deliverer” of the Israelites.
d.He was cursed by man and by God. His half-brother Jotham cursed him for what he had done to the sixty-nine other half-brothers. God cursed him for his wickedness that he had done to his father Gideon.
	The reason why this story is included in Judges is to show what happens in a country when “truth and integrity” (v 16, 19) are no longer found in the land. It illustrates how far the steadily declining spiral of the spiritual conditions in Israel could reach during the period of the judges (based on Michael Wilcock, “The Message of Judges”):

a.Truth and integrity had been undermined already during the time of Gideon (chapter 8): 
	Gideon and the Ephraimites

	Gideon and the Midianite kings Zebah and Zalmunna

	Gideon and the men of Succoth and Peniel

	The worship of Gideon’s ephod

b.Truth and integrity were rejected (v 1–6): 
	The killing of the half-brothers

	The crowning of Abimelech

c.Truth and integrity were brought to mind and remembered (v 7–21): 
	Jotham’s allegory

	Jotham’s curse

d.Truth and integrity were abandoned (v 22–49): 
	The treachery of the Shechemites

	The killing of the Shechemites

e.Truth and integrity were maintained (v 50–57): 
	The death of Abimelech

(Go to Judges study 8)
Judges answers 8: Five minor judges
Answers to Questions
	Tola belonged to the tribe of Issachar in the north, but he lived (and probably led Israel) from Ephraim in the central part of Canaan. He led Israel for twenty-three years.

	Jair came from Gilead, east of the Jordan River, so he probably belonged to the tribe of Gad (or perhaps the eastern half of Manasseh). He led Israel for twenty-two years.

	Ibzan came from Bethlehem, most probably a city in the tribal area of Zebulun in the north. He led Israel for seven years.

	Elon was also from Zebulun and he led Israel for ten years.

	Abdon was from Ephraim in the central part of Canaan. He led Israel for eight years.

	This is what we find out about Israel’s enemies during the ministry of these five judges:

a.Tola – nothing
b.Jair – nothing
c.Ibzan – nothing
d.Elon – nothing
e.Abdon – nothing
	This is what we find out about the spiritual situation in Israel at the time of these five judges:

a.Tola – nothing
b.Jair – nothing
c.Ibzan – nothing
d.Elon – nothing
e.Abdon – nothing
	These brief accounts contain some odd information. Here are two examples of this:

a.Jair – “thirty” is mentioned three times: He had thirty sons with thirty donkeys, and he controlled thirty cities
b.Abdon – he had many donkeys and his seventy sons and grandsons, each one rode a donkey
Comments on Think and discuss
	From the “Chronology” section of the Introduction to Judges we find at least two reasons why it is impossible to give exact dates for the ministry of the five “minor” judges in this study:

a.There is no clear timeline in Judges, even if the thirteen main characters (twelve judges and one “anti-judge”) seem to come in some kind of chronological order.
b.Some of the judges may have been contemporaries. This means that they perhaps ministered at the same time. This is quite possible when you take their geographical areas into consideration. Tola, Ibzan and Elon ministered in the northern parts of Canaan. Abdon lived in central Canaan, and Jair east of the Jordan River.
	In spite of the very brief accounts, we can understand a few things about the lives and ministries of these five judges:

a.They were leaders. They “led” Israel (Tola, Ibzan, Elon and Abdon).
b.They were saviors. Tola rose to save Israel. 
c.Most of them must have been powerful and wealthy. Jair had thirty sons and thirty donkeys, and he controlled thirty cities. Ibzan had sixty children (so he must have had many wives) and he seems to have arranged grand weddings for all of them – even if it was not to persons within his own clan. Abdon had seventy sons and grandsons and each one had a donkey.
(Go to Judges study 9)
Judges answers 9: Jephthah
Answers to Questions
	The Israelites did “evil in the eyes of the Lord”. This time, they not only turned to the gods of Canaan (the Baals and the Ashtoreths). They also served gods of foreign nations: Aram, Sidon, Moab, Ammon and Philistia (10:6).

	This time the Israelites were “shattered and crushed” from two opposite geographical directions: from the Philistines in the west and from the Ammonites in the east (10:7–8). The Jephthah narrative is only about the Ammonites.

	God’s initial answer when the Israelites cried out to him was, No, he wouldn’t help them. He had helped them against the Egyptians and many other nations in the past. But in spite of this, the Israelites had turned away from him to the gods of foreign nations. Now they should approach these gods for help (10:11–14).

	God changed his mind, when the Israelites acknowledged their sin and pleaded to him for mercy. They also removed their foreign idols and worshiped him (10:15–16).

	Jephthah’s family background was not very respectable. His mother was a prostitute, and his father Gilead (who had the same name as the country he lived in!) had a proper family – a wife and sons by her. It was this family that drove Jephthah away from his home. He went northeast into Aram where he settled in the land of Tob. There he made a living together with a band of “adventurers”. They would probably have been called goondas in India (11:1–3).

	God called Jephthah through the elders in Gilead. But it was really God’s call: Three times the Lord is mentioned in 11:9–11. These things were really happening “before the Lord” (v 11). Of course, the people of Gilead had their own personal reason for calling Jephthah. They needed a military commander to fight their battle against the Ammonites (11:4–6)

	Jephthah and the Gilead elders agreed that if God gave him victory over the Ammonites, he would become their head, their leader (11:9–10).

	The reason the king of the Ammonites gave for his attack on the Israelites was that they had taken his land when they were journeying from Egypt to the Promised Land (11:13). 

	Jephthah said that “the Lord, the Judge” would settle the dispute between the Israelites and the Ammonites (11:27). It is interesting to note that this is the only time in Judges that the word “judge” is used in the singular – and that it refers to God , who is Israel’s true Judge.

	This is what happened as Jephthah subdued the Ammonites:

a.The Spirit came on him (11:29)
b.He marched south towards the Ammonites, crossing Gilead and Manasseh (11:29)
c.He made a vow to the Lord that – if God gave him victory – he would sacrifice as a burned offering whatever/whoever (the Hebrew word does not show species, human or animal, or gender, male or female) he met when he returned home (11:30–31).
d.God gave him victory and he devastated twenty towns throughout the Ammonite region (11:32–33).
	This is what happened to Jephthah’s daughter (11:34–39):

a.The first being that Jephthah met when he came home from the battle was his own daughter. He told her about his vow to God.
b.She told him to fulfill his promise to God. But first she wanted to spend two months roaming the hills with her friends mourning her virginity. 
c.When she returned, her father did to her as he had vowed. So we can assume that she was sacrificed as a burned offering. She was Jephthah’s only child, and she was a virgin. 
	This was the conflict between the Ephraimites and Jephthah – and how it ended:

a.The Ephraimites were upset with Jephthah, because he had not made use of them in the war against the Ammonites. 
b.Jephthah said they were wrong: They wouldn’t help him when he needed their help. This is new information to the reader, as nothing was said about it in the previous chapter.
c.Then he called together the men of Gilead and struck down the Ephraimites who had insulted them. 
d.The survivors were caught and killed at the fords of the Jordan River, when they tried to return to their own land. Their dialect was different and betrayed them. They pronounced Shibboleth (which means “floods” ) as Sibboleth. 
Comments on Think and discuss
	The spiritual conditions were much worse now: 

a.The Israelites had turned to gods of the seven nations among and around them. 
b.For eighteen years they had also been oppressed by the Ammonites and the Philistines. 
	God knew that the reason the Israelites turned to him was to get help. They were not really repentant. But when they truly repented and turned from the gods of the foreign nations to God – then God sent them a deliverer, Jephthah. 

	Jephthah had four arguments in his message to the Ammonite king (11:14–27):

a.The country had never belonged to the Ammonites or even the Moabites (whose land the Ammonites had taken over and therefore laid claim on). The Amorite king Sihon had lost it in battle to Moses when the Israelites were on their way from Egypt to Canaan. That fact did not concern the Ammonites.
b.The Lord had given the land to Israel. This was the general assumption of all nations in those days: Each god would give land to his people. 
c.The precedence of Balak, king of Moab, who had been happy to make a truce with Israel (Num 22–24).
d.Israel had occupied the country for three hundred years. So why come and make trouble now? (According to our chronology, Moses would have conquered Heshbon around 1406 BC. Three hundred years later would place Jephthah around 1100 BC)
	We can learn at least four things from the sad story about Jephthah and his daughter (based on Michael Wilcock, “The Message of Judges”):

a.Jephthah opened his mouth once too often and made a very foolish vow. We should not follow his example. Instead we should think about the consequences of any promise that we make.
b.God can use a person in a fantastic ministry, even if he has a flawed personality. Jephthah was an illegitimate son and a social outcaste. He had to leave his family and his country, and he became an adventurer (perhaps even a goonda). He also lacked judgment when he made his vow to God. But still God used him to save his people. This should make us careful not to judge people. Instead we should see God’s possibilities in a person that appears useless from a human point of view.
c.The moral danger of living in times when too many confusing voices are heard: Jephthah was confused by the immoral and degraded conditions of the Israelite society. This can also happen to us. We live in a time and culture characterized by social injustice, legal and political corruption, and moral decay. So we had better beware!
d.The story is a rebuke that God gives to his people: 
	There is no excuse for a man of God not to do what he knows is right. The Law of Moses clearly forbids human sacrifice (Lev 18:21; Deut 12:31; 18:10; Ex 20:13). Jephthah should never have made a vow which was in conflict with God’s clear commandments to his people. 

	But still, Jephthah can be praised for keeping his word. He held on to the truth as he understood it. So he sacrificed his daughter. Perhaps it is wrong of us to expect more than that from him. Paul tells us to live up to the standard which we have already attained. Only then will God lead us further (Phil 3:15–16). We should not forget that Jephthah is included in the list of “heroes of faith” in Hebrews chapter 11.

	In Judges, God often works through his servants in ways that reflect something of him and how he works. In the case of Jephthah, we can see that God is a God who never goes back on his word, see for example:

	“God is not a man, that he should lie, nor a mortal, that he should change his mind. Does he speak and then not act? Does he promise and not fulfill it” (Num 23:19)? 

	“The one who calls you is faithful and he will do this” (1 Thess 5:24).

(Go to Judges study 10)
Judges answers 10: Samson
Answers to Questions
Chapter 13: 
	Israel’s oppressor at this time was the Philistines (13:1). Their land was situated along the coast of the Mediterranean Sea (called the Great Sea on our maps) in the southern part of Canaan.

	Samson’s family belonged to the tribe of Dan (13:2). Their allotted land included much of Philistia.

	It was the angel of the Lord who told Samson’s mother that she would get a son (13:3).

	When her husband heard the news about a son and that he would become a Nazirite set apart for God, he asked the Lord to tell him how the boy was to be brought up (13:8).

	The angel of the Lord could not tell Manoah his name because it would be beyond his understanding (13:17–18).

	The angel of the Lord left Manoah and his wife in the flame of the sacrifice that they were offering to the Lord (13:20).

	Manoah thought that he and his wife would die because they had seen the Lord (13:22).

	We learn two things about God and Samson at the end of this chapter (13:24–25):

a.God blessed Samson as he was growing up.
b.God’s Spirit was beginning to stir Samson.
Chapter 14:
	The text gives two reasons why Samson married a Philistine girl:

a.He liked her (14:1–2). 
b.God had a plan to confront the Philistines through this marriage (14:4).
	Samson revealed the answer to the riddle to his wife, because she kept on crying and pestering him for seven days (14:17)

	Samson expressed his unhappiness with his wife’s behavior by leaving the wedding and returning to his home. His father-in-law thought that he would not come back so he gave Samson’s wife to one of Samson’s attendants (14:20; compare 15:2)

	The Spirit of the Lord comes upon Samson twice in this chapter 14:

a.The Spirit of the Lord came upon him and gave him power to tear apart the lion (14:6). 
b.The Spirit of the Lord came upon him and gave him strength to kill the thirty Philistines in Ashkelon (14:19). 
Note that the Spirit did not give Samson wisdom (which Solomon asked for) or a clean heart (which David prayed for). In the Samson story the Spirit of God is at work to bring about a confrontation between Samson and the Philistines (14:4). The Israelites had become adjusted to the Philistine rule over them. God used Samson’s weaknesses to change the situation. What were his weaknesses?
Chapter 15:
	When Samson went down to Timnah to visit his wife, his father-in-law had given her away to Samson’s friend. Samson refused to accept her younger sister instead. So he used 300 foxes (tying them together and setting their tails on fire) to destroy the fields and the plantations of the Philistines, who retaliated by burning Samson’s father-in-law and wife to death. In revenge, Samson killed many Philistines. Then he went to Etam and stayed in the cleft of a rock there (15:1–8). 

	Three thousand men of Judah came to see Samson at the cave, because they wanted to talk him into handing himself over to the Philistines (15:12–14). Judah was controlled by the Philistines and the men of Judah didn’t want to create problems by letting Samson stay on their territory.

	This is what happened when the Spirit of the Lord came upon Samson the third time (15:14–15): 

a.He freed himself from the ropes that the men of Judah had tied him with. 
b.Then he took a fresh jawbone (again he broke the Nazirite rules by touching a dead animal) from a donkey and killed one thousand Philistines. 
Michael Wilcock (in “The Message of Judges”) points out that Samson’s victory at Lehi underlines the paradox in him. He was now obviously acting as the one through whom God would save Israel. But at the same time he was just as clearly identified with Israel’s sin as with God’s salvation. Wilcock continues, “The twelfth judge may be in some ways the nearest we get in this book of a Christ-figure, but he is also a walking disaster”. By this Wilcock means that from a historical and human point of view, Samson was a “walking disaster”, a man who could not be controlled and who wreaked destruction and havoc wherever he went. But from a typological point of view, Samson prophetically points to Jesus, who became God’s salvation only because he was willing to humble himself and identify himself with us sinners.
	After he had killed the Philistines, Samson got very thirsty so he cried out to the Lord (15:18). This is really the only thing in this whole passage that shows Samson in a favourable light!

Chapter 16:
	Samson went to Gaza (one of the five Philistine cities) to visit a prostitute (16:1).

	Samson finally revealed the secret about his long hair to Delilah, because he got sick and tired of her constant nagging (16:16–17)

	Thousands of people were gathered at the temple of Dagon in Gaza, because they were celebrating that their god Dagon had delivered Samson into their hands (16:23).

Comments on Think and discuss
	I will not retell the story here. I will just make the required points about Samson’s parents:

a.They were unlikely people: Mrs Manoah was barren and couldn’t have any children. God has often used unlikely people, for example:
	Ehud the left-handed judge

	Mary the mother of Jesus (who, like Mrs Manoah, was informed about the birth of her son through an angel)

b.They were straightforward and sincere people: They believed the angel’s message, and they wanted to know how to bring up the boy (compare Barak who was directed by Deborah)
c.They were limited people: They did not know that it was the angel of the Lord that had spoken to them. They also could not understand the name of the angel.
d.They were confident people: Mrs Manoah trusted that the Lord would let them live because he had told her that they would have a child. She trusted that he would keep his word (compare Jephthah who wouldn’t go back on his vow)
	The three restrictions for a Nazirite were:

a.He must abstain from wine, other fermented drinks, grape juice, grapes, raisins, everything from the grapevine.
b.He must not cut his hair.
c.He must not go near a dead body.
	Samson broke these two Nazirite restrictions:

a.He touched dead bodies: First he touched the dead lion (14:8–9). Then he must have touched the dead bodies of the thirty Philistines he had killed, when he removed their clothes (14:19).
b.He probably walked through the vineyard and came in contact with the vine and the grapes (14:5).
	Samson’s parents must have been very disappointed when he told them to arrange a wedding with the Philistine woman (14:3). They were devout and God-fearing Israelites, and it would be a breach of the covenant for their son to marry a Philistine woman. God had repeatedly told the Israelites not to marry the inhabitants after they had taken possession of the Promised Land (see for example Deut 7:1–3).

	Samson’s words to the Philistine men (14:18) should be understood like this: “My heifer” refers to Samson’s wife; “plowed” refers to making use of her. Heifers are not used for plowing, and if they had not made use of his wife they would not have solved the riddle. So Samson accused them of cheating him with the help of his wife.

	This was the relationship between the Philistines and the people in Judah: 

There was no conflict between the Philistines and the inhabitants of Judah at this time. So the men of Judah were surprised when armed Philistines came into their area. But they explained that they had only come to catch Samson. The men of Judah readily agreed to help. 
This shows how far the Israelites had fallen away from God’s will at that time in history: There was no conflict because the Philistines (“the powers of this world of darkness”, Eph 6:12) had taken over God’s people.
	Samson behaves very foolishly with Delilah in several ways:

a.Why does he again get involved with a Philistine woman? He should have known better from his past experience.
b.Why doesn’t he realize that Delilah is a treacherous woman, at least after the first incidents? He should have learned not to trust her.
c.Why does he tell her his secret? Hasn’t he learned anything from his wife revealing his riddle at their wedding?
d.Why didn’t he realize as soon as he woke up that his strength was gone, and “that the Lord had left him”?
Samson reflects the life and behavior of the Israelite nation. Samson is not behaving like a savior of the nation, when he visits a prostitute in Gaza (it seems as if he could never resist a beautiful woman) and escapes by carrying away the city gates.
	The Philistines didn’t expect Samson to get his strength back as his hair grew longer. They must have realized that there was no magical link between his long hair and his strength. And, of course, they were right about that.

But they were wrong about something else: that it was the Lord who had delivered Israel’s enemy into Samson’s hand – not the other way around. They thought that it was their god Dagon, who had delivered their enemy Samson into their hands (16:24). They did not know that the Lord was still with Samson. They knew nothing about the God who does the unexpected (compare the story about the left-handed Ehud). They knew nothing about the God whose strength is made perfect in human weakness (compare the story about weak Gideon and the innumerable Midianites). They knew nothing about a God who never breaks his word (compare the story about foolish Jephthah). Finally, they didn’t know that God had promised that Samson would be a Nazirite until the day of his death, 13:7 (based on Michael Wilcock, “The Message of Judges”).
	We can learn at least three things from the Samson story (based on Michael Wilcock):

a.He is a  type for Jesus – even if it is imperfect. This can be seen in
	the announcement of a savior’s coming before his birth;

	and that by his death he brought salvation and deliverance for God’s people.

b.Samson is also “Everyman”. He is a sinner who reflects sinful Israel – just as our faces reflect the people of God: We are “called by grace, bound by vow, repeatedly empowered, greatly gifted, yet faithless, self-indulgent and only too ready to fraternize with the enemy” (Michael Wilcock). 
c.But most of all we learn about the Judge, the Lord: 
	The Lord had prepared everything. 

	The Lord masterminded the whole story. 

	And at Samson’s death the heathen god was defeated and the God of Israel triumphed.

	Samson appears on the list of heroes of faith in Hebrews chapter 11, because through him – even if he is a tragic figure – the Spirit of the Lord brought salvation to his people. 

So in one way, he was not “like any other man” (16:7, 11, 13, 17) – not even when his secret was betrayed. Twice it is said about him that he “led” Israel (15:20 and 16:31).
(Go to Judges study 11)
Judges answers 11: Micah and his Levite Jonathan
Answers to Questions
Chapter 17:
	Micah confessed to his mother that he had stolen eleven hundred shekels of silver from her (17:1–2). This was a very large amount of money, the equivalent of many years salary (compare the Levite, who was paid ten shekels a year, plus clothes and food, 17:10). The context shows that it was the curse that his mother uttered over the thief, that led the son to confess his crime.

	Micah’s mother consecrated her silver to the Lord by making idols for part of the money (two hundred shekels). What she did with the remaining nine hundred, we don’t know.

	Micah appointed one of his sons to serve as priest in his shrine (17:5). Micah lived in Ephraim so he and his family probably belonged to the tribe of Ephraim, which had nothing to do with the Israelite priesthood.

	The Levite was traveling in Ephraim looking for a place to stay (17:8–9) and some way to support himself. He came from Bethlehem in Judah (which was not one of the cities given to the Levites, see Joshua 21).

	Micah offered the Levite the position of priest in his shrine (17:10). He probably got rid of his own son, as it would have been more spiritual to have a Levite as priest instead of an Ephraimite.

	At the end of chapter 17, Micah felt very happy about his situation. He thought that the Lord had blessed him, because he had been able to recruit a Levite as priest for his shrine.

Chapter 18:
	The tribe of Dan had not been able to take possession of the land that had been allotted to them at the time of Joshua, because they hadn’t been able to drive away the Amorites and Philistines who lived there. For the time being they were living mainly in the tribal area of Judah, close to the Amorites and the Philistines. So they were searching a place where they could settle (18:1).

	The Danites sent five men as scouts (or spies) to try to find a place where they could settle (18:2). They traveled north from the cities of Zorah and Eshtaol west of Jerusalem.

	When the scouts came to Micah’s house, they were surprised to find the Levite there (18:3). They had recognized him (or more probably his accent) and asked him what he was doing in Ephraim. 

	The scouts asked the Levite to find out from the Lord if their mission to find a place where the Danites could settle would be successful. Straight away he told them that they had the Lord’s approval (18:5–6).

	The scouts liked the city of Laish and the land around it for three reasons (18:7, 10):

a.The people there were prosperous and had everything they needed. Their land was spacious.
b.They were also unsuspecting and didn’t think that would experience any trouble from outside people.
c.Their place was safe and secure. The Sidonians (Laish seems to have belonged to Sidon) lived far away and didn’t interfere in local matters.
	The scouts returned with very positive reports. So six hundred Danites were sent out from Zorah and Eshtaol in order to take possession of Laish so that the tribe of Dan could settle there instead of in the south (18:9–11). 

	The Danite army was traveling through Ephraim on their way north and they came to Micah’s house a second time. The five scouts who had been there before went into the house in order to steal Micah’s idols (18:17).

	The Levite was convinced by the five scouts that he should leave Micah and follow the Danites. They told him that it would be a promotion for him to serve a whole tribe instead of just one family (18:19–20).

	When Micah overtook the Danites to get his idols and his priest back, they threatened to kill him and his family (18:22–25).

	The Danites were able to conquer Laish very easily (18:27–28)

a.The people of Laish were peaceful and did not expect any attack.
b.They were also isolated from other people, so they couldn’t send for help.
	Micah’s Levite (his name was Jonathan) and idols were installed in Laish (its name was changed to Dan). Jonathan’s descendants served there as priest for a long time.

Comments on Think and discuss
	The Lord is mentioned three times in chapter 17:

a.Micah’s mother asked the Lord to bless her son (v 2). Her blessing was to counteract the curse which she had earlier uttered over the unknown person who had stolen her silver. When Micah heard the curse, he confessed that he was the thief. Then his mother used the Lord to “bless” him. It is a case of manipulating the Lord, not worshiping him.
b.Micah’s mother solemnly consecrated her silver to the Lord (v 3). Her purpose with this consecration was to use the money (but she only used part of it) to make idols. Her behavior was a terrible violation of the covenant that the Lord had made with his people. Her act of “consecration” was forbidden in the Ten Commandments.
c.Micah was convinced that the Lord would be good to him (v 13). The reason for his conviction was that he had been able to recruit a Levite as priest to serve in his shrine and take care of his idols. Micah idolatrous behavior was an insult to the Lord and his covenant.
So the Lord does not play any role in this story. His name is defiled by both Micah and his mother, but also by the Levite who served as their priest. The Lord is used and manipulated, but he doesn’t take part in the events. This story illustrates that spiritual life in Israel had reached its lowest point.
	The story told in chapter 17 is very religious. It could even be called pious. This is why:

a.It is a story about a shrine, idols, a priest, a Levite.
b.People use spiritual language: The Lord bless you; solemnly consecrate to the Lord; be my father and priest; I know that the Lord will be good to me. 
But its spirituality and piety are pagan. They show that the Israelites had turned away from their covenant Lord and adopted some of the practices of the ungodly nations of Canaan. 
	The Lord is mentioned only once in chapter 18. In spite of this, religion plays a very important role in the narrative:

a.The main story is about the tribe of Dan leaving the south to settle in the far north. As the scouts traveled through Ephraim, they came across the Levite in Micah’s service. They asked him to find out from God if their expedition would be successful. This the Levite confirmed, seemingly without consulting the Lord. God’s favor was important for the Danites.
b.The Danites later stole Micah’s idols to have in their new land. Micah’s idols were attractive to the Danites.
c.They also convinced the Levite to leave his service in Micah’s house to serve as their priest in Laish/Dan. They were not satisfied with the idols, but they also wanted a priest. To get a priest was important for the Danites.
d.Micah pursued the thieves (six hundred men armed for battle), hoping to get his idols and his priest back. This shows how important they were for him. Idol worship was important for Micah.
e.After the Danites had conquered Lais, they set up the idols and installed Jonathan, the Levite, as priest. The author of Judges ends his narrative with additional information about the idols. This shows that religion plays an important role in the narrative.
	The story in chapter 18 is also a story about morals – or rather lack of morals:

a.The Danites were not happy with the land that God (through Joshua) had chosen for them. They had failed to fulfill God’s plan for them to take possession of the land from the Amorites and Philistines.
b.The Danites stole Micah’s idols and persuaded his priest to join them.
c.The Danites behaved arrogantly and threatened Micah when he and his men pursued them.
d.The Danites attacked the innocent, peaceful and unsuspecting people of Laish and took their city and land from them.
In summary, the success story of the Danites was a moral failure.
	I understand the author’s statement, “In those days Israel had no king. Everyone did as he saw fit” (17:6; partly repeated in 18:1) in the light of what is happening in these two chapters like this:

The statement summarizes the spiritual and moral conditions of the Israelites during the period of the judges. There was a lack of true leadership. There was nobody who could guide the people spiritually and morally. Even the “heroes” of Judges lack this leadership. They were military leaders, raised by God to deliver the Israelites from their foreign oppressors. But they were not spiritual and moral leaders.
(Go to Judges study 12)
Judges answers 12: A Levite and his concubine and the Benjamites 
Answers to Questions
Chapter 19:
	The Levite went to Bethlehem in Judah to bring his concubine back from her father’s house (19:2–3).

	His father-in-law was happy to see him and received him well (19:3).

	His father-in-law showed his hospitality by giving him food and drink. Then he asked him to stay for three days. He also entreated him to prolong his visit (19:4–9).

	The Levite and his party (his concubine, his two donkeys, and a servant) left Bethlehem toward the evening of the fifth day (19:10).

	The Levite didn’t want them to stay over night in Jebus, because it was a non-Israelite city (19:11–12). He probably expected the Jebusites to be inhospitable. Perhaps he even thought that it would be dangerous to stay there.

	The old man they met in Gibeah lived there, and he was coming home in the evening. He was an Ephraimite who had settled among the Benjamites in Gibeah (19:16).

	The old man invited them into his house. He probably wanted to show  them hospitality. But he also seemed to think that it would be dangerous for the Levite and his party to spend the night in the square (19:20).

	The men who pounded on the door wanted the old man to send out the Levite so that they could have sex with him (19:22). This reminds us of the story about Lot and his daughters in the city of Sodom during the time of Abraham (see Gen 19:1–10). Homosexuality was common among the Canaanites, so these Benjamite men had adopted local practices. But their brutality was extreme.

	The men raped and abused the Levite’s concubine all through the night, until she died. Then they left her at the old man’s door (19:25–28).

	The Levite took her dead body home. Then he cut her body into twelve pieces and sent them into all the areas of Israel (19:28–29). 

Chapter 20:
	Four hundred thousand men gathered at Mizpah. They were all soldiers (20:1–2).

	The Levite was asked to tell the terrible story about what had happened to his concubine (20:3).

	The people at Mizpah decided not to go home but to attack Gibeah immediately (20:8–9).

	They first requested the Benjamites to hand over the wicked men from Gibeah so that they could be killed for the crime they had committed (20:12–13).

	The result of this request was very bad. Instead of handing over the wicked men, the Benjamites rallied their own troops (20:13–14).

	The two opposing armies were very unequal in size. The Benjamite army consisted of twenty-six thousand seven hundred soldiers. They were facing the Israelite army of four hundred thousand (20:14–17).

	The Lord told the Israelites that Judah should be the first to attack the Benjamites (20:18).

	The Israelites failed miserably at the first two attacks (20:21, 24).

	Twenty-five thousand one hundred Benjamites were killed in the battle on the third day (note that v 46 mentions a rounded figure). Only six hundred men survived (20:35, 47).

	The cities in the tribal area of Benjamin were destroyed by fire. All the people and animals were killed (20:48).

Chapter 21:
	The Israelites had taken an oath at Mizpah. They had promised that they would not give their daughters in marriage to the Benjamites (21:1).

	The Israelites went to Bethel to weep before the Lord, because the tribe of Benjamin had been wiped out (21:3). Only six hundred Benjamite men had survived the battle. Then the Israelites had killed all the remaining Benjamites, when they destroyed their cities.

	The second oath that the Israelites had taken was actually the first one in time. They had promised that those Israelite tribes and clans that didn’t send representation to the assembly at Mizpah must be killed (21:8–9).

	The Israelites attacked Jabesh Gilead, because they had not been represented at the assembly at Mizpah (21:9–10). 

	Most of the people of Jabesh Gilead were killed. Only four hundred young virgin women were spared (21:12).

	So there were not enough women for the Benjamites (21:14). Six hundred Benjamite men had survived the battle, but there were only four hundred young virgin women who had been spared at Jabesh Gilead. So there was a deficiency of two hundred women.

	The two hundred Benjamites who had not been given a woman from Jabesh Gilead were told to grab dancing girls at Shiloh (21:19–21). These were, of course, Israelite women. But because they had been taken by force – and not given in marriage by their fathers or brothers to the Benjamite men – it was not considered a breach of the oath.

	The cities in the tribal area of Benjamin were rebuilt and resettled by the six hundred surviving men and their wives (21:23).

Comments on Think and discuss
	The hospitality that the Levite was shown in the house of his concubine’s father (19:3–9) can be described like this:

a.It was genuine. His father-in-law was really happy to welcome the Levite to his home.
b.It was generous. Food and drink and lodging were all provided – and extended for several days.
c.It was persuasive and probably overwhelming. So the Levite stayed longer than he had planned.
d.But it also turned out to be disastrous. If the Levite hadn’t delayed his departure on the fifth day as a result of his father-in-law’s persuasiveness (and if he had been wise enough to stay one more night and leave the next morning), then his party would have left earlier in the day and never stopped over night at Gibeah. And then thousands of lives would have been saved.
	The hospitality that the Levite and his concubine were shown in Gibeah (19:16–26) can be described like this:

a.The old Ephraimite was hospitable. He invited the Levite and his party to spend the night in his house. Perhaps he felt compelled to do so, knowing that wicked Benjamites would be roaming the city during the night.
b.The people of Gibeah were evil, violating all the rules of hospitality, when they didn’t give protection to the travelers.
c.The old man was weak when he partly gave in to the demands of the wicked men and offered them his own daughter and the Levite’s concubine (instead of the Levite). It was also wrong of him to allow the Levite to send out his concubine to the wicked men.
The way the story is presented, the author invites us readers to make a comparison between the hospitality of the father-in-law and the hospitality of the people of Gibeah.
	I don’t think the old man and the Levite dealt with the problem with the wicked men of Gibeah in a good way:

a.The old man should not have offered the two women as a replacement for the Levite. 
b.The Levite should not have sent out his concubine to the wicked men.
c.The old man should have prevented the Levite to send out his concubine to the wicked men.
It is difficult to know what they could have done instead:
a.Perhaps they could have reinforced the door. 
b.Perhaps they could have servants and other people in the house to protect them. 
c.Perhaps they could have sent for outside help. 
d.If none of these measures would have helped, the Levite should have faced the wicked men himself.
	There were two groups of people who didn’t come when “all the Israelites came out as one man and assembled before the Lord in Mizpah”. They were:

a.The Benjamites who were the offenders and who would be affected by the decision taken at Mizpah. But they seem to have sent their spies there to find out what was going on (20:3).
b.The people of Jabesh Gilead, who had not obeyed the summons to attend (21:8–9).
	A comparison of the Levite’s report at Mizpah (20:4–6) with what had actually happened at Gibeah (19:22–29) shows some important discrepancies:

a.The Levite didn’t mention the old man at all.
b.The Levite said that the men of Gibeah had come to kill him. They had actually come to have sex with him.
c.The Levite didn’t mention that he himself sent his concubine outside to the wicked men.
d.Finally, the Levite didn’t mention that he had planned to continue his journey alone when he found his concubine lying at the threshold. And that he treated her roughly until he realized that she was dead.
I think that the Levite twisted the facts considerably so that the blame for her death wouldn’t fall on him. In the story he seems to be quite callous about her situation. Only when she was dead did he hatch his gruesome plan to get back at the people of Gibeah. It was disrespectful of him cut her up and send the pieces of her body all over the country. It was cheap and melodramatic of him to stir up the emotions of the Israelites nationwide. I think that the story about the Levite and his concubine illustrates the extremely low moral standards of the Israelites during the period of the judges.
	The gathering at Mizpah in chapter 20 echoes the beginning of the book (chapter 1):

a.Similarity: The Israelites are preparing to go into battle and they ask the Lord who should go first.
b.Difference: In chapter 1 they are facing the enemy and they are fulfilling the Lord’s plan for them. But in chapter 20 they are facing their own brothers (v 23, 28), and God is not happy with their enterprise.
	I think the Israelites lost the first two battles against the the Benjamites, even when the Lord had said that Judah was to lead the attack, because the Lord didn’t want them to win. By letting them lose twice, God showed them that their enterprise was immoral. They should not have fought their own brothers. And they should have solved the problem with the guilty men in Gibeah in a better way.

	The result of the conflict between Benjamin and the other tribes can be heard through the weeping of the Israelites at Bethel, “O Lord, the God of Israel, why has this happened to Israel today that one tribe is missing from Israel?” (21:3). 

They said so, even when six hundred Benjamites had survived the civil war. because all the women of Benjamin had been killed during the “cleaning-up action” (20:48). So there would be no offspring and the tribe of Benjamin had been wiped out already.
	In this story the Israelites had made two foolish vows:

a.They had promised kill any group of Israelites who did not send representatives to the assembly at Mizpah.
b.They had promised not to give their daughters in marriage to the Benjamites.
The Israelites avoided the full implementation of these vows in order to provide wives for the Benjamites like this:
a.They allowed the young virgin women at Jabesh Gilead to live (making use of a precedence from Num 31:17–18). Thereby four hundred surviving Benjamites could get wives.
b.They told the remaining two hundred Benjamite men to seize Israelite girls who were dancing at a festival at Shiloh. Thereby these girls had not been given to them in marriage.
	I think that the process of decline during the period of the judges was quite unnecessary. The absence of a king (or even a judge) does not inevitably mean that every believer will do “as he sees fit”. The people of God always have two options:

a.To look for, and find, the answers to one’s questions in one’s own sinful heart, which is what the Israelites did in 21:16–19.
b.Or to look somewhere much more trustworthy, which is what we find in the book of Joshua:
	The people answered, “We also will serve the Lord, for he is our God” (Josh 24:18)

	But the people said to Joshua, “No, but we will serve the Lord.” (Josh 24:21)

	And the people said to Joshua, “We will serve the Lord our God and we will obey him.” (Josh 24:24)

Where do we as God’s people today find the authority and guidance that we need for our religious and moral life: It is revealed in God’s word, the Bible!
“Here is a trustworthy saying: ‘If we are faithless, he remains faithful, for he cannot deny himself’” (2 Tim 2:13).
“God is faithful, he who has called you into fellowship with his Son Jesus Christ our Lord” (1 Cor 1:9).
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